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The Inner Signiﬁcance of
the aboye picture of Sri.

Krishna and Arjuna.
[\

The inner Significance of the
picture of Sri Krishna and Arjuna
seated in the car, drawn by white
steeds, as explained in the marginal
Sanskrit quotations is this : Arjuna
seated in the caristhe self of the Jeeva
yet in samsara but aspiring to the
highest Purushartha or goal of man,
The ocar is the body occupied by that
self at the time. The steeds are the
senses of four-fold movement with
reference to the desire, cognition,
activity, aspects of the Jeeva and
their summation. The reins connote
the lower mind and in relation to
the said four aspects. The flag
flying over the car is the higheror
the pure mind shining with the
lustre of equableness. The charioteer
is that pure reason which holds
steadily the reins or the mind cou-
trolling the senses or the steeds, and
guides themalong the flawless eternal

- path, free from the obstructions of
manyness, and leading to the goal.
The wise and courageous man as-
piring to that goal is the highest of
agpirams. Such a one practising
Y6ga with the understanding of that
ancient law, the source 6f all good,
enshrined in that boon granted to
humanity by Bhagavan Narayana
and Nara, the Lords of the world,
in the shape of Geeta to serve as his
sustenance, as it were during his
Journey along that path, attains
to that proximity to Brahman which
is the SBupreme State.
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11 FOREWORD.

value rest chiefly on the division of the Scripture into twenty-
six chapters adopted in accordance with Hamsa-yogi's com-
mentar:r{known as the Khanda rahasya. This commentary,
hlbherto little known outside the anclenﬁ Organlza,tlon called
the Suddha dharma-mandala, is a - veritable store-house of
invaluable interpretations of the secret teachings, contained in
some ofithe most important Erva,n sacred books such as parts
of the Véda, a number of the Upanishads, the Mahdbhdmta,
the Rdmdyana and a few of the Purdnas.

. It ofay at once ba pointed out that the name Hamsa-yogi
is not the name of a specific individual author but that of an
adhlka,ra. purusha, who is a member of the occult hierarchy
engaged in the spiritual government of our globe, and who is
eharged with the duty of furnishing to the world esoteric ex-
planations of scriptural teachings from time to time. In the
dpreface to the said commentary, in so far as it relafes to the
g Geetd, the author points out that the original division was into
twenty-four chapters, excluding the first called the Geetdvatdra,
$which is merely introductory, and the last named the Brakma
stuts, devoted to eulogy of Brahman. .

- Those, who have so long been accustomed to the division
of the book into eighteen chapters, will naturally demané afi
explanation of the present division into twenty-four chapters,
now for the first time made publicly known.” The obvious
answer is that the division has its foundation in the Gayatri.
But it may be asked how it was that such a foundation was felt
»to be necessary by the author ? Some elucidation of this also

may be attempted forthwith. It les in the unbounded sway
which has been exercised on the Aryan sottlers in the south

of the Himalayas by two of the greatest symbols known -

to civilized man. They are the “Pranava or the syllable
Om, made up of the three letters 4, U and M and the
fourth letter. Ee which, according to the phonetic rules of

©
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‘ancient Samskrt grammar, is latent in them ; and the
Géyatri, which consists of the following 24 sylla.bles—mt -SB-VE-

tur-va-ré-ni-yam-bhar-go- de -va-sya-dhee-ma-hi - ghi- yé -y6-nah--

Of these symbols, the former was, if one may
say 80, of primeval origin. At all events, it was pre- -Aryan
a8 ig evident from the mantra ** Om mani padmé hum,” still in
use in those countries where the blood in the bulk of the
popula.tlon is Atlantean. Of the four letters of the Pranava, the
first represents Atma or the'Self- -aspect of Brahman: U the
Prakrti or the Not-self aspect ; M the pabent relation’ batween

Pra-ché-da-yadt.

the: two and Ee the latent one, both together being spoken of .

as the Sa.ktl or the Force-aspect. These four ultimate concepts
furnish the basis for.a synthetic philosophy, which strictly

accounts for everything in the manifested cosmos. Further, the,

monosyllable itself is more than a mere symbol and when
uttered by a true white magician, it is capable of producing the
mast marvellous results. This syllable has to be pronounced
ab the beginning and the end of every sacrifice, of every
religious rite, of the study of the seriptures and of the. recitation

-of mantras by those who medlta.be with the aid of them.

Next, as rega.rds the Gayatri, both inpoint of spiritual power
and in its value as a symbol, it is second only to the Pranava
which it, in a way, expands and exemplifies, and consequently
is spoken of as Véda-m4at4, the Mother of Knowledge, sciences
and arbs. Hence, the long establishdd practice of writers of
Seriptures like the Mahdbhdrata, to mgqdel their compositions on
the analogy of the Gayatri, for the double purpose of invoking
divine benediction on such uomposnﬁlons and of maklng them
the means of conveymg lessons of great significance to bhose
who study them. This ben:gg the case, the next point for consi:
deration is, out of the -great variety of ‘objects and ideas
compriged in and symbolised by the Gayatbri, what the things
or ideas were that the author of the Geetd had speclally in hig




v FOREWORD.

mind in making the chapters twenty- four.? They are, for
very clear reasons, the twenty-four great factors which' enter
into the constltubmn of the manifested cosmos, including, of
course, the evolution ‘of our own humanity. ~ Those factors, in
fthe technical language of the books, are the twenty-four
Jbatvas evolved out of the Matter-aspect of Brahman called
g§moola-tatva in the Yoga-deepikd, by the Torce- aspect of
§Brahman’ called bahu-bhavana-maha-§akti according to the
*ideation of Brahman’s Self-aspect, the Paramatman. The
tatvas, in question, consist, as is well-known, of the five maha-
bhootas or the elementary substances which are the prototypes
of what, in our own physical plane, are called earth, water,
fire, air and ether; the five tanmaftras or the vibratory
rates which regulate and govern the guna or quality peculiar
to each of the said five elements; the five karméndriyas or
motor-organs ; the five gidnéndriyas or sensory organs ; manas,
the organ of ratiocination and intellect; buddhi, the organ
of intuition ; ahamkara, the organ of egoism or the ‘I’; and
the avyakfa, the subtlest undifferentiated organ of the Atma
or the Monad. To pursue the subject in the very instructive
Words of the Dharma-deepikd 1. ii. 2—18:— -

“The twenty-four tatvas are named Puru and their collec-
{ tive aspect bears the same name.

4 (%

Jts name of Purusha in all the worlds.

i “ All men are hence called purushms and likewise the
._;déva.s

“The purusharthas are but the powers of Purusha bhab

: o you their nature and characteristics.

mamfesbs itself as that happiness.

“That is no othey than the divine City with nine
'?'" gabewa,ys The Self reposes in it and derives, in consequence,

. ‘secure for him the desifed results. Hear me whlle I explain

. FOREWORD. v

" Dharma, Artha, Koma and Méksha are recognized a8
the purusharthas ; ‘but there is a fifth known as Prﬁ.pﬁx

“To every one comed the feeling ‘T will ‘become they
Protector of all’, hence such protectorship becomes . the}
foremost a,nd first Aim of his existence. So, Dharma, bhe";
first of the purushirthas, is said by the wise to be no otheri
than that protectorship. i

“ Every man resolves within himself * I will become tbe_ :
knower of that which forms the connotation of all *sounds:' i
hence, Artha forms the second of the purushéarthas; so sa.y the f
knowers of Truth.

“ Every man says to himself I will be happy;’ that_
Kama or desire forms the third of the purusharthas whlch;

“Every one says to himself at the end of all his labours. ‘
‘Y am free’: hence Moksha or liberation is sald to be the
fourth of the purusharthas, :

“ Every- one says to himself ‘ T have at last reached fihe

goal hence Prﬁ.pbl or realization, beneficent in its nature, ig
decla.red by the knowers of Brahma.n to be apurush4rtha too.”

Tt will thus be obvious that one object of the author in
making the chapters correspond in number to the syllables of the
Gayatri was indelibly to fix upon the mind of the student what
all ought to know,—the intimate and inseparable connection:

- that subsists between the two dozen fectors which lie at the very

root of the evolution of menr, and dévas on the one hand and on
the other, the splendid fruition of that evolutxon, the purushar-
thas; so well described in the passages quoted a.bove It may
not be out of place to add that Valmeeki’s Rdmdyana furnishes.
another striking instance of the adoption of a similar scheme;

the scheme being the introduction of the twenty-four letters.
found in the Gayatrii into an equal number of verses.




VI FOREWORD.

respectively, each of which stands at the head of a group of one
thousand, out of the twenty-four thousands that make up the
whole epic. Furthermore, this immortal work of the maharshi,
(whom the silver-tongued K4liddsa, with becoming reverence,
speaks of as the Seer of the Path, mdrgadaréi maharshi)
ifiself containg a Geetd in twentby-six chapters bearing the name
Arsha Geetd, which, with Lord Néardyana’s blessings, it is
hoped would see the light of day at no distant date (Dharma-
deepekd V.1, 48, 49). :

Passing next.to the second notable feature of the division,
namely, the clagsification of the twenty-four chapters into four
groups, here again, it is the Gayatri that furnishes the basis,
in that the groups correspond to what are called its four feet
(chatushpat). To render this apparently enigmatical state-
ment intelligible, some explanation may be necessary. That
samséra or conditioned existence is no other than Brahman
in Its manifested aspect, is a settled point. And, in all
conditioned existence, three factors stand out foremost. They
areogﬁﬁ,na. or cognition, ichchha or desire and krivé or activity.
Their summation is what we know and speak of as conscious-
ness and life. This life, in expressing itself, exhibits four
distinetly marked stages or states. In the lowest of them,
lowestionly from our point of view—activity, in the nexthigher—
de'sire, and in what is above it—cognition, predominate respec-
tively. In the fourth or‘the last stage or state, there is the
merging and summation of the lower three. The experience in

* this highest state of sublime fruition is so unique, profound and

bligsful as to warrant such numerous high gsounding names as
Samadhi, Suddha iharma., Yoga, Amrta,, Nirvana, Sukha,
Tika, Namaskara, Sa.ra.na,, Brahma-samsthiti, Paramapada
and Tureeya (see also Foreword to the Pranava-vdda, p. 29).

And it is in this last state, the Self shines forth most and"

accounts for- the description of it in that céelebrated passage

e S

FOREWORD. Vi

of the Mdndookya Upanishad 1.T7. ' Chaturtham manyanté
sa dtma sa vijneyah—They think of it as the Fourth. That
is- the - Self. And That should be known”. These four states
have been viewed as strung together on a thread in obedience
to the Divine Will and is spoken of as Bhagavat-sankalpa-
soofra. To be sure, it 'is to impress what has been thus
roughly indicated above upon all who devote themselves to
the study of .the sacred science which the G’eetd expounds,
that the division into four groups has been made ln it the
very groundwork, as it were, of the whole structure.

