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According to this IR, the number of the constituents
of RFEAAT is eighteen, but according to &7, it 1s sever}teen.
w0 has ingeniously removed this discrepancy by saying—

HETIH T IFEAFANA: |
: XLI
A distinction should be made between g and RFIUT.

The latter is the vehicle of the former, which consists of

thirteen principles, viz., intellect, ego, mind, five organs of

sense and five organs of action, and which is referred to as
HGIAA: T in the authority quoted by arste.

~ AR . _

The reading of Mo and AT is f&ar |AfAAN:, whileas a170

has fa1 A3N:. ar=o.calls the @eaTdT as AAT in Karika XL.

So faT ARIY: means. (3T 8&H: qff:. But this is confusing
because, to say that the % ( composed of thirteen principles)
cannot exist without @FAUI (composed of *F and 9FAHIATs)
is not logical. iigo’s explanation is better when he says that
g cannot exist without TS viz., the five subtle elfments.

The reading of FTHM also seems to be fAar AFA9:, and
he agrees with 8¢ in explaining WAAT as the five subtle ele-.
ments. ( Tak. S. K. p. 50 ). =f*g# gives a different opin’ion af
some commentator :—Fi<d Eﬁaﬂmﬁlﬁlﬁﬂlﬁmﬁﬁﬁ
qomfa | aar R, F agzmers REaad AR qaégtaar ﬁtr:mz
|7 (i, freg SIeTaTIgE SR | 6T 7 R S@a-
SRR A&: 1

XLIII
According to ardo and S0 dispositions may be divided

like this—
HET:

ArFT; FFar: o
l i
FCNATFIT: FATATROT:
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The grgawias, which are innate, are of four kinds, viz., a9,
¥, W and ¥49. They belong to ®4& only. Those de-
pending on the instruments (FTHFM: ) are eight viz., 4w,
I, A, AT, T, A, 97 and w949, Those dis-
positions which depend on the effect or body (FFT=AM: ) are
also eight, viz., five when the body is in the womb and three,
i. e., childhood, youth and old age, when the body is outside
the womb. e and 13T, however, divide the Wids into three
kinds—®aif3%, wrFa and 359, 99, 59, TWT and V9T are
born along with ®{U3, so they are &if&f@F or innate in his
case; but they come to &%, @, KA and ERFAN (the
four sons of & ) after their birth, and are therefore, WIF or
natural in their case. The 3% or acquired dispositions re-
side in ordinary human beings and depend upon the instru-
ments and the effected body.

- 9@, however, explains @MEF-MIs ‘as the state
acquired by goodness ”’, i. e. acquired by good deeds perfor-
med in previous birth. But this does not agree with the case
of F{A3, whose WIas are @aleT=.

XLIV and XLV

According to 3T, the AHATR rises to the eight states by
practising virtue. The states are @, 9rAI9A, €&, (97,
AFA, Y14, UG and IUF. Mo gives AFT for (437, and i
has been dropped in Wilson's text and ours, but is given in
the Benares edition. By practising vice, the RZWIFT sinks
to the five states of 9%, ¥, T, &&@T and =@ The
GTHEaFRTT, according to A4, is due to the identification of
the Spirit with 9 itself; but Ar3T includes the eight kinds of
evolvents (9%Ffs) in this bondage. The FwIRFa"T,
according to ATAS, is the identification of the Spirit with the
fAF1Ts of IHA (i. e. the evolutes); but according to ABT, this
bondage is brought about by making the eight states, viz., the
A3, AS9H and others, as the summum bonum. These three
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kinds of bondages are explained by ar=e at length in his
/

AT on JETNIST 1. 24 T

The word ¥H in 9F[A3T:, stands for WFTRFTIAFZAN,
according to ar=e; but, according to TME° and ®3T the word
denotes TAMAITAZEITAHIAL: .

XLVI

For the criticism of Keith, see Sovani ( p. 424 ). This

creation of intellect or *the conduct of the human under- -

standing” ( Davies, p. 84 ), distinguished by Ignora'nce. .ln-
capacity, Contentment and Attainment, is divided into fifty
kinds.

