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Karika LX

Generous Nature, endowed with the Attributes,
without any benefit to itself, causes by manifold means
the benefit of the Spirit which is devoid of the
Attributes and which confers no benefit in return.

By manifold means does the Nature benefit the Spirit:
which Spirit confers no benefit in return. In what way (does
the Nature benefit)?—By transforming itself into divine,
sub-human and human forms; (by transforming itself) in-

“to pleasure, pain and delusion, and by (transforming itself)
into the objects of senses in the shape of sound and the
rest.

In this way, having exhibited itself (to the Spirit) by
manifold means,— ‘] am one; thou art another'—, the
Nature desists. Thus, it causes the benefit of the eternal
Spirit without any benefit to itself. Just as a generous
person does good to all and wants no good in return, so
does the Nature effect the purpose of the Spirit, without
any return.

It was said above (under Kar. 59):—" The Nature
desists after exhibiting itselt.” Next is explained what
it does after having desisted :—

Karika LXI
Nothing in my opinion is more modest than Nature,

who because (of thinking that) ‘‘1 have bf:en seen
never again exposes itself to the view of the Spirit.

In this world, nothing is more modest than Nature,—such
is my opinion. Because, such an idea (to be stated below),

arose for another (i. e., the Spirit ). Why? “1 have been

seen by this Spirit”’, thinking so, the Nature never exposes
itself to the view of the Spirit, i. e., becomes invisible to the
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Spirit.  Now the characteristic of being more madest
is explained. Some advocate God to be the cause :—

" The ignorant being is helpless with regard to his

pleasure and pain. He goes to heaven or hell, as impelled
by God.” ( Mbh. III, 30. 88).

Others who advocate Spontaneity as the cause, say:i— .

“ Who whitened the swans ? Who made the peacocks
variegated?”” (The reply is), the Spontaneity alone.
Here, the teachers of Samkhya say in this connection e
How can the beings endowed with the Attributes be
created by God who is Attributeless? Or, how even by
the Attributeless Spirit? Therefore, ( the causality ) of
the Nature is proper. Just as from white varn, only
white cloth is produced and from black yarn, only black

-cloth, so it is inferred that the three worlds endowed

with the three Attributes, proceed from the Nature
-endowed with the three Attributes. God is Attributeless:
therefore, production of this world endowed with the three
Attributes is illogical from Him. This explains (away
also the possibility of ) the Spirit (being regarded. es a
cause ). Some regard Time as the cause: it is said :—

*“ Time rears ( lit. cooks ) the beings; Time withdraws
the world; Time is awake while the others sleep: Tirme is
not to be surpassed. ”’

( To this we reply)—There are (only) three categories,

:vi 2., the Manifest, the Unmanifest and the Knower. Time
also is included under ( one of ) them. Time is Manifest.
( And as ) the Nature is the producer of all, (so) it must
be the cause of Time also. Spontaneity is also included
here. Therefore, neither Spontaneity nor Time is the
cause; the Nature alone is the cause and there is no cther
cause of the Nature.

Does not again come within the view of the Spirit.
“Therefore, in my opinion, there is no other cause, like
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l4vara and the rest which may be more modest, more
enjoyable than the Nature.

But if it be urged that it is a practice in this world to

say that the Spirit is liberated, the Spirit migrates.— -

To this the author replies:—

o Karika LXII

Therefore, not any (Spirit) is bound or liberated,
nor (does any) migrate. It is the Nature, abiding in
manifold forms, that migrates or is bound or liberated.

For this reason, the Spirit is not bound or liberated, nor
does it migrate; because, it is the Nature alone, abiding
‘manifold forms, i. e., abiding in divine, human and sub-

human forms, which is bound or liberated or migrates in the -

forms of intellect, ego, the subtle elements, the organs
and the gross elements.

If the Spirit is spontaneously liberated and is all:
pervading, then why does it migrate? The migration is
for the purpose of acquiring that which is not previously
attained. (To this the reply is)—The phrases, ‘the Spirit
is bound’, ‘the Spirit is liberated’, ‘the Spirit migrates ,
are used because (the nature of ) migration is not ( pro-
‘perly ) understood (by people). By discriminating between
the Spirit and the Nature, the real character of the Spirit
4s manifested. After its manifestation, the Spirit becomes
single, liberated and established in its own nature.

Well, if the Spirit is not bound, then it is not even
liberated. To this we reply :—It is the Nature alone
which binds or liberates itself. For, wherever, the subtle
body; endowed with the subtle elements and the three-fold
‘internal organs, exists, such body is bound by triple
bondage. As it has already been said:—(under Kar.44)—
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“ He who is bound by the connate, natural and personal
bondages is not liberated by anything else ( except know-
ledge ) ™.

