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aiat further remarks—a f§ waa: #fiwer 73 fafy sdangiaaarn.
i g wizamat eafimidacagana @ Jaein 7 fsizaig: s 9—

&q i3 &3 A e Aegnes g 9 @ age ) 9% Akd JFhend
deend Algaied | This verse is more of tirade against the gieg
philosophy than an exposition, -

, -38
In para 185, read smryFmnAsmsaisamas.

Why gwisis are called wf3zigs >—This has been explained
by ditze and izt as FaAMY gaeg Agar g@diEd@an,. which is
wrong. For, g=qiis being evolved out of CrEoiiaRl 9@, can-

not be said to be devoid of 3@ and A ( =garq and qAq ).

Therefore, the explanation of gise, viz., § i AN & T
iy @39 3id Argzegids, is better, That is, all the Attributes
are present in the g=qsys, but they are not patent enough to be
enjoyed.
‘39

The specific elements are divided into three divisions—
*“ (1) Subtle body; (2) those which are born of father and
mother; and (3) gross substances or inorganic matter....... .
It (subtle body ) becomes  specific * by the aggregation of the
subtle elements which in themselves are * non-specific’ or
diversified.” (Davies, p. 76 ). Bur according to grgo, el
qrraRreRRERPaaaaT: ( Kar. 40); — the subtle body is called
specific because it is endowed with the sense-organs possessel
of the qualities of calmness, violence and delusion,

40

qdierag— According to qrge, each Spirit is endowed with a
subtle-body at the beginning of the creation. But according to
ai. d. agadd ogd (IIL 9), there is an aggregate of subtle-
bodies which is created in the beginning, Cf. Fgrao. fawadi,
a= qaal GuEuaEAT ¥aid, g4 Then, how do the subtle bodies
separate ? To this, the gx replies—eyfandg: sdfagiqia (1L 10)—
they are separated or differentiated according to particular
actions, On this Fade comments—g7{d aqigr g afnRs@disag
forg, aufl qey wagainasd safiginiadl Ay wai | But, is not
this idea of oy foreign to giwy ?
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According'to this #if@r, the number of the constituents of
fegad is eighteen, but according to g7, it is seventeen. fagiae
has ingeniously removed this discrepancy by saying—3igg ey
4 ggEaradia: | i :

: 41 :

A distinction should be made between . fsz and fgait.
The latter is the vehicle of the former, which consits of
thirteen principles, viz,, intellect, ego, mind, five organs of
sense and five organs of action, and which is referred to as
SAgeq: g&T: in the authority quoted by grge.

i

‘The reading of Wge and izt is a1 ={@39:, while as grg0
has a1 33, qige calls the gequdT as fyag in Karika XL, So
faqr f3zig: means a1 &®24: giv:. But this is confusing because,
to say that the {»g ( composed of thirteen principles ) cannot
exist without g&aAT ( composed of (&g and gga-qIFIs) is not
logical. dijge’s explanation is better when he says that fus
cannot exist without wgays viz.,, the five subtle elements.
[i=zl gives a different opinion of some commentator:— {47
QElUTAFAINIEEEIRE ) qa1 B o7 aggaed g-
gl R @R fuad aa [ed, g eeadiaa Ref ) e
A fogalin YIadEraa@ig T am

43

According to grge and s¥o dispositions may be divided
like this— :

LICIE

BIETIE L JFATL:
[ [
HCA Frgvafion:

The giFqwms which are innate, are of four kinds, viz., 4§,
a4, 3u3g and @49. They belong to %G only. Those depending
on the instruments ( #Xorafym:) are eight viz., ud, sqd, g,
@M, 31, wawT. wyd and w@gd. Those dispositions which
depend on the effect or body (& miufym:)are also eight, viz.,
five when the body is in the womb and three, i, e., childhood,
youth and old age, when the body is outside the womb. g
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and gizt, however, divide the wgs into three kinds— gifig,
sizd and 37d.  4#, @@, 5wy and a4 are born along with #fia,
so they are gif4fg#s or cognate in his case; but they come to
|a%F, a3+, gara+ and gagar (the four sons of g1 ) after their
birth, and are therefore, gi&q or natural in their case. The EE
or acquired dispositions reside in ordinary human beings and
depend upon the instruments and the effected body.

