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32 CULTURE CHANGE IN GREATER INDIA

co¥npletely Indianized character of the culture and local genius in
f:hls region would militate against its absorbing much Javanese
influence during the period of connection, as compared with
receptive Cambodia. And the relatively unimpressive character of
the reme.mins of later Sailendra cities is what one would expect of the
unevolving colonial Indian architecture of the western zone.

Text, Sources, and Bibliography of the
Prajnaparamita-hrdaya
By EDWARD CONZE

HE Prajiiaparamita-hrdaya satra is a religious document of
the first importance. It carried Hiuen-tsiang through the
Gobi desert,! was reproduced, in Writing; on stones, in recitation
throughout Asia from Kabul to Nara,? and formed one of the main
inspirations of the Zen school, occupying in Buddhist mysticism
about the same place the “ Mystical Theology ” * of Pseudo-Dionysius
Areopagita occupied in Christian. Unlike other very short
Prajiiaparamita-sitras, the Hrdaya is of great philosophical interest.
The Svalpaksara, and other abbreviations,* were designed to bring
the benefits of Prajiapdramitd within the reach of those unable
either to study or understand it.5 The Hrdaya alone can be said
to have gone really to the heart of the doctrine. The historical
analysis of its sources can contribute to.the understanding of this
sitra, by restoring its component parts to their context in the
larger Prajiiaparamita sutras.

I

The text of the Hrdaya even in extenso is short. The editions of
Magz Miiller, D. T. Suzuki, and Shaku Hannya obscure the progress
of the argument, and the manuscripts and the Chinese translations
throw light on the history and meaning of this siira. The Hrdaya,
as is well known, is transmitted in a longer form (about twenty-five
§lokas), and a shorter form (about fourteen glokas). The intro-
duction and end of the longer form are left unnumbered, while,
to facilitate reference, I have introduced numbered subdivisions
in the short version of the sitra. I have also marked off those parts

1 Hwui Li, The Life of Hiuen-tsiang, trsl. Beal, 1914, pp. 21-2.

3 Cf. e.g. M. W. de Visser, Ancient Buddhism in Japan, 1928, 1935.

 Mystical Theology, iii, ch. 4 and 5, in particular, afford a striking parallel to
Section IV of the Hrdaya.

4 This also applies to the Cambr. MS. Add 1554, which is called a prajiaparamita-
hrdaya-dharani, but which consists chiefly of invocations, and is not the text
discussed here.

5 MS. As. Sog. Bengal, 107578, leaf 2: defayatu bhag prajiaparamitai
svalpaksararn maha-punyam yasyah sravana-mitrena sarva-sativah sarva-karma- -
varanani ksapayisyanti, etc.
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34 PRAINAPARAMITA-HRDAYA—TEXT, SOURCES, AND BIBLIOGRAPHY

of the sitra which can be traced in the larger Prajiiaparamita
sutras. 'The notation of the MSS., etc., is explained below (p- 49).

'Orh namo bhagavatyai aryaprajfidparamitayais,
Evar maya $rutam. ekasmin samaye Bhagavin Rajagrhe viharati
sma Grdhrakiita-parvate, mahata bhiksu-samghena sardham
mahatd ca bodhisattva-samhghena®. tena khalu punah ¢ samayena
Bhagavan? gambhiravabhasam nama dharmaparyayarm bhasityas
samadhim samapannah. tena® ca’/ samayena® Aryavalokite§varo
bodhisattvo mahasattvo gambhirayam prajiidparamitayarm ¢
caryam® caramana® evam vyavalokayati sma: ‘pafica skandhis
timsca svabhava-§linyan vyavalokayatit. atha *-ayusmafic-
Chariputro buddha-anubhavena Aryavalokite$vararm bodhisattvarm
mahasattvam! etad avocat: myah kascit kulaputro va kuladuhita
va™asyam” gambhirayam prajfiaparamitayar caryam ° cartukamas
tena® katharh §iksitavyame? revam ukta-Aryavalokitesvaro
bodhisattvo mahasattvo ayusmantar Sariputram etad avocatr. yah
kadcid Chariputra® kulaputro va kuladuhita va asyam’gambhirayam
prajiidparamitayam caryam®* cartukamas tenaivar vyavaloki-
tavyam®.

The short text condenses this into :—
2Aryavalokitesvaro 3bodhisattvo fgambhiram prajfiaparamita-
caryam Scaramano °vyavalokayati sma.

¢ 8o Nb Nc Ne Ni Ce Ti.—Cd: @éri-arya — Nh: iryaéri@ — Na omits
bhagavatyai — Nd: Bhagavate aryafri@ — Ja om namah sarva-jiidyah.

® Ca Ce ganena. ¢ 80 Na Nb Nc¢c Nd Ne Ca Cd.

4-4 80 Na Nb Ca Cd Ce. — No: gambhirayam prajiidparamitiyirh avabhasarn
nima dharma-paryadyah — Ne: gambhirayam pravara-bhiasan-nima @@ —
Jb: gambhirivasambodhain nima.
-~ ** tasmin samaye Nd Ne.

7 80 Jb Ce. — Na Nb Ne khalu punah — Cd punah.

¢ Ca Cd Ce: gambhirivabhisam nima dharmaparyayam. Ce om. gambh®
to evam. » Na Nb Nc¢ Nd Ne om.

4 80 Jb. —om. Ca Cd — Na Nb: pafica skandhén svabhava-éiinyin vyava-
lokayati sma. — Nc: pafica skandha svabhava-§iinya vyavalokitavya.

¥ Ca Cd Ce atha khalv. ! om.Jb; Na?
m=m Nc Ne ?: ye kecit kulaputra va kuladuhita va.
m 80 Na Nb Ne¢ Ca Cd. ° @ taya cartu@ Ca Cd.

? 80 Na Nb Nc Ca Cd — Nd Ne: cartukimena.

? Nd Ne: vyavalokitavyarn.

r=r Nd'Ne: Avalokitevara-aha. * Neom.

* 80 Nb Nec Ca Cd. ) % Ne Ca Cd om,

® Ca Cd Ce: éiksitavyam yaduta — Nd repeats after vyavalokitavyan :
evam ukta to: vyavalokitavyar,

3 Atha-Arya.Cg. ¢ Cb: vyavalokayate.
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I. 7pafica skandhas 8tamséca svabhava-§iinyan
pasyati sma. ' P 4347 —

II. ®ha Sariputra °riiparh §iinyata §linyataiva S 136-141
riiparh 'ripan na prthak inyata !*$iinyataya na
prthag ripam '3yad riipar sa $iinyata ya éﬁny_ata
tad ripam. *evam eva ®vedana-sarnjiia-samskara-
vijiianam. ]

III. 17ha Sariputra 8sarva-dharmah $inyata-
laksana anutpanna aniruddhd *°amald avimala
2aniina aparipiirnah.

IV. 22tasmac-Chariputra 2%$iinyatiyam *‘na
ripam na vedana na samjfia na sati.{ski}'atx_ na
vijfianarh *na caksuh-érotra-ghrana-jihva-kaya-
manamsi 26na riipa-Sabda-gandha-rasa-sprastavya

7-8 om. Ne. — Nb Nec: paiica skandhin svabhava-$inyan vyavalokitavyar.

-9 om. Nd. o . )

8 Jb samanupaéyati — Cg:sma iti Ca: svabhava-Sinyah. katl}am _pafica
skandhah svabhava-éanyah ? — Ce : svabhava-$anyah. Katham svabhava-§anyah?

% iha om. Nb N¢ Ne Ca Ce Jb ChT — Sariputra om. Nb Ne¢ Ne Ca Ce Jb.