The last and the third feature of the arrangement which
requires notice is, that each of the four groups consists of six
chapters and neither more nor less. The reason is that thig
number also has been used as a technical sign for certain ideasg
and facts deserving to be known and remembered. The ideas,
relevant in the present connection, are what relate to the
duties incumbent upon a member of Aryan society according
to the sacred Books. Those duties are (1) Adhyé,ya.na.——sbudy,
(2) Adhyapana—teaching, (3) Yajana—sacrifice, (4) Yajana—
conducting a,sacrifice for others, (5) Dana — giving and

.(6) Pratlgraba—recelvmg These duties, in relation to a person

who is an aspirant for liberation, are explained in the Dharma-
deepikd, 1. ii, 36-40, to be as follows :

(1) the'subject of study is Brahman in t.he light of Its
svmbol, the Pranava;

(2) the work of tea.chmg is to instil in ohhers the excel-
lence of seeing everybhmo with an equal eye ;

(8) sacrifice is the ahtltude which enables the aspirant ﬁe
stand face to face with hjs own Higher Self as well as the
Supreme Self;

(4) the condueting of a sa,erlﬁce forothers is the seeing. of
himself everywhere :

o
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VIII FOREWORD,

(5) giving is the surrender of the Self to Brahman

through meditation on the Absolute ($uddha-ydga); and °

(6) _receiving is but the preserving of the body for the
purpose of observmg dharma.

Manifestly, it is to remind aspirants for llbera.tlon thah
~ among cether things, such are the very peculiar duties incum-
‘bent upon.them, that the groups are made to consist of sux-

chapters each.

No reference has been made tlll now fo the reason for the
introduction by the author of the first and the twenty sixth
chapters and his linking them with the body of the twenty-four

- chapters compacted together under the four groups. The

ebvious explanation is that the GAyatri can never stand by
itself but only in relation to the Pranava which is its one
-basis and support. Iu actual practice too, the manfra of the
twenty-four syllables is uttered with an Om at the begmnlng.
that is, before the syllable tat, and another at the end, that is,
after the syllable yat. The two Oms represent Brahman, the
substratum of the twenty-four primary factors to which the

twenty four chapters correspond. The Om at the beginning

mgmﬁes that Brahman is the source from which the fattors
manifest themselves, and Om at the end signifies that those

, factors merge and become synthesised in that very Brahman.

All this is made quite plain by the respective contents of the

<

In the first chapter, no doubt, promlnence is glven only
to the Sakti- aspect of Brahman; that is, because She is the Mah4
chaitanyam, the One Life in the whole cosmos, carrying out the
infinite evolutionary processes therein. Another reason for
the prominence is that it is this Mah4-chaitanyam which all

~ mustinvoke in order that sucecess may attend their undertakings.

The same is pointed oub by Krshna asking Arjuna to offer

FOREWORD. IX

worship to Durgs®* for success when Bheeshma, the generalis-
gimo of the Kurus, blares his' conch by way o{ actual

* Professor Moulton’s incident, as it might be described for brevity's
sake, which ocoupied public attention recently, naturally ocours to one’s
mind in this connection, It iz high time that the ignorance involved
in the invention of the phrase * She-devil’’ by that professor, is
exposed by some one quite competent to undertake the "task. ®No one
could do it better, if he will, than the learned scholar who, under the
name of Arthur Avelin, has placed the literary world under a deep debt of
gratitude by his able translations of some portions of the great body of
literature bearmg upon é:lktl dharma, as he has felicitously termed it—a
literature’ a.wa.xtmg proper study and exposition, In the meantime one
should not allow this opportunity to pass by without putting on recerd an
emphatic protest against the insult offered by the inventor of the objection-
able phrase, alluded to above, to the votaries of the Goddess about whom

he seems to have notions so groteeque as inevitably imply utter absence of’

knowledge of the subject he pretended to deal with, BSurely none that had
paid even the slightest attention to the abundant information accessible
in the sacred books of the said votaries, regarding the aspect of Brabhman

spoken of as éakt}n, could fail to understand her real ard supreme nature
and fall into the egregious blunder of which the professor has been guilfy-.

Even a boy, who has been taught the Géyatri by means of which he
has to invoke hes daily, would know that to every one who worships
bar, she is the Mother, the Teacher, the Protector and the Saviour
ag her well-known names *“ B4vitri *’  “ Sarasvati ” and “ Gayatri ”
which he uses in the course of the worship, respectively connote.

. True she has other names, a thousand of them too, described in many
portions of the Scripture, including the one which has excited the prolessor
to make such a display of his fanaticism. These names are all fully
explained, as for instance, in the commentary by Bbéskara on * Lalita-
sahasra-nima ” translated into sEnglish by R. Ananta- krshna éﬁ.stu,
now employed in the Stzte Library of Baroda, with the assistance of the
late Mr. ‘Cooper Oakley, once Registrar of the University on behalf of
which the professor was to have lectured, The whole of those names do
no more than point in detail to htr infiniie activities which, however, must
be and are summed up under the three heads of creation, preservation and
disintegration, Now who does nof. know. that in himself as well as in
everything around him those three processes are ceaselessly going on<?

3
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X ‘FOREWORD.

declaration of war. The contents of the twenfy-sixth chapter
are even more clear on the matter. There Arjuna once more
offers worshlp to Brahman after the conolusmn of the dlscourse

And none but men of supposed erudition like the professor could think
of agoribing creation and preservation alone to the Divinity and allocate
disintegration to what is not It.

A niaterialistic man is so wedded to and overpowered by the mere
sense of pleasure that he cannot understand that pain and suffering,
misfortune and catastrophe are the very instruments by which man’s
lower nature is purified so that his higher one may grow unhindered.
Divine ‘power righting wrongs by death and bloodshed, as for instance

in the seat of war just now, is incomprehensible ‘to hlm. That the_

awe-inspiring aspect in which the Godhead reveals itself in oata-
olysms which sink continents into the sea at one stroke, as it were,
a8 well as- the love and delight-i -ingpiring aspect of it which reveals

“jtself in landscapes of grandeur and beauty, charming faces and the

like, are equally entitled to reverence and worship, seems to be beyond
the grasp of minds constituted like that of the professor. Those minds
alone can look upon disintegration as evil, forgetting that that process

" is as necessary as the other two for the healthy existence of everything,

¢ This simple truth has. never been lost sight of by the Aryans and
consequentiy the Goddess he invokes is as acceptable to them as the
universal disintegrating agent as she is in ‘Her creativetand preservative

' capaolty. She is always to them a Goddess and never a devil. And go such

names of hers KAli, Cbimundi and Bhairavi, eto., descrlptlve of her retri-

-butive and chastening attributes appeal to his devotional nature not a

whit less than Her other names desoriptive of Her benign qualities,

It wouid have been well that, in the discussion before the ‘Benate, those
Fellows, who rightly and courageously opposed the proposal to invite the
professor to lecture on its bekalf, were less apologetic than some of them

~sesmed to have been in their speeches, {udging from the reports in the

newspapers. These gentlemen were entitled to put their opposition on
much stronger grounds than that the professor behaved obnoxiously in
writing as he did of what was an object of worship to the whole Aryan
community with such levity. They had a right to point out that the
offensive phrase invented by him disclosed, on the face of it, the unfounded
character of the claim for Oriental rudition which was, by the bye, to be
paid for at a rate too high in all conscience, ~ - :

FOREWORD. XI

by Krsbna., but this time, however, without special referenee
to any limited aspect of It.

9

The gentlemen could have gone still further and asserted that the-
Goddess blasphemed by the professor wag identical with the Holy Ghost.
that forms the third person in the Trinity according to the Christian oreed
itself. This has been pointed out more than once. -The late Mr, T.
Bubba Row, one of the most brilliant graduates of the local Uriversity-
and a deep student of comparative religion, lecturing thirty years ago in
December 1886, enters fully into the nature and characteristios of this-
third aspect of the Trinity from the Aryan point of view. A few of his
illuminating observations are quoted kelow as the little book contammg'
his lectures is not as widely known as its high merits justify ;—

“In the same manner (as the visible Sun which radiates heat and

. light), Parabrahman radiates from the Logos and manifests itself as the

light and energy of the Liogos. Now we see the first manifestation of’
Brahman is a Trinity, the highest Trinity that we are capable of under-
Standing. It consists of Moola-ptak‘gtgi, Eesdvara or the Logos and thq
conscious energy of the Logos which is its power and light.

This light from the Liogos is called the Daivee-prakrti in the Geetd, it-
i the Gnostic Bophia and the Holy Ghost of the Christians,

To.make thiz olearer, I may point out that this light is symbolised-
as Ghyatri, You know Gayatri is not Prakrti, It is oconsidered as the-
Light.of'tha Logoas and in order to convey to our minds a definite image, .
it js represented as the Light of the Sun. But the Bun from which it

springs is not the physical SBun that we see -but the Central Sun of the

Light of Wisdom. This Light is further called the “ Mab4 chaitanyam '*°

" of the whole cosmos. It is the life of the whole of Nature. It will be

observed that what manifests itself as lighf, as consciousness, and as-
force is just one and the same energy. All the various kinds of forces that
we know of, all the various modes of consciousness with which we are
acquainted, and life manifested in every kind of organism are but the-
manifestations of one and the same power being one that springs from the-
Liogos originally, <

This light of the Liogos is the link, so to speak, between objective-
matter and the subjective thought of Eesvara. Itis called in severak
Buddhist books as Fohat, It is the one instrument with which the-
Logose works,” (Philosophy of the Bhaaavad -geetd by T. Subba Row, 1912,.
pp. 15, 16, 17, 18.) .
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~ With ‘reference to the suggestive name, Geetdvatdra
adhyd,/a by which the said first chapter is called, it would
interest ' readers if their attentign is drawn to the very

crucial circumstances in which the Scripture made its appear- -

ance. They were as follows:—It was the duty of Nirdyana,
the supreme head of the ocecult hierarchy in charge of our
globe, fo arrange for the ushering in of the Kali-yuga with as
little commotion and disturbance as such a transition period
would admit. Accordingly, the Lord sent forth a ray of
Himselt through the person called Krshna, to do what was
necessary on the spot. Similarly, Nara, the chief minister of
the Lord, was directed to send and did send a ray oi His to act
through the person called Arjuna. These two avatiras per-
formed their appointed task complefely. At last, the time came
for them to lay down their high offices and to give the final
message to the humanity that was to evolve in the new age.
‘This message was delivered at the most important meeting
which took place during the very last sitting of the Parliament
-of. Nations, if one may so describe it, convened to decide
-questions of great moment—questions affecting the very
safety of the world and the happiness of humanity. Among
them were such questions as the following: Wert the

_Pﬁ;ncbﬁlﬁs, like the modern Belgians, to be left to the mercy "

It was therefore open to the members of the Senate who opposed the
professor’s selection, to say ¢hat in insulting the Hindu community,. he
'was insulting his own oreed. To allow what the professor wrote in the
Methodist Recorder of the ¢th September last to pass without notice
‘would be wrong, considering that a respensible authority did not hesitate
o propose his name as that of a gentleman entltled to fill the chair of a
“teacher on behalf of the University.

