GATUDAPADA—KARIKA.
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1. Viseais he who is all-pervading and cognizant of the
objective ; Taijasa is he who is cognizant of the subjective ;
and Préjna is he who is @ mass all sentiency ;—it is indeed
the One that is thus conditioned into three.
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9. The Vaisvinara is the coynizer in the right eyc*, and
the Taijasa in the mind within ; whereas the Préjna is present
in the dlisa of the heart,y—thus the One is  thregfold
in the (same) body.
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3. Fruition of the Visva, Taijase and Prijna, consists
severally of the gross, the subtile, and the blissful. -This is
the three-fold fruition. '
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© 5. e who knows the object of fruition, as well as the

subject theregf, in each of the above, is not affected by the
Sruition. ’
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6. 1t is quite plain that all beings become manifest from
previous (unmanifest) existence; the purusha, in the form of
prina, sends forth all the various centres of conscionsness.
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7. Some trying to analyse this process of formation, regard
it as the work (of an extra-cosmic God ), whereas others regard
it as of a class with dream and illusion.
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4. The gross satisfies the Vidoa, the subtile the Taijasa, ’

8. Others maintain that it is simply an act of the will of
and the blissful the Prijna.  This is the threefold satisfaction.

God, while those who rely on time declare that everything

! ~ procecds from Time.

* The late Mr. T. Sabba Row explained this phrase “the right cye,” as
meaning the mental eyc of the highest intellection, by means of which we
apprehend the loftiest spiritual ideal conceivable by man on the physical
plane.
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9. Some declare it an act of fruition or of diversion ;

but it is the very nature of the effulgent, and how could he
who is at the point of the highest desire, have any desire ?
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10. The Fourth is that whick is capable of destroying all
evils, ever changeless, of all beings the one without a second,

effulgent and all-pervading.
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11. Vitva and Taijasa are conditioned as cause or efect,
Prijna as cause alone ; but neither the one nor the other has

any relation with the Fourth.
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12.  Prdjna knows not self or non-self, nor truth or false~
hood, but the Fourth is ever all-seeing.
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13.  Noncognition of duality is common to Préjna and
Turya (the Fourth ), but the difference consists in the former

being with sleep in the form of cause, and the latter being
entirely free from it.
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14. The first two are accompanied by dream and sleep,

“the third by dreamless sleep, but those who arefirm in the

Fourth experience neither dream nor sleep.

st AEUT: TR fAET AR AT |
fasand @y efte gOsd aF TR 11yl
15. Dream is the condition of him who takes things in the

contrary manner, and sleep of him who is ignorant of reality.
Light being thrown on the nature of this inversion, the Fourth

28 realized.
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16. When the Jiva is awakened from the sleep of that de-

lusion which has no beginning, it realizes (in itself) the
unborn, ever awake, dreamliess, one without a second. .




wo==it afe fagsa frada @ @@ |
arreEd 59 86 gd qRRei: Hgell
17. If the variety of experience were real it ce7twmly

ought to disappear (some time); but the whole of duality is
mere illusion, the reality being the Unit.
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18. If any one can be supposed as possibly imagining the
various ideas, these might be supposed to cease. The idea (of
duality implied in the distinction of teacher, taught, and teach-
ing) is imagined possible because of the teacking, but in gnosis
there can be no duality.
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19. The plain ground of tke identity of Vis'va and the
letter A, is the circumstance of each being first, as also the fact
of the all-pervasiveness of each.
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20. Of recognizing the identity of Taijasa and the letter

U, the ground, in both cases, is superiority, as well as the being
tn the middle.
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21. Of the identity qf Prijna and t/ze letter M, the ground
is measure, as well as the fact that therein everything loses

&t8 identity.
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22.  He who positively knows that which is the ground of
tdentity in all three conditions is the worshipped (md re-
spected of all, and the greatest (y’ sages.

ot ara fam gswEaa T |
HHIE T W AR famd wf ul3n

23. The letter A puts one in communication with Vis'va,
U with Taijasa, and M with Prdjna ; no action being possible
in that whick has no parts.
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24. The aumkira should be known as one with the quarters,

the quarters being its parts. Having known the word with its
parts (quarters) nothing else should be thought of.
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25.  The mind should be absorbed in the word (aum), for
it is Brakman, the ever-fearless ; one so absorbed has no fear
whatever.
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26. The “word of glory” (the pranava—aum) is the lower
as well as higher Brakman; it i3 transcendent, unequalled,
having nothing without itself, unrelated to any ¢ffect, and
changeless. o
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27.  The “word of glory” 8 the beginning, middle and end
of all ; having known it in this manner one enjoys (the peace
of eternal unity).
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28. The “word of glory” is the Isvara present in the

heart of all 5 the wise man knowing awmkira to be all-pervad-
ing, never finds cause for misery.
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29. He who has known the amitra-aumkdra, the anantamd-

tra, the substratum in which all illusion dissolves itself, all
bliss, is the only sage, and none other.



CHAPTER II.