Ao and AT illustrate all these four states by means of
an example of post. There is {3999, when you are in doubt,
whether you are seeing a man or a post. There is 21afF,
when even after seeing the post clearly, you are not entirely
{ree from the doubt. There is g%, when you do not want_to
remove the doubt as to the identity of the post. There is AT
when you succeed in establishing the correct .identity of the
post. The explanation of A= is better. 3997 is that which
obstructs the path of the Spirit to liberation. * Incapacity
(319RF) arises from the imperfection of senses. Acquiescence
or Contentment (af®) is a passive state of intellect. Perfection
(fafz) means perfect knowledge, not completeness in moral
virtue.” ( Davies, pp. 84-85 ).

XLVII
947 or @M is of {ive kinds —afmT, wifedar, T, gw
and @AW, which are called aw®, #ig, AgMIE, AHE and
s=aaAe by the ®ITTHI
XLVIII

aqE or AW is of eight kinds and arises on account of
identifying the Spirit with Nature, Intellect, Ego, and the five
usbtle elements.
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|1 or AT is also of eight kinds. The gods and the
rest consider the eight varities of Attainment or f&fZs as
the summum bonum.

HEIHIE or W is of ten kinds and arises from the attach-
ment to the objects of five senses; these objects are ten, five
belonging to gods and five to human beings.

AAE or g9 is of eighteen kinds, and arises from the

- hatred towards one or the other of the ten objects of sense

( mentioned above ) and the eight varieties of Attainment or
fafEs.

STFIAIAY or AMMAIAN is also of eighteen kinds and arises
from the fear of losing the eight ff@s or the ten objects of
sense. Or it may be the fear of death which might obstruct
the enjoyment of these eighteen objects. Cf. & =mgaiafam:
BN TCEAR TAUY QAT IOTNEIATACE NIRRT qToars
ITPREEATHT: TEAAHIGIA HCOL @A (F7raar=T on q1. &.
II.9). * guEmEIsIaEe S=qq | " (70 p. 51 ).

Thus, there are 62 kinds of AIqYs.

XLIX

The quotation in ar¥°, enumerating the list of the injuries
to organs, is found with a variant ( g¥3ar: for #2ar: ) in the
aiergag ( Chow. S. S. No. 246, p. 77 ). M=o uses 9911 ( or
paralysis ) for 3, and TR H for S=ar Cf. * fwgew

AMET,” in 970, p. 52. #E and Mz adopt AZAF for A
= obstruction of bowels).

L

- q13T ( and not #MEo, as S. N. S. says, page 9!, In) reads
STENRITFT: in place of ATSANETRT:. STAHNAFI: is grammatically
wrong, asHTHIT&TT is derived from STEqTeq + 33 “sroqreRiEg A
AA® on T [V, 3, 60). AT = 1T, is an FFFANA com-
pound in the sense of locative case, according to * 375} ARITHe”
i IL 1. 6. Then the feminine termination 9 ( and not
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219, ) is added to 3EqIRAR by the & of quoiry, * Rgra=io”
IV. 1. 15 and the form will be smenaas.

The names of external varieties of Contentment vary
with different commentators :—

qT0 o HIST Argo
1. 9/| A A gan:
2. g RILE HAH T
3. U lost gRT AT
-4, AT TR FAATY HFARIEATH
5 IaAT: SRE O TARAREFE, A

If s, o, &1, 9T ( or &, according to e ) and
fear are named in the order given above, then fiige calls the
last two as ARI® and HFARNEF respectively—, which is
against the order. observed by other commentators. My
teacher, the late Mahamahopadhyaya P. Ramavatara S’arma
has tried to explain these varieties of gf& as follows :—
YAIHAAG @IRAIYFTAT, Teqd gi: | ...... ... TFAEEEIAS
FERFIASRN G T, oIy g ggadaauaayd g
TEAMATETS: AU, 55 WETA: FEOHE T wEEEmgE: 5w
afiar 3 TUATEAT ( read TANNQEAT? ), AT G AETA-
- EgfY: TN a5 STAUEHEAH, [EEEINaERqIEge HRog-

HIRAGOHIFAEIH | A1EUA, pp. 219-220.

The nine As are thus tronslated into Chinese.

( 1) =1m7: = lubricating water.

(2) ®f*®" = moving water.