10 om ChT 1, 2, 5, 6, T—riipamh &inyam Nb Nc¢ Ne Cb. o

11-12 ng riipam prthak éGnyatayah napi $inyata prthak rapat evam Ca.

13-14 om, Nb Ne¢ Nd Ne Ti.

15-16 om, Nb. L

16 N¢: vijianani éanyani. — Nd Ne: vijfianani éanyata. —Jb: vijianam
ca §inyatd — Ti: rnam par shes rnams stong paho. ) . o

11-16 Instead Nb has: na ripat prthak sinyatd na Sunyataya prthak ripam.
vedand $iinya inyataiva vedand. na vedanayad prthak, etc., in extenso for"all
the five skandhas. After 16: ChT 1, 2, 5,6 add : ﬁ —_— ‘E’] % J—[_Z.. ISm}mra]w.a.
further adds the equivalent of P 39 : Sariputra y}é), Iiﬁpasya él’l;;yaté, na sa rapayati;

a aya éinyatd na si vedayati; etc., see below page 42. .
yaly?:: ?}{: Na 1)\}b Nec Nd Ca Cebi have: evam.— om. ChT—Na Nb: evam

i — Ti: Sha rihi bu de lta bas na. i
bhzd;\;:aNb: svabhdva-$inyah alaksanah. Nd Ne: &anyah svalaksanah — Ca
e ava-Sinyata-laksana.

Cd" (;Zag(llmge: ajgt& — after aniruddha Ne adds: acyutah acalah. i

21 Ja ? nond — Cc: nond — Jb: anond — Ne: anyonydh —Nb: anyata.Ja?

" na paripirnd — Na Nb ? Nd Ca Cd Jb: asaraplirnah — Ne Ce Cg: na sampirnah —

Ce: anyuna. After 21 Kumarajiva adds: % _@ bz 3 ;F B i‘:, etc. = P 40:
(ya éanyata) natitd nanagatd na pratyutpanna. See below, page 4_1.

23 Na, Nb Nd Ne Ca CdCe: tasmat tarhi — Nec: evarm bhadanta — CeCg: om.
Sariputra.

2 Nc: Sunyayam.

25-26 Na beNc Ne Ca Ce Jb: na caksur na érotram, etc., to: na dharma.
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dharmah #na cakgur-dhatur 2yivan na *mano-
vijiana-dhatuh 3’na vidyd na-avidyda 3na
vidyakgayo na-avidyaksayo 32yivan na 33jara-
maranam na jara-marana-ksayo 3tna duhbkha-
samudaya-nirodha-marga %na jfidnam 3%na
praptir na-apraptih.

V. 3asmac-Chariputra 38apraptitvat bodhi-
sattvasya *prajiidparamitam asritya %°viharaty AL 2432
‘cittavaranah. 4lcittivarana-nastitvad 42atrasto P 242-269
43viparyasa-atrikranto %4nistha-nirvanah. S ch. XIII

VI. %tryadhva-vyavasthitah 4%sarva-buddhah
“"prajfiaparamitam asritya-*8anuttaram samyak- |S XIX fol. 293b
sambodhim “abhisambuddhih. : |

-ttA -

Il

#1-2 Ca gives a list of all the dhdtus — Na Nb: na caksudhatuh na ripa-dhatuh
na caksu-vijiiana-dhatuh ; na érotra-vijfiana-dhatuh, etc., all to: na manovijﬁéna.-
dhatuh.

3 Na NbNceNeCeCgCh 1,2, 5, 6 om. na vidyd. — Na Nb Nc¢ om. na-avidyd —
Na Nb Ne¢ Ne Ca Ce Ce Cg Jb ChT 1, 2, 5, 6 om. na vidyaksayo — Ca Jb for na-
avidyaksayo give: na ksayo, Cc na-aksayo.

33 Nc om. na jaramaranam.

20-3 Na Nb: na-avidyaksayo na samskara-ksayo, etc., all to: na jarimara-
naksayo.

3 Nb Nc Ne Ce: na duhkha na samudaya, etc. After 34: Na Nb Nec add:
na-amargah. — Na Nb N¢ Ca Cd add : na riapam (= sva-ripam ? e.g. Prasanna-
pada 264-5: tat-svaripam = éiinyatd and synonyms. svabhiva = bhavasvaripa).

38 80 Nb Ne Ca Cd Ce Jb ChT 8 Ti — Ja : na praptitvama — Ne Nd ChT 1,2, 5,6
na praptih — ChT 9: na praptitvam ca na-apraptih.

% tasmat tarhi Sariputra Na Nb Nc Nd Ne Ca Cd Ce Ti— Sariputra also in
ChT 8, 9 — Ja Cec ChT 1, 2, 5, 6 omit 37. °

% NaNeNb ? Nc ? Nd ? Cg: apraptitvit—Jb: apraptitvena — Cb : apraptitva
—Ja om. apraptitvit — Cd: aprapti-ydvat — Ca: apraptitipraptiryavavat —
Ce: na praptirnapraptiryavat — bodhisattvasya Ja — Cb Jb: bodhisattvanarm —
NbNe Na ? Ne¢: bodhisattva mahasattva — Ce: bodhisattva — Cg: bodhisattva—

. Ti: Byang chub sems dpah rnams. 3947 Cg: nifritya.

40 See note 4 on p. 39. Nb: viharanti — Suzuki: viharato — Ca Ce: viharafis-
— ’cittavaranah om. Na Nb N¢ Nd Ne Ca Ce Ti.

4 CaCdCe: cittilambanam — Na Nb N¢ Nd ? Ne: cittdrambana-matratvat —
Ti: sems la sgrib pa med cing. 42 Na Nb Nc¢ Ne: t;nut.tmsti.

4 Ja?tigtha ? — Na Nb Nc Nd Ca : nistha — Ne om. nistha — Ca Ce : nirvanam
prapnoti — Na Nb Nc¢ Nd Ne: nirvana praptah. )

4-4 Ca Ce: tryadhva-vyavasthitair api samyaksambuddhair . . . @bodhih
praptd. — Na Nb Nc Ne: ... sarva-buddhair api . . . abhisambuddha. '

50 Na Nc: tasmat tarhi Siriputra, etc. — Ne: tasmat tarhi kulaputra, ete. —
Ca Ce: etasmaj, etc. — Nd: tasmat tarhi jiatavyam. '

%3 om. ChT 1.—ChT 2,5,6,7: J& K # Wi —Nc Nd No Co: om. maha.
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maha-mantro 5*maha-vidya-mantro S5¢'nuttara-

mantro 5’samasama-mantrah ¢sarva-duhkha-
prasamanah ®satyam amithyatvat. 5®prajiia- |
paramitiyam ukto mantrah. S*tadyatha ®om
gate gate paragate parasarngate bodhi svaha.

Evam Sariputra® gambhirdyam prajidparamitayam caryayam
§ikshitavyarn bodhisattvena® ®. Atha khalu bhagavan® tasmat?
samadher vyutthaya Aryavalokitesvaraya bodhisattviya maha-
sattvaya¢ sidhukaram adat. sadhu sidhu kulaputra, evam etat
kulaputra’ evam etad? gambhirayam prajfidparamitayam caryam
cartavyam? yatha tvaya nirdistam® anumodyate sarva‘-tatha-
gatair arhadbhih®. idam avocat bhagavan. attamana’-rayusman
Sariputra™ Aryavalokite§varo bodhisattvo™ mahasattvas’ te ca
bhiksavas te ca bodhisattva mahasattvah™ sa ca sarvavatl parsat
sa-deva-manusa-asura-garuda °-gandharvas ca loko Bhagavato
bhagitam abhyanandann iti.

iti arya Pprajfiaparamita-hrdaya? samaptar.