(GAUDAPADA’S—KARIKA.)
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1. The wise declare the unsubstantiality of all that is seen
in dream, it being all within the body, on account of its partak-
ing of the subtile.
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2. Nor does the seer of the dream see distant places by going _.;
out to them, for the time taken up does in no way appear to be .~ |

long (nor isthere any relation with space); nor does the dreamer, |
on being awake, find himself in the place (of kis dream. ) ]
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3. Moreover, reason bears out the umsubstantiolity of

chariots etc., (in dream ), whence their futility thus established,
ts declared by the wise to be laid down is the S'ruti as well.
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4. Asin dream, so in waking, the objects seen are unsub-

stantial, though the two (conditions) differ by the one being
internal and subtile, and the other external and gross.

Or Irnusion,
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8. The wise regard the wakeful as well as the dreaming .
condition as one, in consequence of the similarity of objective
experience in either, on grounds already described.

HATEA A TEIRA SAATANY A q4T |
fagd: wgam s f@ar g3 shwae o
6. That which is naught at the beginning and is so also at

the end, does necessarily not exist in the middle. Objects are
Like the illusions we see, still they are regarded as if real.
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7. The being used as means to some end, of the objects of
waking experience, comes to naught in dream ; hence on account

of being with beginning and end they are certainly false and
70 More.
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8. That the phenomena of dream transcend the limits of expe-

rience, is only a result of the condition of the cognizer, as in the

case of those residing in heaven.  The cognizer being so condition-
ed sees the various objects, even like one well-instructed here.
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9.—10. Fween in dream that whick i3 subjective imagination
is unreal, whereas that which is objectively existent is wveal ;
whereas in truth both are unreal. So in waking experience,
though that which is subjective imagination is unreal, and
that whick is objectively existent is real, in fact, both ought
to be unreal. :
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11.  If in both conditions experience reduces itself to illu-
sion, who 1s the cognizer of experience ; who creates it ?
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12. The dtmun, all light, imagines limsclf by himself,
througlh the power of his Mdyd ; he «lone cognizes the objects so
sent forth. Thisisthe last word of the Veddnta on the subject.

fardero wam swafERssraforan |
frgat afgfem @@ seva@ sy nean

13.  The Lord manipulates the variety of subjective experi-

ence, as well as that of objective experience, while cognizant

of the subjective and the objective respectively.
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14.  Those that subsist within only with the mind, and those
that answer to two points in time without, are all mere illusion ;
Jor, the difference between them is not based on any othey
ground.
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I5.  Those that are in a subtile condition within, as well as
those that are manifest without, in a gross condition, wre all

mere imagination, the difference lying only in the means of
cognition.
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16.  The first result of ideation is Jiva, whence the various

entities, oljective and subjective ; for its knowledge must cor-
respond to its memory.
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17, As the rope whose nature is not known, is, in the dark,

imagined variously to be a snake, o line of water, elc., sois

dtman (imagined to be the variety of experience).
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18.  As complete knowledge of the rope dispels all illusion,
and the one changeless conviction arises that it is nothing else but
the rope, so indeed is confirmed the right knowledge of dtman.
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19. It is imagined as Prina and the variety of numberiess
visible objects,—this is the power of illusion inseparable from
the ever luminous, who is (as it were) shaded off by it.
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20. Those acquainted with Prana call it Prane ; those
with the Bhatds, Bhita ; those conversant with the Gupas call it
Gune; those with the Tateas, Tatva.

qratfy qrafasy oty afgm: |
srifa Swfaa FJafas afgz: uu

aifa Fefadt ok afgs:
Wt o e Aty = afgm il

e zfr gawfae: vy gfa = afga
aq g aafa sn?rgfaaafgz N3N

Fio gfa wefaa e sfa = afgg:
T gfa awefadY wamwtfa afgg: uva

w3 ght wefaet afgsta = afi=:
fa< zfa faafaﬂ awiaA = afyT: 1340

qsatamm gead welamr gfq =mt |
UFRiTE® gageEa g | UREl

wwfeemiaa: g ofw afga
FGAER FHT TR TATR 1Rl

afeedfy gitefad o s = afez:
feafadfa feafafa: o g &9 1R



21.—28. Those knowing the quarters, call it the quar-
ters ; those immerscd in objects of sense, call it ithose
objects ; those having their eye wupon the Lokas, call it the
Lokas ; those thinking of the Devas, see it as o Deva. Those
knowing the Veda, describe it as the Veda ; those understanding
Yayira, call it Yajiia; those realizing it as the enjoyer of every-
thing, describe it as such ; those seeing it as objects enjoyed, sce
it in the objects.  The knowers of the subtile call it the subtile ;
the knowers of the gross call it the gross ; those familiar with
personality, call it the personal being ; those having no faith in
anything, describe it as pure void. The knowers of time call it
time ; the knowers of space call it space ; those versed in dis-
putation, call it the problem in dispute; those knowing the
world, describe it as the world. Those who are cognizant of
the mind, call it the mind ; those resting themselves in the sense
Of supreme discrimination, call it discrimination (buddhi);

Samiliar with Dharma and Adkarma, call it one or the otker.
Some conceive of it as twenty-five, others as twenty-siz, while
there are others who conceive of it as thirty-one, or even manifold.
Those whose ken i3 bounded by Heaven call it Heaven ; those
who are bound to the Aéramas, call it the Adsramas ; the gram-
‘marians regard it as male, female,or neither ; others call it Para,
Apara. Those convinced of creation, call it creation ; those sure
of destruction, call it destruction, whereas those positive about the
present, call it pure subsistence. Thus all describe it as all
and everything they like it to be at any time.
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29. That idea which is pressed on one, is perceived by him

as the sole essence. It protects him, taking on the form of that
idea, and allows him to be convinced that this i3 the sole essence.
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30. This ( dtman) ever inseparable from these (things) is
imagined a8 separate. He who understands the truth in its

