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PREFACE.

The PrajiopayaviniScayasiddhi of Anangavajra and the
Jnanasiddhi of his disciple Indrabhiti,—two short works of later
Buddhism, or properly speaking, of Vajrayana—are presented
to the public for the first time in original Sanskrit as No. XLIV
of the Gaekwad’s Oriental Series. The publication of these two
works needs no apology because of the paucity of material for the
study of Vajrayana and the later phases of Tantric Buddhism.
Both Anangavajra and Indrabhiti were included in the group
of the eighty-four Mahasiddhas and undoubtedly they were very
popular in their own time; therefore, as these two works come
from ancient authors of much influence, they appear to be more or
less of an authoritative character. They are also calculated
to throw immeasurable light on the doctrines and practices of the
Buddhists of the Tantric period about which very little is known
to scholars of modern times. The Tantras are a very neg-
lected literature, but when they are dissected and properly
examined there will remain enough to show that they are very
valuable in their own way and that they have always something
very lofty and grand to teach to mankind even now. It isin this
literature that the whole of the cultural history of the eastern
part of India from 700 to 1200 A.D. is locked up, and a study of
this literature is likely to repay the investigator amply.

The edition of the Prajiopayaviniécayasiddhi is based on
the following six MSS:—

1. A. No. 8060 of the Asiatic Society of Bengal, described in
the Catalogue of Sanskrit MSS. in the Government Collec-
tion by Haraprasad Shastri, Vol. I, p. 110.

B. No. 13124 of the Baroda Oriental Institute MS. Libra-

ry, first copy comprising fol. 71a to 82a.

3. C. No. 13124 of the Baroda Oriental Institute MS. Libra-
ry, second copy comprising fol. 126a to 137b.

o

4. D. Nepal Durbar Library, first copy.
5. E. Nepal Durbar Library, second copy.
6. N. A copy in the possession of the editor.
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As a rule all the MSS are defective and full of mistakes.
In the copy of the Asiatic Society of Bengal first three chap-
ters out of five are missing.

The text of the J#anasiddhi of Indrabhuti is based on
the following three MSS.
L. B. No. 13124 of the Baroda Oriental Institute MS.
Library.
2. H. Copy in the possession of Mm. Dr. Haraprasad Shastri
of Calcutta.
3. N. Copy in the possession of the editor.

The task of editing this second work presented peculiar
difficulty owing to the limited number of MSS and it is feared in
spite of all precautions there are instances where obscurity could
not be avoided.

Our thanks are due in the first instance to His Highness the
Maharaja Chandra Shamsher Jung Bahadur Rana, G.C.S.I.,
G.C.L.E., etc., Maharajadhiraj of Nepal, for willingly and generous-
ly allowing us a loan of the valuable MSS from his Durbar Libra-
ry. To Mahamahopadhyaya Dr. Haraprasad Shastri we are also
indebted to a great extent for lending his MSS and allowing
them to remain with us for a long time. We have also to
thank our esteemed colleague Pandit K. S. Ramaswami Shastri
Siromani for carefully correcting the proofs and making valuable
suggestions,

Baropa.

B. .
The 20th March, 1929, } BHATTACHARYYA

INTRODUCTION.
§ 1 Rise of Tantric Buddhism.

The religion taught by the Buddha passed through innumer-
able changes until it developed into Vajrayana with its strange
philosophy, strange dogmas and strange customs and practices.
How Vajrayana or the Tantric Buddhism arose from the earlier
religion we have endeavoured elsewhere?! to explain, and it is
not necessary here to dwell on that point at any length. It
is, however, well to remember the three principal factors which
were in the main responsible for the degeneration of Buddhism.
A great variety of influences which cropped up during the cen-
turies from the time of the Mahaparinirvana of Buddha and
the destruction of Buddhism from the Indian soil at the hands
of the Mahammadans in about the 13th century of the Christian
era, helped a great deal in bringing about this degeneration.
The introduction of the theory of Mahasukha in the conception of
Buddhist Nirvana was the first and the primary cause of the
weakening in the strength of the religion. The second is the
imposition of the most strict and unnatural rules of discipline
amongst the members of the Sangha who could foliow them
only up to a certain extent and not for ever afterwards in
exactly the same lines as shown by the Buddha. The third force
which had also exerted a weakening influence is the theory of
Karuna which required that each individual Bodhisattva should
sacrifice everything,—himself, his happiness, his family and
children—for the emancipation of the suffering humanity. This
had a widespread circulation amongst the masses and the result