It would have been certainly more dignified had the Director of

‘Public Instruction, whose great sympathy and respect to the community

*insulted in the present instance are well-known and appreciated, declined

4o move the resolution which was deservedly rejected to the University’s

-oredit that was in danger of being lost.
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of the overwhelming forces of the then Superman, Dury6dhana ?
Or, were they to have the support of the allied armies ? Was
the future civilization to be utterly materialistic, and brute
force to rule over men ? Or were justice and spirituality to have
another chance to reign on earth ? In a word, was there to be
war or peace ? Such was the critical juncture when the final
message had to be given. The whole situation was grasped
with wonderful tact and insight ; the cobwebs of the pacifists
were swept aside ; the duty of fighting on behalf of a righteous
cause was declared in no uncertain terms, and, in order thas.
the will of the Supreme may be done and the future evolution
of the humanity allowed to run its course smoothly on to the
ordained end, the path to be trodden by it, in the coming age,
was marked out with the unerring wisdom of Him who came:
in obedience to the law of world- -government enunciated in the
well known verse :
“Yadd yadd hi dharmasya gldnir bhavati Bhdrata !
Adbhyutthdnam adharmasya taddtmdnam sridmy aham.
Paritrandya sddhoondm vindsdya cha dushkridm, R
Dharma samsthapandrthdya sambhavdmi yugé yugs.”

The G'eez;d is the record of that glorious message which
has ever since been cherished as the very life-blood of
the Aryans * for whom it was mainly intended and which
has been during these many centuries preserved by the Indo-
Aryan branch among them for the berbfit of the whols world.

* The civilization of this race has not net reached its highest point ;

-and that cannot be so long as thmgs continue in the deplorable state

in which they are in the parts of the world ocoupied by the different
branches of it claiming tvbe the most advanced in knowledge, manners
and character. The parallel between the present state of affairs in the said
parts and what existed when theavatira that gave the Geetd camsé is so
exact ag to make fhe advent of another avatira indispensable, And.
surely those many men and women, who are ardently looking forward to-
the advent of a Supreme Teacher at no distant date, are not credulous

Z e
e

ity
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To suni’ up, in a few sentences, the author's scheme
described above at some length, it may, in one view, be taken
a8 intended to convey, by a simple arithmetical formula,
«certain great facts connected with the human evolution, from

[

the moment when the Divine fragment ‘mamaivdmsa ’, in the

Janguage of Sree Kyshna, descends into matter, thus gets
boundy and starts on the journey, along the downward are, the
pravrtti-mérga, until it reaches along the upward are, the
nivetti-marga, the other end of the journev; and becomes free
again, *The formula runs thus :—

0,4 into 6=24,0

The figure 4 represents the four states of matter differing in -

density, through which the evolving ego makes his journey,
<their names being sthoola—the gross, sookshma—the subtle,
‘(karana—the causal and tureeya—the fourth. The figure also
marks the different stages of the Ego’s consciousness in the
aforesaid planes of matter, the names of those states belng
jégrat, svapna, sushuptiand tureeya, the English equivalents
of which do not express their real meaning. The figure 6
represents certain most essential and important activities or
 works of the Ego during his evolution :— L.
i. educating oneself ;
ii, educating others,
iii. as the resul of the last two, sacrifice of one’s self—

centredness,

¢ persons who are victims to their own fancy and imagination, but who
through their intuition, see the coming great event correctly. May their
-expectations be realised and may that Teacher &nd avattra appear soon
in fulfilment of the promise contained in the words of the verse " sam-
bhavdmi yugé yugé” quoted above, restore dharma and righteousness,

and, among the other changes to be effected by Him, uplift our down-

trodden nation which has in spite of difficulties managed to hold the great
gommon heir-loom—the Geeta—=in trust for all mankind,
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iv..'substitution of the motive power of servnce to the
world for the centre thus sacrificed, . :

v..surrender of the individual self unto its ’source,
Brahman, whlch brings about liberation,

vi. f.he liberated spirit voluntarily accepting limitation

in the shape of the human body or the subtler

‘ vestures of the Nirména-kaya, Sambhogakaya,

o Dharma-kdya and the like, in order to help less
evoived egos towards their liberation.

The figure 24 represents the total output of the whole
evbluﬁona.ry process,—the 24 tatvas. As regards the zero
at either end of the formula, it represents Brahman which
can only be known by the eliminating process of * Néti. Négi *
—Not this, Not this. It is equivalent fo saying that
- Brahman is No-thing. to us. Therefore a zero is the best
mathematical symbol for such a predicate ths No-thing,
Whlch nevertheless cannot but be regarded as the Plenum.
Such a predicate is ex Aypothesis incapable of being, in any
way, affected by the something which is spoken of as evoluting -
in it. And so, the scriptural saying: ‘* Poornam adah, poor-

. nam idam, poorndi poormam udachyaié, poornasya poornam

dddya poornam éva avasishyaté. That is full and this is full ;
from That full rises this full. Taking away this. full from

] ~ That, what remains is yet full.” Hence the uses of zeros at

both ends of the formula is what it must be.

Having thus discussed the most i?nporba.nt aspect of the

E L, . b . .o s .
- division and arrangement in question, it is scarcely necessary

to add that, all that hads been said so far deals with only bub
a small part of the ground meant by the author to be covered.
by his scheme. - What the fate Mr. T. Subba Row observes
regarding the table of the twelve signs of the zodiac is mos$
likely true of this scheme also.. And the key may have to be.
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turned seven times over to unlock all that it oontalns But
this must be left to competent hands.

Passmg on to the contents 'ghemselves of the Scripture,
one may, without exaggeration, say that the book, in the
light in which it is presented in the current editions, has
hitherto been in more than one sense a puzzle and a riddle.
It faséinates but eludes real solution. Nay, it sets up, as it

wers, redoubta.ble‘champions against each other ; as, for example,

in the latest instance, of the modern action-loving robust
Tilak versus the ancient venerable subtle Sankara of mayé4 fame.
Accordlng however to the arrangement followed by Hamsa-
yogi and reproduced here, it is believed that the Seripture will
be found o be quite a revelation to earnest students. For,
the remarkable sequence of thought that runs throughout the
chapters, and the logical coherence that characterises the
relation of the chapter preceding with the one that succeeds

_it, afford the light necessary for a firm grasp of the great and

leading ideas intended to be conveyed to the student. Com-
bined with the light thus available on the very face of the
chapters themselves, a study of them with the help of
Hamsa-y6gi’s priceless comments and explanations cannob
but be of the utmost profit to all who are able to overcome the

possible prejudice due to the fact that the arrangement and
-the commentary in question have hitherto not been known

widely and publicly. ¢As might be expected, Hamsa-yogi
departs materially in many instances from the interpretations
of other commentators. It is not possible here to enter into
any consideration of such differences.
illustrating the point, attention may be &rawn to the meaning

iat'.t;a.ched by Hamsa-yogi to two significant terms that occur

drequently in the Geetd, namely, a.ha.m and mé.m In connec-

blon with more than one verse, both the terms are understood.

by Him to be, in truth, inapplicable to Sree Krshna. The

However, by way of-
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former: term is construed as the Atman, the Self that is
immanent in all, and the latter Brahman's Sakti. Tha
absolute. propriety and reasonableness of attaching. such
meanings to the two said ithportant terms will be most clearly
seen .in:tha case of the famous verse which is the concluding
ong in’ the discourse and which has been a source of much
controversy among the followers of the different creeds, "~ Put
by way only-of free parapbrase with an explanatory word or two
added, Hamsa-yogi’s interpretation of the verse comes to this :
““ Abandon all notions and actions engendered by the great
Illusion, tbe heresy of Separateness; seek the grace of
Brahman’s. Saktl and, through Her, attach yourself and hold
fast to the One, the supreme synthesns of all. And then the
Self wxll save you from the misery and suffering due - to
delusions which are the offspring of that heresy.”” That thls
interpretation is the one most consonant to the great truths
underlying all the Upanishadic teachings, of which the Geetd,
has been rightly spoken of as the very cream, is unquestionable;
For, to the intellect which honestly seeks for the cause of ,all
conditioned existence, no rest is possible, unless and until lt is
grasped ' that -the whole of the ever-changing and endless
phenpmena- are but the mamfesbamlons of the unchanging
eternal causeless Cause, the ‘ unmoved Mover’ of Leibnitz, tha
Absolute. - And consequently, only when one' unreservedly
centres himself, as it were, in that Absolute, he is on the right
path ; hence the injunction in fhe verse to reach the One, bhe
Absolute, in which everything is synéhesised. 5

As: regards seeking the grace of %akﬁl the reason ig thab

S,he alane ig the pata to the attainment of the goalaccording to

the tienets of the, Suddha-dbarma-mandala, which but reflects

primeval teaching, as has”been attempted to be shown in the

Foreword -b0. the Yéga-deepikd, pp. 23-24. In addition to. whab

hag heen . urged therq, it would be most appropriate- here to
II

3
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pointedly invite attention to the fervent prayer which every
Aryan is enjoined to address to that Sakbi at the twilight
hour, of morning and evening, as he begins to meditate on Her
adorable divine Light that at first burns up all the dross, all
the evil and then illumines: ‘' Varéniyam bhargs dévasya.’
Look at the terms of this invocation beginning. with ‘ayatu

varadad {dévi’ and consider whether they do not afford the .
- strongest support to the position taken up by the commen-

tator in this matter: “ Come Thou, O Goddess, that
granteth. our prayers ; Thou art the unperishing, the equal
of Brahman. O Géayatri, the mother of metres, “accept
this védic chant and prayer of ours: Thou art the vital
element, the power of endurance, courage and strength in
us ; Thou art Radiance; Thou art the abode of the shining
Ones and the adored of them; Thou art all and their
life; Thou art everything and its life : Thou art the vanqui-
sher and the subduer. Om.” The very names by which the
‘Goddess thus addressed are known, show the all-embracing
relation in which She stands to the universe as a whole and
to every devotee of Hers. She is Savitri, the Producer
and the Mother ; She is Sarasvati, the Teachertand Bestower
of knowledge and wisdom: She is Gayatri—She it is that
enables the worshipper who chants védic prayers to Her to
cross from fthis shore of bondage to that of liberation. How
then can anyone rightlg question the ecorrectness of the
interpretation of the term m&m which the commentator has