- Sulness is at liberty to imagine dtman as of any form ke likes.
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31. As are dream and illusion or a castle-in-the-air, so,
say the wise, the Veddinias declare this cosmos to be.
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32.  There is no dissolution, no ereation, none in bondage, no

pupilage, none desirous of liberation, none liberated ; this is
the absolute trutk.
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33.  The absolute Advaita imagines itself to be the many ;

all objects are through 1It; hence the happiest thing is the
condition of the absolute.
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34. The existence of the variety (of experience) cannot be
said to be identical with dtman, nor in any way standing indepen-
dent by itself ;—nothing is separate or incorporate, thus say
the knowers of the essence of things.
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35. By the sages free from attachment, fear, anger, and
well-versed in the secrets of the Veda, this ever one, the nega-
tion of the phenomenal, is regarded as the pure unconditioned
(essence).
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36.  Therefore knowing It to be such, the mind should
constantly be directed to the Advaita, having realized which ‘
(the enlightened) should walk the world like a block of (dead) !
matter.
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37, The ascetic should place himself above praise, above
the formality of salutation, above the rites consumated with
the use of the word Svadhd,' and should abandon himself
entirely to circumstances, being ubove the mutable as well as

the tmmutable.
]
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38.  Having realized the nature of the essence within and

without, one should become the essence, should ever rest in zt
and should be firm in it.

* The word Svadhdé in the text refers to the céremonies known as Sraddhas.
Every offering in that ceremony is accompanied by the utterance of that

- word, The scnse is that the ascetic should renounce cven these rites which
* .are connceted with the dead. )



CHAPTER III.

(GAUDAPADA’S—KARIKA)
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1. The Jiva betaking itself to devotion, believing all to be the
result of evolution from Brakman, and therefore unchanging
and unborn even before suck evolution, is said to be of narrow
intellect, inasmuch as it so believes.
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2. Therefore, I begin to describe that whick is infinite
limitlessness of thought (sentiency?), whick is ever unborn, and
which is equal everywhere ; thus showing how, though appearing
to give birth (to this variety of things) on all sides, it is not
at all qffected by any such thing. ,
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3. Atman is likened to dkdéd:'méez'nigm the totality of all
Jivas put together like so many ghatikdsas, and being inclusive
of the ghatas as well. This is the fittest {llustration of evolu-
tion (from Brakman, if any).
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4. As on the dissolution of ghata, the ghatakdsa is merged

in dkdsa, so Jiva is merged in dtman in the same manner.

OF. THE ADVAITA.
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.. As on any one portion of dhiba intercepted in a jar,
being soiled; so to speak, with dust, smoke, ete., all such inter-
cepted. portions are not soiled or apfected, so the misery or,
happiness of one Jiva is not the misery or happiness of all.
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6. Form, capacity, name, differ here, there, and everywhere ;
but that is not sufficient to imply any difference in Ghaéa ;—and
the dllustration may fully apply to Jiva.
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7. As dkdsa portioned off by a jar, is neither o part nor an
evolved effect of dkdsa, so is Jiva never a part or an evolved
effect of dtman. :

gar wafa aieE e Afed ae
AT WA AeAria Afe w992 el

8. As dkdba becomes soiled in the eye of the inexperienced,
80 does dtman become soiled in the eye of the ignorant.
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9. Death, birth, motion, rest, position; in all these, as re-
gards all Jivas, it is the same as in the case of dhdsa.

aEEaT: TEeEq wa e faata: |
anfyad asamed ar Aafatg fE e

10. Al entities ( Jivas) are mere dream, being sent forth
by the power of illusion in dtman, and nothing can show their
reality whether they be all equal, superior, or inferior (to one
another). .
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11.  That whick makes the sheaths, Rasa and others, as
described in the Taittiriyaka, what they are, is the highest
Jiva, fully described after the illustration of dkdia.
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12.  In the pairs described in the chapter on Madhyjiidna,
the substance is the imparting knowledge of the absolute (as

the ultimate fact of being ), just as is the object in describ-
ing dhdba as being under ground as well as in the stomack.
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13. The oneness of Jiva and dtman in unity is praised,
whereas variety or Separateness is censured, which shows that

this is the truth.
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I4.  The assumed separateness of Jiva and dtman before
evolution, is only metaphorical, with a view to ( describe what
¢8 to) be, and does not at all deserve to be real.
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15.  Evolution as described by illustrations of earth, iron,
sparks of fire, has another implication, for they are only

means to the realization of the absolute; there being nothing
like distinction. :
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16. There are three grades (déramas) corresponding to
three—lower, middle, and higher—powers of wvision. This
phase of devotion is taught for their use. '

s
/ ‘
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17.  The advocates of duality, obstinate each in their own
conviction, conflict with one another, whereas this conflicts
with none, not even with them.
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18.  The reality 18 the advaita, duality is only its part.
"The dualists regard duality as real either way, whence this
position of ours is not antithetical.
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19. Thisthe ever unborn appears as if with distinction
only on account of miyd, and for no other reason, for, if dis-
tinction were real the immortal would become mortal.
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- 20.  Of that being which is ever unborn, birth is predicated
by some, but it is impossible that the unborn and the immortal
could ever partake of the mortal.
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R1.  The immortal does not become mortal, or wice versd;
Jor in no way is it possible that a thing can be changed into
something quite the opposite.
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22, How can he who believes that the naturally immortal
becomes mortal, maintain that substance remains immortal,
though passing through birth, and stands ever changeless ?
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23. The zmpo;t of the sacred texts on the subject of passing
into birth, whether in reality or unreality, is the same througl-
out ; that alone is possible which is sanctioned by S'ruti and
demonstrated by reason.