. was that the vow to emancipate others was reduced to a mere

convention, and what is worst,—the priests took shelter under its
cover and found in it an excuse for committing acts of great
sin and immorality.

It is difficult to say when Vajrayana arose, but it cannot

1 Sadhanamala 11, introduction, page =zxiiff; Gaekwad’s Oriental Series,
No. XLI.



X INTRODUCTION.

be denied that the seeds of Tantric Buddhism were already there
in the original Buddhism in the form of Mudras, Mantras,
Mandalas, Dharanis, Yoga and Samadhi as a means to attain
hap-p.iness and prosperity in this world. India in the Buddha’s
time must have been steeped in absurd superstition, and it is
difficult to imagine that Buddha will forbid all such practices,
because his obvious aim was to create a popular religion. It
is thus very easy to think that there were many amongst his
followers who were more eager for attaining happiness and
prosperity in this world than for the extinction of self in Nirvana
as preached by the Buddha. The Buddha had to cater for
this section of his disciples by giving them Mantras, Mudras,
Dharanis, Yoga and Samadhi! and we hear also of some of
his disciples attaining great powers and performing miracles in l.xis
own time.? The next stage in the development of the Tantric
form of religion is represented by the Aryamadjuérimulakalpa
which has been published by the late Mahamahopadhyaya
T, Ganapati Shastri in the Trivandrum Sanskrit Series. This
work must have belonged to a very early period as it is classed
among the Vaipulyasiutras which became extinct about the 4th
or the 5th century A.D. One who has glanced even cursorily
through the three massive volumes of the work will not fail to .be
struck at the wealth of Mudras, Mandalas, Mantras and deities
described in them. If this be the condition of Buddhism, say, in
the 2nd or the 3rd century A.D. or even earlier, who can
deny that these precious things existed long before in Buddhisr‘n
even from the time of Buddha, because such a development, as is
noticed in the Mafjusrimilakalpa, presupposes a great deal
of earlier literature on the subject. The next work which contri-

1 This is borne out by the testimony of Santaraksita, the author of the
Tattvasangraha where the following remarkable verse occurs.

aga amaiefagarfgtagan

swiCmafavafeegudife @ o (G O. Series No. XXX, p- 903)
Kamalagila his disciple added—a@ wiaamaral wmgwnizfaaagfa faus: |
wifgw=R+ gFawwfz 9fcas: |

and thus definitely attributed the introduction of these matters directly tc the

Buddha. )
2 8. B. E. Mahavagga, v. 1. 5. 7. vi 34. 1. 2; 15. 8.
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buted materially to the development of Vajrayana, is probably the
Guhyasamaja or the Tathagataguhyaka popularly known as the
Astadasapatala, where we find for the first time the mention
of Vajrayana and the evolution of the theory of the five Dhyani
Buddhas and the five Buddha families, the main pivot on which the
Vajrayanic conception of the Pantheon revolves.! The Tantrics
had many things which when brought to public notice were
likely to give a rude shock to many; in other words, secrecy
was their key-note in the beginning, till the practices enjoined
in the Tantras were widely current amongst a large section of the
people. In the GQuhyasamaja there are many practices which
cannot be made public at once, unless the ground is prepared
to receive them. Thus the Tantra went into private hands and
was transmitted in a most secret manner through an unbroken
chain of gurus and disciples till it gained currency after 300 years,
mainly through the teachings and mystic songs of the 84 Siddhas
and their disciples and all those who came in intimate contact
with them. These Mahasiddhas mostly belonged to the 7th, 8th
and 9th centuries of the Christian era and our authors here,
namely, Anangavajra and Indrabhiti belonged to the end of
the 7th and the beginning of the Sth century, or in a time when
Vajrayana had already made a great headway and, was almost

casting into the shade the original or the purer form of the
Buddhist religion.

