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FOREWORD

IN his first sermon the Buddha proclaimed the four Aryan }ruths :
arya-satyas of suffering, the cause of suffering, the end of suffermg and
the way to the cessation of suffering. These four truths do not provide a

_philosophical doctrine, Pataiijali in his Yoga Sitra speaks of the science

of medicines as consisting of four parts, disease, cause of disease, the
absence of disease and the treatment leading to health.!

The cause of suffering is explained by the doctrine of Pratitya-

- samutpada or dependent origination. By the removal of the causes and

conditions of suffering we remove the effect of suffering. Deliverance from
the wheel of time, the cycle of sarsara is possible by the extinction of
selfish craving, frsna. .

While the Hinayana exposes the unsubstantiality of all composite
(sarhiskrta) things by tracing them to their preceding causes and condi-
tions, the Mahayana shows that all things are only relatively existent
and not metaphysically real. One who sees the dependent origination
of things sees truth and one who sees truth sees the Buddha. Yah pratitya-
samutpadarm pasyati sa dharmam pasyati, yo dharmain paSyati sa

~ buddharir pasSyati: Nagarjuna identifies dependent origination with

Stinyata. Yah pratitya-samutpadah Sanyata tam pracaksate.
In the absence of the four truths, there can be no Buddha or dharma

~or sangha? The realisation of the relative character of the world leads

to true knowledge according to the principal varieties of the Mahdyana
system, Vijfiana-vada and Sianyavada.

According to Yogacira idealism the substratum vijiiana is real ; but
the form of its appearance, the duality of subject and object is unreal.
The Madhyamika system avoids the two extremes of dogmatic realism
which believes in the reality of objects and dogmatic nihilism which
declares that both consciousness and objects are unreal. The Buddha’s
silence on Ultimate Reality, his refusal to speculate on its nature and
predicate empirical categories of the Absolute Reality remind us of the
Advaita Vedanta. There can be no deliverance from sarhsara if we do not
accept Ultimate Reality.* While for Mahiyana Buddhism the Supreme is of
a transcendent character it also believes in a personal God. The Buddha
ceases to be a human teacher, a historical person. He is the essence of

" all being (dkarma-kaya), has a divine form (sembhoga-kaya) and assumes

at will various manifestations to deliver beings from delusion and
propagate the truth (nirmana-kaya). Mahdyana Buddhism gives us a

1. yathé cikitsa-$astram caturvyiham, togo rogahetur drogyam bhaisajyam iti.

2. abhavdce drya-satyandm saddharmo na bhavisyavati, dharme casati sarhghe ca
katharh buddho bhavisyati.

3. Salistamba Siutra. See also Madhyamika-Vrtti,
4. paramartham anagamya nirvanam nadhigamyate.
Madhyamika Karika, XXIV. 10.
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devotional religion which believes in the universal salvation of all creatures.
Salvation for Mahdyana is not annihilation but eternal life; not ;
the arhat but the bodhisattva because the ideal integral insight prajia 7

and universal love karung are inward and outward aspects of Mahdyana
religion. Simyatakarunagarbhar bodhicittam.®

The Mahiyana system had considerable influence on the develop-
ment of thought, Hindu and Buddhist. On the occasion of the 2500th ,
anniversary of the Buddha’s parinirvana we decided to publish the
Pili and Sanskrit texts of the Hinayana and the Mahay&ana schools. I -
have no doubt that these volumes edited by the well-known scholar,

Dr. P. L. Vaidya, will be widely read by students of philosophy and
religion.