Ag aAfa ATy g At |
SASTAATAY TZAT HAAAT AT F & UB N
24. By the text « There is no variety here,” as also « Indra,

by mdya, ete.,” (it is plainly implied that ) the ever unborn be-
comes many only through mdya. :



FENReTETETeY weaa: wfafrgad
= s sf s sfafagad iy
. 25, Moreover, by the negation of sambhilti, the whole of the

effects are negatived, and by the words “who can cause it to
pass into birth’ is denied the whole of causality.
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26. It /s not i/u’.s, not that.” As this explanation nega-
tives every thing of it, employing pure incomprehensibility as
reason, (it follows that) the ever unborn ever subsists self-
Luminous.
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27. That whick i3, may appear to pass into birth, only
through illusion, and not of itself; he who maintains the

reality of this birth, must maintain also that the born is born
again (and so on without end).

T A qea AEat qrfy S 1R
. 28. The non-esse mever passess into birth either in reality or

in illusion, for the son of a barren woman is born neither in
reality nor in illusion.
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" 29. Asin dream the mind acts as if dual in character,

through the power of mdyd, soin the walking condition also it
acts in the same manner through the same cause.

EH | GUINE A9: T 7 G3a: |
FA T FATHTE TAT FOIH A &T4: ol
- 80. The mind though one appears as dual in dream, so also

in the waking condition it, though single, appears dual through
#llusion. : '
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31.  The whole of duality, of whatever form, is simply a

Phenomenon of the mind, for it is never experienced when the
mind i3 naught.
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32. When it ceases from imagining, by o knowledge of the

truth of Atman, it becomes naught, and remains ot rest for
want of things to cognize.
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33. Thought is declared ever free from all imaginings,

unborn, inseparable from the knowable, and Brakman is the
sole object of this thought,—the unborn knows the unborn.
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34.  The condition of the mind in trance, and therefore free

Sfrom imaginings, and all light, should be carefully distinguished
from sleep, for, it is not like it.

#ma fy g & fdid 7 Saa )
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35.  In sleep the mind is simply overpowered, not so in
trance, for then it has become fearless Brahman, all ¢ffulgence.

ot AfE AT FATTR TR |
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36. It is unborn, free from sleep and dream, without name

and_form, ever-cffulgent, all thought ; no  form is necessary ( for

it).

wattwaafar: safaamafaa:
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37. It is beyond .l kind of expression, free from all con-

ception, all peace, eternal light, the highest trance, ever im-
moveable, and above fear.

Tgt 7 aF e e aw 9 fae
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38.  In that where no concepts arise there is mothing to

apprehend or give up. Then thought is centred in Gtman—
thought, formless and all peace.

FEAFA AT I FFARER: |
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- 39, That yoga is the real one which is (absolute, being ) not
in touch with anything ; it is difficult to be approacked by
( so-called) wogins, for they shrink back from it, imagining
Jear where there is none.

weEY frgmas g saadin |
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40. To a yogin, are dependent on control of mind, fearless~

ness, destruction of misery, thelight of knowledge, and eternak
veace.
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41, The mind can be controlled & Y untiring perseverence,
equal to (that of one engaged in) emptying the ocean, drop by
drop, with the tip of a straw of kusa-grass.

qrEq frpgeitang faficd s |
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42 The mind diffused in the enjoyments of imagination, or
lost in oblivious ease, should be brought back (to dtman) by the
proper means, for imagination and oblivion are both equally
dangerous.

A A FET FTEWETRAAad |
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43. It should be turned back from imagination and enjoy-
ment by a memory of misery ;—it sees not the born on wmembw-

ing all to be unborn.

w9 gravateas fafred wag gae o
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44. The mind immersed in oblivion should be simply awalke-

ned ; and when diffused in imagination, should be brought back
(to dtman). The intermediate condition should be known as
that in whick attachment exists in a potential form. When
it has gained the condition of proper equilibrium it should not
be disturbed.

AreEnEan ge ax frasn g 93 )
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45. 1t should not be allowed to indulge inthe happiness (even)

.of that condition ; but (the ascetic) should free himself from all

attackment by proper discrimination. If the mind thus
brought to @ point should try to externalize itself, it should be
unified with dtman.

qar 7 Sy e 7w fafrend @
st s foast ‘o’ aR @ eR
46.  When the mind falls not into oblivion, nor is distracted

by enjoyment, it is itself Brakman, being without action, and
beyond relativity.

Taed wed afaale sred g@ Sow |
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47.  That happiness is described as centred in itself, all
peace, containing liberation within itself, indescribable, the
most sublime, the one unborn, (not apart from) the cognized,
ever unborn in its turn, and itself that which is all thought
(Brakman)..

q whasaay sta: aerase T T
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48. No Jiva i3 born, nor is its cause ascertained ;—this
indced is the highest truth that “nothing i3 born.”



