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Bouddhisme. Notes et Bibliographie.

Contributions to the study of the Siksasamuccaya derived from
Chinese sources (1).

The present work is rendered into the Chinese by Fa-;xu al:(l)
Zih-khan A. D. 1004 1058 (Nanjio’s Cat. No, 12.98)..It. is 02? "
carelessly that we very often meet with .mechamca:l Puxtap.os.l 1om
of words and phrases corresponding W.lth the o'ngmal, gmu:g o
connected sense at all, which render this ?rans]auon so far un g nd
worthy. But large portions of the works cited by th? au.lhor we o
correctly translated into Chinese. Moreove:r in hndmlg‘ outr miy.
about the stock phrases or technical exl.)resswns afxd ot er't.er y
nology peculiar to Buddhism we Buddhists stand in a position

tage. ) .
so?:ead;aa?n ibject of the present paper is 'to illustrate cex;lt::;
selected passages from Chinese sources, leaving to otgerf1 w o
knowledge of Buddhist Sanskrit may be more e:‘uende than my
own, the criticism of the work from the I'ndlan side. ot this

At preseat, I must confess, I have no txm'e tc? rfmd throug L e
treasury of Mahayana doctrine. My search is limited gen:ra y 0
those passages, Which the editor noted as doubtful or 3 scux;ahen
their reading. In a few cases other portions are touched on
der my notice.
th?’::;“ ;l;n use oi‘ the Chinese, I may e:';p‘lain t.hat.’ thf ‘:ate:ct'
Japaneso edition of the Chinese Buddhist T}'nplgaka is divi eb }:he

forty groups ; each group is designated, as 1% formerly wa;,ﬁ ¥ N

successive characters of the ¢ Sentence of Thousand (differen

(1) Edited by Prof. C. Bendall. St-Petersbourg 1897-1902.
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Characters ». Each group thus designated contains 9 to 15 fasciculi
numbered by numerals. I denotc each fasciculus by Roman figure
in its order, discarding the original awkward numbering. As to the
version of the Siksisamuccaya I give only number of leaf, for the
whole work is included in fasc. cLXXXV (1).

Prof. Bendall’s notes and remarks are enclosed in square brackets.

9.5 datta-kastham. « A small portion of tooth-wood » (24 b).
read danta-k°.

14. s. apardanta-kolim. (acc. to Add. Notes p. 396) « up to the
end of the future » (XIV 92 b). cf. the expressions parvanta-
paranta « the end (or limit) of the past and the future » and ~
bhitlu-koti « the limit of reality » occurring very often in
Prajnaparamita-text.

16. 7. chandiko vatataram (?) Read bahutaram. Similar ex-
pression in A3t-P. p. 57. 15 et seq. [The MS. is broken, but
bahu- is a decipherment quite as admissible as vata-].

18. 6. ndntara tisthati na visthivati. « He pever loiters half
way, nor gives up ». (CXLIV 67 b). Thus the MS.-reading
visthihati = vitisthate may be preserved, as suggested by the
editor at p. 389.

19. 8. asya putre 'tiriktataram premitpadyate — tatha 'nyesu
sattvesu. « Loving his son excessively but not other peo-
ple » (XVI 9 b). We must supply ‘na’ after utpadyate. I fully
agree. The Tib. confirms this restitution].

19. 15.  alma-ksemanu[—)maitrs. « Loving himself » (XVI 9 b).

() I am very glad that the courtesy of Mr Wogihara has allowed
me to perusc his paper previous to publication. I have compared the
original Ms. with several of his suggestions, which in many instances
turn out to be correct. Other suggestions agree with the Tibetan, which
in the earlier part of my work I could only use sparingly. Mr Wogihara
has also favoured me with notes of several misprints, which are
more frequent in the earlier sheets than elsewhere; as at that time
I had not become thoroughly used to all of the rather minute forms of
the St-Petersburg type. These I shall duly note in the English translation
of the work which I am at present preparing [C. B.].
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This phrase is parallelled in the Chinese by line 14. putra-

premanugatd maitri ¢ loving his son ». We may fill the lacuna
by ‘gata’.

93.10. - karnau nasa samparityajan.
nose » (I 27 b). Rearl na@san (or nasan ca #) [The Tib. sug-
gests rather : nasa va).

23, 10. santana. « Constant, continuous » (IL 28 b). sumtana
and samtati often mean continuity of mind or matter or of
both during oae’s whole life, because both the mind and the
matter is considered as a momentary thing from whose conti-
nuation arises the phenomenon of life. [Compare Prof. de

la Vallée Poussin in J. As. Sept. 1902 pp. 275 285. and the
editor’s references at p. 391].

95.1. 'tra. « The intestines » (Il 19 b). Read 'ntra. [So too
the Tib. : The MS. itself, as I now notice, seems to have been
corrected to the form 'nira).

95.12.  'vyulthita. « Later on he does not regret » (II 29 b).
This seems to suggest vi + ud - stha in sense of « sich ab-

wenden von, aufgeben ».
26. 8. bodhisattva-dana-purvam pranidhana. Bodhisattva’s

« Giviog his ears and
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32. 2. dhamfza-k(ima-spar.s‘épetdl&. ¢ Realizing in their bod
][::;r:y P{(‘)}o‘und dharmas » (VII 85 a). Cf. Buddhist te.-u{
’ ya-sakst i M. Yuyt. 46. 12. In this case sparsa means
. [l):e'rceptxonj realization » not as in Childers. Prof. de la
\ : r:;-lP;ltxlslsm Opx:oposes ¢ d_harmakiya- ". [A word which can
A ; i(:;erl:u:i‘nal?r °I$L‘L.ya is added in the margin of the
} dhnesoasperiue e . The Tib. (25 b 6) seems to have read
R atyantikalpana-dharma irpati i
w let them no morfz break o:zl:t??ll}é;aEl“)};tlrpatmg ol dsenses
2.0, sqrva-sattv«?l& srantaklanta. « All sentient beings
. 31101: b(; ;}zeﬁa(;u:cz v:e;ried » (II 23 a). Read -sattva asre. )
VLA ) o vl (B T
42, s, arftahs'u eka ucchvasa-prasviso va. « Even while
exhalation or inhalation being intent on » (XXIX 20 a l\;ne
we r?ad ucchvasah pras® 2 And ekdgri or the like seem:.t be
wanting. e
45. 9.. bhiksu-rajana-ksobhane. « By heretical kings it is distres-
Ze;;lb;a();‘gjl.\{‘}07 a). Can we not construe : ’bhiksurdjana
3 # rajana stands for r@janam = rajnam and Esobhane