(3) =19 = running water.

(4) gie: = lake water.

(5) gau: = water [which has] well penetrated.

(6 )91t = water easy to cross.

(7)) gaa19, = water which gushes well.

( 8) arfi®| = transparent water.

(9) s1gaAiI@FH, = excellent and pure water.

(Tak. S. K. p.62)

~=L1]
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[ am tempted to quote the interesting explanation of
these terms given by Fuji, the Japanese commentator, and
quoted by Mr. Suryanarayana Sastri in Tak. 8. K., p. 62, In.

(1) * lubricating water,” because Nature penetrates all,
as water lubricates all: (2) ‘ moving  because by the neces-
sary objects one purifies oneself as water which is moving
and of little depth purifies all; (3) ‘ running because with
time a river joins the ocean; (4) ‘lake-water’, because the
influence of the acts committed in other existences is like the
water ef the lake which the rain refills; ( 5) ‘well-penetrated’
because one renounces the acquisition of riches, as a desicca-
ted ground is irrigated by water; (6) ‘easily crossed ’,
because one has not to occupy oneself any more with
protecting, as [in the case of a piece of] water that has been
crossed; (7 ) gushes without ceasing; (8) * transparant’, for
there is no more attachment; (9) *excellent and pure’, for
not to injure others is like water of the purest and most
excellent quality.

' LI

No commentator has given the names of T@fEs; 7Fo
which gives them—arai SfE&AT ATIGOHFFPE: (1) HA1:—,
has a defective reading.

qI90 criticises the view of some writer in para 237. This
view, as has been shown by me in my article (** Jayamangala
and other commentaries on the Samkhya-Karikas”, Indian
Historical Quarterly, Vol. V, iii, p. 429 ), belongs to s190; this

‘point is of great importance for the question of the relative

chronology of the different commentaries. [ have discussed

it in my article referred to above.
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Following is the scheme of the division of f&if&s according
to 1A°

1. sweqqga
2. =%
3. xlg
s g
5w

|
L 1 J
6. w\g 7. gEa . 8. aizmta
The last three are the effects of all the remaining five
together.

QTATY's original gives a very beautiful tale in explaining
how &M secures f&fE. ’

““ A brahmin is hatcd by others. and he sees it, he be-
comes an ascetic; when he has become an ascetic, his master
and his fellow-disciples also hold him in hatred and do not
communicate knowledge to him. Conscious of his little
chance, he betakes himself to a distant village to remain
there, saying to himsell : ‘In this village, there are no
‘brahmins; | can pass there my summer(varsa)retreat.’
During his sojourn, one makes him many gifts. He gives the
superfluous to his friends and to his acquaintances. He gives
of it even to women and to shepherds. All the inhabitants
of the village cherish him. At the end of the summer-retreat,
everybody makes gifts to him : the triple staff, the water
bowl, clothes etc.; at the approach of a festival of S'akra,
he says to the villagers: * Who wishes to accompany me to-
my native country to be present there at the festival? Those
who wish to accompany me should bring each one a gift for
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me.~ Arrived at his place, he betakes himself to his old
master. Choosing the best gifts, he makes an offering of
them to him. Then, the master, the fellow-disciples and
t he others commence to love him.  His master, by way of
gift, communicates knowledge to him. By that knowledge
he arrives at absolute knowledge and final Deliverance.
That perfection then is acquired by gifts. " (Tak. S. K. p. 65)

These eight f@ifEs, viz. A GAIT, etc. are thus translated
by @M.

(1) art=Crossing by oneself.
(2) gat =Crossing well.
(3) arwar| = Crossing all.
( 4) u8r% =Crossing with joy.
(5 ) ugEa =Crossing with an excessive joy.
(6 ) asEATA= Crossing with full joy.
(7 ) ™g®=Crossing by love. .
(8 ) mgrm@Ra = Crossing by universal love.

qTq1d adds to it a lengthy explanation of his own which
slightly differs from the original commentary at places. For
instance, the &M-f&fE, which is equal to 859 8EAa, is explained
by 9@am9 thus:—

‘ Crossing by universal love’. A man of this class, after
having been hated by all, gives in alms all his goods and thus
makes himself loved by all. Since all wish him to attain
Deliverance, one says in this case ‘ Crossing by universal
love.’