5 Na: saha ?— Ca Ce: vidya-mantro — Ne: mahamantrah. After 54
Na adds: asama-mantrah.
54 Cg om.
5% Ne: asama mantrah.
5 Na ? Nc Nd Ne Ca Cg Jb: sarva-duhkha-prasamano mantrah.
57 Ca Ce: samyaktvam na mithyatvarm — Ne: samyaktva amithyatva.
8 @tayukto Ca Ce. — Ne: @tayayukto — Nc: @tapujayukta ?
a-a (a Ce: bodhisattvena mahisattvena prajiiaparamitdyar Siksitavyam.—
Ne om. caryayam.
b Nc Ne add : mahasattvena.
¢ CaCeadd: (t)asyir velayam.
4 Nd Ne om: tasmat — Ce: tasyas.
¢ Jb: @asya @asya @asya.
7 om. Nec Ne.
9-9 go Jb; Ca Ce: evam evaigd prajiidpiramita.
A Nc Nd add: tad. ++ Jbom.
k  Ne¢ Ce adds: samyaksambuddhaih — Nd Ne Ni have iti for arhadbhib.
! Jb: anandamana.
m Ca Ce omits Ayusman Sariputra.
r-r No om. n-n Jb om.
o Jb Ce om. » so Na.
Nc: prajiidparamita-hrdaya-dharani paficaviméatikah nama dharani
Nd: éri-prajiiaparamita-hrdaya
Ne: paﬁca-vir’néatiki-pmjﬁipéramitﬁ.-hrdaya-nima-dhirax,ﬁ
Nh: éri-pafica-viméatika-prajiaparamita-hrdaya
Ca: pafica-vimsatika Bhagavati prajiidparamita-hrdayam
Ce: paiica-viméatika prajiiaparamita-hydayam.
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Kumdrajiva’s ! translation is important, as by far the earliest
version of the text which wé possess. Below (p. 41-2) it will be
shown to be of great assistance in restoring and tracing out the
argument of the sitra as it is likely to have appeared to its compilers.

While most of the variant readings are of a minor character and
self-explanatory, two of them require comment. The textual
tradition is particularly unsatisfactory in the two places where, as
we shall see, there is a break in the source, and where the pieces
are joined together.

The first concerns the passage of the argument from IV to V.
The reading adopted here is well supported by the MSS. and gives
a smooth transition from IV to V. It seems, however, to have
developed only in the course of time. It is not attested by the
two oldest documents. Kumdrajia, and the Chinese translations
up to Ch 7 of A.p. 861 seem to have read, na prapti/tasmid apraptit-
vat bodhisattva(sya), etc.2 The Horyiiji MS., written before a.D. 609,
gives: 3%na praptitvarn bodhisattvasya. Something appears to
have dropped out here. As far as one can judge from the available
evidence, the sutra originally was content to deny in regard to
emptiness all the main categories of Buddhist analysis. Later
a part of the tradition thought to guard against misunderstanding
by denying also the negation of those categories that eagsily form
opposites. Thus Kumarajiva and several of the MSS. know nothing
of the clause 3na vidya 3'na vidyaksayo; in No. 34 na-amargah
is found only in a few later MSS.; and so with 3"m-a-p¢dpt‘ih',
which appears in the Chinese translations only quite late, after
about 850, in Ch 8 and 9.

Obviously the rules of ordinary logic are abrogated in this stra.
Contradictions co-exist in emptiness.? By adding * no knowledge ”,
somebody may have wanted to make clear that in the dialectical
logic of the Prajiidparamita a double negation does not make an

! This translation, strictly speaking, appears not to have been made by
K‘umdmjiva, but by one of his disciples. See Matsumoto, Die Prajraparamita
Literatur, 1932, p. 9, who refers to a Chinese catalogue. In the Kao-seng-chuan,
: biolgr::phy c;(;mé)ile((ll in ;D. 519, the Hrdaya, is not mentioned in the list of

ranslations attributed to Kumarajiva ; cof. J. Nobel, Stzb. pr. Ak. Wiss., 20, 1927.

IR 9 o LA 9 BT 15 ! .

2 In No. 10 a term (form) is identified with the negation of that term (** empti-
ness ’). Cf. also No. 10 with Nos. 23—4. Similarly, Dionysius Areopagita in Myst.
Theol., i, 2, teaches that with reference to the Absolute there is no opposition
(@vriceipeva) between affirmation and negation.
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affirmation. The misconception might arise that “ the extinction
of ignorance” (= the negation of the negation of knowledge)
might be equivalent to a positive entity, named knowledge. The
addition, ““ no knowledge,” would guard against that misconception.!
In the same way, in this kind of logic, one negation is not necessarily
like another. Na marga is not the same as a-mdrga, nor is na prapte
the same as a-prapti. A-prapti is, like prapti, one of the 79 dharmas
of the Sarvastivadins.? In emptiness, i.e. in truth, there is no dharma.
But while the a-prapts is not a fact, a-praptitva ? is the basis of the
conduct of a bodhisattva, of one who strives for bodhi. This is one
of the paradoxes in which the satra gives expression to the laws of
spiritual life.

The second difficulty concerns the divergence between citlavarana
and cittalambana in No. 40.4 When one considers the peculiarities
of Sanskrit MSS., the two words do not differ much. We may suppose
that originally there was faT{®W. Now W and T, and § and ¥
are constantly interchanged in Nepalese MSS., and the ¥ is repre-
sented by an anusvdra. This would give °XqW. If the anusvara is
dropped, as often happens, a simple juxtaposition would lead to
ogTW. Although the reading cittdvarana makes sense it is perhaps
not the original reading.5 The normal Chinese equivalent for

1 Although, strictly speaking, n. 35 na jiidinar would make it superfluous.

2 In Nagarjuna’s list of 119 kudala dharmas, however, only prapti is mentioned.
IHQ., 1938, p. 317, No. 16.

3 Cf. LankS., p. 307, v. 326-T: praptir . . . karma-ja trsnd-sambhara.

4 In n. 40 the manuscript tradition does not cogently require the reading given
in the text. Ja itself reads: wiharali cittavarana/cittavarana-; Kokio's first copy
read : wvaharaty citvavaranah, which he corrects into: wiharani citnavaranah. Jb
has: viharati cittavaranah/cittav@. Cc: viharya cita/avarna cita/a (varna-na)-stitva.
But Cg: wviharatya cityavarana. Against this we have Kumarajiva’s translation.
Kumarajiva either read vikarali acitta@, or he understood cittavarapak as citta-a-
varanah. A consideration of the meaning of the passage decided me to follow Suzuki
and Hannyain adding the Avagraka. 1f wetake vikarati cittavaranah literally, the
passage would mean : ‘ Because he has not attained, the Bodhisattva, based on the
perfection of wisdom, dwells with thought obstructed. But only when obstruction is
removed does he reach Nirvana’. The idea that someone could be based on the perfec-
tion of wisdom, and yet dwell with thought obstructed, is quite alicn to the larger
Prajiaparamita-sitras. A-cittavaranah would, however, give a meaning well in
keeping with the larger sitras, as is shown on page 45.

5 The term citlavarapa scems to be exceedingly rare. I have so far met it only
in one other case. The first T'ibetan translation of Aryadeva’s Cittavisuddhipraka-
ranar gives, in transliteration and translation, the title as: cittavaranavisodhana-
nama-prakaranam, cf. Tohoku Catalogue, No. 1804, where citta-varana is given as
a variant.
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dvarana is f. This occurs: only in the 7th and 8th version of the
siitra, done in 861 and 856 respectively. The earlier versions,
1, 2, 5, and 6, done between 400 and 790, all have D IEER
According to Soothill! ¥ means: “A snare, an impediment,
cause of anxiety, anxious.” The sign is related to a meaning “ hung

up ”, “suspended ”, and therefore seems to have more affinity
to a-LAMB-ana than to G-VAR-ana.