§ 2. The Authors.

In the Tangyur Catalogue of P. Cordier Indrabhati is men-
tioned as the disciple of Anangavajra. From other Tibetan
sources Indrabhati appears to be the father of Guru Padma-
sambhava who went to Tibet in the year 747 A.D. at the instance
of his brother-in-law Santaraksita, both of whom were instrumen-
tal in founding the first great monastery at Samye in Tibet in
the year 749 A.D. modeclled on the Odantapura style.2 If we
take Indrabhiti as 30 years senior to his son, then his time will
fall somewhere in 717 A.D. and if his guru Anangavajra is

1 This work has been undertaken for publication in the Gaekwad’s Oriental
Series and the edition is to come out shortly. ’
2 Waddell : Lamaism, p. 28.
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taken to be twelve years his senior then the time of Anangavajra
will be cir. 705 A.D. and the best period of his life, therefore, he
must have spent in the latter part of the 7th century. Ananga-
vajra is again mentioned as the disciple of Padmavajra or
Saroruhavajra, famous in the history of Tantrism as the author
of the GQuhyasiddhi. Taranath’ mentions Padmavajra as a
contemporary of Kambalapa, Lalitavajra and Kukkuripa who
were well-known authors of Vajrayana works and introduced
many original Tantras. Indrabhati had a disciple in his sister
Laksminkara Devi who after being initiated into mysticism by
her elder brother rose to saint-hood.?

Anangavajra was the author of several Vajrayana works
besides the Prajiiopayavinibcayasiddhi printed and published here
for the first time. In the Tangyur Catalogue Anangavajra is
styled as Acaryya, Yogin, Yogigvara, Sripada and Mahacarya
and the following works are ascribed to him in the Tangyur® :—

1. Sri Hevajrasadhana (Ekanatha Heruka).
Hevajrasadhana.

- Hevajra nama sadhanopayika.
Homakarma Krama.
Visanirvahana bhavana krama.

It may be remarked that Padmavajra, the guru of Anangavaj-
ra, introduced the Hevajratantra and hence it is that Ananga, his
disciple, devoted more energies in elucidating this Tantra than in
anything else.

Indrabhati, the disciple of Arangavajra, was a more prolific
writer than his preceptor and, therefore, in the Tangyur we find
quite a large number of works attributed to his authorship.* He
is styled as Mahacarya, Odiyanasiddha, Acarya, Avadhita, etc.
and is definitely mentioned as the king of Odiyana which is
differently spelt as Oddiyana, or Uddiyana.® The following
works are ascribed in the Tangyur to Indrabhuti besides the
Jiianasiddhi published in this volume.

o b o

1 Taranath : Geschiste, p. 188. .

2 Grunwedel : Die Geschisten der 84 Zanberer : art. on Indl‘&bh!.}tl P

3 See Shastri, MM. Haraprasad, Bauddha Gan O Doha, appendix. p. 3.

4 Ibid, appendix, p. 14. . .

5 For identification of the place see Sadhanamala II, introduction,
p. xxxviff.
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1. Sri Cakrasamvara tantraraja samvara samuccaya nama
vrtti.

Sri Cakrasamvara Stotra.

Cakrasamvaranubandha Samgraha.

Siddhi Vajrayogini sadhana.

Vajrayogini mantra tattva svadhigthana nirdesa.

Sukla Vajrayoginisadhana.

Dakinivajrapafijara mahatantrarajasya paijika pratha-

mapatalasukhabandha nama.
Kulikamahatattvanirnaya.
9. Sri Samputatilaka nama yoginitantrarajasya tika smr-

tisandarsanaloka.