seee

vow formerly made to give » (II 23 a). Read parva-pre.

26. 12. vanukula. « Most pleasant » (27 b). This suggests some
form vardnukala. But ¢ female singers of inner apartments »
(II 24 ab) poiats to vadha-kula or the like.

28. 1. sad-gantropetan. ¢ Furnished with six tusks » (28 a).
Read sad-dant. In describing an excellent elephant this term
is used very often. See Lalit. (ed. Lefmano) p. 55. 3.

31.3.  sarva-satlva | jRanaharad bhavantu. « All senticnt
beings may obtain the food of knowledge » (II 21 a). Read
-saitva jaanahara bhavantu.

31.3.  ahara-prajhatapino. « Having understood the nature ot
the food » (II 21 a). Docs prajaatavin as in the Ms not mean
‘understood’ ? Cf. a buddhist word krtavin « one who has fin-
ished his work » and caritavin in Ast-P. pp. 176. 10, 299. s etc.

31. 5. sarva-rasagra-jikval. « Not attaching to all best tastes »

(I1 21 a). Doubtless -rasdgragrddhah. [Apparently correct].
31. 6. rasa-nimitta-grahitaral. ¢ Not sticking to every taste »

(VII 84 b). Read °mittdgr (compound).

1ps ‘;{ sl:;g]s.kuuzauon of original Prakritic khobhane. [See Intr.
45. 2. Between lines 10 and 11 we have in Chinese Siksas®
Ene stanza more : « The many excellent sutras (1) they de ‘not
( :at;' andd re,tad (2). ‘They following only their own views (3)
s nd) ; hem.ng ~to_ different views reject each other (4) » (31 a).
. 3. inayec ¢’ agame sthitan. « Scholars who stick to th
three baskets of tha lesser vehicle » (CLII 35 a). This is ae
enlarged r(?uflering, but the sense agrees with .the presen:
;:ict; “ Tr’zpagaka » often siguifies « Hinayana » (e. g. in
raﬁ;g t(lgz;( z csrlri!;lelr:)tgrg )onI Paﬁ;:avinpéatisahasrikﬁ Prajﬁé..pi-
2 fgasms (— Hiuayon) S)thiml;r.e er the reading ot A. : vinaye
:z 6-10. ‘.v\§§ _— P. 416. 1o~— 417. 1. with a few omissions.
1. pratihara-dharmata kartavya. « With every thin,
Le supply » (XVII 65 b). We are induced to read piatik&it?-;lsof
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or * 1’ in pratihara may be an insertion to avoid hiatus in
original prakritic pratiara. Cf. jaldhari in Lalit. (ed by Lef-
mann) 175. 11 = Sikgas® 206. 9 note. For this explanation

I am indebted to Prof. Leumann.

56. 10-11. staupika antasa ekadasapi. « Whatever thing belon-
ging to Buddha even a string » (XVII 66 a). We can read
oka 'ntasa eka-dasa 'pi. [But a break in Sandhi in Skt. Mss.
implies a comma, which does very well here].

517. 6. udvasyapayitva (uddhasy® ace. to Add. Notes) ......
dadati. « He gives hardly (or reluctantly) » (XVIL 66 a). If
we can read udvasap® instead of udvasyap® then possibly this
form is from ud | vas with a caus. sign -apaya like in Pali.
See next note. ["$y® clear in the Ms.]. ,

57.s.  udvasyamanas. He longs for to get it » (XVIL 66 a).
I suppose this would be part. pres. of caus. pass. ud 4 vas.

68. 9. yana-bhatan patra-bhutan ta. Read patra-bhatan apa-
tra-bh® (34 b XXX 18 a). [So too the Tib.].

68.15.  patra-bhatan patra-bh°. — Read -bhatan apatra-bh°

- (L.

72. 10. [blalena. Read phalena (CXXXIII 62 b).

74. 1.  paresans samp - - -. ¢ Haviog seen the riches of other
people » (CXXXILL 62 b). If we read * paresam sampadan
drstva mama syad .... phalam agatam * this makes a sloka as
in the Chincse.

75.2.  Read pasana-varsena .....
-varsair].

80. 1.  kabhalli. s Carrying on the back a heavy load » (XLI

24 a)
8l. 4. mita-sthane. « In a privy » (XXII 42 b). Read midha-

sthane. [So Ms.].
82. 3. uktah. « They being pleased » (37 ). Read raktah [So Ms.].
86.2.  sarva-settvandhalaresu bandhane kruddhal pravesayet.
« Thyough anger fettering all sentient beings and putting
them into the hell of darkness » (XI 69 b). This suggests the
reading sarva-saltvan andhalaresu bandhanena .... [°sattvan

andha® .... bandhane Ms.].
97. 1. nirayam samvadami. Can we not preserve the original

doubtful reading niraya-vasan vadam ?

mukha-nir® [The Ms. has
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99. li. N Oilz-mc; 1:‘ O:e foh-lo [phonetic rendering] » (40 a),
s one ‘ne k(a-va‘;a;,: ,f) 30 b). The Chinese translators had

99. 15, R.ead °sthita ninyabh° (separate). :

101. ]::OWI (Jiﬁdnav(iy";'amayam esate. « He seeks for the diamond-

edage » 80 é T Jha
vajrantaiam ;-ate. b VI 55 b). Probably : jiana (acc. sg.)