II

The bulk of the Hydaya, from Sections I to V, is an instruction
in the four Holy Truths, as reinterpreted in the light of the
dominant idea of emptiness.2 In the Paficavimsatisahasrika-
prajiiaparamita (= P) on pp. 43-7, corresponding to Satasahasrika-
prajiiaparamita (= S), pp. 136, 5-141, 13, we find a series of argu-
ments, which Haribhadra, or whoever edited that recast version
of the Paficavinisati, considers as an instruction (avavada) in at
least the first three Truths. This passage is the source of the first
part of the Hrdaya. It is true that Haribkadra lived about A.D. 800—
c. 800 to 300 years after the elaboration of the Prajiiaparamita
texts—and that many of his divisions' and interpretations are
artificial and far-fetched. But much of his commentary goes back
to much earlier times.3 In any case, in this instance Haribhadra
merely follows the kartka of Maitreyandtha,* whose Abhisamaya-
lankara would be about contemporary with the Hydaya, if both
can be assigned to c. .. 850. Also, the soundness of Haribhadra’s
diagnosis can be demonstrated from independent documents.

In the case of the Third Truth, of mirodha, the text of the
Padicavirmsati is very similar to Sections ITI and IV of the H. rdaya :—

$anyatda Sariputra notpadyate na nirudhyate, na samklisyate na
vyavadiyate, na hiyate na vardhate. na-atita na-anagata na
pratyutpanna. ya ca idrsi na ripam na vedand . . .; na prthivi-
dhatur . . . .; na caksur...; na rapam na $abda . . . .; na
caksuradyatanam na riipayatanam . .3 na caksu-dhatur . . .

1 A Dictionary of Chinese Buddhist Terms, 1937, p. 362b.

2 The passage in A'f.i;a, ii, 34, Sanyatayam Kausika tisthata bodhisattvena mahd-
sattvena prajaaparamitayarn sthatavyar, is given by Haribhadra as catuh-satya-
akara. '

3 Cf. Bu-ston II, 158.

¢ Le. kar I, 21: pratipatiau ca satyesu buddh-ratn’adisu trisu . . . 22 ity avavado
da8atmakah.
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na-avidyotpado na avidya-nirodhah na sarmskarotpado . . 3 na
duhbkhain na samudayo ma mirodha ma margo; mna praptr na-
:a,bl.lisémmayo.1 na srotadpannd na srotadpatti-phalam . . . . na
pratyekabuddha na pratyekabodhih; na bud@ho na bOfih_Jh
evarn hi Sariputra bodhisattvo mahasattvah prajiaparamitayam
caran yukto yukta iti vaktavyah. (it nirodha-satyéva\fédah.) '

The Hydaya obviously gives an abbreviated version of this
passage. It is noteworthy that on two occasions our docume_nts
preserve more of the original than the current text does. Kumara-

" jwa leaves in : na-afild na-andgatd na pratyutpannd, using literally

the same signs as in his translation of the Paﬁcam'méc‘zti itS(.alf.2
The Tun Huang MS. Cb gives na praptir na-abhisamaya. Itis possible
that Kumdrajwa’s addition suggests that the text about A.Dn. 400
contained it, while the Tun Huang addition may be a mere
reminiscence of the numerous occasions in which prapti and
abhisamaya are coupled in the Prajiiaparartd sutras.®

The truth of stopping, as Haribhadra sums up,* means that
nirodha is really emptiness, and therefore devoid of any dharma.

The case is less clear with the second truth, of samudaya. The
Paiicavimsatt passage reads :—

sa na riipam utpada-dharmi va nirodha-dharmi va samanupa-
géyati . . . na ripam samkleéa-dharmi va vyavadﬁna-dhafml va
samanupadyati . . . punaraparam Sariputra bodh?'sattvo mahasattv?
na ripam Vvedandyam samavasarati - iti sam?,nupaéyatl.,
na vedand samjfidyam samavasaratiti samanupaSyati . . . na
vijiianam dharme samavasaratiti samanupadyati. na dharmah
kvacid dharme samavasaratiti samanupasyati. tat kasya hetoh ?
na hi kadcid dharmah kvacid dharme samavasarati prakrti-
§inyatam upadaya. tat kasya hetoh ? tathd hi Sariputra ya

A

1 Kumarajive in Taishé Issaikyod, viii, 223a, gives: m; ﬂ@ E m; 4&@ 1%,
for napraptir nabhisimaya, just as in Nos. 35-6 of the Hrdaya.

32 ishé Issaikyé, vol. viii, p. 223a.

3 gfl:hzwa (=?i&) VIII, 187,P189 ; AXV,303; and AT, 30, which we will show
to be the source of a part of Section V. ) )

« Ed. Wogihara, 1935, p. 32. wnirodhe unyatayam ‘,"" n*_rodha-sam Ic.leécf.
vyavadana-hani-vrddhy-adi-rahitaydm na ripar yavan na-avidyotpado a na-avidya-
nirodho na buddho na bodhir iti. '

5 Up to this point the Sagaramati, in Siksasamuccaya, p. 263', gives a close.
parallel to this passage. Instead of samavasarati the terms samsrjyate and razt'an
are used there. In Prasannapada, ch. 14, we find the arguments of the‘ Madhg‘/amt'ka
against the real existence of samsarga. The chief point is that sarisarga implies
anyathva or prthakiva, and that is not a real fact.
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n:lpasya Slinyatd na tad ripam . . . (tat kasya hetoh ? tatha hi ya
rupa-sinyaté na si ripayati...ya...vedayati; ...samjanite...;
abhisamskaroti; ... vijanati. tat kasya hetoh ?) tatha hs Sdriputm’
m_z-anyad ripam anyd Sinyata. na-anyd Sinyatd anyad rapan.
ripam eva :s'dnyatd $unyataiva rapam. na-anyi vedand anyd
$unyatd . . . iti samudaya-satya-avavadah.

The Hydaya reproduces only the substance of the last two
sentences. of this passage. But Kumdrajiva also gives the sentences
marked in ( ), preceding this, and that again literally in the
same words as in his translation of the Paficaviisati.! It is note-
worthy that. the Chinese and Tibetan translations, and three of the
MSS., remain close to the Paficavimsati text in that they have
only two clauses, omitting either Nos. 10-11 or Nos. 13-14.2

B}lt how is this argument connected with the truth of origination ?
As interpreted by the Prajiaparamitd, the truth of originatim;
means % that form, etc., considered as the cause of ill, are really
fdentlcal with ¢ emptiness, not separate from it. In other words
In reality there is no origination.s ,

Ae‘! for the first truth, of ill, Kumdrajiva was well aware that
Section I referred to it, as is shown by his addition, ““ and so we
go l.)t‘ayond all suffering and calamity (obstruction).” ¢ Anyone
familiar .With the thought of the Prajiagparamita knows that the
connotatlons. 'of the term vyavalokayati point in the same direction.
In A.,s,ta xx1l, pp. 402-3, for instance, it is explained that a
Bodhisattva, endowed with wisdom, “looks down ” in the sense
that he surveys the sufferings of beings with compassion. In the

! Taishé Issaikys, vol. viii, p. 223a.