10. Sri Anandapuspamala.

11. Sri Tattvamrtopadesa.

12. Mahamayasadhana.

13. Sri Sarva Buddha samayoga nama Tantrapaijika.

14. Sri Sarva Buddha samayoga. Daklnqalasamvara tantrar-
tha tika.

15. Sarva Buddha samayoga ganavrtti.

16. Vajrasattvopayika.

17. Sri Sarva Buddha samayoga Dakini jala samvara maha-
tantraraja nama mandalopayika.

18. Sahajasiddhi.

19. Tattvastakadrsti.

20. Ratnacakrabhigekopadesa.

21. Arya Mafijusri nama,sangltl vrttl

22. Kurukulla sadhana.

N e o e

®

§ 3. Teachings of the Prajiiopayaviniscayasiddhs.

Anangavajra’s work is characterized by the boldness and the
astonishing nature of the teachings contained in it like those of
his predecessor Padmavajra and his successor Indrabhati. All
these authors have written more or less in a suppressed style, as
much of it, which to-day appears as indecent, must have been
similarly treated in their own time too. The language used in these
books is known technically as the Sandhyabhasa or the ¢ Twilight
Language * which can be explained in two ways, one in a refined
sense while the other in a gross sense ; or in other words, it is a
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language which may be explained by the light of the day or by
the darkness of the night, and this fact leads to the language
being particularly named as the Sandhyabhaga or the ¢ twilight
language.’

In the Prajiopayaviniécayasiddhi the author divides his
subject matter into five different chapters. The first he names as
the Transformation of the ideas of Prajfia (wisdom) and Upaya
(ineans), the second relates to the worship of the Vajracaryya or
the Preceptor who grants the initiation ; the third refers to the
ceremony of initiation with the Bodhi mind, the fourth is the
meditation on the highest knowledge, and the fifth refers to the
manifold practices for obtaining the said knowledge. In these
five short chapters Anangavajra has laid bare the principal
teachings of the Tantric Buddhism, or Vajrayana as it is called,
and has shown the lofty philosophy underlying it in a bold style
and in a direct and unequivocal manner. This is, in fact, the
shortest work on the subject with the maximum of information
on this intricate gystem of religion.

In the first chapter the author defines Bhava or Existence
which originates from false reflections and the reflection of the
worldly phenomenon as real. This gives rise to manifold
sufferings and to a large number of actions and their results.
From them originates birth and death and a variety of such
sufferings. So long the people of the universe consider its out-
ward manifestations as real due to ignorance will neither do good
to themselves nor to the people at large. It is for that reason
the followers of Buddhism, who are bent upon emancipating the
three worlds, should abandon their reflection of reality. Once
reality is abandoned one should not go to the other extreme, and
think everything as unreal. Granting that there is difference
between the two, in the cognition there exists no such difference.
It is better to take the world as real, rather than to reflect every-
thing as unreal, because a lamp which is burning can go out but
how can it be extinguished (Nirvana) when it is not burning ? The
reflection of reality should be abandoned, because it is like
magic, so also that of unreality because it is non-existent. When
the conception of unreality is abandoned, it gives rise to a state
which is neither the Sammsara nor the Nirvana. The realization of
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the voidness (Sanyata) of all phenomena, after careful discrimina-
tion between knowledge and the object of knowledge, is which
is known as the highest knowledge or the knowledge of Prajiia.
The compassion is of the nature of affection (Raga) as it removes
the sufferings (Raijati) which spring up from numberless causes.
This compassion is called Upaya or ¢ means ’ because it always like
a boat leads him towards the goal. The commingling of the
two—Prajiia and Upaya—is like the commingling of water and
milk where the duality is merged into one without distinction
and is called Prajiiopaya. This, the author goes on to say, is the
creative principle of the Universe and everything emerges and
develops from this principle. This Prajiopaya is called Maha-
sukha because it gives eternal happiness, and ‘it is known as
Samantabhadra as it is wholly auspicious.