L_adopt;ed ? © '

Lastly, as to the commentator’s construction of the term
aham : Now, in taking it as synonymou$ with the universal
Belf, from the mere grammatical point of view even, Hamsa-
yogi has the conclusive authority of the Geeid itself, as for
instance, in the following verse—Aham dimd Guddkésa! sarva
Ehootd Saya sthitah; aham ddidcha madhyancha bhootdndm
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ania éva cha—Aham, O Gudakéda, is the Self, seated in the
heart of all beings; Aham is the beginning, the middle and’
also the end of all beings. ‘ '

Again, in asserting that it is that Self that is the one
source of salvation to all, the commentator takes up the only
tenable position. For, none can deny that salvation can
come only from within, from the Self in the heart and from
1o other source. Nowhere is this more explicitly put than

~ in the verse which runs thus :~—Tésham éva anukampdrtham

aham  gndnajam  tamah ndsaydmy datmabhdvasthé gndna
deepéna bhdsvatd—Hence it is that through compassion, I, the
Self (aham) destroy the darkness and delusions born of nesci-
ence by means of the Light of the lamp of wisdom exisbing in
thy own Self.”  1tis thig all-important fact, that salvation °
is from within, which is most difficult to realise. And as the
Kathépanishad, IV. 1, puts it “Kadchit dheerah pratyagdtmdanam
askshat, dvrita chakshur amriaivamichchan—Rareindeed is thab
wisg One who, intent upon immortality and with eyes turned
inward, seeth the Pratyagatman.” And that is why world-
Teachers have at all times endeavoured to impress upon huma-
n.ity thwa,t the salvation of every man is in his own hands. In a
charming account (in the form of g novel) of a great One, who
went through ths tragedy which every soul sooner or later hag
o undergo and received the illumination that brings -with it
the peace that passeth the underst?a,nding. the vital point
under. notice is expressed in words whkich once read or heard
can never be forgotten. After hig initiation and admission
into the Great Whitja Brotherhood ever bent upon serving
the world, the hero of the story is addressed by the priesf
who acts as the hierophant, on thg occasion thus :—* Hegr

1 me, my brother, there are three Truths which are absolute,

and which cannot be lost, but yet remain silent for lack of
speech, ’ -
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" gimple ag the simplest mind of man.

(4

XX FOREWORD.

“ The soul of man is immortal, and its future is the future.
of a thlng whose growth and splendour has no limit.

“The principle which gives llfe dwells in us, and Wlbhout
us, is undying and eternally beneﬁelent is not heard. or seen
or smelt but is perceived by the man who desxres perceptlon

" Each man is his own absolute law- -giver, the dispenser of
glory ot gloom to himself; the decreer of his life, his reward,
~ his pumsbment »

“ These Trutbs, which are as great as is life itself, are as
Feed the hungry with
them. Farawell....” (The Idyll of the White Lotus, pp. -183-‘

184, 8rd edition).

Such being the case, Hamsa-yogi could not but have
.construed the term aham as he does, the more so because his
commentary is intended for the.use of students fully capable:
of following the inner teachings of the Scripture. :

The concluding few lines in the last pa.ragra.ph Would
show that it is not meant to suggest that commentators who
ﬁake the two words aham and mim as referring to Sree
Kyshna do so withont warrant. For, the terms themselves do
also admit of such an interpretation. Nor is it difficult to see
why Words capable of such double interpretation occur in this
and other similar Scriptures. The simple reason is that
all may profit by the teaching to the extent each one’s
development' permits. For example, in this very instance,

whilst Hamsa-yogi’s copstruction will appeal only to the.

advanced student, it would be otherwise in regard to one who,
could not as yet rise to the conception o,fx the Deity as imper-
sonal. Another justification for the employment of the term

Aham, which covers the actual speaker who is the avatara on §

the one hand and the universal Self on the other, is that the - § ‘along with, Narayana Himself.

"~ former bhroughout the discourse speaks only in the name of the

latfer, the supreme Teacher.
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As to the' lnterpreba.tlon of the ordinary commentat.or,
it cannot result in any real miseonception if the representa.tlve
chara.cter of the speaker, just alluded to, is steadily kept in
view. Such however is nct the case, owing to the mistaken

'. AI . view largely prevalent as to who Sree Krshna in truth was.

Strangely enough, He is taken to be a direct avatara of
Paramitman Himself. No one, who reflects for a mbment
that our globe is but an infinitesimal speck in one tiny world-
system out of the countless millions of solar gystems in endless
space, could help reje';cting.as absurd the idea that to promul-
gate on that speck the teachings of the Geetd at the beginning
of the cycle called Kali-yuga, there was nothing left to the
Deity immanent in all nature but Himself to come down and
do the simple work which it was the duty of the Head of the
occult bierarchy in charge of the globe to get performed. Such
idea reveals colossal ignorance of the nature of that ineffable
universal presence. Be this ag it may, it passes one’s com-
prehension how such an erroneous notion continues to be
entertained by many in the face of repeated and most direct
statements in many parts of the Mahdbhdrata that Arjuna
and Krshna were avataras of Nara and Nérayana alone. In
prdceeding upon this view of the real nature of the two
avataras, Hamsa-yogi takes care %o clear up a difficulty which
is likely to suggest itself with reference to Arjuna in the minds
of superficial students. Arjuna’s unwillingness to ﬁght in

seem .utterly inconsistent with the wisdom and knowledge

§ which cannot bub beléng to Him as the avatara of Nara, the

constant companion of, and the maharshi engaged in tapas

‘This seeming mconslstencv is expla.med away by

{ Hamsa- -yogi by pointing out that Nara wag the representative

.

spite of his duty to do so, and the confu3lon of mind and forget- -
3 fulness, which he says he labours under durmg the discourse,
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" of humanity and their ,spokesman-—-leka-prayadaka and jana-
pratinidhi, as he is described in Dharma-deepikd, 1. ii, 102—and
consequently, everything in His fzonduct that seems incom-
patible with His own exalted personal nature should be
taken as reflecting what is true only of the uninitiated soul
confronted with the darkness and trials inevitable at such a
critical time as the period of transition between the end of’ one
great cycle and the beginning of another. In this view,

however, it may be asked why the author made the -

mighty* maharshi, the associate of NArAyana, appear in the
seemingly anomalous aspect in which He is presented in the
divine colloquy ? The answer is that it was part of tha.t
author’s most happy plan adopted by, him to carry out his
object of making the work a household word among the people
for whom he wrote—an object which could not have been
attained, had the Geetd been a mere dry digest of abstruse
rnetaphysic. Now, what has contributed towards the attain.
ment of the author's intention more than the way he has drawn
the characters of the two leading actors ?—Arjuna, the braye
we.rrior and prince, ignobly refusing to fight at the ecritical
memer,lb and falling into a state of utter despair and despon-
dency which cannot but excite pity in all, and Krshta, his
life-long friend and relative, bringing him round graduelly by
" love and compassion towards him, by dint of infinite patience
from beginning to end,¢and by reviving his spirit by constant
‘arad dignified allusions jo+his manly characteristics and royal
traits implied in the well-chosen epithets used in addressing
him during all the time he was made to plunge into meta-
physical mysteries? Surely, it is such portraiture of these
two dramatis persone which lendg to this Book of Books the
perennial human interest that has made it the proud posseseion
of. man for millenia. To overlook so noticeable a feature of
such a composition is sadly to miss its artistic side. Arxd,
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cerbainly, credit is due to Hamsa-yogifor his having called
attention to this side of it, though but indirectly. by his
pointing out that there can be no ground for misapprehension
in the mind of the student on the score of Arjuna’s behavi-
our during the discourse, if it is remembered that such
behaviour was only in the character of jana-pravadaka, the
people’s spokesman and their advocate, which Arjuna’ ha.d to
assume in the drama.
*. Turning from the said little digression, if it be ong, it has
to be observed thdt as the view of the two avatiras in ques-
tion sanctioned by the Mahdbhdrata, is, as already stated, the
one accepted by Hamsa- -yogi, his commentary will be better
appreciated by students who agree with him than by those
who differ from him on the point. And consequently, the
former will find much that is original, illuminating and always
consonant to reason in the disquisitions of this commentator.
Pending their publication, readers of this edition will see thas _
Gobhila’s Kdrikd, prefixed to the text, contging a remarkably
succinck and clear explanation of the gist of each and every

1 ~ chapter a.ccordmg to the arrangement of the Geejd here adopt-

ed Furthermore, this Kdrikd is relied on by Hamsa- -yogi

° in the commentary and will thus form a useful introduction

to the study of the commentary itself in due course.

In the fifty-two verses beginning with the 180th and
ending fhe Kdrikd, Ghobhila brings Yo light certain cireum-
stances which might otherwise escape notice. According to
his view, the first set of six chapters constitutes the gnana
or cognition group, the second, the sankalpa or ichcha or

| desire group; the third, the karma or activity group; and the

fourth and the last, the yogs or samahara or summation group.