102. 4. Read ksema-disa- (compound).

102. 5. ksanti-dharma. « Armour of patience » (IX 60 bIV 80 b
VI .55 b). Read ksanti-varma. [The Tib = ¢ riding on the
vel?lcle of full salvation armed with the armour of patience ’
Tfns seemns to imply a reading such as varmita. v and dh ar(;
often indistinguishable in our Ms].

H2.1.  jrana-sagara-. jieya-s° (1. supra C.).

103. -3.  Two Chinese versions (IV 81 a VI 55 b) run thus :
« Sudl:gana will - light a lamp of dharma (1) which has faitl;
as a wick, mercy and compassion as fragrant oil, (2) remem-
brance as a vessel, virtue as light (3) and he will destroy the
darkness of the threc banes. (4) » The reading would. be
better : $raddha-varti tri-mala-ttamo’paham :naitri-sn'eha
smzrti—bhfijanam drdham ..... (Sraddha is a.purely Chinese
variant, as both our Ms. and the Tib. {dag-pa) show. B;t
°paham is correct]). — I prefer the reading $raddha according
to Fhe Chinese versions 1. From priority of the Ms (the first
Chinese version was done in A. D. 317-420 and the third in
f&. D. 796-798). 2. From the fitness of the figure. Sraddha
is one of the principal topics in the sitra, e. g. Siksas
pp- 2. 16 — 5. 6 a quotation from the same sutra fully deals
wnt.h $raddha ; on the contrary 1 met with not yet a passage
whlc‘h describes mere suddhi in such relation. samujjvdla:/i:
.;:yatz seems to me originally to have been Prakritic samu

Jalayisyati.
103. s. Read bodhi-angam (compound).

103. a._] Should we read : sattva-mocana-mats hitzsayal ? [Ms
°ya|. ’ '
104. 2 esa te suda visesa panditals. « He searches earnestly
for a wise man-» (1V 81 a VI 55 b IX 91 a). It seems to read :

1
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-

esate sada visesa-panditans. [The Tib. supports our reading,
in which fe is of course equivalent to a dativus ethicus].
107.7.  ’sthani. A misprint or misreading for ’igani, [which
_ the Ms. has].
111. 15, cittena. The Chinese (XVI 50 b) has ¢ mitrena N
118. 1s. Read adharma-kamas. [So also Tib. (71 b 5); but
Ms. °kamal].
115. :2.  Read sa-balam. [So also Tib.]
125.6.  Read kheto. [So also Tib. : ¢ spittle ’].
128. note 4. Judging from the context and according to the
Chinese versions the word ¢ liha ’ seems to have two meanings:
p. 128. 16. liham va pranitam va ¢« either fine or rough »
(43 b XVII 67 a); p. 129. 9, 103 and 131. 4. lwha ‘scanty
(43 b XVIL 67 a). [The Tibetan seems also to have two equi-
valents like the Chinese, respectively. Compare now Prof.
E. Miiller JRAS. 1903, p. 608 as to Pali evidence. It now
seems to me possible view of somewhat conflicting testimony
that the word was a wide one, like English * bad’, or ¢ poor’,
which might refer to quantity, quality, or to both].

129. 14.  silayam. « On a stone » (XVII 67 a). This suits for
an aranyaka-bhiksu.

131. 1. yavan na. Probably : yavat sa. [I do not accept this
at all. The Ms. is quite clear, and yavan na = ¢ until »]. —
I meant © yavat’ to have been used here in the sense of ‘ at
the time of * as in the Chinese.

132. 4. tri-koti-ksuddham. « Three kinds of purity » (XXXVI
98 b 68 a 112 a) which are enumerated immediately after.
Should we read tri-koli-suddham ? [Yes : ksu® appears to be a
misprint].

133. 4. nirvana-. Apparently Mahaparinirvana-sitra (Nanjio
Nos. 113 et 116) is meant.

135. 15, Read khalu-pascad-bhaktiko (comp.) as in M. Vuytp.
§ 49. 6. Hiouen Thsang rendered elsewhere : « eating after
he had prohibited it », kkalu in the sense of pratisedha. Cf.
Buddhaghosa's explanation of this term quoted in Childers
p. 310. [Compare Index IL. p. 379].

136.3.  Read nirorti according to XVI 11 a. But CXC 78 a has
« dislike, or disgust (of the world) ’ = nirvid.
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137. 5. . cwaraih asamvrta-kayah. « With his religious robe
covering his body » (XLIX 29 b). Read civaraih samvrt® [This
conjecture is substantially correct|. o

164. 3-1. This passage is rendered metrically by I-Tsing.

172, 2. varikarsanam. « First action, setting on to act » (LIII
7 a) = preparing to commit.

172. 3. gahanata-drstil. Here I add something in confirmation
of the editor’s remark. « View of extremity » (LIII 7 a). More
correctly occurs often « view of sticking to extremity » =
anta-graha-drsti. Cf. M. Vuytp. § 104, 35 which reads wron-
gly antar-graha-drsti. [See also Add. Notes, p. 408 and
Introd. p. XIV].

174. note 1. The Chinese has also simply « four hundred ».

176. note 4.-4. According to the Chinese (XXX 35 a)ll. 5, 6.
tena kusala-milena karma-vipakena is in apposition to l,. 8..
tena prandtipata-vairama-cakrena.

177. 6. nayakah. The Chinese (XXXIII renders this as a voca-
tive. Compare the reading of CH in Add. Notes, p. 408.