CHAPTER IV,

(GAUDAPADA’S KARIKA)

FAATRAFRCAT A J R |
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1. Ibowto that best of men who knew the &kasa-like at-
tributes as inseparable from the knowable, by knowledge re-
sembling dkisa.

' reqEEt | § AT aEAeagatiEa: |
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2. T salute kim who taught the yoga called asparia (that
which is mot in touch with anything, ie., absolute), which
conduces to the well-being of all, which is beneficent, free JSrom
dispute, and non-antithetical.

waen wia geefa aife: afads fg
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3. Some philosophers postulate evolution of being, others are
proud in their conviction, of non-being, thus disputing each the
conclusion of the other.

W& & sy fefsem s 9F s
fraatsgat g st =amaafa & 1en
4.  That whick is, cannot not be, as that whick i3 not, cannot

also be ; thus disputing they drift to the advaita and (uncon-
sciously) imply that ajdti (absolute non-evolution) is the truth.

Or QUENCHING THE FIRE-BRAND.

S i |
- famEmy A g @y afgaE A oyl

5. We gladly say yes to the absolute non-evolution that they
thus tend to establish ; and see no use in arquing with them.
Know this then to be that which is Sree from all dispute.

yeaeda aen sin geof arfe: |
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6.  Of that being which is ever unborn, birth is predicated by

some; but it is impossible that the unborn and the immortal,
could ever partake of the mortal.

A WEeWd wed A wed o @ar |
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7. The immortal does not become mortal, nor vice versd;
Jor inno way s it possible thut a thing can be changed into
something quite the opposite.

RAATA g wH resfa weaat |
gadareaed 9 wreafa fsas: e

8. How can he who believes that the naturally immortal
becomes mortal, maintain that substance remains immortal
though passing through birth, and stands ever changeless.



wifafga v agaraga Fav 1
sgpfa: fq fafo eawd 1 sl ar ok

9. By the nature of a thing is understood that which is

complete in itself, that which is its very condition, that which is
inborn, that whick is not artificial, or that whick does not cease

to be itself.

S AT B9 gwl: e
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10. Al jivasare by nature free from decrepitude and decay,
the very thought of these in any of the jivas believing themselves
subject to them, is equal to an abandonment of their nature.

IO FE { FHTT FILO q€q T |
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11.  Those who regard the cause itself as the effect, admit

the transformation of the cause into the effect. How could
that which can be transformed into something be called unborn ;

or how can that which admits even of partial change be called
permanent ?

FTLNE qaq AU : w1ed ot a7 |
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12. If it be explained that the inseparableness of the
effect from the cause is all that is meant, then indeed the effect
also ought tobe as unborn as the cause ; orif it be urged thai
the inseparableness of the cause from the efect is the meaning,
how about the permanence of the cause?

AA § A T goereaeAer Ak F |
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13. There is no illustration to support the statement of

those who say that ¢ffects are born of the unborn; and as to
their being born of the born reconciliation is very difficult. |

Faveiife w aut snfegg: wowm =00
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14.  How can those who say that ¢flect is the cause of the

cause, and vice versd, maintain that either the cause or the
effect is without beginning?

Faterite & aut snfegy: wow T |
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15.  Those who maintain that the effect is the cause of the

cause, and vice versd, would assert evolution after the manner
of the birth of the father from the son.

aEY FgETAY gftaen: wA: @ |
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16.  You must determine the order in whick cause and effect

succeed each other, for if they be simultancous they cannot be
related to eack other, like the two horns ( of an animal).
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17.  The cause being produced the effect will not be definite ;
and an indefinite cause cannot produce any efféct.

afe g: wor fafy: wofafam iga: |
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18. If the cause is produced from the effect and the effect
Jrom the cause, whick of the two, dependent each on the other,
is prior to the other?

smfFeiafa Fa-Rtsaar g7 |
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19. The reply must lie in inability (to explain), or in

ignorance (of the matter altogether), or in entire unjustifiability
of the order of succession; in all whick the learned only shed
additional light on our theory of absolute non-evolution.

FSFTRA FoaT=A: AT AremaAr fg o |
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20. The illustration of seed and treeis itself matter of
proof; anything whick belongs to the same class as the thing of
which something is to be proved, cannot be used as middle term
in establishing that something of the thing in question.

qatRafeT s afdias |
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21.  The absence of the knowledge of antecedence and conse-

quence brings into religf the theory of absolute non-evolution ;

Jorifa thing is said to bz consequent it is absurd to say that
its antecedent is unknowable.