1 Again he shows that the 25th chapter, the last but one, sums

up the subject-matter of the preceding 24 chapters in regular
order that is to say:—The first verse of this penultimate
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chapter deals with the very first of the twenty-four .chapters
namely, Nara- Ndrdyana-dharma-geetd ; the second verse with
Avatdra -geétd ; the third with Adhikdra-geetd ; the fourth’ with
Siksha- -geetd ; the fifth with Kdrana-geetd; the gixth with
Raivalya-geeid ; the seventh with Swaroopa-geetd ; the eighth
with Sddhana-traya-geetd ; the ninth with Mdyd and Méksha-
geetds; the tenth with Brahma-svaroopa-geetd ; the eleventh
with Brahma-vibhooti-geetd ; the twelfth and the thirteenth with

Prdndyama -geetd ; the fourteenth with Paramdima geetd ; the -

ﬁfteenth with Akshara-geetd ; the sixteenth with Fdja- vidyd-
gee:;a, the seventeenth with Parama-hamsa-geetd ; the eighteenth
with Sanydsa-geetd; the nineteenth with Atma-geeta; the
twentieth with Prakrii-geetd ; the twenty-first with Karma-
.geetd ; the twenty-second with Bhakti-geetd; the twenty-third
with Gudna-geetd ; and the twenty-fourth with Yoéga-geetd.
Furthermore, he points out that the twenty-sixth and the last
chapter called, Brahma-stuti-geetd, is to be understood as indiéa-
tive of the very essence of the teaching of the whole Book.
The intrinsic circumstances, thus brought to light by Gobhila,
cannot but prove to demonstration that this Arya.n Book of
Revela.tlon passed out of the superhuman hands that writ it,
exa.ctlv as Gobhila found it and as it is laid before the tjubhc.
for the first time in this edition. SF

Among the statements of Gobhila in this excellent summary
of his, those bearing ufon four most interesting poxgts ‘are
particularly striking. ¢ :

_ Pirst of all, the statements wnsgarding the vexed ' subject

of maya (1) deserve allusion. - According bo the tenets of the
class of great thmkers, a.mong whom Go6bhila  occupies

(1) The derivation of the term méy&, accordmg to the a.uthontles._ of

suddha-dharma, is as follows:—The first letter ‘m’ represents Brahman

colleotlvely (samashti). ‘The 2nd letter ‘A’ means the manifested a.speot
of Brabman as Paramatma, Atma and Jeeva, cosmically. - The third and
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apparenfly a very high position, there is' no unreality at
all in what bears this name of maya. It is a power of
Brahman, as real as the rest of Its powers. It is this power
which binds the unborn, unf)erishing and changeless Self to its
ever changing material vehicles, wherein that Self undergoes

experiences of a two-fold nature, such as the opposites of

pleasure and pain and the like. The power appears in three
forms spoken of as Daivee-maya, Bshi-may4 and Gunamayee-
méyéa. The first is the one which relates to the Paramaftman
and is the aspect with which His work in the cosmos fzom the
material point of view 'is effected. It is in this aspect of the
Power that mahatmas who 'have reached liberation dwell
and worship the Supreme Cause of all. The second is the
instrument specially serving the great purposes of the Hierarchs

and of the still higher Beings, who, having attained proximity to
‘Bra,hma.n appear as avatara-purushas, for the protection of

the lagt letter ‘ya’ is the feminine of ‘yar’ which connétes the ba,hu-bava-'
na-mahagakti or the infinite becoming potency of Brahmian at work in the.
whole of conditioned existenoe samsara. Cognition of the diverse things
seen in such existence without relating them to their cause, the Brahmic
potency, is avidyd, illusory nescience, while the comprehension of their
qguse in them is vidyd or ripe knowledge. As the said avidy is the
first and immediate result of the Self being bound to its material embodi-
ment by Brahman’s potency, the character of such & rassult has become
a denomination of the cause itself; ‘In this point of view, miy4 is y4 mi
(that whlch is not) transposed aocordmg §o what is. called the tantrik
vyutpattx or etymology. . :
With reference to the statement made akove that ‘m’ represents Bra.h-
man, it is to be remembered thab that letter is the last and the third in
the Pranava and it constitutes the connecting link between 4 the self and
the'not-self, That relatioch is said to be Nishédha sambandha first afirming
then negativing. identification followed by repudiation, pravrtti succeeded
by pravrtti, bondage by liberation? .Thus Brahman’s Sakti has two. aspeots,
namely the matter—side and the spirit-—side, the Upﬁdhl and the life, the
former being spoken of in the Geeté as the ashta or the eight-fold Prakrti
and the latter Daivi-prakrti the Jeeva or the vivifying principle. '
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righteousness and the re-establishment of dharma, ete., in the
worlds. Hamsa-yogi explains, in the course of his ' comments
that it was in the Esha-maya form of the Lord that Arjuna saw
the Vivaroopa scene, so marvellous and wonderful, so terrible
and awe-inspiring as to compel him to desist from continuing
to witness it even with the Divine sight vouchsafed to him
for the moment and tremblingly to implore the avatira to
" close the scene by reassu\ming his pleasing and beautiful
human form. The third concerns all whose human evolution
is still in progress, and who would come under one or other
of the four heads of gfiani, bhakta, karmatha and yogi.
1t is this Gunamayee-maya which gives rise to four kinds of
§raddhas or tendencies and dispositions. That which is
-generated by the satviki element is called satviki or atma-
pard-Sraddha. It involves devotion to one’s Higher self,
that is the Atmic ray in each. Rajasi or samsara-pard
'éra/,ddha exhibits a strong desire for outward material
life. Tamasi or svapara-Sraddha induces, thorough identi-
fication with the lower nature, coupled with ecomplete
non-recognition of the Self. Lastly, the Tufeeya or mahé
§raddha, is the synthesising one, the basis of the other
three and the best. The transcending over the influence
of Gunamayee-méy4 is the attainment called Prapti, the fifth
and the highest of the purusharthas. Though the Power, in
question, is, at first, the vause of ignorance and actions result-
ing thereirom, yet, later on, It eventually leads to true
¢ knowledge in the man who studies Its workings in himself and
the world around him, samséira, as has been well said, being
the greatest teacher. And only through such study of samsara
and the resulting knowledge of the( attributes of the Self can
the influence of Gunamayee-maya be conquered. In connec-

tion with such conquest, a few more observations seem called

for, even at the risk of their being suppoded to be trite. That
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fact has reference to the capability of the human will to
attract or repel as it chooses the atomic elements -of which
Gunamayee-may4 entirely consists. For example, the momen¥
a thought of a vicious nature is allowed to enter into one’s
mind, there rush in tidmasik or rajasik atoms and molecules
that conduce to the indulgence in, and the gratification of, the
thought. But, if attention is turned away therefrem and
directed to the good which is the opposite of such a thought,
those atoms and molecules necessarily drop off and satvik
ones take their place. It follows, therefore, that the most
effective way of subduing Gunamayee-may4 is to cultivate the
habit of exercising the will constantly and steadily, day by
da.y, month by month, and year after year, in eschewing
thoughts and emotions appertaining to one’s lower nature and
in ever dwelling on the high, the pure and the beautiful,
Difficult as the cultivation of such a habit may seem, practice
will disclose its supreme value. With the growth of such
practice, the mind gets more and more steady and when it is
stilled during meditation, the light of the Self shines out and
leads to that calm which is unshakable and a source of eternal
strength. The fortunate man who rules and regulates his life

» $hus is gradually able to realise the golden truth so sitrikingly

and impressively .expressed in the following Mundaka
Upanrishad, passage 1I ii, 8:— C

T st Baey eadaem
=0 "I FANT TRAT T qa |
- Bhidyaté hrdaya-granghi?h; chhidyanté sarva-samsaydh ;
Ksheeyanté chdsya karmdni tasmin drashié pardvareé.

" The knot of the heart is broken; all doubts are des-
troyed ; and the effects of past actions are extinguished, when
that Purusha, than whom none is higher, is seen. The
aspirant who has come to realise the above truth is ever dear to
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the aspect of Brahman’s power characterised as the Gayatri,
the saviour, which never fails to uplift him. The Lord speaks

. of it in the Geetd as the Daivi-prakrhi or the Pard. "Thig

has many ofther names to some of which Gébhila in
verses 97 and 98 refers thus:—Ma, Mahédvari, Sarasvati,
Mah4-lakshmi, Durga, Kali, Dakshins, Sre-vidy4 and Yoga-
vidya. «He adds that the yogi ever worshipping this Brahmic
“splendour, attains to peace and -equableness. She is the
bestower of every spiritual power, for she is the one fountain-

head of gpiritual force in all the universes.

Those who think it worth their while to bear in mind
the respective functions of the two aspects of Brahmic power
so well analysed by Gobhila will certainly find the problem
of life far less obscure than it would otherwise be to them.

Next, Gobhila’s description of sanyasa is worth serious:
attention. According to him, the true sanyisin is one who,
being devoted to the supreme Sslf, assiduously does every-
thing connecied with the turning of the wheel of Life under the
unilterable convietion that such action by him is, apart
from- all personal motives, as indispensable and right as a

necessary consequence of the inexorable fact that there js no,

element of chance whatsoever in the cosmos and that all things
in it have their origin in the very nature of the Ab_solube. On
the contrary, he who, subjecting himself to bodily privations and
penances, acts from a destre to enjoy the fruits of his work,
capable of producing plegsure and pain, is treated as inferior,
¢ while he, who neglects any duty .of his connected with the
wheel of Life, is spoken of as the lowest. }t were well that the
above wise opinions were shared more in this country and
the notion, that the donning of the yellow robe and a life of
compayrative idleness were roads to emancipation, was at an end.

- . Thirdly, the explanations regarding the terms Saroopya,
afford abundant

Sayujya, Salokya and Sameepya-mukti

«
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ground for the reflection on the part of students who are anxious
to obtain really definite ideas regarding the meanings of these
terms. Géargyayana, in the Pranava-vida, takes these térms
in relation to the cosmos :in the abstract and explains them
from that absolutely broad point of view. Gobhila, however,
‘restricts himself to our own world-system and bases his expla-
nations upon the fundamental relations existing between the
three universal factors of kriya, ichehs and gnana. He points
out that Saroopya-mukti is secured by one possessing true
knowledge of Brahman through Suddha-karma or work done
by way of service to the whole world and which service befits
him .for_ the office of adhikara-purusha or a member of the
Hierarchy connected with the world. Sayujya-mukti is stated
ﬁo be attained through the union effected with the divine Pre-
sence in the part of the world-system in which the mukta is)
evolving, as the result of Suddha-bhakti or devotion to Ees’s;rara;
aeqompanied with constant crayer for the welfare of all accord-
ing to time and place. Salokya-mukti is the result of $uddha
ghana or pure wisdom which enables the mukta to funcbic;l:f\;oiﬁ
his_gﬁana-déha to which reference was made in the Foreword
to Yéga-deem’kd, D- 39 and which is ng other than an atom of the
#kasic-plane that ig capable -of boundless expansion and con-’
traction within the Solar system and thus enables the muk#a to
range-over the whole of that system at will. The' name-Salc‘;kya
is apparently-on the analogy which is perceivable between thig
grade of mukta and the Eedvara of the system in that with

§ roference to the latter Hig universe i§ but an atom - pulsating

)

with only a part of His glorious life as pointed out in ‘the

seriptural passage:—,

" Padésya vidvd bhootdns tripdd asydmgw;am divi.