3 Graiiva’
lo—lIl{umam]wae e Eﬂ % §, etc., does not translate Nos. 13-14, but Nos.
10-11. 'In other places the phrase is also used to render rapam eva $unyald
cu:zyatazfm rapanm ; e.g. Taisho Issaikys, viii, 221c = P 38; 223a = P. 45 1/
A'b{usamaydlaﬁkdrdlokd, P- 32: samudaye Sunyata hetu-bhdta-.rﬁp('ida or
avyam:ﬂ«':tatvena (= a-prthaktvena) rupadi na samudaya-nirodha-samkleda- o
dharmi iti. oyaading
4
of thThe fo_rmula .Of Nf)s. .13—14 is' designed as a parallel to the classical formula
o Z aatkag{adrm, which is the chief cause of becoming, cf. e.g. Atthasalini, p. 353 :
u ekacco rapam attato aaﬂ.mnupaéyali. Yarh ripar so aham, yo ahar tarh ripan ti.
upan ca attari ca advayan samanupadyati. In Section II of this satra, éin até
tal:ez;l;e t};iacefwhich atman occupies in the satkayadysfi. ’ ¢
erefore as in the Pasicavinméati passage, utpa nkles nsd
which are fa,]l synonyms of the world viewed };s oifgi’n;tgg.da » comkeda, sariodre,
¢ There is no trace of this addition in any Sanskrit document, and it may have
been made in Central Asia, from where Kumarajiva’s text is said’ to be deriged.
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traditional formula of the first Truth dukkha is equated with the
paficupadana-skandha. But what, according to the Prajiiaparamita,
is the real fact or truth about the skandhas ¢ That they are empty
in their own being. Thus, if duhkha = skandha, and if skandha
— svabhava-§iinyd, then duhkha = svabhdva-sinya.! The com-
passion of a Bodhisattva, which at first has suffering beings as its
objects, continues to grow even when the beings are replaced by
objects more true to reality—first a group of skandhas or a pro-
cession of dharmas, and finally by emptiness, or no object at all.?

In the section dealing with the duhkha-satya, the Paficavirsati
expresses this idea more elaborately : —

Sariputra: katham yujyamano Bhagavan bodhisattvo maha-
sattvah prajiaparamitayarh yukta iti vaktavyah ¢ Bhagavan :
iha Sariputra bodhisattvo mahasattvo riipa-éiinyatayam yukto
yukta iti vaktavyah . . . etc., list as in Section IV to jara-marana-
éoka-parideva-duhkha-daurmanasyopayasa-siinyatayam yukto
yukta iti vaktavyah. Punaraparam Sariputra bodhisattvo maha-
sattvah prajiidpiramitayam carann adhyatma-Sunyatayam yukto
yukta iti vaktavyah . . . yivat para-bhava-§inyatayam yukto
yukta iti vaktavyah. evam hi Sariputra bodhisattvo mahasattvo
prajiidparamitayar carann asu sarvasu $anyatdsu yukto yukta
iti vaktavyah. sa abhih $iinyatabhi prajfiaparamitiyam caran na
tavad bodhisattvo mahasattvo yukta iti vaktavyo ’yukta iti. Tat
kasya hetoh ? tathd hi na sa ripam . . . yuktam iti va ayuktam
iti va samanupasyati. iti duhkha-satya-avavadah.

The truth of ill thus means 3 that in their essential being the
skandhas, considered as a result of craving and as essentially ill,

1 In the Abhidharma, $unya is one of the four equivalonts of duhkha. It is
there explained as the negation of mamagraha and atmadrsti. AK., vii, 13. Now,
according to the Abhisamayalankaraloka, p. 38, the é§ravakas contemplate the
sixteen modes or aspects of the four Truths as antidotes to atma-daréana, and the
Bodhisattvas as antidotes to dharma-darSana. Then in the case of the latter
éiinya would mean svabhava-$inya, instead of andtmiya.

2 sattva-arambana, dharma-Grambana; an-Grambay Aksayamati sutra in
Siksasamuccaya, p. 212, 12 sq.; cf. also Pitrputr ag in Siksa caya,
259, 10 sq., Upalipariprecha in Prasannapada, xii, 234, the Paiijika, pp. 486493,
on Bodhicaryavatara, ix, 76-8, and Madhyamakavatara, pp. 9-11, Muséon, 1907,
pp. 258-260. These passages form the context into which Section I of the Hrdaya
is to be placed, and taken together they form an illuminating commentary to it.

3 Abhisamayalankaraloka, p. 32: dubkhe phala-bhita-ripadi-sanyata prajiap-
aramitayos tathata ripatvad aikatmyam iti.
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are identical with emptiness. In actual reality, the fact of ill cannot -

maintain itself against the fact of emptiness.!

From the printed text of the Paficavimsati it appears that the
Jourth truth, of the Path, is not treated in this passage, and N. Dutt 2
is explicit in drawing this conclusion. Haribhadra, however, in the
Abkisamayalankaraloka 3 takes it that the sentences following s
nirodha-satya-avavadak ¢ do not treat of the Buddha-ratna, as the
printed text suggests, but of the Path. Section V of the Hrdaya
is, however, not based on that passage. The reason may be that
the tradition on the attribution of this passage was somewhat
confused, and also that the account of the Path given there did not
go to the bottom of the question, and lost itself in comparative
side-issues. We have to look for the source of Section V elsewhere.

The end of the first chapter of the Astasahasrika (= A) is devoted
to a long argument, which according to Haribhadra deals with
niryana, going forth, on the last three stages of a Bodhisattva’s
ccareer.® The authors of the Prajiiaparamitd sutras seem to have
been aware that they deal there with the very core of their teaching,
and each successive version labours to bring out the idea more
clearly. The Satasahasrika remodels the account-of the Asta to
a greater extent than it usually does, and the Pajicavimsati, what
18 still more unusual, has recast it again, and made some additions
of its own.®

In its Section V the Hrdaya at first follows step by step the

1 Madhyamaka-karika, xxiv, 21 : anityam wktariv dubkham hi tat svabhavye na
vidyate. Prasannapada, xii, pP. 234. tasmat svabhavato ma santi dubkhadinity
avasiyate. atha viparydsa-mdlm-labdhdtmasattﬁkdyd dubkhadsi.

* Aspects of Mahayana Buddhism, etc., 1930, p. 228, “as the marga has no
place in this interpretation of the aryasatyas, the Prajfidpiramita omits it.”

3 Ed. Wogihara, 1935, p. 32.

4 Le. P 47, 849, 10.

* Karika, i,72, 73 . . . niryanan prapti-laksanan/sarvakirajiatayin ca niryananm
marga-gocaranm /niryana-pratipaj Jhieya seyam astavidhatmika. Cf. E. Obermiller,
Analysis of the Abkisamayalankaraloka, 1936, pPp. 185 sq. Niryana is, in the
Abkidharma tradition, one of the four synonyms of mdrga, cf. Abhidharmakosa,
vii, 13, page 32: 4. nairyanika — atyantar niryandya prabhavati ( Vyakhya,
p- 626, 26), sortie définitive, parce qu’il faut passer au dela d’une maniére définitive,
Also Patisambhidamagga, i, 118.

¢ P265,6-22,isabsent in § xiii, and so is P 266, 5-21.—The only other substantial
addition to the Satas., in the printed portion of the Pascav., is on Pp. 149, 14—

150, 16, where it is due to a desire to maintain a scheme which cannot be read
into the existing Satas. text.
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argument of the larger Prajiiaparamita sutras, w.hlch tl%us provide
an excellent commentary to its somewhat cryptic brevity. .