179, 5. bahu-sukham. « Of many entrances » i. e. of many
kinds (53 a) = bahu-mukham is preferable.
180. 4. vithapana-pratyupasthana-. « Absurd imagination »

(XVI 5 a), « simply deceive one's eye » (CLXXX 33 b). Cf,
p. 236. 1, 2, 3. where it is rendered by « adornment » (XXV
66 b). The sense would be ‘ presentation, appearance’ con-
trary to entity.
' Now I sce vithapana is rendered by Hiouen Thsang by * collec-
tion’ in Ast-P. (Calc. ed. 162!, 3147), where in both places surely
by mistake the editor reads vithay® instead of vithape. :

(To be continued.) U. WoaraaARA, Strasbourg.
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mémoire écourté, mais qui promet une grande abondance d’infor-
mations et satisfait déji la curiosité sur bien des points. Comme
le remarque M. Edmunds, instigateur et directeur de ce travail,
il est du plus haut intérét de connaitre les traditions des sectes
anciennes ; et si le lecteur se rappelle les recherches de Minayeff
sur le premier concile (1) ; I'indigence relative ot nous nous trou-
vions alors, n’ayant & peu prés A notre disposition que la légende
contenue dans le Vinaya pali et les renseignements de Beal d’aprés
les Dharmaguptas, il saluera avec reconnaissance la Revue, parfois
moins bien iuspirée, qui nous apporte le sommaire authentique
des légendes propres aux Mahigasakas, aux Sarvastividins, aux
Mahasaimgikas et & certains groupes au moins du Mahayana. On
voit que les canons des diverses sectes sont trés voisins les uns
des autres, — on s’en doutait ; — ce qui est plus important, c’est
Pextréme variété, & peine soupgonnée par Minayeff, des détails
relatifs aux principaux épisodes du concile, épisodes fort bien
divisés et caractérisés par M. Suzuki, 1, Circonstances qui provo-
quent la réunion ; 2, Exclusion d’Ananda ; 3, Fautes d’Ananda ;
4, Convocation de Gavampati ; 5, Opérations du concile ; 6, Inci-
dent de Purana. Sans entrer dans le détail, — d’autant plus que
Pauteur développera sans doute ce si curieux exposé, — n’est-il
pas curieux que les Sarvastivadins placent dans la bouche d’Ananda
des siitras que celuici a entendu précher dans le palais des
Nigas ? Ananda, prototype de Nagirjuna, c’est une révélation
inattendue. — De méme, les Sarvastivadins et les Mahdsamghikas
se rapprochent du Mahaydina en parlant, A Iexclusion des autres
sectes du DPetit Véhicule, de la convocation inutile de Gavim-
pati, qui passe du ciel dans le nirviiga en apprenant la mort du
maitre. — L’omission des livres d’AblLidharma dans la tradition
des Mahicasakas et des Mahasithghikas, la mention d’un Dharma-
pitaka qui comprend tout ce qui n’est pas Vinaya, sont aussi i
retenir. L. V.P.

(1) Chapitre II des Recherches. — Beal, mémoire du Congrés de Vienne,
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Some contributions to the study of the S’ﬂu.fc'isanmccaya from the
Chincse sources. (Continuation.)

184, 14, 15. abhinirharahrtad autsukyat, « He pushes forward
strenuously » (XXIX 5 a). This is a loose rendering. As to the
word abhinirhara Hiouen thsang renders it often ¢ causing to
come out, calling forth’, which would be most exact equiva-
lent. I-Tsing renders abhinirharati ¢ obtain ’, as Prof. Cowell
proposes for Divyavadina 48'%, 4912,

186. note 1. Could we not suppose an original realing parasu-
yo®; r and 1 being sometimes exchanged ?

189. s, 6. « Although he reads great many siitras (1), (if) he,
presuming on his extensive learning transgress his vow (2), he
cannot, through his extensive learning, be free (3) from the
affliction of the hell arisen from the violation of the vow (4) »
(XXXIII 8 b). The reading would be something like :

kiyad bahtn dharmaparyayu' dhyeya® $ilam ra rakseta Srutena?
mattah® .
na bahuirutyena sa Sakyu trayitum dubiila yena vrajamina

durgatim. (cf. Add. Notes 189. 5 ; 189. 6.)

190. 6. apramanakaram. According to 54" and XXV 56" read
apramadak’ [and so the Tib., 118 b.].

190. note 2. Here Mahayana-books in general are meant in
contrast to the Hinayana-pitaka.

190. 17, satvadhisth® According to 552 and XXV 56° read
tatvadhisth (= tattvadhisth®). [and so the Tib.]

1. Acc. pl. 2.% For adhyeyit ? 3, So correctly in Samadhirija (Cal. ed.)
p. 3022,
14
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190, 5-191. 2. The difference of 80 akaras in the three texts is

as follows :

Skt. text 54b—55a, XXV 56b—57a,
T 11
e e
5 6
6 1
7 0 5
8 9 8
9 8 9
0 9 (free from name and marks) 0
10—30 _/
0 31 (hearing the meaning)
31 32
0 33 (hearing deportment (!))
32 0
33 34
31 35
35 36
36 37
37 38
38 39
40 41
41 42
42 43
43 0
44—52
53 54
55
54 56
55 57
56 58
57 59
58 0
59 60 (Protection in good and
bad places)
60 61
61 62
62 63
63 64
64 65
5 66
66 67
67 68

RBOUDDIISME. NOTES ET BIBLIOGRAPUIE. 211

68 69
69 70
70 7
71 T2
72 73
73 T4
74 %
75 0

- 76—80 '

In the present text occurs twice (190. 6 & 11) gauravakiram
apparently by mistake.

191. 12 artha-gaty-anugamata. « Clearly understanding the
sense » (552) seems to confirm the editor’s correction.