All beings constitute but a fourth part of Him, the three
other parts of his remaining immortal in Heaven.,” . :
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Finally, Sa.meepva mukti is effected by the mukta through
the power of his suddha-yoga passing away altogether out of
the five-fold world system in which he had been till then fune-

~ tioning, and entering into the mahai} or the anupidaka plane,

called also Go-16ka and later on into the 4di plane, the highest
in the golar system. By such passage into these planes,
proximity to Ee§vara, the representative of Brahman in the
system, is' reached, and this is the Para.mapada, the supreme
condition according to the Scrlpﬁures

La.sbly, verses 174,175 & 176 of the Rdrikd deal with a
subject, about which very little is understood, owing to the

- paucity of information bearing on it even in books held in

-

high repute at the present time by those supposed to be
possessed of much scriptural learning. Translated, those
verses run as follows :—

174. Seekers after Liberation pass on to the step next
higher with the seed and never without it. The pure eight-fold
elements (fatvas) shine in such seed.

) 175. Progress on the part of an aspirant who has already

stepped on to a state higher than that he<had occupied

previously, becomes possible only through the still greater
purity of the seed. ,
- 176. Aspirants should therefore constantly strive to
purify the seed., N
The subsbance of these verses, in a word, is. that the
aspirant, who is endeavourlng to pass from one stage of his
spiritual growth to the next higher than that occupied by
him before, should carry with him the béeja or seed purified.
What is this beeja? The answer to this question involves a
consideration of certain vital facts connected with the evolution
of the human Ego. ‘

(1) That Ego or the ray of Atma, appropriates, at the

) be lost sight of.
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very commencement of itg pagsage through matter, an atom
from each of the five planes, among others, and contmues
to hold those atoms unchangingly to the very end of the

§ passage. (1) Those atoms come thus to be spoken of as the

permanent atoms of the Ego in contradistinetion to the countless
material particles taken up during each life and thrown away
at its termination. Such atoms serve as the centres“round
which fresh atoms and molecules gather as . the ego
constructs hig different vshicles for use during his repeated
‘incarnations. Furthermore, the aroma of the experiehces of
each life-period as a whole or, in other words, the essential
results of those experiences, become impressed on the permanent
atoms, so as to enable them to hand on and impart to the
different bodies, that will come into existence during the next
incarnation, the vibratory capability of adequately responding

‘, V’ ~ to the cravings and dispositions which are likely to be mani-

fested by the new personality during that incarnation. Of
course, the storage of experience in the permanent abtoms in
the vast majority of cases is ordinarily of a mixed character,
partly good and partly otherwise. As it is the preponderance
“of the former that would help towards the ascent to the next

] ~higher rung on the evolutionary ladder by the ego, his effort hag

to be constantly to increase such preponderance and thus to
diminish the 1nﬂuence of his lower tendencies.

(1) The distinotion between the ego and.the personality should not
The former is the reflection of Atma in the nirvénio
body, Anandamaya-kdéa and vighidnamaya k6da whereas the latter ie the

shadow thrown by the Ego oa  the rather threes dim lenses of the
‘, ‘manﬁmaya. prinamaya, and annamaya kosas, This shadow subsists
i only during the three stages of a single incarnation between the Bhoo

and Svar-16kas, The Ego has a relatively permanent life and ceases to

4 exist only when the Atman asdimilates into itself the essence of the

activities of the Ego, in the course of its long evolutionary pilgrimage-—

; an essence which may rightly be spoken of as the efflorescence of ages of
"4 eons upon eons.
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It is this process of cleansing and purification that is dea,le
w1th‘1n the three verses quoted above. The heads, under which:
purlﬁca.tlon has to be effected, are, according to a commentator
on this Kdrikd, ive—Akshara, Karana, Atma, Paramatma,and -
Parabrabma. The meaning of this somewba..t‘. obscure
statement seems to be this :—The first is the mystic ‘gyllable

or syNables or beejaksharas to be. used for the time being
V »a,q the special instruments in connection with meditation and

the like. The reason for the necessity of the use of such svl-
lables {s said to be that appropriate mystic syllables are hhe best
means of access to the Self in the heart of every man. - Akada
being the highest and the subtlest plane on which the Ego
exists, sound, the quality of that eloment, is what weuld natu-
rally bring him into direct and actual contact with the Self
manifest in him. The next head, Karana, is defined in the
Geetd itself as adishthéna, karta, karana, karma, and daivam.

The first is apparently the various vehicles which form the §

basis or the field for all action ; the second is the personality

using those bodies during a particular incarnation; the third %

consists presumably of the organs known as karméndriyas a,nyd
ghianéndriyas; the’ fourth is the actual ‘%ife lived; and
the last is the particular form of the gunamayee-msayd “in
other words, the particular sraddha out of the four, namely,
‘the tamasee, rajasee, satvikee and the tureeya. sra.ddhas oX~
plained in an earlier pussage. As to Atma, Para.ma,tma. and
Parabrahma, the ego’s knowledge and comprehensioh of them
has, at every stage, to be enlarged by the constant use ‘of the
eliminating process of Néti Négi. TFor, no ons, however grea.t
can 8ay he knows all about the Absolute.” The Dharma- deepzka.
passages (IT. il. 291-298) quoted in the Foreword to the Yoga(;
deepzka (p.31) are worth remembemng in this connection an

« & e
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each one of them sees It and no more. It is the result of the
pumﬁcatorv efforts of the ego with reference to the ﬁve heads
of Akshara, Karana, Atma Paramitma and Parabrabman
that has to be impressed upon the permanent atoms in order
to make them clean seeds” for the next harvest so that the
same may be fruitful. The literal accuracy of the desecription
in verse 174 that the ‘' pure eight-fold tatvas shine ih the

% seed” is confirmed by the testimony of clairvoyants who

assert that the permanent atoms of liberated souls, present a
most brilliant appearance. Nowhere has this sub]ecﬁ been
explained more intelligibly than in the passages of the Kdrika
quoted above. And the explanation helps in understanding
certain statements made in regard to the class of liberated
spirits spoken of in Buddhistic literature asg Nirméana-kaya
Sambohga-kdya and Dharma-kiya. The first, it is observed,
drops his permanent physical atom. After doing so he lives
in a body made up of subtler matter and carries on, in invigible
spheres, his work in furtherance of the evolution of beings, ete.,
on the globe. The Sambhodga-kaya drops all the permanens$
atoms except bhe akadic, and therealter functions only on the
nirvénic plane. “The Dharma- kaya(l) drops the akadic atom
al8o, quits the five-fold universe and finds his most exalted
vocation on the two higher planes where the forces of Fedvara
are directly and more fully at work than in the lower ones.

The nature of that exalted Voca.tidn is summariseds in the

- 99th verse of the Kdrikd thus :—"* He, baving become possessed
| “of Brahmic powers, by his vgry nature, enters in the form of

pure light upon the duties of protecting the universe.” No

wonder then, bha.t; thé hierophant, in the Iayll of the White
§ Lotus, observes :
k - bhe fuﬁut‘e Of a bhlng Whose Urowhn ana Splendour has no llmlb ”
they state in effect that even the Seers, whose desorlptlons of ¥

Brahm&n are a.ccepted s the védas, are descllpblons only s remains ; while a Nirména-kiya is desoribed as a.Nu'vé.nee with remains,

“The soul of man is immortal and its future is

(1) That is why a Dharma-k4ya is spoken of as a Nirvanee without

III

)

.
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Would that every one of us lift up our vision and contemplate
on t;het glorious vista open to us and pray ‘daily that the
Divine Mother may admit as intio_ her presence, bless us and
make us capable of bestowing blessings on world-systems.

From the above discussion of some of the gtriking points
dealt with in the Kdrikd, it will be seen that it merits the

- closest study and will prove of the utmost profit to all who : ;i
would freat it as a book * not to be merely tasted or swallow-

ed butto be chewel and digested.”” (1)

(1)The little Kdrikd included in this edition is, of course, not the only
writing of Gobhila which we possess, A similar masterly work of his on

, the Mahdbhdrata is one, the publication of which will be a boon to all

lovers of our sacred books. The following verses are quoted from it as they
throw the much needed light on the division of eighteen followed in the
epic as it is in ourrent use, as also the reasons for the division of twenty
four being the more acceptable as the complete one,
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‘ qucire concluding, & word in regard to the materials used
10 preparing the present edition for the press ig necessary. The
manuseript which the Editgr had already in his poséassion
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was a copy made many years ago from the manuseript of
Svami Yogananda. who is evincing much interest in the

publlcablon of this and other works hitherto known only to the

FANIIGAT ARATEATTITA |
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It will be sufficient for the purposes of English readers to state-the
substanoce of the verses instead of translating them. That substance may
be expressed thus, Only two matters are dealt with in the Mahdbhdrata.
They are Brahman and the adhikéri or aspirant. In this connection the
former has to be looked at in three ways, (1) as the objeot of the
aspirant’s pursuit, (2)' as the means for the attainment of the objeot
apd (3) as the fruition. Taking the means first, it is samebra, condi-
tioned ot cyclic existence. The three gunas working in it are, satva,
rajas, and tamas, rhythm, mobility and stability respectively. With
reference to the two paths of pravrtti--forthgoing, and nivrtii,—withdraw.-
ing, the gaid three qualities become six, failing under the two *heads 6f

adhd-drshti and oordhva-drshti, the downward and upward oreations or,

evolutions., Next from the Object of pursuit itself, which is two-fold as

Paraméitma and Atma that goes by the name of Jeeva, there proceed. f
tatvxkam—-actlve prochvlty, rhsikam—desire proclivity and chaitanam— _§

cognitive proclivity. Thesq again double themselves in relation to the
paths already mentioned. Lastly, with regard to fruition, which is no other
than the attainment of the knowledge of Brahman, there come into

existence fuddha or primary satva element,Suddha or primary rajas @

element and Suddha or primary tamas element, and become duplicated
for the same reason. The resultant eighfeen are dealt with in the eighteen
parvas or sections of the Mahdbhdrata, These eighteen, however, consti-
tute but the three feet of the Géyatri, which originating from the Pranava
becomes in its turn the Mantra-méith or the mother of all knowledge,
goiences and arts, Bub Btahman the One in its samashti or undivided
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members of the Suddha-dharma-mandala to which he belongs.
The Editor’s said copy has been carefully compared with two
others lent to him by Svamis Sankaranands and Bhavananda,

‘both of whom are also members of the said Organization.

. Furthermore, all the manuseripts have been checked with refer-
ence to a palm-leaf hand-book, nearly half a century old, con-
taining the first few words of all the verses of the Geeta in the
order in which they stand in the present edition. This hand-
book belonged to the Editor’s maternal grandfather, . Tiruvélun-
door Bhéashyam Tiruvénkatd Chariar, an erudite and Versatile
pandit, a friend and relation of Paravastu Rangh Chariar,
the greatest Samskrt scholar of his time in this Presidency
and the author of a remarkable Samskrt lexicon, of which
unfortunately but one small part dealing with the letter ‘ A’
hag appeared in print. The manuseript of Gobhila’s Kdrikd
used by the Editor was kindly lent to him by one of the
Svamis eccupying a very high position in the Organization.