(1) First, there is no attainment in af:tual fact. Attax‘n:ner.lt
implies abhinirvrtts and duality, and neither of these exists 1n

1 1

ref:g;yéecondly, there is no desire, on tlTe part of the Bpt‘ihlsa;t:;,

for any attainment. The argument begins with a deﬁmtfon ;) e

Bodhisattva, and proceeds to show that he does not wish for an

attainment.? " . “ relying on ”.3 _
follows a discussion on S

8; 311:2, corresponding to Hrdaya No. 49, wharaty, comes 'tih_e
point that ayam bodhisattvo mahdvaltvo viharaty anena prajia-
gramita-viharena.
pa:;;nHere the literal correspondence breaks down, and tlr;; Hirdayci
employs terms not directly used in t]}e larger accopnt. 'he ariel
sitras proceed to discuss the dialectlfzs of a’ b?dhlsattva 8 m4en a
activity (manastkara), which, if Hambhad.m s'mt‘erpretatlon ’ <zlan
be trusted, is very much akin to what is sald. in the remainder
of Section V. It would take too long to show this in deﬁa%l.

In any case, the terms used in the s<?cond Part of Sect.xon V' alxz'e
closely connected with mdarga. That is ob\nously'so.mth m.sgha
and nirvana. It is, however, perhaps worth mfantl.omng_that t ‘z
cognition of the uncovered thought, of the cittai m—aziZ(?Z;z
samyuktarn na visamyuktam, is placed l?y the A.bhzsaimfzya n dm
under mdrga-satya,® and that pratipatic, 'the :chlrd al:afa (mg e,
aspect) of mdrga, is defined as citto.zsya-ampa(yasa-pratzpad.ana.v .

At first sight one would be incllm.ad to th}nk that SectloI; L
the passage dealing with the perfection of wisdom as a mantra, is

1 Haribhadra, i, 10, 6, prapti-niryanam = A I, 24, 16-27, 6 = P 242, 13-256, 9
= § xiii, 1635, 13 sq. MS. Cambridge Add 1630, to fol. 98. o P o6 1
3 Haribkadra, i, 10, 7, sarvikarajiata-niryanam = A 27, 7-31, —dha ,
263, 17 = S MS. fol. 98-137. — P 260 : Subhiti ! na-aham anutpannasya dharmasya
iz tim icchami, na-apy abhisamaydaiin. B
pr‘:pHZ:ibhadra, i, 10, 8, marga-niryanam for (3) to (5) = f} I: 31,1.0—?)2 —-_P 263_, lii‘-;
269, 6 = S MS. fol. 137b-144b. — Agta, p. 31. prejiaparamiaiva sarva-yan:
’ - .' . * - “p - - .td oa‘
-dharma-aniéritataya sarva-dharma-anidrita parami )
m:w.l/lata 31, 18. Abhisamayalankaraloka, p. 125: e.g: .namf mamzslcaraé. cett_ztsa
&bhogc;, d’lambane citta-dharana-karmakah. pmjﬁﬁp{iramua-ml'mmé_ca tad-m}t):tn.z-
svabhava. Cf. also to A 32, 7, cf. p. 127, 26, manasikarena aviparyasa pravritatvad.
The trembling is alluded to in Asta, p. 31, 15-16.
5 P 121, 5-123, 6 = S 490, 14-503, 5.
¢ Ed. Wogthara, p. 137.
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a later addition, due to the influence of Tanmtrism. One must
how.ever, bear in mind ¢hat we can trace in the Niddesa and in th(;
.Palz commentaries an old tradition, according to which paniiia
18 called mantd, a term understood there as the feminine of manto
mantra.! Then there is the term vidyd. In the dharma-ealclcaj
ppavatfam-vaggo of the Sarvyutta Nikaya, which, as we will see
embodies some of the traditions forming the background of thé

- Hydaya, vijja is equated with a knowledge of the four Truths.?

In other contexts, however, the term shades off into meaning a kind
of secret, mysterious lore of magical potency which can be com-
pressefi into a magical formula, a spell. What is really new in
Tfmmsm is merely the stress laid on the belief that all the means
of salvation can be compressed into the words of a short formula.?

T.he .Satasakasrikd, In chapter xix,* gives a close parallel to the
bfegmxgng of Section VII. The only difference is that the term
tmdyd is used instead of mantra. The parallel is all the more
impressive, in that VII is also in the Satas. coupled with VI, although
VI here does not precede but follow it.5

Sakra: mahavidyeyam bhagavan yad uta prajfiaparamita.
anuttareyain vidya bhagavan yad uta prajfidgparamita. asamasa-
meyam vidya bhagavan yad uta prajiaparamita. Tat kasya
heto};?_ tatha hi bhagavan prajfidgparamita sarvesam kusalanam
dharfne.mém aharayitri. Bhagavan : evam etat Kaudika evam etat.
mahavidyeyar Kausika . . . yad uta prajidparamita. Tat kasya
hetoh ? tatha hi Kausika ye te’bhiivann atite dhvani tathagata . . .

‘te enam vidyam dgamya anuttararm samyaksambodhim abhisam-

buddhéi. ye ’pi te bhavisyanty anagate . . . ye ’p te etarhi dadadig
lolfafihatt.lgu tathagatd . . . tisthanti dhryante yapayanti, te 44
enam vidyam 4gamya anuttarima samyaksambodhim abhi-
sambuddha.®

: Nid'deaa ii, 497. Dh-A iv, 93. Sn-A 204, 549. Vv-A 262.
SamyN 5V, P 430. yanm kho bhikkhu dukkhe fidanarm duhkha-samudaye Adnan . . .
ay::,rrl;E vuccats bhikhhu vijja. Ettavata ca vijjagato hoti.
-g. Sadhanamala, p. 270. ayam mantrarajo buddhatvar ati, ki
anyah siddhayah ? - ! o dadatf > bk punar
: %S. Cambridge Add 1630, fol. 293b. Corresponds to A III, 73 8q
u - . . . . . ’ )
this po :::;:?zva, by omitting No. 52, is again nearer to tl.le presumed original of
¢ Here again there is an allusion to the four Truths i
gain in that the second part of
the quotation is modelled on the classical formula, which, in the Sacca-Sal:nyutta
(Samy. N., v, pp. 433-4) runs as follows: ye hi keci bhikkhave atitam addhianam
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This statement according to which the perfection of wisdom is
a vidyd, and, as it were, the mother of the Tathagatas, occurs with
slight variations once more in the same chapter of the Astasahasrika.
The other passage! contains the parallel to No. 56 of the
Hyrdaya.

We have thus been able to trace roughly nine-tenths of the
Hrdaya to the larger Prajiaparamitd sutras. We can, I think,
draw the conclusion that the Hydaya was originally intended as
a restatement, for beginners,? of the four holy Truths,® followed
by a few remarks on the method of bearing this teaching in mind
and on the spiritual advantages of following it.

This analysis permits us to see the Hrdaya in its historical
perspective. It is the dharma-cakra-pravartana sitra of the new
dispensation. It is the result of 800 years of continuous meditation
on the tradition concerning the first turning of the wheel of the
law. In the literature of the second turning of the wheel of the law ¢
the Hrdaya is meant to occupy the same central and fundamental

arahanto samma-sambuddha yathabhitam abhisambujjhimsu, sabbe te caltari ariya-
saccani yathabhitam abhisambujjhimsu . . . andgatam addhinam . . . etarhi. . . . —
Each branch of Buddhist thought rephrased this formula according to its needs.
The Mantrayana, for instance, in San hyan Kamahayanan, v. 3, says of the Buddhas
of the past, present, and future :—
tai$ ca sarvair imam vajran
jhatva mantravidhim param
prapta sarvajiiatd viraih
bodhimale hy alaksana.
The thought itself forms an essential part of the tradition on the first turning of
- the wheel of the law, cf. e.g. Lal. Vist., xxvi, p. 418 (= Samy.N., v, p. 422): it
hi bhiksavo yavad eva me egu calugv aryasatyesuw yoniso manasi kurvato evarh tripari-
vartam dvadasakaram jiana-daréanam utpadyate na tavad aham bhiksavo ‘nuttaranm
samayaksambodhim abhisarmbuddho’smi iti pratya jRasiganm, na ca me jiana-daréanam
utpadyate. yataé ca me bhiksava esu catusv aryasatyesv. .. jhana-darsana i
akopyd ca me celovimukiih prajia-vimuktis ca saksatkrta. tato 'ham bhiksavo
‘wuttaram samyaksambodhim abhisambuddho’smi iti pratyajiasisam.