44 and 45

According to gizy, the ggazlT rises to the eight states by
practising virtue. The states are gz, wistigey, g, {9, Wead,
a1, Uegd and Yqra. Ao gives @izg for fisg, and g has been
dropped in Wilson's text and ours, but is given in the Benares
edition. By practising vice, the gaasi{ sinks to the five states
of 93, uefi, 7w, adgg and wgrar. The wizdFasy, according to
140, is due to the identification of the Spirit with gy itselt;
but @izt includes the eight kinds of evolvents (sm@s ) in this
bondage. The Jmitgasy, according to giqe, is the identifica-
tion of the Spirit with the @#rs of g5y (i.e. the evolutes);
but according to @iy, this bondage is brought about by making
the eight states, viz., the #ay, grsiiueg and others, as the summum
bonum. These three kinds of bondages are explained by grge
at length in his geggad on Jimareyg 1. 24,

The word sy in wumfyes:, stands for EIREIRIAf=I,
according to arge; but, according to Mzo and sy, the word
denotes gurAggazgRA-AE:

46

For the criticism of Keith, see Sovani (p.424). This
creation of intellect or *the conduct of the human undaer-
standing " ( Davies, p. 84 ), distinguished by Ignorance, In-
capacity, Contentment and Attainment, is divided into fifty
kinds.

drgo and @z illustrate all these four states by means of

an example of post. There is 745, when you are in doubt,
whether you are seeing a man or a post. There is sz%%, when

" even after seeing the post clearly, you are not entirely free
from the doubt. There is g%, when you do not want to
remove the doubt as to the identity of the post. There is &g
when you succeed in establishing the correct indentity of the
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post. The explanation of grge is better. fAgdyg is that which.
obgtructs the path of the Spirit to liberation, “Incapacity (sizin)
arises from the imperfection of senses. Acquiescence or:
Contentment ( ai% ) is a passive state of intellect. Perfection
( ]“d%) means perfect knowledge, not completeness in moral
virtue. " ( Davies, pp. 84-85),

47

Ty o sty is of five kinds :—ifyan, siRwar, . 39 and.
silvisiaq, which are called gy, @1z, wewitg, anwe and sFaarig
by the =if.

48

. dwqor wFgris of eight kinds and arises on account of
identifying the Spirit with Nature, Intellect, Ego, and the five
subtle elements. y

#ig or «i¥Rar is also of eight kinds. The gods and the rest:
consider the eight varieties of Attainment or fiigs as the:
summum bonum,

#gIRIg or 3141 is of ten kinds and arises from the attachment
to the objects of five senses; these objects are tzn, five belong-
ing to gods and five to human beings,

anae or 3qis of eighteen kinds, and arises from the
hatred towards one or the other of the ten objects of sense
(mentioned above ) and the eight varieties of Attainment or
fafgs. '
“=AIaE or sffifade is also of eighteen kinds and arises
from the fear of losing the eight fp%s or the ten objects of
sense. Or it may be the fear of death which might obstruct.
the enjoyment of these eighteen objects. Cf, g [gAEI:
aa (qgﬂara’l FHUY AR TAAIFAARTAE EAT AVEHA  IBFes(-
8% PAAGH AgEagaald (e g8 (1L 9 ), “ gag-
disgaifeE e " (sige p. 5L ).
Thus, there are 62 kinds of fgyaiys.
49

The quotation in grge, enumerating the list of the injuries
to organs, is found witha variant (grqar: for #sgar: ) in the
diezfuz (Chow. S. S. N. 246, p. 77).  aizo uses 981y (or paraly-’

¢
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~n

sis ) for gp, and gafyfgH for stear. Cf. * figrn sweaq,” in 57°,
p. 52. @izt and Wige adopt szigq for FgEq ( = obstruction of
bowels)

50

@izt (and not ize, as S. N.S. says, page 91, in) reads
aegiiaay: in place of sriitAFL. “negicA®: 1S grammatica}lx
wrong, as qraifiag is derived from spapen +a3 ( serARgSsAd
aif§® on arfnf IV, 3, 60).  siafd = spegid, is an wgziaE com-
pound 1n the sense of locative case, according to stegy Eafshe
qi@fy I1. 1.6, Then the feminine termination €y (and not
a1q) is added to syt by the gz of gifiify, * fagimete ' IV.1.15
and the form will be syeiicasi.

The names of external varieties of Contentment vary with
different commentators :—

GIE D) o A1 BES
1. qIRH qARH, and gas:
2. I I gang, 9,
3. qRITIA, lost gAazg, gaaq
4, ggadiv:  ogaatn:  GAEEN AIaREE,
5. Iawiae qHT: gaaiafgay a3

If woiq, &, &9, siw (or g, according to ze ) and fFar
are named in the order given above, then dige calls the last
two as a1 and se-@iaTEE respectively—, which is against
the order observed by other commentators. My teacher, the
late Mahamahopadhyaya P. Ramavatara Sarma has tried to
explain these varieties of gfgoas follows : — qma%-‘-lgtaqllfllq{ﬁqala;
AT G | oovveee. AAARIZAST FRFR @G T30 @,
EUaAIdEd g SIRUEaUAENE 3R ATy gUIEl, g AEaE: BT
g3t QT 2 adE g AR (read qrt}iqugmm? ), alﬁ‘l
Quay AEIadE: WYRT  Jel STauaEsd, RERIaEaRgReg
FrEHETAGIREAaEaH | areus, pp. 219-220.