And that subtle body is endowed with Virtue and Vice.

How is it that the Nature is bound, the Nature is
liberated and the Nature migrates?—It is replied:—

Karika LXIII

The Nature binds itself by itself through seven forms.
alone; the same (Nature), for the purpose of the Spirit,
liberates itself through one form.

Through seven forms alone. These seven (forms) are:~
Virtue, Non-attachment, Power, Vice, [gnorance, Attach-
ment and Absence of Power: these are the seven forms ot
the Naiure. Through these the Nature binds itself by
itsell. The same Nature (thinking), that the purpose of
the Spirit is to be accomplished, liberates itself through
one form of knowledge.

How is that knowledge produced ?—(It is replied):—
Karika LXIV
By practising the principles thus, there arises the
knowledge, viz., ‘I am not, naught is mine, there is no
Ego’, which is complete, absclute and pure, hecauss
there remains no doubt.
“Tbus, in the way described above, by practising the
mt?dltallc‘n of twenty-five principles, viz., ‘this is Nature;
this is Spirit; these are the five subtle elements, the organs

and the gross elements ', there arises this knowledge in the
Spirit:—1 am not, i. e., | do not exist; naught is mine, i. .,
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this body is not mine, for | am one thing and the body
another: there is no ego, which is complete, i. e., | am exempt
from ego ; which knowledge is complete.

Pure, because there remains no doubt. Viparyaya means
doubt. Aviparayayat, i. e., because there remains‘no doubt,
it (knowledge) is pure. Absolute, i. e., only this (kn?w-
ledge) is the cause of salvation and no other. There arises
i. e., is manifested, the Enowledge, viz., the knowledge of
twenty-five principles in the Spirit.

What does the Spirit do after obtaining this know-
ledge 7 :(—
Karika LXV
By this knowledge, the Spirit, seated composed like
a spectator, perceives the Nature which has ceased to be

productive and, consequently, which has now reverted
from seven forms.

By this pure and absolute knowledge, the Spirit per-
ceives the Nature, preksakavat, i. e., like a spectator, seated
composed; as a spectator of play perceives an actress from
his own seat. Composed, who stays in self, i. e., seated in
his own place.

What kind of Nature?—Which has ceased to be ;.n'oduc-
tive, i. e., which has ceased (to produce) the effects in ]t}l/el
shape of intellect, ego (and the rest). Conseguently, w'llllcd
has now reverted from seven forms. Because, 1t has fulfl le
both the purposes ( of enjoyment and release ) of the Spmt.
The Spirit perceives the Nature which }.1as reverted trom
+he seven forms,—the seven forms of Virtue and the rest

by which the Nature binds itself.

¥

e ..
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Karika LXVI

One (the Spirit) is indifferent like a spectator in
play; one (the Nature) desists, (saying) that [ have been
seen. (Now), in spite of their contact, there is no
motive for creation.

Rargastha, etc., Like a spectator in a play, the one,
absolute and pure Spirit is indifferent. ‘1 have been seen
by it ( the Spirit ) ’, thinking like that desists the one, i. e.,
the Nature, which is the sole and the chief cause of all the
three worlds. There is no second Nature, because, if
there be another form, then it will be a variety of genus

Although, the Spirit and Nature both desist thus, and
on account of their omnipresence there is contact (between
the two ), vet there is no creation resulting from that con-
tact. In spite of their contact, i. e., on account of the omni-
presence of Spirit and Nature, though there is contact
between them, there is no motive for creation, for creation has
served its purpose. There are two motives for creation :
(i) the apprehension of the objects of senses, like sound
and the rest, and (ii) the apprehension of discrimination
between the Attributes and the Spirit. When creation
has served both the purposes, there is no motive for it, i. e.
for further creation. As the contact between a debtor and
a creditor is for receiving loan; after the payment of debt,
in spite of contact between them, there is no money tran-
saction, similarly, the Spirit and the Nature also have no
more purpose ( i. e. transaction ).

(One may ask)—Ii after the production of knowledge,
a man attains salvation, then why do I not attain it ?—~To
this it is replied :—
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Karika LXVII

(Although) by the attainment of perfect knowledge,
"Virtue, and the rest cease to be producers, (yet) because
.of past impressions, the Spirit remains invested with a
‘body like a potter’s wheel with a whirl.