3

§ It will thus be clear that much care has been taken in making

the present edition agcuraté and reliable, and it is hoped that
it will have a w1da circulation.

] .. MR Rv. S. Rm. Ct. Péthachi Chéttiar Avl., the Zemin-

dar of Andippatty, has, as might be expected, accorded
the most liberal support to the undertaking and has desired
us o place at his disposal not less than 2,000 copies
of the work for free distribution hmong worthy students.

‘aspeot. possessing like the sun, as it were, the glorious power of creation,

preservation and disintegration, forms the fourth foot, Consequently the
Mababharata of 24,000 slokas falling under four divisions or groups, being
the one originaily composad is the more preferable and it is this part of

* the work of Vy#sa that is regarded as the very essence of the fifth véda,

This name as shown elsewhere has been given to the Mahdbhdrata for
‘the reason that it points the way to the fifth and the greatest of the
purushérthas, namely, Prépti which leads to the supreme state of
Brahma—s&meepyam or proximity to Brakman.

v
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M. R. Ry. Rao Sahib Oalavala Kannan Chéttiar Avl. of Messrs.
King and Co."Madras has also, out of his well-known genero-
sity and love of Aryan wisdom, been good enough to order

.1,500 copies to be placed at his dlsposal for a similar purpose.

M. R. Ry. P. L. S. Shanmukham Chéttiar Avl., of Murayoor,
R4amnad District, has, through a desire to disseminate bhe
knowledge of the contents of the present edition, taken 500
" copies. 'We cannot give adequate expression to the obligation
we are under to the said gentlemenm, for the kind patronage

thus extended by them towards the carrying out of the object.

which the great Ones have in view, in causing the publication
of this Geetd and other similar sacred books in forms hither-
to not accessible to the general public. The encouragement
.received at the very outset of our new undertaking argues that
the intention in bringing out this edition will be soon realised.
It is needless to say that that intention is to place the
Geetd, according to its true and original arrangement, within

the reach of the poorest man, ag may be judged from the

naminal price of four annas charged per copy—a price that, even
with reference to the mere cost of printing the edition, leaves
a deficit which we are in a position to meet from a donation
of Rs. 500 given by M. R. Ry. Rao Sahib Kannan Chettiar AvI;
himself last year and which we take this opportumby of
gratefully acknowledging,

It should be addel that the wish of those at whose

instance the presert edition is issued will be earried out i in the
sense in which they want it to be done, only when the Gecetd, as
here arranged, is translated into English, according to the
acceptation of Hamsa-yég: and placed within the reach’ of all
through the medium of that modern lingua franca. And steps
are being taken to give effect to such wish of theirs, This
English version, which it is the ambition of thoge that are
concerned in this good work to place hefore the reader as soon

| .eager bo learn will say with delight :
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as  practicable, will contain translations of Hamsa -yogi’'s
splendid preface and Goébhila’s Kdrikd both of which are
worthy of as careful a study as the teachings of the Lord
Himself.

Of course, it is hardly necessary to say thab the Editor fully
realises that the present edition of the Samskrt text may meet
with much opposition at the hands of those who look upon all
cha.nge whatsoever as necessarily evil. Such opposition, how-
ever, has -to be encountered with reference to every effort to
revive truth ; and the right course, in cases like the present, is
to proceed on the firm conviction that that truth will prevail
unless the particular time chosen for its revival ig inopportune.

The custodians of the literature, which it is now sought to
bring to light, hold that the time for the commencement of the-

work enirusted by them to the Editor is ripe. The satisfaction
which he derives in carrying out their wish, he considers as
ample reward for his labour of love ; whilst the unpopularlty,
which that labour is likely to expose him to in certain quarters,
cannot hinder him from performing his self-imposed task to the
best of his abilify and power. For, he recalls to his mind the
r;eproog, gently administered three centuries back by the saintly
author of Upadésda- ratna-mdld to his hostile eritics in the lines
which run thus: ‘

a;_n@@rmar Srapasliui, 66\)@9,566762’79 wtrm&u./errc’mﬂrr

QupRuQuar ajst &1 Weiry a,mu:r—w,m@qytmm
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cg;éanhu@mrr srarafs@ ?

“The learned W1ll rejoice themselves. and they who are
‘ Here we have gotb it’
will then study and ponder over it. O my heart! what matters

it that others speak ill through malice ? Indeed is it not their

very nature, to speak so ? "
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Lest the need for the above remarks be questioned, it may
be well to say that the justification for them lies in the fact of
the attempt to disparage the Editor’s work persistently made
by some who ought to know and behave better—an attempt
however which only brought patronage and support from
enlightened friends who have been able to see the value of that
work it the interests of the sacred seience. For the informa.-
‘tion of those friends, it may be stated that he has been desired
to publish, as circumstances permit, four other Geetds each
modelled on the Géayafri and consisting of twenty-six chapters
all of profound interest: 1. érut}i-geetd contained in the
Taittiveeya-dranyaka; 2. Brahma-geetd contained in forty-
nine * Upanishads enumerated in the Editor’s preface ;
3. Arsha-geeid contained in Bdmdyana to which reference has
already been made in an early part and 4. éuddha-gea;d
contained in Dévee-bhdgavata, not the book current by that
name, but in a work purporting to be a report of a dialogue
between Yoga-dévi and Lord Narayana.

° This humble attempt, to arrest the eyes of intuitive stu-
dents to our great scripture in the form in which it ig presented
here, will fail in its purpose if the Scripture’s truestclaim to their
attention is not pointed out directly and emphatically. That
claim rests on the totally unsectarian character of the Seripture
from -every point of view. Its: creed, as Hamsa-yogi himsgelf
observes, is none of the numerous cults which have exer-
cised sway over the minds of the different sections of the
community from time to time. Itg object is not, in the words
of Hamsa-yogi, to support Vaishnavam, S’_é,kijam, éémbha.va.m,
Bouddham, Kanadam, Sankhyam, Yaugikam, Tantram, Védant-

am or any of the other special cults. = On the contrary, it is the.

perfect exposition of the most perfect system of philosophy,
ethics, religion and morals, — §uddha-dharma. Its sabject-
maftter is Parabrahman (the Absolute) in both its aspects of
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transcendence and immanence. In the exposition of that
subject-matter with the use of the Supreme symbol, the
Pranava, the mono-syllable Om,,.repgesen_ts the samashti or
the collective view of it and the three letters of which that
syllable is made up represent the three ultimate sources of
everything in the whole of the cosmos. As already observed
in a previous paragraph, A, the first of those letters, stands
for that One Self immanent in everything and of thich all
other selves are but reflections ; the second letter U stands for
the root-element from which the matter furnishing the vehi-
cles for all manifested entities is evolved : the third and the
last letter M stands for what constitutes the relation between
the Self or the subject on the one hand and the material vehicle
or the object on the other : this relation possessing the very

peculiar characteristic of being a relation by negation (nishédha-’

sambandha) and of which the best expression is confained in
the logia “ Aham Efat-na —I-This-not.” In the practical
investigation and understanding of the subject itself, Brahman,
the instraments to be used by the investigator are the three
faculties possessed by one and all, namely, the power of cbgfni-
tion (giiana), will or desire (ichechha) and of activity (kriys)

” Jvhich last means the giving of final concrete expression to the

promptings of the second with the aid of the first. The merits
of this Suddha-dharma have been summed up by the TLord

| Himself in the following weighty and comprehensive words:

e . . o )
rdja-vidyd—Kkingly science, rdja-guhyam—-royal Mysteries,

Pavitram idam wttamam—supreme vurifier, pratyakshdvaga-
-mam—the teacher of the nieans of direct realisation of bligg,

dharmyam—consonant to the law of the righteous, susyu-

kam kargum — pleasant and facile to follow, avyayam

— productive of unperishing results. It will thus be

seen that this $uddha-dharma ig in no way an artificial

system but has its foundation in the very nature of man
v
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and the universe. It cannot therefore but appeal to all
temperaments, of the ghAnee—the philosopher, bhakta—
the mystic, the karmatha-—the philanthropist, desirous of
actively serving his fellow-beings; not excluding the mute
brethren of the animal kingdom : and lastly the raja-yogi,
the true man of science, who, iu addition to investigating
external nature, in both its visible and occult sides, fathoms

. the depths of his own inner spiritual nature, sees face to face §

the deity in the hearb—§amyak-dar§anam—and becomes
immortal by bathing in the light of that eternal Mah4-chaitan-
yam which, emanating from Him, animates all existence.
Surely this is the one system of thought and life that can
conduce to the practice of universal love and the realisation of
that dream of all great souls, universal brotherhood.
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As these last words had not dried up their inky freshness,
there came to hand certain musings of a young and dear friend,

Mr. V. Sundaram, affording pleasant proof of the timeliness of = §

the endeavour to diffuse and popularise the knowledge and study

of® this system of universal philosophy and religion. For, #

these musings which show the quest which that Philosopby wiil
'ahsWer, and the thirst which that religion will quench, are
pressiﬁg upon budding minds like his, capable of true spiritual
bloom. And so, this Foreword cannot more fittingly close
than with those graceful lines of his, breathing sweet devotion
unto the God whom they invoke, and concluding, as they do,
with the noble prayer which must be in the lips of ail humb}e
seekers after Him who is the Fountain-head of infinite Love

and Wisdom :—
<

Oh God, that seems to have a life and yet no life,
For dwell’st Thou not in lifeless things as well ?

- How wondrous dost Thou seem what Thou art not !
And yet Thou art what both Thou seem’st and art !
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What is too small for Thee or what too great ?

Yot great and small aresbut of Thine own make.
Can’st Thou be known in full or part alone ?

To have known Thy part, is't not to know Thy whole,
Sith, in parts diverse, Thine all is manifest ? :
Thine own existence dost Thou feel or no ?

Or dost Thou know Thyself to know not Thee,
Consciously, unconscious of Thine own extent,

Yot feel'st all things in Thee, Thyself in all ?

Thou wondrous Thing of contradictions strange,
Where?meet extremes and stranger contrasts blend
In perfest harmony and ’ stounding peace !

Thou great Task master, stern relentiess Judge,

And yet our kindest Friend and gentlest Aid,

- Thou emblem of sweet mercy and of love,

Art Thou a myth to be so strangely true ?

Or Truth itself confounding to behold ?

An idle fabrication of the mind ? )

A seeming something with no truth within ?

What can be truer, more assuredly real, ’
Than what inspireth most; uplifteth most ?