1 The other passage is A III, 54-5 = S xviii, fol. 280a-281b.

2 The connotations of avavida can be gathered from Sutralamkara, ch. xiv,
and from Buddhaghosa's definition, Samantapasadika, v, p. 982: api ca otinne
vi anolinne va pathama-vacanam ovado, Punapunnam vacanam Gnusisani i,

3 There are other instances of a Mahayanistic reinterpretation of the four Truths.
Cf. the Dhyayitamugti sitra, quoted in Prasannapada, p. 298, cf. Prasannapada,
ch. 24. Lankavatara sitra, p. 299, v. 260, is short enough to be quoted : cittasya
dubkha satyar samudayo jiana-gocarah/dve s: ye buddhabhimié ca prajia yatra

1.
uLp »

' pravartate.

¢ Asta, ix, p. 203, states expressly : dvitiyam batedan dharmacakra-vartanar
Jambiidvipe padyama iti.
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position which the dharma-cakra-pravartana sutra occupies in the
scriptures of the first turning.! .

The Prajiaparamita texts are so elusive to our understanding,
because they are full of hidden hints, allusions, and indirect references
to the pre-existing body of scriptures and traditions circulating in
the memory of the Buddhist community at the time. They are
more often than not an echo of older sayings.. Without the relation

to the older sayings they lose most of their point. We at present

have to reconstruct laboriously what seemed a matter of course
1,500 years ago. '

III

Although T have added in the bibliography all the items known
to me, I do not think that I have covered the whole ground. Never-
theless, a list of editions, manuscripts, and translations is necessary
for the understanding of the preceding pages, and the remainder
may be a small contribution to a bibliography of Buddhist literature
which would be a great help to the student of this vast subject.

SANSKRIT

Editions
Max Miiller, Buddhist Texts from Japan. Anecdota Oxoniensia,
Series, vol. 1, part iii. The ancient palm
mita-hrdaya-siitra and the Usnisa
B. Nanjio, 1884.

Aryan

-leaves containing the Prajiiapara-
-vijaya-dhérani, ed. F. M. Miiller and

Both short and long text. The edition is based on MSS.: Ja Jb and Ca.
Shaku Hannya. The prajfidparamita-hrdaya siitra, Sanskrit and Tibetan

texts (+ some notes). The Eastern Buddhist, 2, 1922-3, pp. 163-175.
" The text is the same as MS. Jb. :

! The Hrdaya abounds in allusions to the traditions as laid down in the various
dharma-cakra-pravartana sitras. In the dhamma-cakka-pavattana vaggo of Sarmyutta
Nikaya (preserved also in Tibetan mdo XXX, and in Chinese T 109), we have
first a statement of the four Truths, followed (p. 426) by a passage on dharana .

(equivalent to mantra), and a warning that no other truth of ill, etc., is possible,
The end of the vagga is s

imilar to Hrdaya No. 57: (p. 430) idari dukkhan ti bhikkhave
tatham (= saccam, satyam) etam avitatham etan anarniatatham elam (corresponds
to amithyatvat). Sariputra’s position in the Hrdaya gains point from the tradition
common to all schools that Sariputra alone was capable to turn the wheel of the
law after the Tathagata (e.g. Sn 557; MN II1, 29; Mil. 362; Divy. 394), and
from the statement in the Saccavibhangasutta of the Majjhima Nikaya 141:
Sariputto, bhikkhave, pahoti cattiri ariyasaccani vitharena acikkhitum, ete. But it
would be tedious to continue. Those who wish to follow up this suggestion will
find a list of the chief versions of the dharma-cakra-pravartana sitra in E. Wald-
schmidt, Bruchstuecke, 1932, p- 54.
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3 D. T. Suzuki, Essays in Zen Buddhism, iii, 1'934, P 190.T J{:nm‘lg 2{,‘9 i::
. B’;&dd.hi‘?m 1935, p. 27. (Short text)—reprinted in J. Tyberg,
Keys to the Wisdom Religion, 1940, p. 146.

Manuscripts
ﬁegalesi:c_li{:bﬂice No. 7712 (1). Long text. 35 lines. F‘ollowed by a poem of
> 8 lines. Nepali characters. From Hodgson collection. ol Lanten
Nb: MS. Cambridge Add 1485. Long text. A.p. 1677. Ornamenta ,
. 1. 16-18. . o
Ne: {\ZS. Bodl. 1449 (59), fol. 74v-75v. Long text. Newari. Hodgson MS. o
‘ .p. 1819. Carelessly written. ‘
Nd: i(ﬁxdon Royal Asiatic Society, Hodgson Collet(:}t;on, ct; 1820. Cowell and
. i - text. rrupt.
ling, No. 79 V. fol. 15-16b. Long -
Ne: lgfﬁbl:ilgge Add 15563, fol. 4 to 7b. Lorfg _te-xt. Y:ary carelessly written
* 1llustrated by picture of four-armed pra]ﬁf).purmmta.
Nf: Calcutta As. Soc. Bengal B 5 (35). Newari.
) . 0).
. Calcutta As. Soc. Bengal B 65 (1 .
§i : F:agment, only first six lines: Cambridge Add 1164 2 II.

Ni: Société Asiatique, MS. No. 14, fol. 18b, 1. 4—19b, 1. 5. No. 21. Long

toxt, cf. JAs 1941-2 (1945).
' = C. . Iy
g:'-mse From a Chinese blockprint. Printed in M. Miller, PP- 30—%i o Taishs
b: Text transcribed into Chinese characters. FO}llld in »'Iimf ua _g.L s
ob: Issaikys, No. 256, ed. in T. Matsumoto, Die Prajm'zpar'amt.ta ze. i
138;2 )Ir)p, 44-50. Cb has an introduction from K'u-el-c;n, Hl:e'n-ts::;i ;
Dlo, . iuen-tsiang’s text. It contains
isciple, and it may have been Hiuen tsmngs. toxt. .
?rizzlg:ctnesses of language, and one long 'repetmon (i.e. No. 31 to No. 40
occur twice). (Short text.) Stein Collection NO.. S 2464.Kh bint. Prior
hort text, found on stone in Iasaktu, Mongolia (near Kharbi )-

Oe: f OAD 102)0 Ed. N. D. Mironov. The prajﬁipiramlta-hrdaya,kaﬁtstn
izscl:ip.tion. Journal of Urusvati, 1932, pp. 73—?. The text, Sar; ri 4;13n
Sino-Mongolian pronunciation, is quite undecipherable after No. 43.

losely with Ja. ' ' -

Cd Eozgr::;tcfzonf a bell at Peking, now in Dairen. Mironov, p. 78. Incom

. . Very close to Ca. - ) ) )
g‘t:: in Br‘);er’s (cf. F 1) polyglot edition (Sanskrit, Tibetan, (ghn.x;;s:,