Though the perfect knowledge of twenty-five princi-
-ples is attained, yet, because of past impressions, a yogin
-remains invested with a body ; how? Like the whirl of a wheel.
As a potter, having set his wheel in motion, makes a
pot by putting clay on the wheel; after making the pot :he
forsakes the wheel, but the wheel continues tc turn
round on account of the past momentum.

Thus, by the attainment of perfect Enowledge, i. e., in the
.case of a man in whom perfect knowledge is produced
Virtue and the rest cease to be producers. That is, these
Seven forms of bondage are burnt ( destroyed ) by perfect
knowledge. And as seeds burnt by fire cannot germinate,
so these forms of bondage in the form of Virtue and the
fest are incapable ( of producing bondage). When Virtue
“and the rest cease to be producers then, because of past
the Spirit remains invested with a body.
Why does not the knowledge destroy Virtue and Vice of
the present (birth) 9_Because, they are present. OF
.course, the next moment they are destroyed. Knowledge
.destroys all the future actions, as well as those which are
“done by the present body, by engaging in actions ores-
cribed ( by the Scriptures ). After the exhaustion of the
( previous ) impressions, the body perishes and sal-ation

-impressions,

results.

OFf what nature is that salvation 7—This 1s now ex-

plained.

- — -
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Karika LXVIII

cessi\tfiter o;):;in;?g separation from body and after the
: on of the Nature, (the Spirit i

' n of , ac

tion which is both certain and final) auires the salva-

On account of the destruction of
- : ‘ all the impulses
]idy ;;,t;dfl:y \;llrtue anfi Vice, after obtaining separatitl))n from
iy ar after the cessation of the Nature, (the Spirit i
salvation ); then certain, i. e., absolute and final o
obstr.ucted salvation, liberation due to singlenena ,b l; e/;’ iy
certain and final salvation, acquires ( the Spiriis), o

Karika LXIX

) Tl.us abstn.lse knowledge of the aim of the Spirit
;N erem.the existence, origin and dissolution of beings’

re copsxdered, has been expounded by the 3
(Konila ) great sage
abstrThe'alm of the .S(p]irit is salvation; for that purpose, this

. use i. e., secret ( knowledge ) has'b d
e i o seore s as been expounded. i. e.
> . by the great sage, viz., th ,
Wi 2inec. by 1| I , .. the sage Kapila.

, L. e., which knowledge, are ]

o . kn , considered, i.
jlscussed, the exzster?ce, origin and dissolution, i. e., the !u:ine"
ppjarance and disappearance of the beings i e thge:
5:2 ucts‘ (othatu;e ). From meditation upon \;\'rflich

re arises the perfect knowled
e are ge about the twenty-tive

- hSarrgkhya, the cause of liberation from transriigra-
e » has been expounded by the sage Kapila; in which
there are seventy verses and the Bhasya of Gaudapﬁdﬁ a

Karika A
This sacred and supreme ( knowledge ), the 3age

zKapll.a) gave I;o A,suri out of compassion. Asur: also
gave it) to Pancas’ikha. who elaborated the doctrine
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Karika A
Handed down by tradition of disciples, this was

Karika I

the
The topics of these seventy verses are thocs‘et:sf the
entire Sastitantra; they are devoid of anecdo

also omit discussions of rival views.

SAMKHYA KAKIKA

NOTES

I

About the sons of a1 , F9, TR, 9=7RE and AT see
Introduction. The quotation ‘ qEfaafm@«Ey:, * etc., is taken
from qafra: see Introduction.

iR, The word ¥A stands for living beings,
according to afgHr.

A AT, according to Mo, includes miseries due to
cold, heat, wind etc., because these are due to supernatural
powers. On &gt 84, Davies remarks—** But in old time,
gods of higher class, and not demons merely, were supposed
to afflict men with disease and pain. In the Rig-Veda (ii. 33,7),
Gritsamada prays to Rudra that he may be freed from
his bodily pains, which he affirms to have been sent by the
Devas or gods (daivya).” (p. 15).

The reading adopted by wizo, viz., AYTMAR is more
expressive of the &1%&q idea of complete cessation of pain,
than TE99@ of ar30 ( See, S.N. S, L, In. ). cf. a= ARy
O I R geTT: (®i.®7.9.9). The reading of =g o
viz., T5IAF does not materially differ from agqqra®. Com.

‘pare also Wilson, pp. 6-7: Davies, pp. 13-14, note on this

reading.
s describes the three §:®s in the following verses :-

sretfRaisly Zlaa: was ATGEIAT |
AR TR st = @: 1) 3 )
R R aETEa: | .
TEATR: TS (AT 1| 3 [
SRUENHIGIG (e 210 S T
fr=R Fewrea weg SgAHERT 11 % 1
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