192, note 2. The Chinese had no addition, but the quoted Chi-

" nese text (XXV 65) agrees with the Tib.

194. 2. mamantike ceti pradusta-citti. « Though he would be
abused yet he ought not to think of retribution » (XXXILL 9%).
Apparently the Chinese translator had a differcnt reading.

197. 1. utkarsayitavyam. « Should be praised » (56%). Cf.

- atmotkarsana ¢ self-exaltation ’ in the Bodhisattvabhtimi and
ukkamso in Childers.

197. 13. samvega. « Disgust » (367, LXIX 28°). This is the
usual equivalent of udvega. udveza (or samvega) — dharma
denotes the Hinayana-doctrine emphasizing the quitting the
world, contrary to the Mahayanist teaching to remain in the
world and attain to Buddhahood.

199. s. poso. « nourisher » (56®). This is one of those 16 wrong
views relating to the existence of individual. Enumeration of
these 16 views often occurs in Prajidparamita-text, e. g.
Satas.-Prajiiip. (Cale. ed.) 120s—1214 with two omissions.
The editor’s note ¢ a prakritic form I cannot understand.

[¢ Prakritic ’ denotes a quasi- Sanskit form affected by Prakrit ;
in spite of the Chinesc (and Tibetan gso-ba ¢ nourisher ) it seems
to me that the world is probably a by-form of purusa ; cf. Pali
posa. — C. B.] purusa is another one of those 16 hLeretical views.
See M. Vyutp. § 207 and Satas.-Prajiiap. 1. c.

201. note 3. According to the Chinese (XV1I 66 b) and perhaps

" the Tibetan readings, the marginal addition should be taken



202.
203.
204.
207.

210.

211.

213.

214.

214.
220.
221.

222,
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into the text and the MS. reading ’bhiraddha (note 4) must be
preserved. Read navadhyayisy® instead of navadhayigy®.

16. samah®. . . [na] vijahati. 572 simply samahitavastham .

na vijahati.

5. Read asadbhutan.

4. Read cakra-bhrami. v

12, urjyaminasya. « Floating » (58?). The reading of B.
(note 2) uhyam® would be right.

3. Bhagavatyam. This extract is taken from the Paificav.
— P. (Cambridge MS. Add. 1629, leaf 92V 5 et seq.)

8. miitoi. The Chinese (LXIV 64Y) equivalent agrees with
the Tibetan.

13, Sroni-katihakam, « Pelvic bone » (LXIV 65b). ¢ kta-
héasthiai ’, Pancav.-P.

1, According to the cited text (II 15°) the reading would
he : vil | pe | evam sprastavyi dharma. $abda gandha rasa would
have been originally a marginal note referring to the word pe
and then have been taken into the text by a scribe.

7. bodhisatvanam. 59* reads with the MS. bodhisukhanam,
but II 15» and VIl 78" reads bodhi-mukbanzaun ; the latter
would be right.

11, acirahita- Misprint for avir®

14, anuparigraham. « Holding together » (CCLX 922).

2. nada-kalapa. « A bundle of reeds » (CCLX 922) This
simile occurs several times in the Abhidharma-books denoting
an union of mental and physical elements depending on each
other.

— See Abhidham. s. (J. P. T. S. 1884) VI. 8; Sam. N. 1I.,

114 ; Bodhicaryav. p., fol. 1692 init. and § IX, 102. (L. V. P.)
sasravam. « Furnished with the flowing out » (602). The
« flowing out » is an epithet of klea, very often wrongly spelt
sasrava.
3. 1. catvaro ’riipina upadana-skandhal i. e. vedani, sam-
jiia, samskaral and vijidna are called simply nama, both
catviiri mahabhwani (constituent elements) i. e. prthivi, ap,
tejas and vayu and all constituted matters are called rupa.
The sense would be : catviro "rTipina upadana-skandhis tan na-
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ma | riupam catvari ca mahabhtutiny upadiya rupam | ripam
tac ca namaikadhyam abhisamksipya tan nima-riipam.

» 10 upaklesis. Vasubandhu explained the upaklesa (accom-
panying troubler) as applicable both to the principal troubler
(raga, dvesa &c.), and to the accompanying troubler (abrikyj-
napatrapya &c.), and in the former case because it accom-
panies the mind, and in the latter case because it accompanies
the principal troubler.

230. note 2. The Chinese is the same as the Tib.

232. note 1. In Paficav.-P. 1272 12 occurs also prabhangura,
which is rendered by Hiouen Thsang « quickly breaking
down ».

233. note 6. This extract is made from Nanjio 23 (43) not from
the Ratnacu(a.

235. 4. alambanam. This word denotes all conceivable objects
either by the pafica-vijidna or by the mano-vijiiina. The Chi-
nese equivalent means ¢ what is to be climbed upon or rested
on (by the ya]sijiiana)’ Cf. Pali arammanam.

236. 15. poso. See my note on the same word at p. 199, s.

237. 7. parakelika. In the Lalitavistara (Lefmann ed.) 175. 2.
read parakeraka with A in the note 4. « Like a thing borro-
wed » (LVII 242). As I learn from Prof. Leumann this is from

- paraka with a suffix era just as $rimanera from sramana.

237. sa. Read pralopa-dharme.

240. note 7. Here ends chap. XIII also in the Ch. version.

243. 1. bhagavatyim. The Ch. Paiicav.-P. (LXIV 6%) agrees
well to the present passage, but the corresponding Skt. text
(Cambridge MS. 172) varies greatly.

244, 3. aragayitukamena. Hiouen Thsang renders it « if one
wishes to be familiar with and near to » (LXIV 6"),

246. 4. Itadbara. Chinese equivalent is « carrying shaft or shaft
carrier ».In Haribhadra’s commentary on Ast.-P. (M. 8. Lévi’s
MS. f. 820 7) occurs also Isadhira, which would be correct
form.