The second chapter opens with the remark that the truth
cannot be defined because it is dependent more or less on self-
realization, and, therefore, the previous teachers have not attempt-
ed a definition in the numerous Sutrantas or works on mantras
and practices. The truth can only be obtained from a qualified
preceptor and without him, however much one may try, .one
cannot get it. Thus he fails to obtain success as the field, though
well-tilled, cannot grow if the seed is wanting. It is, therefore,
very necessary that a preceptor well-versed in the Tantric lore
should be served and worshipped with all devotion so that
the truth may be obtained eventually and the perfection may be
gained. As the Saryakanta (Sun-Crystal) jewel burns when it
comes in contact with the rays of the Sun, so also the Citta
(mind) jewel of the disciple suddenly bursts into flames when it
comes in contact with the preceptor who after having attained
the truth radiates strong rays of knowledge.

The next chapter deals with the initiation of the disciple
with Prajiiopaya. The preceptor should be approached, by the
disciple in the company of the Mudra who appears charming
in outward appearance and is profusely decked in ornaments.
Then the disciple should worship the preceptor with a long
panegyric and at the end should entreat the guru to grant him
the initiation so that he may be regarded as belonging to the
family (Kula) of the Buddhas as their offspring. The preceptor as
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a mark of great pleasure and favour should then grant the requisite

initiation after associating the disciple with the Mudra previously -

described. Further on, the guru gives him the five ‘Samayas’
enumerated on page 13, lines 9-10, and imparts instructions on
<Samvara’ or restraint imposed on a Bodhisattva. The initiated
disciple, thereupon, should pay compliments to the preceptor for
this act of great kindness which had given him the much-longed-
for freedom from sufferings, and should take a vow to place
all beings in the three worlds in the sphere of Buddha-hood, after
obtaining it himself.

In the fourth chapter the author dilates on the meditation of
Prajfiopaya. This consists in the meditation on something which
is neither Sanya nor its opposite, nor a negation of the two. By
the acceptance of Sanya or Asinya numerous false constructions
arise, and in their abandonment, the determination comes in ;
therefore, both these should be given up. In the attempt to
abandon both also, the cognition of self becomes predominant.
Therefore, both should bhe given up. One should think himself
as unchanging, absolute, aimless, stainless and without a beginning
or an end like the sky. The compassionate Bodhisattva should
not neglect the beings nor should he think whether they exist or
not. Prajiia is so called because it does not admit of transforma-
tion and Krpa is so called because it strives to do good to all
beings like the Cintamani jewel. The Prajiia is absolute, Krpa or
compassion is absolute ; they both commingle together in cogni-
tion. When this commingling takes place there is neither the
knower nor the knowledge nor the object of knowledge, and that
is exactly what is called the highest knowledge. There is neither
any doer, nor enjoyer and because it is free from the knowledge
of either the doer or the enjoyer it is called the knowledge of the
great Truth. In this there is no receiver, no giver, no object to
be given nor to be taken. Those who have realized this great
truth acquire innumerable attainments even while doing ordinary
things, such as, seeing, hearing, talking, laughing and eating or
when their attention is otherwise diverted. This is called
non-duality, the Bodhi mind, thunderbolt, or Vajrasattva, or the
enlightened one, or the enlightenment. This is called the Prajiia-
paramita, the embodiment of all the Paramitas, or Samata or

INTRODUCGTION. Xvii

equality or the best object of meditation for all classes of the
Bu.ddhas. In this the world with its movable and immovable
ob]ecl':s take its origin and from this spring forth the innumerable
Bodl.nsattvas, Sambuddhas and the Sravakas. The ascetic should
med'lta,te on this, leaving aside the constructions of reality and non

reality, and whoever is able to cast off reality and non-reality attain.
perfection quickly. By shaking off the effects of sins, he become:

free from sufferings and attains countless qualities which are
excellent and conduce to enlightenment.

. The author then gives us two charming verses describing the
Safnsara and Nirvana, and in fact, these two in a great measure
point to the height to which the Vajrayanists had reached in the
matter of transcendental philosophy. The two verses are :—

HamERgantstaga
gUgaiHaafeEs ¥ |
Tnfegatenamatay
fu ¥ darCgare a=t |
-"’I"he holder of the thunderbolt calls the Samsira as a
co.ndltlon of the mind which is overwhelmed with the darkness
arising out of numerous false constructions, is as fleeting as the

lightning in a storm, and is besmeared with the dirt of attachment
etc., not easily removable.”’ ,

qHTET gt faga
TRIUTAT RS |
Oty 7 9 YUERATEE
a3 fagtaay sime

‘“ He also said that the excellent Nirvana is another condition
of the mind which is bright with purity, is free from false
constructions, and the dirt of attachment, ete., which does not
know and cannot be known, and is eternal.”