T 1 a3t arfy 7 frfsag awg s |
"aaq qewg arfa 7 fwfag awg smd nlln

22. Nothing is produced either of itself or of another, nor
is anything in fact produced, whether it be being, non-being, or
either. v

3 FmasfE: w@ aifa s |
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23.  From that which is without beginning, the cause cannot
derive its birth, nor the effect, of itself 5 that which is known
as causeless is without beginning as well.

s afrfaae sieaan gaamEmR: |
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24.  Subjective impressions must have an objective cause,
otherwise both ought to be non-existent. For this reason, as
also on account of the presence of evil, the reality of objective
experience accepted by philosophers (ot variance with the
advaita) is _jorced on all.



g afafaacs gead aﬁtamma l
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25. 1t is true that reason must assign a cause to subjective
impressions ; but arguments drawn from the mmue of thinys
point to the causelessness of the cause. '

fasi 7 deamead Arata qdw 9
Inat fg aaeaml arabrEea: o w %1
26.  The mind docs not relate itself to ohjects, nor does ¢ ‘
allow them to reflect themsolees in itself: for ohjects are unreal |
and their reflection is not apart from the mind. |

3 - * <«
fafust 7 " foxd dewteasag g
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27.  The mind is never in relation to the cause, in any of the
three periods of time; and it is not easy to sce how it could con- |
cetve or receice false impressions ithout @ cause.

qewT Wy o ¥ A S |
aeq wmfa & sl @ q gmafa & o e
28. Ilence not only are objects cognized by the mind not

produced, but also the mind that is supposed to cognize them.
Those who regard it as produced, are gazing for a foot-mark in

the sky.

AT o AT Arha: SFhear |
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29.  The wnborn is said to be born, but its very nature 1s to

be ever unborn ; and the nature of a thing can never be other-.

wise.

FATRAATE 9 |qqTEd 9 Jeafa |
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30.  The world cannot be said to be without beginning and
at the same time non-eternal ; nor can liberation which has a

beginning be eternal.

AT = aeife saumsty aq aav
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31.  That whick is naught at the beginning, and is so also
at the end, necessarily does mot exist in the present ; objects
are all like ordinary illusions though regarded as real.

auarar Qi aeAsty st |
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32.  The being used as means to some end of the objects of .

waking experience, comes to naught in dream. Ilence on ac-

count of being with beginning and end they are cevtainly fulse
and no more.
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33.  All things seen in dream are false, being seen within
the body 5 for in so small a space, how could objects exist and
be scen.

A g TA WAl sroenfaaay @t
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34, The seeing of a thing at « distance by going up to it
is not possible, for no perceptible time is taken in the act of
going ; and on being awake, the dreamer docs not find himself
in the place where ke dreamed kimself to be.

frtd: ag aFwe SEEt 7 97Ea |
wg anfa aq fefaq sfagat 7wl gy

35, On being awake, the dreamer does not see anything of
what had been th: sulject of concersation with friends (in the
dream); nor docs ke possess an, thing ke had then acquired.

TR AT T qIH AU IR |
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36.  The body actice in dream i3 unreal, inasmuch as there
i another (tangihly ) apart from it 5 everything is unreal like
this body, being only « creation of the mind.

ugvnwnwﬁmaaggg T g |
TEReATo AEAT AT TS 11391

37, On account of the similarity of perception, waking
cxperience must be the cause of dream; and, it being so,
waking experience must be relatively real to the dr eamer.

HSATILR FozaAt ww qEafa asma: |
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38. Al are entirely unborn, inasmuch as experience docs
not warrant the possibility of the birth of anything ; and the

production of the unreal from the real is quite impossible.

ﬁwﬂmwmﬂmwml
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39.  Being full of the urreal seen in walking experience, the
dreamer re-enacts the same in dream ; and the unreality s:en
in dream is, moreover, not seen in the waking condition.

FeaRE gy o @ IE |
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0. The unreal as well as the real cannot have the unreal
as their cause ; nor can the real have the real as its cause ;
and how could the real be a cause of the unreal.
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41.  As through false knowledye one handles as real, things
beyond the range of «ll possible waking experience, so, in
dream, through fulse knowledge, one sees things possible only
in that condition.

IuerTR auraTy stfeqasgeaaTtaat |
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42.  Causation is put forth by the wise only for those who

being afraid of the absolute cessation of causality stick to the
reality of things, from the warrant of their experience and
Srom their fond attackment to forms.

seaeEat aui rerarg faafa
SrfaT 7 Jeeatra Srseaeqy wiasafa vy

43.  Those who, afraid of absolute non-crolution, rely on
their account of experience, and go astray, are not much qffect-
ed by the exil vesults of their belicf, though it is difficult to suy
they escape with perfect impunity. ,

ITHFATY FRTETT AITget qarsad |
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44.  As an elephant, called up by illusion, is said to exist on
the warrant of expericnce, and on account of being the cause of
action, so also are objects said to exist on the same grounds.

HARTE TS TERATAE q9F o |
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45, Thought—dall peace and one, the ever wnbor n, immoreable,

and immaterial, appears as admitting of crealive motion, and
material existence.

gd 7 s fasd gF awi s w5 |
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46.  Thus neither is the mind produced nor are the oljects;
\ those who know this are never deceived into false knowledge.

! HAFEFE Saw eafeaed a9 |
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47, As motion makes a fire-brand appear straight. erooked,
elc., 80 motion makes thought appear as perceiver, perceived,
and the like.

JTGFINR TSTH AT 3 aAT |
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48.  The fire-brand is wuntouched by the appearance and is
| ever unborn (as such), forits motion is not at all real; similarly

s thought untouched by appearance, and is ever unborn, its
apparent motion being mere illusion.
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49. The appearances of the fire-brand in motion do not
come from without, nor do they result in anything other than
the fire-brand at rest, though they do not appear to enter it.