247, 14. anguli-sneha-matram. « It wets only one side of a fin-
ger » (XV 672),

248. 6. upattam. « Insensible » (63"). This is said in contrast
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253,

256.
260.

261.

259.
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of upattam « sensible » above line 3. Both from the Ch. and
from the context it must be corrected to anupattam.
4. prasida. « pure matter » (64%) Vasubandhu said « the
pure matter, which is to be rested on by their (corresponding)
vijiiina is called the five roots (paicéndriya) of the eye ete. »
(Abhidharmakosa = CCXXII 952). These indriyal) are called
paramarthendriyil corresponding to the five sensational ner-
ves. The Tib. hai-ba should be understood here in the first
sense ¢ essentiality * given by Jischke.
note 3. I cannot see the necessity of changing the MS.
reading °kam dvay° ; aupapattyaméika and dvaya-pratyaya
refer to prathama-vijnana.
2. Read : ripa-vedand-samjia-samskira-vijiiananam.
1, 5. « There is neither being nor sorrow, therefore there
is nobody to be saved (1) ; having thrown away the sorrow of
(our) mind we obtain joyful great ecstasy (2) ». (XV 33v, XXI
494). The MS. reading satvo naiva would be right and the
rest of the line : na duskha #akyu (or $akya) munind yasya-
panitum dukham.
10. « The Well-gone (Sugata) spoke always : ye exercise
the learning of the remembrance, that is meditating on the
right remembering place of the body » (XV 34%). Preserving
the MS. reading except bhivanih which is to be changed to
°pfun we can read : uktam co sugatena : ¢ bhavayath’ imam
kayamgatam bhavanam ».
note 1. In Buddhist literature ¢ saviisana ’ or more gene-
rally ¢ savasani ’ means : ¢ furnished with the influence (or
impress) of the habit (of the klesa) ’. '
2. Read : sarve ti (for te) sunya muneh (?)
10 —264. 2. The Chinese order of the quotations is much
transposed, thus :

1. 261. 4—262. 11. rendered prosaic with some omissions.

2. 263, v—264. 2.

3. 263, 1—=.

4, 262. 12—14,

5. 259, 10—261. 3,
Additional Notes p. 412. 23, must be deleted.
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261, 15, The Chinese quoted work renders the whole quotation
(yad vadasi up to 262. 11) metrical. [Cf. 262, n. 2]
263. 3-6. The Ch. (L 512) agrees with the reading of the Siksgis.
not with the Bodhic.-tika.
» 3 bodhisatvah aha. A danda between these two words
should be deleted ; Nirarambha is the name of a Bodhisattva.
263. 9. « The eye does not emulate colour (or matter), the
esar does not emulate sound etc. the mind does not emulate
dharma » (65°). The reading would be : caksu rupesu na ra-
nati | srotram $abdesu | yavan mano dharmesu.
» 10, Read : katham cakst rupe hi cakstu rup°.
» U »  mano dharm°,

U. WoGIiHARA.
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empan — 12 doigts — SU-BAT (main ouverte)
. la coudée = 24 doigts — U

la canne = 12 empans — Gl

la perche = 12 coudées — GAR-DU

Clest cette fréquence du chiffre 12 dans I'echelle des
longueurs qui a di amener I'introduction de son multiple
60 comme base de la numération ordinaire : Le Soss =
5 X 12 = 5 empans, est un dérivé de la main de
5 doigts qui se trouve & I'origine de tous les systémes de
numération.

CovroNEL ALLOTTE DE LA Fiive.
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Some contributions to the study of the ’Sik._sdsamuccaya from the

268.

268.
269.
273.
279.

Chinese sources (End). !

3. Read : karsti | na bodhis® I think this ¢ na ’ is here
necessary according to the two preceding instances (p. 267. 15
na $anair .... and p. 268. 2. na bodhisattvo ....) and the
Ch. version (XLIX, 342). [But see 267. 15 katham nerya-
patham aracayati].

4. Read : vaca ’Ipécchatam darsayati.
6. »  labdhva.
6. This extract is wanting in the Ch.

note 3. The two Ch. versions (II, 11° and VII, 74%) of
drauhilya agree with the Tibetan. — lya and nya in old
Nepalese MSS. are easily to be confused ; perhaps drauhilya
is a clerical mistake for drawhinya. A parallel clause con-
taining sattva-khatunkatd in the earlier Ch. version (VI1I, 74P)
agrees with the Tib. and in the later Ch. version (II, 11?) it
comes after the clause : ¢ sattva-drsti-kalusya-dogair na vivar-
tate ’. khatunkata is rendered by the Ch. translators of the
quoted sutra ¢ difficulty to subduce ’ and by Hiouen-Tsang in
Bodhisattvabhumi (Cambridge MS. 722) ¢ unyielding ’ and
(fol. 1362) ¢ hard ’. kulukuiicakah of Divyav® 8. s. is rendered
by I-Tsing ¢ being niggardly in wealth, we do not give it to
other ’. From this remark, both drauhilya (? = drauhinya)

(1) See Muséon, V. pp. 97 and 209.
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and khatunkata would be better taken as forming part of the

text.

284. le. pratyavara dha — jadaedamiikhajatiyah. The corres-

' ponding three Ch. versions run thus : « inferior in valour,
idle, perverse, deaf, blind like a dumb-sheep » (XLIX, 102),
« little in knowledge, dull, stupid, dumb » (XLIV, 45%),
« perverse, stupid, deaf, blind, dumb » (XLIX, 73?). dha —
seems to have been rendered by ¢ idle, dull or stupid ’ by the
translators. If this be right it would most probably stand for
dhandha, which we often meet with in that sense elsewhere in
Buddh. texts.