51
No commentator has given the name of s{&igs; sige which

gives them — qiai =ifgiai AqgemEdara: (?) d:— has a
defective reading.

-~
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grge criticises the view of some writer in para 237.. This
view, as has bean shown by me in my article (* Jayamangala
and other commentaries on the Simkhya-karikas”, Indian
Historical Quarterly, Vol. V, iii, p. 429 ) belongs to wge; this
point is of great importance for the question of the relative
chronology of the different commentaries. I have discussed it
in my article referred to above.

Following is the scheme of the division of fifgs according
to Fige

1. s&eya
2 T
3. g
4. gzenfy
5 L
| .
! | N
6. 9qi3 7. gigg 8. #igAE

The last three are the effects of all the remaining five
together.

While grg0 construes wgw as faan® and refers by it to
faudw, s and gy, e (on &i &, [ 44) explains sigy as.
s#a % and refers by it to the three Rifgs viz., 3 w55 and a;:qqa,
leaving ggnd and grq as of secondary importance. He criticises.
qIde as follows—mf%ﬁammzr%&ﬁamgiﬁ fiarE: qaigEal -
qikngfb®ll wald IF@RR I8 q9) gEaaERIImRRaTT SRR
rafgfadEaeda geagea: AigHdE@daana. In reply to this it
may be said that gfg and ¥gie are not mutually contradictory,
but positive gds. See Sovani p, 427,

52

The word {&g has been explained as gzg& grenia by g
(on @ @. III. 45). But this is not correct. grqe is right in
explaining it as referring to the objects of senses and the two
bodies—subtle and gross. Davies remarks:—** Some commen-
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tators make the linga itself to be Buddhi (intellect) and bhavas
to be its conditions., The former interpretation (i. e qrae H.)
is preferable, for the linga, though formed of intellect and
other internal organs, is yet something different from them.
It is, moreover, condltxoned by the state of a forme1 life, which
is due to ‘intellect’.. (p. 90),

54

grafdae means where gzg predominates. It may be asked
why this state should not be the human goal, why should men
hanker after gizg? To this the g3 replies:— cﬂl?lﬁ(ﬁ?l’ﬂﬂﬂﬁ(‘
leﬁmﬂlaq ( gi. g. 111 52) ]q;-m;[ explains it as— aqvqrqxlaﬁlq
’?(’Imﬂlﬁlﬁzﬂ ﬁU\_'R?Hquml':lﬂlSﬁTWma’i';H disi @rf g4 chq !
This very idea is expressed in the next &if{zr.

According to wize there are sixteen forms of creations—
*“ that is, apparently each of the four classes of beings proceede
from four modifications of nature; or from the invisible princi-

" ples, from the subtile rudiments, from conditions or disposi-

tions of intellect and from the gross elements. " (Wilson, p.220).
It seems that dljze takes %g, wigy and qdwa ( = two, AFH and
#na¢ ), and divides each of them into four classes, viz., s,
{&g, am and .

55

qaera also expressed the same idea—* qEimAAITHERI G @Y=
llnﬁ'ilc‘lﬁli‘dﬂq @y farEa:” (4 g. I1. 15 ) Compare also, qmid
st gag | (ai. @, 1L 53). ‘

T« is explained by 5figr as @@ ng qill grAE, FAIEATH
)

wizt reads w13 in place of ag, and agg4 in place of &gwiga in
the text. The former term he explains as y33 @i%g and the
latter as Ga‘lﬂl.

56

The illustration of a cook cited by gme and (FIT g. 11I. 63)
[EIEREICICY Hlerazm 99199 93ad 9%, has got this dlsadvantages
that &g is 5gq4. The illustration of dize viz., g4t w3 @ gl
@F1IN %43, has the same disadvantage The secocd illustra=

tion of dizge, viz., qui Fisk Feaad T4 YEAT FAT FAqd, 1S better
‘because g#q is non-intelligent.

S S

. A

g : i R U
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< =fig® quotes two Fiw@ss in support of the purport of this
FiE—" a3 v geara " (I121) and “ gard af asaas ag=a-
& ( 1122). , : o
57 , . S
mwwmau. | The sylloglsm of the g[aqm:{\ls '
S G waad 93ARAH, SAqAEd WIRaa |

Now, the grg is g3faeam. The f4gntaq says that we
£an show a case which is the reverse of your syllogism. That is,

AN STHGH T YA, SR, &iEd )

Here we have argegya. Now, the FIREIEC says that
your case does not bring about the gregegfim, because, even
in your case we shall assume 4y as the cause of g3i&. To this the
mgn-ar-r replies :—Your argument is not sound, because a Jaq
©r ggrgiq can act only with the motive of @i} or #rey. But, it
would be absurd to impute any motive to God, much less these
two motives.