New Delhi, 20th January 1958. S. RADHAKRISHNAN

5. Haribhadra's Abhisamayalahkaraloka. p. 29.
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INTRODUCTION

LALITAVISTARA is regarded as one of the most sacred texts of Maha-
yana Buddhists. It is one of the nine Dharmas of Nepalese Buddhism, and
is styled as Vaipulya Sitra, Discourse of great extent. The other books
belonging to this .class of Nine Dharmas are: 1. Astasihasrikd
Prajiiaparamita; 2. Gandavyiiha Siitra; 3. Dasabhiimika or Dasabhiimi-
§vara Sitra; 4. Samadhirdja, also known as Candrapradipa Siitra ;
5. Lankavatara Sitra; 6. Saddharma-pundarika Siitra; 7. Tathagata
Guhyaka; and 8. Suvarnaprabhiisa Siitra. We are issuing the Lalitavistara
as No. 1, of our series of BUDDHIST SANSKRIT TEXTS, as this work
contains the life of Gotama Buddha, founder of Buddhism, up to the
Dharmacakrapravartana or. setting in motion the wheel of the Law, or
the first sermon. The work also calls itself as Mahénidana, i.e., a great
Siitra on the beginning of Buddha’s career, as well as Purina, an old tale.
It exhibits all the characteristics of a Mahayana Siitra, though parts of it
seem to be based on some old ballads of the Hinayina or orthodox School,
corresponding, e.g., to Avidirenidina of the Nidanakathd of Buddha-
ghosa. In fact, we find very frequently a close agreement with the oldest
Pali accounts, those in the Mahavagga and the Gathas of the Lalitavistara,
which, according to some, appear to be more archaic than the correspond-
ing prose texts in Pali. I am unable to subscribe to the above view fully,
but feel that both Pali texts and the Gathas in the Lalitavistara may go
back to an older and common source on which the Pali and Sanskrit
versions of Buddhist Literature are based. ,

‘We may say a few words here about the special features of Vaipulya
Siitras of the Mahayana School. The texts of this class open with the
phrase : g w7 (&) a7 | THRAT GAY WA, AT FRR & Fqqq FAq9-
fiveqemu Az fuegEdw @1y grRafiligaed:  etc,, asin Pali tradition, but
unlike Pali wherein the main topic of the Siitra is immediately introduced,
the Vaipulyasiitra gives, in an extravagant manner, lists of monks, Bodhi-
sattvas, gods, etc. attending on the Buddha. The Buddha here sits absorbed
ir. deep meditation in the middle watch of the night; a ray of light springs
from his forehead, illumines all the worlds, and inspires gods to sing
praises of the Buddha. The gods appear before him, salute him and
implore him to reveal the excellent Siitra, and praise in extravagant terms
the advantages of the Siitra. Buddha agrees to reveal the Siitra by
maintaining silence, and the work begins.

Many of the Vaipulyasiitras are composed in prose and verse. It
is suggested by some scholars that portions in verse constitute older
stratum, while prose portions are added later. The main argument of
these scholars is, that the language of the versified portion is more archaic
than that of the prose portion, and that the contents of both these
portions are often similar. It has to be admitted that the language of the
versified portions presents features which might indicate their antiquity,
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but when they constituted an organic part of a work in mixed prose and
verse, they might have undergone some changes. Besides, it was a common
practice of the age to write in this style of mixed prose and verse, versi-
fied portions serving as aid to memory. It is possible to point out, even
in the oldest literature of Vedic and Upanisadic times the tendency to
resort to verse to summarize the contents of prose passages, which ten-
dency grew in later times, say in the age of Kaniska, when works like
Caraka Sarnhita and Suruta Samhita were written. In Vedic and Upa-
nisadic age, such verses were introduced by phrases : @%@ ¥afd, W
Wad:, % Waed. In the post-Vedic age, the formula introducing verses
was . WA =, 93 =3, a9 4 etc.  The reason why the language
of the Gatha portion is more archaic than of prose portions must be the
limitations and exigencies which metre imposed on the writers. It is
wrong to apply rigidly the principle and tenets of Paniniam grammar
to works like the Epics and those of Buddhist Literature in Sanskrit.
There are, however, certain features peculiar to the contents of Lalita-
vistara which have no correspondence in Pali. In Chapter VIII we
are told that the Bodhisattva as a boy was taken to the temple by his
foster-mother, and all statues of deities rose from their pedestals to
pay homage to the future Buddha. Another such incident is connected
with his being taken to a school, and the list of scripts current in the age,
order of letters of the alphabet, and philosophical terms beginning with
these letters, as narrated in Chapter X. Chapters XII and XIII also
contain episodes which are lacking in older Pali tradition. The remaining
portions of our text are almost the same as in the older tradition,
barring of course the extravagance of description. The story of Asita’s
visit, of Buddha’s visit to Bimbisara, Bodhisattva’s dialogue with Mira,
are found in works like the Suttanipita. Many prose passages too,
e.g., the Dharmacakrapravartana, belong to the old strata of Buddhist
tradition. It is therefore very probable that the present text of
Lalitavistara is a recast of an older, perhaps a Hinayfna, text, enlarged in
the spirit of Mahdydna School. If this view is correct, it also explains
the fact that it is a compilation containing very early and late elements.
In form too, it consists of unequal parts in prose and verse. It is also
regarded as a work belonging to Sarvastivada School of Hinaytina.