284. 14.  satitvenagn® ¢ When there is a combustible * (L, 67")
suggests a reading : « satindhane ’gnir jvalati. asatindhane na
jvalati ». ndha in old Nepalese MSS. is liable to be taken for
tva.

285. s. stiderhitah. ¢ Well taken up ’ (L, 67") in general sense.

285. 14,  saumyata. ¢ Mildness ’ (XXV, 512) confirms the rea-
ding.

285. 16. spastata khatunkesu. ¢ Obedience amongst the wild .
(692).
286. 1. amaya agahanacaritesu. ¢ Purity amongst those who

live wrongly * (XXV, 512). It is not clear whether the Ch.
translator had the same reading as the Skt. ; but from the
Tib. which the editor quotes, 1 should preserve the original
reading amayavitd and gahacaritesu probably may stand for
guhya-c® or giidha-c°, h and (b being sometimes paleographi-
cally confused.

286. 2.  $rabdhesu. ¢ Amongst the haughty * (XXV, 512) seems
to justify the transcription.

288. note 1. Fivé Ch. transl. render dhitiraga by © poisonous
snake of elements °. Disturbance of the four elements is looked
upon as a cause of sickness and the dreadfulness of these
elements is compared to a poisonous snake. [dhatu must
be taken in its metaphysical sense, element of being, like
skandha]. The Tib. version ¢ phantoms of elements > would be
wrong.

288. 3. -jalam. Six Ch. versions [and Tib.] read ¢ flame °.

Ba
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Could it not be rcad °valam ? Or it would be Prakritic
%alam for Skt. %jvalam. Note 5. Both London MSS, of the
Dasabhimi$vara, older and later, read jvalanam like P.

288. note 10. Dadabh. (older London MS.) : ayogaksamino
‘nasvasa-pripta maha-prapata-patitah.

289. 3. prapatanucaritah. pratandnuc® Dasabh. (older London
MS.) ¢ pursuing and do not abandon ’ (II, 622), ¢ spreading
out’ (CCLIII, 40a), ¢ wide * (CXCI, 242). The reading of * K’
in note 3 would be read pratandinuc® ; pratina with the sense
of ¢ branching ’; because bh for t is a common confusion of
modern MSS. Likewise the reading of * C’ would stand for
pratanuc®, na after ta being omitted. Might our text prapata-
nuc® with the marginal na not be construed as pratandnuce 2

289, note 4. Both London MSS. and all Ch. versions also satke.

289. 6. sambharaka. santanaka (later London MS., no doubt
for santaraka), santalaka (older London MS., with a mark sign
above the 1 which points to a reading santaraka), and six
Ch. versions render it ¢ deliverer ’. The reading of our MS.
sambharaka should be corrected to samtarake (bh is simply
a mistake for t as above) ; the Tib. translator had taken it for
sambharaka.

292. 5. cyavanacankre. Read cyavandvakre with both London
MSS. like ¢ C ' in the note ; and six Chinese versions render
it ¢ descending and entering into the womb .

+ 292. note 10.  Both London MSS. and Ch. °ta@-samgrhe. 1Is sam-

grah® in the text not a misprint of samgrhe 2

293, s. Read : artpi-samjiiy-asamjiii-naivasamjiin®.
293. 12, Read : sarvakgetraikaksetraikaksetrasarvaksetra-s°.

294. note 5. ¢ Wandering about ’ in the Ch., not ¢ research ’.

295. 3. amoghaghogatayai. The Ch. ¢ no vain conduct ’ suggests
amogha-ceglatiayai, a reading supported by ¢ K’ and ¢ C’. In
the old MSS. ¢, r and su, sta resemble one another.

296. 9. -bhayabhyant® would be °bhayatyant®.

297, 4. Read : sarva-triyadhva-gatebhi (See note 3).

307, note 1. pithita = pihita (from pi-dha) ¢ closed . The
passages in Mhv. (II, 393, ¢ & III, 122. 5) would give good
sense.
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309.

312.

312.

323.

327,
328.
328.
328.
328.
328.
328.
328,
328.

328.
329.

329,

329.
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note 2. The Tib. addition in this place and the title given
in K. F. 239. is not quite right. Mahakaruna (Nanjio 117) and
Mabakarunapundarika (Nanjio 180 = K. F. 242) and quite
different work.

3-7. These two passages are waunting, in three Ch. versions
of Ratnarasi.

16. tricivara(m) bahirdha. ¢ Any thing other than the three
robes ’ (72%). A bhiksu should not be covetous, but he must
always keep his éricwvara. tricivarabahirdha in Bodhic® V, 85
and our text tricivarabahirdhd(m) seems to mean ¢ anything
other than the three robes ’.

2. dharmaav ... dharmapratip® * Practice of dharma and
sub-dharma ’ (742), L 56P. Correct reading : dharméioudhar-
mapratip®. See Mahavyutp. § 48. so.

6. Read : malya-vitanah (comp.).

2. Read : diina-acintia-tyaga-mukhena (comyp.).

3. Read : °ksanti-aksobhya .... vrata-m-tap® (comp.).
4. Read : dhyana-prasaati-vih® (comp.).

5. Read : sarva-upaya-sah® ... °hara-abh° (comp.).
6. Read : °vastu-hitais (comp.).

7. Read : °tya-vim® (comp.).

10.  Read : aSubhata-s° (comp.).

12.  pratiyantah. Read pratipannah ¢ ya ’is a mistake for
pa and MS. - reading °ntth = °anah. — The Ch. here seems
to have had a different reading.

16. sukha.-pre (misprint).

8. tebhita. tebhi ti ? We find in Lalit. ¢ for fe metri causa
several times.

note 5. Ch. version of this text (75P) is like the Tib., but
the first version of the quoted stitra (VII, 33%) renders this
passage : ¢ he does not look for emancipation and freedom
from tumult ’, and the second (I, 612) : ¢ indulging in rebirths
he does not look for emancipation ’. Thus ranya-gatah gives
also a good sense.