7 faian weTaT FeRATE A |
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80, They do not go out of the fire-brand because they are
not of the class of substance. The same applies to thought
inasmuck as appearance is common to both.

fam TR § ATATET IR |
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51—52. Appearances do not come from without when
thought is in motion 5 they do not go out anywhere beyond the
motion ; nor do they enter thought. They do not go out because
they do not partake of substantiality ; they are always indes-
eribable on account of their not being subject to the relation of
cause and ejfect.

FeU FoAE gq: T AU Fuew 9Afg |
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53. Substance is the cause of substance and things other
than substance of things other than substance; but Jivas cannot
be shown to be substance or things other than substance.

ud w1 facen guifsesd sift 7w
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o4, Thus objects are not born of the mind, nor the mind of
oljects, the wise thus betake themselves to absolute non-exolution,
the entire negation of causality.

AEAZETHEHAN: ATAFLIHAIAA: |
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55, s long as there is the least fuith in causality, cause
and ¢ffect will continue to operate 5 that faith being destroyed,
cause and cyfeet are nowhere.

ATAELTESIAM: HATEATRIT: |
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56. s long as there is fuith in causalily, the world is

clernally present; this fuith being destroyed the world is no-
where.
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57, Fverything is produced by the power of avidyd and
nothing therefore is eternal.  Lverything again is unborn, being
inseparable  from Sat, and therc is nothing therefore like
destruction.

gaf afy s dget & 7 < |
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58, Those entities that are said to be produced are not
produced in truth, their production is similar to that of an
illusion, and illusion certainly is no reality.

TUT AAMATY AATAEY ARASE T |
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59.  From seeds, all illusion, nothing comesforth but sprouts
of llusion, and these are neither permanent nor impermanent.
The same applies to the existence of all beings.

ATHY TEAHY FFIATATIIATOAET |
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60. Al entities being absolutely unborn, cannot be said to
be permanent or not ; where in fact words fuil it is impossible
to enter into analysis.

¥ This is a familiar illustration, being borrowed from the performanco
e . . A [
of cortain experts in legerdemain who produce illusive mango-trecs,cte.
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61. s in dream the mind acts as if dual in character

through the power of mdyd, so in the waking condition also it
acts in the sume manner through the same cause.

AgE A AN fawd e 7w |
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62.  The mind though one appears as dual in dream, so

also in the waking condition it, though single, appears dual
through illusion.

g TeA faey & amyg fewar |
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63. The dreamer going about in all ter directions sees the

“whole variety of Jivas born of eggs, perspiration, etc.

weey, favgme @ famra @@ qaw |
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64. These, however, exist only in the mind of the dreamer,

and are in no woy apart from it ; in the same manner this mind
200 is existent only to the dréamer. :
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65.-66. One going about in the ten directions, in the wak-
tng condition, sees the whole of the. variety of Jivas born .of
eqqs, perspiration, etc.; but these are existent only for the mind
active in this condition, and are in no way apart from it —
the mind too should, in the same manner, be regarded as
existent only for the seer of this condition. ‘

IR g A TF ag st e
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67. DBoth are object of perception to each other, which of
them can really be said to be ? Both in fact are beyond the range

of every rational instrument of knowledye, for these are possible

only in and through them.

AT TSI Sy s fermdsty 1
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68.69. 70. Asthe Jiva existent in dream is born or dead,
80 all Jivas are and are not. As the Jiva, all mayd, is 6om’
or dead, so all Jivas are and are not. A8 the J im, created
(by an illusionist) is born or dead, so all Jivas are and
are not.

A FfFaewmad st gerElser 7 fEa |
TaAq qg IOH acd a7 felas sy g

. 71, No Jiva is born nor is there any possibility of any such
birth ; that there is nothing is the kighest truth.
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79.  The whole of experience consisting of perceiver and

perceived is merely an imagination of the mind; kence the mind
is described as not in relation with objects, eternal, and

absolute.

Aisfer wferadaen gonda mife st |
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73. That which exists only in imagination does not exist
absolutely ; and though it may continue to exist in accordance
with the imagination of any other school of thought in
absolute reality it does not.

we: who daer avwg A |
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74. It is unborn alsoin imagination, for,in reality, it is not
even unborn ; it is 8o imagined only relatively in reference
to the positions of other schools.

aqarfufraeisfe g ax @ fed |
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75. (Men) have persistent belief only in pure unreality,
for duality does not really exist. He who thus understands
the non-existence of duality is mever born, being beyond the

range of causality,

T A FHA A STHTTAACTAT |
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76.  In the absence of cause, superior, inferior, or middle
the mind is not born ; for whence could an effect follow without

a cause ?

afafrae faae amata: awmEan |
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7. The being unborn of the mind thus free from causality,

i3 unconditioned and absolute ; and the same is true of all,
gver unborn, for it is all an objectivization of the mind.

gastafaaat aat 34 axF SARaa |
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78.  Having known absolute non-existence of causality as the

truth, and not finding any oljective cause, one easily reaches
that which is ever free from sorrow, desire, or fear.

smrfafrangfg agt @@ waaa |
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79. As belief in the unreal attaches the mind to the unreal,

knowledge of absolute non-evolution frees it from relativity
and turns it awaey from the unreal. .
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80. The immutable condition is reached when the mind frees

itself from relativity and self-objectivization. This indeed is
the field of the wise—It is the unconditioned, unborn, and one.
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81. The ever unborn, awake, and dreamless, illumines
itself of itself ; it is the ever-illumined by its very nature.