2. The Editions

We have two older editions of Lalitavistara, one by Rajendra Lal
Mitra in Bibliotheca Indica, Calcutta, 1877, (R in margins) and the
other by S. Lefmann, Halle, (Part I Text, 1902, and part II Variants,
1908) (L in margins). The first edition is based on five Mss. mostly of
Indian and Nepalese origin. As it was the first edition when Buddhist
studies were in their infancy, and as the manuscript material was in-
sufficient and faulty, it gives a text which is very corrupt, and attempts
by Rajendra Lal Mitra’s Pandit to bring the text into line with tenets
of Paninian grammar, made it less authentic. There are a number of
omissions too. Lefmann’s edition, on the other hand, is based on six
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manuscripts from European libraries, and is decidedly an improvement
on the former, and is more scientific. Part II records variants from
his Mss. as also from Rejendra Lal Mitra’s Calcutta Edition. I cannot,
however, agree with the view held by Fredrich Weller in his dissertation:
ZUM. LALITAVISTARA, Leipzig, 1915, and cited by Dr. Winternitz. that
even this edition needs correcting, if by correcting Weller means
bringing the language of the text into line with the tenets of Paninian
grammar. Edgerton on the other hand, holds the view that the editors
of Buddhist Texts have spoiled the authenticity of Ms. tradition by their
so-called corrections. In this regard I hold a middle view. We all

-know that the scribes of manuscripts reproduce the prototype as faith-

fully as possible, but, as human weakness, they unconsciously improve
upon the text if they happen to be scholars, and spoil the original if
they are mere copyists. The modern editors therefore have to decide,
after a careful study of the entire material, what principles should
guide them in fixing their text. Judged from this point of view, I feel
that barring a few inconsistencies and misconceptions of spelling certain
letters like , 5,7, 7,7, ;7 2. &,;,7, |, his edition is a distinct advance
over Rajendra Lal Mitra’s edition. I have, therefore, followed Lefmann’s
text as much as it was possible, and have noted important variants from
Rajendra Lal Mitra’s edition in the foot-notes. I have also given in
the margin references to pages of both these editions.