14.  rajya-samrddhisahaya. Both Ch. versions of the quoted
sutra (1. ¢.) : ¢ giving up both land and riches ’ Read : °ddhi
sahaya (separate). sahaya, metri causa, either stands for

BTN )
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samhaya or it should be written with anusvara disregarded in
the scansion as du(h)prajiia sa(m)codita in p. 337, penult.

330. 6. vyadhinaprstd. This no doubt stands for vyadhina

330.

330.
332.

333.

333.

333.

334.

335.

(= °na) sprsta. At p. 338. 0. in sasprstah and line 13. atura-
sprstah, s is preserved contra metrum.

1. te ca adesa rddhyanusasti. Here three kinds of miracles
(pratiharya) of Buddha are described. The original reading
would be : te ¢’ aadesana (= adeSana) - rddhy - anus® cf.
M. Vyutp. § 16.

14, padyam. Read : padmam (misprint).

4. carika tirthya dada tritayanam. According to the later
corrupt Ch. version of the quoted sutra (XI, 83Y) : ¢ making
pilgrimages three times he worships ’ ; carika and tritayanam
seem to have been the reading of the translator’s text ; but the
earlier correct versions (V1I, 33 and I, 617) : ¢ wearing grass-
garment (tattered garment — 1, 61%) he serves the fire * seem
to indicate a reading something like : colika tirthya yaji ca
tapavam. Such transformation can be explained on paleogra-
phic grounds. See e. g. Bodhisattvabhimi — codaka in
Divyav. 415, 6. would mean the same thing as colika, o and a
being often paleographically interchanged, and r and 1 phone-
tically. yaji ca may be mistaken for dasatri (1) ca, da, pa
and va are often difficult to distinguish (2) § is interchan-
geable with s and s, and § is very similar in form to j, (3) ¥ and
i are by modern Sanskrit scribes in Nepal often interchanged
and (4) ca and ¢r are reasonably not seldom confused ; thus
we can obtain grounds for the conjecture derived from the
Ch. version.

L. Read : loke (misprint).

4. uja ~ - ¢ Direct plain phrase ’ (762) and * with direct
speech of mankind ’ (I, 61?). * kesucideva rah® ’. Read :
kesuci deva-rah°.

18. et seq. nivrttd. According to the Ch. would be vivrtta
¢ developed ’ ; n and v being sometimes contused.

17, -phuta. ¢ Longing for ’ (I, 622 VII, 842). This suggests
a Prakritic form phuha = Skt. sprha. ¢ Cinta ’ should be citta,
1. Read : krta vigr® (separate).
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335. 14.  eka tu dharma mukhatu aneka. Read : ekatu (abl. sing.
— ekatah) dharma-mukbatu (abl. sing. = °khatah) anekan.
Similar double ablative occurs frequently in this quotation,
e. g. 344. 13. roma-mukhatah.

337. 1s. Read : satya-pratitya-vim® (comp.). pratitya stands for
pratityasamutpada. [?]

338. 1. Here the Ch. repeats the preceding whole line, viz.

satya-pratitya-vim® .....
338. 4. tam ca satkrtya [supported by Tib. gus-par byas-nas].
¢ ca sat-’ may be taken as vasan- = vasam-, which gives

good sense. m must be disregarded. cf. 337, note 5.

338. s. buddhavati. According to the Ch. read : buddhamati.

338.6.  Read : padma-varesu.

338, note 6.  May we not metri gratia read : te abhayamdada ?

338. 5. taya 'bhay® would be a mistake for : taya bhay°.

342.11.  ra$misukhapramukba. ¢ Such and the like gates of rays’
(I, 63v). Read : ra$mi-mukha pramukha.

343. 18, udiksisu. ¢ They look upon without satisfaction ’
(I, 63P). udiksisu was probably the original reading.

344, 2. Read : jirnaka-vrddha-%arirah (comp.). This and the
following several stanzas are constructed in the same way, the
verb samahite with a locative and wyutthihi with an ablative.
The correct form seems therefore to be °Sarirat or °Sarira
(Pali abl.).

344. 3. Read : $raddha-up® (comp.).

4, Read : ¢raddha-up® (comp.) and kaya (orig. perhape
kayi) sam® (separate).
5. Read : -bahu$ruta (misprint) -kayah, better® yat or °ya.
6. Read : $aiksa-as° (comp.).
. Read : %aiksa-a$® (comp.).
8. Read : pratyaya-buddha (comp.).
11-12. Read : kaya-sam® (separate).
13.  Read : ekatu rom® (separate).
14-16. ekatu, at the beginning of the line, must be locative,
orig. perhaps eki fu. Cf. 348. 8. sarvi tu.
14.  °mukhesu should be °mukhatah.
345. 5. Read : vayu-pathatu smrtiman.
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345. o. Read : bhumi-talatu.

345. s, Read : gaganatu sme.

346. 3. Read : Rutavati nama (separate).

346.16.  yatuka bimbaranekasuranam. ¢ As much as the number
of warriors of Asura ’ (I, 652 ; VII, 372). This version and the
MS. -reading vimdhar’ would suggest a form like yodha
(nom. pl.) -r-anek’. — y and v are sometimes confused in old
Nepalese MSS.

351, note 3. According to the Ch., this word should be accu-
sative ; vai$aradyam ca.

355. 11. samantadyo jana$ate. Read : samantil yojanas®.

355, note 7. vicaksuhkarana occurs also in Ast — P. (Calc. ed.)
p. 78. 7, which is rendercd by Hiuen-Thsang ¢ destroying the
eye ’ and Haribhadra in his commentary rewrites it ¢ vighna-
karana .
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