While grae construes ¥EW as famT® and refers by it to
AT9Y, 1S and giE, fasmac (on&t. 4. I11. 44) explains HW as
AFYF and refers by it to the three {&f&s, viz. F§ 5% and
15994, leaving @&MH and & as of secondary importance.
He criticises ar9e as follows—afrimmameied@mgat [a1es-
gSRTl RAYGIRRAEET WA ITRANGA sqr98 q= | ge-
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LR ATRTE RvnEAAaeT geagen: ARE-
EWAM.  In reply to this it may be said that g and =@
are not mutually contradictory, but positive afs. See Sovani
p. 427.

LII

The word /¥ has been explained as Hzwed R by
@mA (on & & Il 45). But this is not correct. qrae s
_right in explaining it as referring to the objects of senses and
the two bodies—subtle and gross. Davies remarks :—
“ Some commentators make the liiga itself to be Buddhi
(intellect) and bhavas to be its conditions. The former
" interpretation ( i. e. at=o H. ) is preferable, for the linga, though
formed of intellect and other internal organs, is yet something
different from them. It is, moreover, conditioned by the

state of a former life, which is due to ‘intellect'. (p.90).

Curiously enough, Colebrooke translates @ 3T e wa-
fagta: as * without person there would be no pause of disposi-
tions. = This is accepted by Wilson also in his translation of
the #ige. But, the word in the text is A3/ and not fAgf.
I have, therfore, translated it as * without linga, there can be
no elaboration of dispositions.” Because, virtue and the rest
are acquired by the formation of gross and subtle bodies.
The Spirit cannot experience or acquire virtue or vice. For
this purpose, there is always the necessity of gross and subtle
bodies. Therefore, Wilson’s explanation *but is equally
necessary for their occasional cessation * (p. 216) is quite beside
~the mark. ( See also Davies, p. 89 with In; S. N. S., p. 97).

LIV

®IEAS means where 8 predominates. It may be
asked why this state should not be the human goal, why

should men hanker after #ier ? To this the & replies :— -

g gaaaERey: (& g, I 52). @@ explains
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it as—ATCTATATAT GAHIIRFETT IS -
H~HA: AS{Y AT 27 5¢q9:.  This very idea is expressed in
the next FITTAI.

According to 7ir2e there are sixteen forms of creations—
“that is, apparently, each of the four classes of beings
proceeds from four modifications of nature; or from the invi-
sible principles, from the subtile rudiments, from conditions
or dispositions of intellect and from the gross elements.
( Wilson, p. 220 ). It seems that #ige takes %3, #ET and

A (= two, FFH and T1ET ), and divides each of them

into four classes, viz., St IfaF, ®F, WA and ¥a.

The phrase a@rfdtasa99+a: refers to all the three creations
above, in the middle and below. Davies thinks ( p. 9. 2n)
that Wilson construes this phrase with #£% t&fa:. There-
upon, Davies remarks, ‘* Brahma does dot belong to it (i. e.
midst ), but to the region ‘‘above” . I think Davies has
misunderstood Wilson who does not distinctly join the two
phrases given above. ( See Wilson, p. 220 ). 9Tarq explains
gegireasaqd=a: as “Brahma is at the commencement and pillar
at the end.” He goes on to explain #T@F—" Why is the last
of all the creations called  pillar '? Because the herbs, trees,
mountains, rocks etc., support the three worlds; that is why
one calls it ¢ pillar. " " ( Tak. S. K., pp. 69-70 ).

LV

qa>AS also expresses the same idea—' FRIMAATHRIT
gradurIRATaT §rang af @3 (3 9. 1L 15). Compare
also , W wOATost gaq | (&t g. 111 53).

€A is explained by =FE®r as &d @I @a1 z@wET,
EEIERNC G

ArsT reads 317 in place of ax, and @HIEA in place of
39139 in the text. The former term he explains as A9 SiH7

and the latter as @gqur,

- ad
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LVI .