3. The Translations

It is said that Lalitavistara was translated into Chinese as early
as in the 1st century A. D. Nanjio’s Catalogue records two, viz. Nos. 159
and 160. Nanjio regarded Fo-pen-hing-king as the earliest translation
of the work, but it is no longer extant. Dr. Bagchi, on the other hand,
holds that there is no proof for such assertion. As regards the second
translation into Chinese of this text, called Pou-yao-king, the biography
of Buddha, translated by Dharmaraksa in 308 A.D. and containing only
8 chapters, scholars have doubts if it could be regarded as translation
of our text. There is a third Chinese translation of the work called
Fang-kwang-ta-chwang-yan-king, by Shaman nramasa) Devakara of Tan
dynasty (circa 620-904 AD.). Beal finds that this translation agrees
closely as to contents by chapters. It is thus difficult to decide whether
the so-called Chinese versions of the biography of the Buddha can be
called translations of Lalitavistara at all. We are more certain about
the Tibetan translation found in vol. 95, Mdo-Sde of Kanjur, folios 1-216,
and called =777 sfsafest-arg azrmas. The translators are Jinamitra,
Danasila, Munivarma, Ye-$es-sde (A complete Catalogue of the Tibetan
Buddhist Canons, Sendai, Japan, 1934). This Tibetan translation is
edited and translated into French by Foucaux, Paris, 1847-48. This
Tibetan translation was done in the 9th century. The artistes of Boro-
Budur in Java seem to have used our text for the magnificent sculptures
representing scenes from the Buddha legend. The artistes who worked
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out the Graeco-Buddhist monuments of Northern India seemed to be
well-acquainted with the Buddha legend as narrated in Lalitavistara.
If we are to draw any conclusion from the above facts as to the probable
age of our text, we may say that it must have been in existence in the
first or second century A.p., the age of the composition or compilation
of the Mahiyana Siitras in general.

4. The contents

The Text of Lalitavistara is divided into 27 chapters, called
Parivartas or Adhyayas, of unequal extent. The first of these parivartas

is called Niddna, origin, and states how Buddha himself narrated the
contents of the work :

afeer % g &
Sy & werferAm, |
TR Fdaa: org
¥ a9 Rardham )| — ¢-23.

The second parivarta narrates how gods encouraged the Bodhisattva,
then born in Tusita heaven, to descend on earth for the benefit of
humanity. In the third, Bodhisattva, after a review of the world, its
countries, cities, royal houses etc. selects the Sayka clan and its capital
Kapilavastu as most suitable for his descent. In the fourth, Bodhisattva
takes a review of his past lives in which he prepared himself for Buddha-
hood in his last birth. The fifth states how he then prepares himself
for the descent. The sixth describes his behaviour in the mother’s womb.
The seventh narrafes the birth and numerous miracles attending it with
an interlude by way of a conversation between Buddha and Ananda
regarding the miracles, followed by Asita’s visit and prophecy, and visits
of numerous gods. The eighth narrates how the young Bodhisattva
was taken to the temple, and how images of deities stood up at his
entry into the temple to pay homage to the future Buddha., In the ninth,
we get information regarding ornaments made for Bodhisattva. In the
tenth, Bodhisattva is taken to the school even though he knew all scripts,
letters of alphabet and their implications. In the eleventh, he inspects
his lands and property. In the twelfth, there is mention of a suitable
bride, tests of his strength and skill in archery, and of his marriage.
In the 13th, gods implore him to leave the worldly life and pleasures.
The fourteenth describes the four great sights of old age, disease and
death, as also of a recluse. The fifteenth describes the scene of Mahi-
bhiniskramana or renunciation. The sixteenth mentions Bodhisattva’s
quest for the highest truth, offer by king Bimbisara of his kingdom,
etc. The seventeenth describes the hard penance, 18th his penance at
Nerafijard and the offer of Payasa by Sujata. The 19th and 20th
parivartas describe his visit to Bodhimanda, 21st his encounter with
Mara and temptations by his daughters, and 22nd his enlightenment
and realisation of the highest truth. In the 23rd, gods praise him on

,
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his enlightenment, and request him to preach his new faith to the .world.
It also records his hesitation to reveal the new faith fox_' fear of its not
being properly appreciated by the world, @d the v1sgt. of ’I‘rapus§
and Bhallika. The 25th records his introspecthn and decision to preac
his doctrine to the world. 'The 26th contains his first sermon to a group
of five monks, known as Dharmacakra-pravartana. The last parivarta
records a conclusion. '

It will be seen from this brief description of the contents .thai.; Lalita-
vistara narrates, not the full biography of Buddha, bufc his hfc_e only
upto the first sermon. We have to look to other‘w'orks like Mahavagga
and Mah@Aparinibbénasutta for his career as a religious preacher.

P.L. V.

Mithila Institute
Darbhanga
5th- March 1957
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