This definition reminds us of the well-known verse of
Nagarjuna :—

faafom w a1 =ife: wife: sewaw 7
7 AT fafgg gaawta faae
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Verily, the mind alone makes us miserable and the same
mind gives us happiness in Nirvana.

The fifth and the last chapter of this book is perhaps the
worst in so far as the various practices are concerned, though
sermons on morality are not also wanting in it. The author goes
on to say that the initiated disciple should adopt the special
practices called the Tattvacarya for the attainment of salvation.
This Tattvacarya is even adored by the greatest Hindu gods like
Murari, Siva, Indra, Kubera and by carrying on this practice
systematically the Tathagatas obtained the highest emancipation.
This practice consists in the observance of the different rules
pointed out in the Mantrayana, namely the Samaya, the five
nectars, partaking of Pradipa and the constant company of
women who are the different forms of Prajfiaparamita on earth.

The author further on points out that through enjoyment
alone the ascetic can attain perfection in one life provided that
his mind is directed towards the Bodhi, and if he is able rightly to
perceive the inner nature of the outward phenomena of the world
as void, and if he makes ceaseless efforts to relieve the distress of
all beings. If the world is realized as nothing but a dream or as
set up by magic and if the mind is free from false reflections, is
pure by nature, then it is faced with no obstruction for obtaining
the Bodhi. The author concludes by saying that those who look
upon profit and loss, honour and insult, misery and happiness,
blame and praise with the same eye, who are free from all
false construstions and who are always compassionate towards
the worldly beings, and are the followers of the vehicle of Carya,
obtain the Bodhi quite easily without any difficulty.

§ 4. Teachings of the Jianasiddhs.

The Jianasiddhi of Indrabhati is divided into twenty
chapters dealing with a variety of topics connected with Vajraya-
na, together with a short supplement at the end. In the
supplement the author gives an injunction not to show the
hook to anyone as that would surely cause eternal perdition.
Indrabhati in the very beginning of his work says that Vajrayana
is spoken of in all Yogatantra literature and those who do not
know it move aimlessly about in the sea of Samsara. But those
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who are well-versed in Vajrayana and are free from all false con-
structions touch the highest emancipation in one life. The author
further says that those who always busy themselves in Mudra,
Mandala, muttering and meditation can never obtain perfection in
innumerable cycles of years. The attainment of the knowledge
of Prajiiopaya is essential for emancipation and when the ascetic
is initiated into the mysteries of Vajrayana, he is able to obtain
salvation, and this again is possible only through the kind offices
of the guru. Vajrasattva the holder of the thunderbolt has said
that no sin is committed by the act of commingling the Prajfia
with Upaya. The ascetic has no food forbidden to him and
no drink prohibited and no woman not enjoyable. He may
indulge in all kinds of vices and sins, such as the killing of
animals, stealing others’ properties, enjoying the company of
women, and telling lies. The author then gives a sermon with
the words that by those identical actions which make ordinary
men rot in hell for a hundred crores of cycles, the Yogin is
liberated. The ascetic who is joined with the great Upaya and is
working for the uplift of the world, has no action, howsoever
nasty, which cannot be done by him. :
Further on, the author says that the knowledge of the
Tathagatas is what is known as Vajrayana and one who is
initiated in its mysteries is said to be invested with Vajrajiiana
or the Thunderbolt knowledge. This knowledge the author
continues in his characteristic simple style is not burnt by fire or
inundated by water, or pierced by the sharpest instruments.
It is unsupported like space, it pervades the universe and is
devoid of all characteristics and is called the highest truth. It is
known as Mahamudra (great woman), Samantabhadra (thoroughly
auspicious), and the Dharmakaya (the spiritual body). It is
known as Adarsa knowledge ; because, as the reflection is surely
seen on a mirror, even so the Dharmakaya is seen in the mirror of
cognition. It is called Samata knowledge because this is the
cognition of the Tathagatas with its characteristic sameness both
to themselves and to all other beings. It is also Pratyaveksana
knowledge because it is pure in origin, is without a beginning,
resplendent by nature, and pervades the Universe. It is known
as Krtyanusthana knowledge, because the duties of the Buddha
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have to be performed at all places and in all times and because
the duties are incumbent on all the Buddhas. It is also called
Suvisuddha knowledge ; because by this the ascetic becomes free
from the two obstructions of Klesa and Jiieya' which come
in the way of obtaining emancipation. [t is also known as
the Sambhogakaya because the Buddhas enjoy the identical
actions as all other human beings and have the same desires
as others. It is also known as Nirmanakaya because the Buddhas
are created and have many qualities and forms and are devoid
of characteristics.