ga snfaaa faed goe fafaas |an
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82. By perception being limited to any one object, bliss is

thrown back and misery is brought into relief ; hence the Lord
(is not known).

ufe Teafa Tt e aredtfa ar ga: o
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83. The childish miss it by predicating of it such things as
existence, non-existence, existence and non-existence, absolute
non-existence ; derived respectively from their mnotion of
change, absence of change, combination of both, or absolute
negation. )
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84, Ile has scen all who has seen the Lord as untouched by

any of these predicates, which serve only to hide him from
the scer.
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85. Hoving obtained the whole of omniscience, and that
condition of & Brikmana which is one and without beginning,
middle or end,—what remains there to be desired?

ferstrort et giw A ST I
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86. This is the highest humility of the Vipra, this is the
ultimate and natural pacification, thisis the natural introvision
of the senses,—who knows thus acquires peace.
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87.  Duality consisting of object and subject is a creation
of the external senses ; and the same without object but consist-
ing of subject is also nothing else than another phase of the
senses.
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88.  That whick has neither subject nor object is that which

i8 beyond experience,—the wise call these three—hnowledge,
knowable, and the absolute.

mﬁaﬁfa&s‘f&wﬁwﬁr&aml
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- 89.  The throefold knowable and knowledge, being known
one after the other, the man of high intellect at once realizes
everywhere the condition which is all thought.

gaRaTaTEArt faarEE: |
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90.  The preliminary things to be known, such as the thing
to be avoided, the thing to be grasped, the thing to be acquired,
the thing to be matured, are all, except the thing to be known,
mere forms of tmagination. -

SEATHTIAS] [AT: agwAl ;|
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91. All attributedmust, by nature, be regarded as without
beginning like dkdéa; for there is mo variety of any form at
any place. '

¥ The word attribute means only the supposed effect of dtman, viz. Jivas
which are called attributes as being.inseparable from the substance, viz.
dtman. -

sfggr: wreda &1 gai: gfafsam |
gead wala et @isaaeEm™ wea 1R
82. Al attributes are by their very nature all thought, from

the first, and are perfectly defined; ke who thus reconciles him-
self attains immortality.

arfaaTredl e WFeda giEar: |
a waf: garfwan o awe faand ki
93. They are all reconciliation from the first, ever unpro-

duced, annihilated by their very nature, and therefore eternal
and inseparable ;(—all is the unborn, enlightened Unit.

amE g 1 At 9 fa=at a1
HafrATg qaraTaTeaenTe & FIO: AT 1R¥11

94. Those who always rely on separateness never see the
light ; those who maintain the reality of separateness, are
bound to separateness and are therefore called narrow-minded.

R ared g 7 wfag whrsafa ghafmaan
A fg OF AT SR A TN 1Y

95.  Those few alone are known in the world as of high in-
tellect who are firm in their conviction of the unborn and the
undivided. This the world cannot reach.



FAY A AT TAY A T |
TAY A FNY AW AT AT Fad g1
96.  Thought is described as that whick itself unborn does
not relate itself to attributes themselves equally unborn ; and

itis said to be unconditioned inasmuch as it is thus beyond
relativity.

warsta qavd s sfaafa: |
srETEr g mfed & samavesgta: vt
97. The least idea of variety in the mind of the ignorant

bars all approach to the unconditioned ; not to say anything of
its preventing the destruction of that whick heeps it hidden.

FTSTATNT: T gqt: FHfafaEsn: |
ATEY FETETAT qFAT FgAA g w190
98. IEntities (attributes) have never been in any relation
with the obstruction, being entirely pure by nature 5 they are

all light and ever liberated from the beginning, and are describ-
ed as knowable only because they are all thought. '

wHd 7 fg ggem W owyg anfim: 1
IR IETAT A Aqg T Wiwd 1111
99. Thought in the enlightened whose effulgence is every-
where never relates itself to objects, nor do attributes or know-

ledge relate themselves to amything. This however is not the
same as that which is held by the Bouddhas.

gzt sfaTeiid ot s femred | |
TEAT 99 IATARE AHEGHT a9 119001

100.  We, having realized that condition which is difficult
to be seen, sublime, uncreate, even, all light, free from variety,
} salute it as best we can.
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PREFACE,

s

dARLY in 1890, Col. H. 8. Olcott, President of the Theoso-
phical Society and Mr. Bertram Keightley, General Sccretary
of the Indian Section of the Theosophical Society, requested
me to undertake the following translation of the Mandukya
and the several commentaries accompanying the same.
Dewan Bahadur S. Subramania Iyer of the Madras High
Court had offered a handsome amount towards meeting the
expenses of this work, and as I found that this gentleman as
well as my friends Col. Olcott and Mr. Keightley were desirous
that I should undertake the translation, I closed with the
offer. I have nsed the Méndakya, Bhishya and Kérikds as
published in Mr. Apte’s A'nandds'rama Series, as the text of
my translation. The Upanishad alone has been translated
before by abler hands, but so far as I know the Bhéshya of
S’ankara and the Karikds of Gaudapida have not before
been rendered into English. I am sure the Mandtkya will
be much better understood in the light of these commentaries, .
and it will be proved ere long that the generous gentleman
who conceived the idea of accomplishing this work has
rendered valuable service to the cause of literature and philo-
sophy in general. ‘

B ,
ARODA } M. N. DVIVEDL

21st May, 1894,
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