O 1, Manchu). Cf. Bibl. Inst. de France 3542. Xylograph. Cf. l..
MO: g;));c 1924, p. 335—printed in L. de Milloné, Quelques mots sur earl
o ;ns t;,:ctes .m’nslcrits du Japon, Actes du sizieéme Congres .Intcrmtu'mze
ZZ: Orientalistes, 1883, Leyde, iii, 1934, as “ U.ne recensr;m;, cc;:':;xgdu
par lui-méme (Feer), du texte sanskrit qu’il avait compa: ce)

Cf gt:ilx(til::l:ec;ion Ch 00330. Sanskrit text and Chinese transliteration in

: i 800. )
te columns. Script later than c. 4.. 800. . . e
Cg: ‘Ilslitl‘:lmal‘lationale 62 no. 139. Pelliot S.ogdlen, m; Eh ]i:nt:?:ste, Texi
¢ Sogciie’ns, Paris 1940, pp. 142-3. ¢Copie Barbare.” Sho .
:;apan“;l: Jv.vhich came in A.D. 609 to the Hordji Temple = MS. Tokyo Imp.
a: .
iversity No. 31 ? Short text. ) o
'II‘JEZ eLI{BSlf);vas brought to Japan in the ninth eer}tury by" Yeun, dl;tix_pie of
b Kukai. The eighth copy of it, of 1880, printed in M. Miller, pp. .

4
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CHINESE TRANSLATIONS

Ch 1 = Taishs Issaikyd (= T) 250. Short text. Mo-ho-pﬁn-zo-po-lo-mi-ti-ming-
chen-cing Great-perfection-of-wisdom-great-knowledge-divine sutra; trsl.
Kumarajiva (or one of his disciples, cf. p. 38, n. 1), c. 400. Text from Kucha,

Ch2 = T. 251, trsl. Hiuen-tsiang 649. Short text. This is the standard translation,
Ch 2 agrees with Ch 1 with the following exceptions: at No. 7 a different
character for “skandha > is used; two additions (after No. 9 and 21
respectively) are omitted. No. 52 is not omitted,

(Ch 3: trsl. Bodhiruci 693. Trom South India. Lost.)

(Ch 4: trsl. Sikeananda, . 700. Lost.) :
Ch 3 and 4 are mentioned in T 2154, vol. lv, PP. 569¢ and 566ab, a catalogue
of 730.

Ch5 =T 253, trsl, Dharmachandra (?) 741. Long text, from Eastern India,
) according to T 2157, vol. Iv, 878b and 893c. Agrees closely with Ch 2.
Ch 8 = T 253, trsl. Prajiia 790. From Kashmir, Long text. Agrees verbally with
Ch 2 after No, 9. '

Ch7 =T 253, trsl, Prajiidcakra 861, Long text from Central Asia, Shows a

number of small variations from Ch. 2.
Ch 8 = T 255, trsl. Fa-tcheng 856, Long text from Tibet, found
Differs from Ch 2 more than Ch 7 does. Agrees with Tj.
Ch 9 = T 257, trsl. Shih-hi (Danapila ?), c. 1000, Long text from Udyana. Differs
from Ch 2 in a great many details.

in Tun Huang

TIBETAN TRANSLATION — Ti

Trsl. Vimalamitra. Bhaga.vati-pmjﬂipémmité.-hrduya. Long text. Otani
catalogue No. 160, Na 22, Tohoku Catalogue No. 21. Ka 144b-146q.
Sher phyin xxi, 13 = Rgynd xi, 13, :

MoxNaoL TraNsLATION
(a) Feer’s polyglot edition. Cf. I, Feer, Tableau de Ia Langue Mongole,
Paris, 1866, appendix.
(b) Collection of Schilling van Canstadt. Bibl. de PI'Institut de France,
cf. T’opng Pao, xxvii, 1930. No. 3543-No. 3588, 1i, fol. 224,225y,

Mancru TrANSLATION
Feer’s polyglot edition.

Exerise Trawsvations

E1l: 8. Beal, from Ch 2.

(@) JRAS., New Series, i, 1865, pp. 25-9.

(b) Catena of Buddhist Scriptures from the Chinese, 1871, pp. 2824,
E2: F. M. Miiller, from the Sanskrit.

(@) In his edition.

(6) 8.B.L., 49, 2, 1894, pp. 1534,
E3: Shaku Hannya, Eastern Buddhist, ii, 3-4, 1923, pPp. 165-6, from Ch.
E4: K. Saunders, Lotuses of the Mahayana, 1924, pp. 424 (from Ch ?).
E5: D.T. Suzuki.

(@) Essays in Zen Buddhism, iii, 1934, pp. 1924,

(b) Manual of Zen Buddhism, 1935, pPp- 27-32.

Eé: w.v. Evans-Wontz, Tibetan Y. oga and Secret Doctrines, 1935, pp. 355-259,
from Ti. .

E7: D. Goddard in 4 Buddhist Bible,

2nd ed., 1938, pp. 85-6, “ made from
various English translations,”
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sk ; ligion, 1940, p. 147.
:  J. Tyberg, Sanskrit Keys to the Wisdom Religion, :
gg E. C):)nzeg, The Middle Way, xx, 5, 1946, p. 105 (from Sanskrit).

FrENCH TRANSLATIONS .

F1: L. Feer, from Ti. Extraits du Kandjour, Annales du Musée Quimet, vol. 5,
1883, pp. 177-9. ; . )

F2: P, Regrl:aud and M. Ymaizoumi, Actes du sixziéme Congrés International,
iii, 1885, 189-190 (from Skr.).

F3: (; de Harlez, Journal Asiatique, tome 18, 18901, pPp. 445-6, t:rom L:;Mio:m'

. As * introduction mandchoue-chinoise ” to Chinese MS. of Diamond siitra,

of 18317,

COMMENTARIES
Indian (Tibetan) '
til: Vimalamitra. Arya-prajiiaparamita-hydaya-tiki. Mdo hgrel, xvi, 2856—
,302b (Cordier).
ti2: - Jﬁ&némitra. -vyakhya, xvi, 302b—30?b.
ti3: Vajrapani (?). -tikartha-pradipa, xvi, 30‘:)b—3196. ik
tid4: Pradastrasena. -tika, xvi, 31956-330b (dadartha-prakasika).
ti6: Kamalaéila, -{ika, xvi, 3300-333a.
ti6: Dipamkaraérijiiana, -vyakhya, %vi, 333a-338b.
ti7: Mahajana, -artha-parijfiana, xvi, 3386-350a.

Chinese
ii. Kiki 5 , pp. 514-542. :
h1: T 1710ii. Kiki (Hossd) 650. Vol. 23, p}_). . g
zh 2: T 1711i. Enjiki c. 680. Abridged or briof cy. Vol. 23, pp. 542-552.
h 3: T 1712i. Hozo (Kegon), pp. 552-6. .
Zh 4: T 1713ii. Shi-hui (Shie) (Kegon) (+ 946 Ng,n]lo; trav. 1165 T). cy to ch 3,
. 565-568. ]
ch5: $p17 14 i. Séroku and Nyoki (Tsung-lo and Ju-chi), 1380, pp. 569-571.
ch 6: Wu-tsing-tse, cf. Beal, Calena, p. 279.
h 7: Shin kyo kie, cy of 1839, 34 leaves. .
:h 8: Hogo, y18()7. Bon-mon-han-nya-shin-gyo shaku. (Japanese on Sanskrit
text.)
English ) .
el: .D. T. Suzuki. The significance of the Prajiaparamita-hrdaya siitra in
) '-Zen Buddhism. Essays in Zen Buddhism, iii, 1934, pp. 187-206. ddle
62: E Conze. The Hrdaya siitra; its scriptural background. The M
' Way, xx, 6, 1946, pp. 124-7; xxi, 1, 1946, pp. 9-11, 17.
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