The realization of this Vajrayana leads to happiness and to the
highest goal of Nirvana or emancipation.

But the ascetic who obtains this knowledge should behave
like Vajrasattva and consider himself as the Deity in all his doings,
such as, standing, sleeping, sitting, walking, etc. He can wor-
ship himself and others by means of dance, songs, vocal ins-
truments, flowers, garlands, the Camara and the parasol. He
may besmear on his body fragrant unguents and, worship himself,
having his mind fixed on the Buddha. He can live the life of a
Vrati or shaven headed ascetic (mundita) or a householder, or a
servant, or a king, or a master of the servants or whatever
he may choose. He should only think himself as pervading
everything, as the embodiment of all the Buddhas, as self-origi-
nated—with complete freedom of movements; by thinking thus,
he may obtain perfection in one life. He is at liberty to take any
food whether prohibited or permitted, and even such things as
the excreta of the different animals and the five nectars; he
‘should have no hatred towards any kind of women, especially of
the lower classes and of the untouchables because the more such
women are utilized for the purpose of secret practices, the speedier
becomes the attainment of perfection. The author then proceeds
to sound a note of warning to the aspirants of perfection by
saying that by the muttering of mantras and meditations which
are as numerous as the sands contained in the continent of
Jambudvipa, no emancipation can be obtained, even if the ascetic
is endowed with great spiritual powers. By following such and

1 For Klesavarana and Jieyavarana see Tattvasangraha, introduction, page
zlvii.
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other rules started by ignorant men it is difficult to obtain even
an entrance into the Buddhist fold, how then is it possible to
become a Vajrasattva ? Therefore, it should be remembered that
the nature of the highest truth is sach that it can be realized only
by the ascetic himself. Those who are unable to understand this
kind of truth after proper education and reason are full with the
darkness of ignorance and should be classed among the beginners,

who can be trusted only with the lower forms of religious con-
duct.
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Attribution-NonCommercial-ShareAlike 3.0 Unported

You are free:

to Share — to copy, distribute and transmit the work

to Remix — to adapt the work

Under the following conditions:

Attribution — You must attribute the work in the manner specified by the author

or licensor (but not in any way that suggests that they endorse you or your use of
the work).

Noncommercial — You may not use this work for commercial purposes.

Share Alike — If you alter, transform, or build upon this work, you may distribute
the resulting work only under the same or similar license to this one.

With the understanding that:

Waiver — Any of the above conditions can be waived if you get permission from the copyright
holder.

Public Domain — Where the work or any of its elements is in the public domain under
applicable law, that status is in no way affected by the license.

Other Rights — In no way are any of the following rights affected by the license:

« Your fair dealing or fair use rights, or other applicable copyright exceptions and
limitations;
« The author's moral rights;

« Rights other persons may have either in the work itself or in how the work is used, such
as publicity or privacy rights.

Notice — For any reuse or distribution, you must make clear to others the license terms of
this work. The best way to do this is with a link to this web page.

This is a human-readable summary of the Legal Code (the full license). Disclaimer