Hizt A1ze and Sige, interpret this FIET as illﬁstrating the
u7i7 and 1Az (of gara ) both, while as grge speaks of Er{\‘—]
only,

58

Hicgsq means g=gI; but it is only a blind instinct or acti~
vity, which is the nature of the three qus in @ieg phllosophy,
It is not the g=37 of the Jyifygs according to whom it is tbe
quality of a sentient being, , ,

61 i

This #ifeFr has given rise to a great controversy, With
whom should we construe the word 3 3 ? Isit 98 which feels
that there is nothmg HFAUNGT than gxfy or is it g#(y itself which
feels that there is nothing FIHET than myself ? The first
meaning is adopted by @mizy; g9 and ige would seem to
mean that it is the author of the qn'tm[ who feels that there is
nothing ggaugr than gFia.

The next difficulty is about the meanmg of the term
GFHE.  Sigo explams it by ‘subtlety’, gme and gy, bY
“ bashfulness’ , and dqijze by ‘ enjoyability °. ’

Again, in the S59%th g, w3y is compared to a af but
here to a gegy.
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. As to the existence of another g on the basis of itzo-
see my foot-note to the text of the 3 and introduction.

“g7d quAgify geves "—ame  explains it as—swi aéai
WYEEFIUT |9 g9: wigfq) This is not a good interpretation.
dliee is much nearer the mark when he says—sEa3d wgEw
TR 48 g9 A1

| 62

LY SYUSA wgaat etc., (agie ) is evidently derived.
from symurg—** qur s v @0 gy adma: enfiq R
(ar & 1.24).

64

The word gearag, according to §7¢, Mige and wizy, means
the sjx319 or practice of the twenty-five gegs. gr9o clarifies.
this srarg as geafgazrarcarg, which leads to the realisation of
the distinction between g&1 and 933

The following scheme shows the different interpreta-
tions of the phrases qiw, a¥and g, as given by various.
commentators.—

qrae AR Mg Ao
aitn | =@ fear, | iféa aearfa | a1gdq sarfa | geamdd St
arfeq T 7 waifa, sify
o g spfa:
aq e | aFacafa |9 aq @, | 7 anzaf g
aifig 1 gaisgaey:, | 9Fa: |
@A |
Ay (g FATA | A qeaem | sgala- | weag ss
szq |

The quotation— * ﬁﬁngzia[a'], etc.,” given by g9 is also:
found in this gzagardt on g1. &, L. 50, where, arge reads q ardis
qifca<yshy in place of 7 arqisyiaacasiy. The meaning of the verse-
is—faguza: 3 aid: ageelia: eaEl g, qer @A e, waaaTa sy
A &g, gaFoEdaa: | MgdEy = free from all (the) flaws ( of g3,

etc., according to the Jigs ). ;lar& = truth ( sreg@EmE, according.

to the Jigs ). fAydd: = contradictions (in the shape of y3ffaam,

according to the Jigs). sfaEawasiy etc., = although there-

—77] NOTES 4L

s no eﬁ“prt to free this sjegfgm from the flaws of gafifma
yet .thlS @ 1S not  contradicted because g3 is
partial to it. grge.s introduction here favours the reading

aIzaEsi which will mean—¢« although Rrjxaiga is #ang.”
66

" w Fmwenfyal srdarAsia  awwdan 6 aead (arme
para 271 ) = on account of ignorance, the Spirit thinks that as
‘the enjoyable products of Nature, viz,, sound and the rest, are
'for my sake, so the discriminative knowledge brought about
by Nature (and hence a product of Nature) is also for my sake,

315 aifeq @iteq—The idea is that ARt and f3&% are for the
purpose of the Spirit (i. e., geq1s ). They urge the Nature
Anto activity. But, after the Spirit has enjoyed the products
of Na'lture and has attained the discriminative knowledge, there
remains no other purpose of the Spirit. 7 and S99 are no
more gggids.  So, in the case of this particular Spirit. s and
#9431 cannot urge the Nature into activity,
67
"I R emiEIsT T s mmm, IV L 19, TFTARY
<xplains it as—srasamd: geamd NamRetey s, SR~
FA A9 ST GO A7 @9 A qada @ e fmiedsy
e (BFIT—E19%1R ) | -
77
The ten #HiFwds are— !

(9) garmikad, (3) g9z, (1) svmer sisqean (= &
~ ’ Y (— AYgdr ),
(%) waet s (= gear3ze ) (W) suies dieda, (g ) Sﬁﬂzl
(= gegagan), S \sz e (= geva 53t ), (¢ ) (= goim o
F). (%) Ao (derramne eeasmadiGaRaf:) and (30)

«'ﬂizrfaq( = ggweq ). For this quotation and USTISF, see intro-
uction.
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