The illustration of a cook cited by a19° and the ( &i. &.
111 63 )—fAR™Ara SRFATRY: Ta@eT 599 TR, has got this
disadvantage that @ is 9@4. The illustration of #irze visz.,
qu wiAq Td QxR MAE[Ier KAMQ, has the same dis-
advantage. The second illustration of #ige, viz., qUT Ak
AT, TqF e Tl (ATAq, is better, because F¥ is non-
intelligent.

[FEFT quotes two FWTHTs in  support of the purport of
this FR&AI—" a8 @ e=gsrar ” (1121 ) and ** Fard iy -
qogae asegarareurarg (11 22 ).

LVII

AT, e and Sqo, interpret this FIGH as illustrating

‘the 9™ and ﬁ,a__rf%( of w41 ) both, while as ar9e speaks of

ugie only.
LVIII

AREFT means §=31; but it is only a blind instinct or
activity, which is the nature of the three I9s in &i®q philo-
~ sophy. It is not the §8T of the FqIf®s according to whom

it is the quality of a sentient being. TTHM explain HEFT as
“incertitude *. ( Tak. S. K. p. 72).
LXI

This ®IIHT has given rise to a great controversy. With

whom should we construe the word #? Is it ¥69 which feels

_ that there is nothing FFARAT than IF[A or is it TFA itself
which feels that there is nothing §FWRAT than myself ?
The first meaning is adopted by #13T ; Jr=qo and #Eo would
seem to mean that it is the author of the =R®r who feels
that there is nothing 8FHIGAT than 9HA.

The next difficulty is about the meaing of the term
GFAICAL A0 explains it by ‘subtlety ', ™o and @A@Y, by
* bashfulness ’, and #igo by ‘ enjoyability ".

Again, in the 59th RITGHI, IF@ is compared to a a5 but
here to a F33Y.

W ————— v
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As to the existence of another FITCHT on the basis of meo,
see my foot-note to the text of the FIRF and introduction

" g AR T " —aAr90 explains it as— 1R T
‘?Wmlﬁi A9 9=5q7a | This is not a good interpretation.
e is much nearer the mark when he says— s1gqaq qTIETTN
zerilere G9: ERT 1A |

LXIII

Prof. Suryanarayana Sastri remarks (see Tak. s. K. p.77),

- “This verse is lacking in the Chinese text. That is perhaps

an interpolation posterior to the time of Paramartha (546 ),
though I cannot give the special reason for it One may,
however, affirm that the original of the Chinese translation
did not contain that verse, for there is no room to suppose
that the translator had by error jumped over this verse and
the commentary, if all the time there had been one. This
verse is found in the Satra, 111. 73. "

On page 58 of our text, read waify A iegea 99, T,
@49 in place of 9%:, 7, U, Ty,

LXIV

The word Te9 [, according to Yo, Mo and HI3T,
means the SRR or practice of the twenty-five ads. FIHo
clarifies this P& as geafldwq@AREgE, which leads to the
realisation of the distinction between 3€% and 9.

The following scheme shows the different integpreta-
tions of the phrases AR, 7 ¥ and A1ER, as given by various
commentators.—

S

argo HIFT MEo Ao
alfen] 1g BhEr, | ARe qet | agda wana THAGT ifE
aTeeq | [ A 9I1A, 317
- R . q T |
A7 Ay el @ & qentn |7 a9 a0, | 7 gamn q
: ANSTHT:, 9 |
] i
ARE| WE FANA | AE TEAEAM || SWFRARAL- | ArTE o |
sg
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LXVI

gqist aika @ed—The idea is that Wi and A% are for

the purpose of the Spirit (i.e., 38ads ). They urge the

Nature into activity. But, after the Spirit has enjoyed the

products of Nature and has attained the discriminative know-

ledge, there remains no other purpose of the Spirit. ¥ and

$79a are no more T&IMAs.  So, in the case of this particular
~Spirit, W and AT cannot urge the Nature into activity.

LXVII

S. N. S. remarks—"* Curiously enough, Paramartha seems
"to understand this verse - without importing any notion of
+ jivanmukti. His rendering runs thus: Because of full and
perfect knowedge, dharma, etc., have no longer any influence:
. transmigration is arrested like the body (orforce) of the
potter's wheel, whose motion one interrupts: see B. F. E. O.,
1V, 1056. This is, of course, hardly satisfactory. " (p. 116, 1n).

.
i
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