The very thoughit of Thee elevates cur minds

" .
And fills us with an unknown reverence

We know not whence, but beaming out from Thee !
Then how much more Thyself can’st liftus up !

-Thou one Reality, eternal Truth

That hast bad neither birth noy shalt have death, .
Accept my prayer, my poorly lisped praise.

This boon I ask, thisonly boon I crave,

" Oh teach mé but to know and love Thee more ’
This is all I wish and all I need to wish.

'OM TAT SAT.
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BHAGAVAD-GEETA’

Paxorr K. T. SRINIVASACHARIAR

BY

T.B. RAJ AGQPALA;IYENGAR, B.A., (HON.}

——

WORTHY MEMBERS OF SUDDHA DHARMA MANDAL_AM, )

It is wéll-known to you that when on the field of
-Kurukshétra, the battle of the Bharatas had begun and
the ripe hour was in the throes of a new rebirth, Arjuna
lost his nerve, his self-consciousness and his strength for
the high issues of the moment givigg way before the flux
of sympathy, which as man’s representative and the elect-

. e . e e e
ed spokesman of his cause, he felt for human vicissitu-

des'; to rise above which’ weakness and learn the great

. Truth, he sought us his sole hope of solace, the lotus feet,

much adored by 'Y6gins,v\of Sri Krishna ; upoﬁ the
which, that prinece of Yoging and manifestation of

- Narayana, the Lord of Badari, spoke unto him the
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Bhagavad- Geeta, to cure him of the fa,mtmess that beseb
his heart and instruct him in the Truth

Suéh is the Geeta which the Suddhas hold up and
- revere and it consists of twenty-six chapters; it is made

; ap of ag many geetas (twenty-four) as there are letters
§ in the Gayatri, each letter of which signifies ‘one Tat-
. va or element. Reckoning up the verses, the Geeta con-
v ta.ms seven hundred and forty-five stanzas. We say
¢ sever hundred and forby-five stanzas on the authority of
¢ the Mahabirata itself which in the last chapter of the

- -Geeta-parva incorporated in Bheeshma- -parva, says ‘The
- Lord, Krishna, spoke six hundred and twenty stanzas ;

{ ' Arjuna spoke fifty-seven ; Sanjaya, sixty-seven : and
i Dbrtarashtra, one. These together make the Geeta.”

Concemmg the twenty-four Geetas it contains, Go-
 bhila, speakmg on the Adiparva of the Mahabarata,

f 8aYs varzh‘z Dharma or the Dharma of Forth-
; gomg involves the Tatvas; likewise, Tatvas mark

Nwrm Dharma or the Dharma of returning also. The

. ten senses, the five material elements, the tanmatras
- or the properties of the atoms of these elements, Mwla-

prakriy or the element of the monad or A tman, Mahat, the
-element of intuition, Manasa or the mind and Ahankd ra
-or the I- concept—thefse are krown as the Tatvas. The

fv‘ Tatvas are at the root of all dharmas ; a,nd men in

. -cyclic life must know $hat into all arts and sciences these
- Tatvas enter and that sciences get divided and classified

accordmg to the Tatvas in them.” _
These twenty-four Tatvas are also the theme of

tbe Bhagavad-Geeta. This is evldenb in .the Anu-geeta
parva.or bho Parva. of the sequel to the Geeta where
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Sri- Krishna vefused to . gratify Arjuna in his wish to
hea,r the Geeta a second time, in the followmd words :
“That was, Oh Arjuna, the most perfect expression by
far, of the way to know Brahman. The strong inspira-
tion of yoga was on me, when in those terms I des-
cribed Parabrahman. Never again can I speak the Géeta
in fall. However, I shall now relate to you the Itiha-
‘828 or sagcred hmhoues connected with that subject’”; and
began those discourses of the Anu- -geota-Parva, cited
\qo‘nversatxons of bhe great men of old, in which the pur-
port of the Geeta was developed and amplified. Krishna
-and Ar]una. conversed as master and pupil. Said Arjuna
-once ‘' Talk to ms of Parabrahman, the Supreme among
-all which man ought to know. By your grace, my
mind has come to. delldht in talk of the subtle
(the higher)” i Krishna answered “I shall now
give you a . true . account of the Tatvas; all of
which oceur in everything, together or separately. *The-
greatb self, Mulaprakrm or the element of the Self, the I-

. -concept, the "ten senses, the unique sense of the mind, the

fiver great material elements and the properties of their
;atoms—these, twenty-four in number, are known in the
Védas as the Tagvas. Of all, he becomes strong who
knows all aboub the Tatvas, their beginning and their end.

. ‘Oppressing doubts never come to him. One who truly

knows the Tafvas, their characteristics and cognate spiri-
‘ual influences, shakes himself free of sins and bondage
a,nd enjoys the pura worlds,” There is no doubt: ‘that when
Srl Krishna thus began with expounding the Tatva.s and

- what comes of knowing them, He sought to make i clear

that the Geeta which he had already spoken (and whose
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teaching he was now proceeding to amplify) dealt.in the
main with the Tatvas, In ‘the same chapter- come the
words, ““The sciences are four ; the castes are four; the
adramas or stages are also four in number; and the wise
state that the One dharma has likewise, four Padas
or féet;”’ there are other passages which sort the Tatvas.

also .into four smaller groups aud give the purposes .
served by such division ; also each group is called a Pada: -

or foot and, to know the Tatvas is to know dbarma.
Kunowers of the Truth reverently accept the classification:
of all scionces and arts treating of dharma according
to the lettiers in the Gayatri ; thatin all arts and sciences
are found the teachings of the Gayatri, and, that a,ll of
them have four Padas or feet.

A relation in characteristics between the Geeta and'
the Gayatri is suggested in the following verse in the
last chapter of the Geeta-parva in the Mahabarata -
“ While Geeta, Ganga, Gayatri and Govinda—these four
na'.‘m‘és that begin with a Ga—reign, in our hearts, there
is no rebirth in sbore for us.” This statement raises
the following inquiry. Since the Védas say that Govirtda,
the Lord of the Self, is an object of worship as well in
~ his other aspects and attributes (as Gaovinda), the name-

Govinda is not umquely the name for adoration.
Indeed, no such limig)abion is intended by the revered
writer of that verse, for othervzise, this other statement:
from the same Mahabarata, ** The Geeta alone must be
well sung - and sbudled, of what use dre other dilatory
Sa.gtla,g 27 would be conbradlcbory "As a matter ‘of
fact, in the stanza under’ dlscusswn, the four objects are

¢

“brought together because two of them hay_e sprung fromw
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the other two and a relation of source and offspring
-exists among them ; and, more than bringing these four
‘words together because of the chance alliteration they
Possess, it appeals to the wise to justify their associa-

“$ion from a consideration of their sense. The Geeta

and the Ganga or the meroe invoking of their names,
secure the higher to all the world and hence their power.
Now the Gayatri and Govinda are the sources of these:
therefore are they justly celsbrated. Just as the Ganga
that streamed from the feet. of Govinda bears the sinner

over 56 the obher bank, sc-also can the Bhagavad-Geeta -

that from the feet of Gayatri, has taken its being,

‘Speaking of the Bhagavad-Geeta, the twenty-four
‘Geetas it contains and the teaching of the Gayatri
which it promulgates, Narada says, “‘In the Geeta are
allotted the offices of all. The yogin Krishna recounts
in the Geeta which expounds the teachings of the

Gayatri, all actions, that after the stages of thought,

and wish, duly come to the striver ; and the yogic
fruit thereof, of synthetic aspect, that betsows greab
purity and is extolled by yoging. Therefore should
it be understood that the Geeta is the divine Gayapri
itgelf. - - The Gayatri is the cow of planty, yielding
all desires; ifts foir-dugged vdder, the quartette
of the groups of six letters; its milk, the Geeta and
Narayana himself, the herd that ‘milks it, Arjuna, the
Nara, the representative 6f mankind, drinks of this milk,
The five senses of action, the five senses of knowledge and
the five instruments thereof, the five material elements,
the mind, the faculty of intuition, the Self and
Mulaprakrii—all these, twenty-four in number, are

2 )
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representied by the letters of the Gayatri. - Pranava, the-
twenby-fifth Tatva, is known as the Purusha, immortal
and ubiquitous, the all-formed, nearest in the hearts of
the wise. The four-footed ‘Gayatri, say the sages devot:-
ed to dharma, is the mother of arts and Pranava is
theiw father., For the well being - of this couple, ‘the-
world is told, is Suddadharma. The ‘twenty-four-.
geetas are the twenty-four faces of the Gayatri. The
great Krishna, prince of yogins, has spoken five-
hundred and seventy-six verses in these gootas."”

Now many are the faiths of men, that have risen to-
the need of varioug times, various places and various:
communities with various habits and instincts, ** From-
time to time,” said Narada, in Anushtana-Chandrika,.
to Charbati, “Oh Charbati, through many ages, sacred
historiss, traditions and other édsi_;ms (or sciences) have-
multiplied a thousandfold. The Védas themselves are

vseen to have kept pace with this increase. Hear the
truth about it. The utility of S:ﬁ,stgra,s or scientific $reatises:
consists in how they ordain human life and conduet.
The great dharma which protects the world accomtno-
dates itself to suit each age. Knowers of the secret Truths:
- assert that there is also only one groat art in all that
concerns the world’s good weal. However, for Brahma,.
Vishnu and S’iva, the art they liked was the instrument
they wielded. Hencé have the arts become diversified

with the various times and plades. Intelligent men that-

grasp the truths which each various art inculeates,
achieve in various ways, the fruits they desire.” The-
Mahabarata comments on the diversity of Sastras,thus: —

“Many and varied are the sacred higtories, together:
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with . their commentaries; and also, the Srutis or
the' Védas.” But, if there is one Sastra which is immut-
able for all time, is the source of all faiths and creeds and
cognises the true form of the eternal - Parabrahman, the

~-all cause, the Geeta is held to be such a Sastra. In Sang-

tana-Dharma-Deepika, Narada says ‘“The wise have found
in the Geeta the one art which is man's teacher all
kis life, rising to the calls of various times, places and
-conditions ; which ig eternal, the property of all worlds.
alike; which is neijther - obscure nor devious ; which
-confers on men the feeling of undivided sameness and
-holds promise of happiness in this world and the next.
This S’éstra‘; is not Vaishnavite; it does not uphold the pro-
pitiation of S’akt_;i.-'lb is neither Saivite nor Buddhist nor
does it belong to the Kanada, Sankya or Yoga system

- of philosophy. It is not a piece of Tantric literature nor

Védanta philosophy, nor is it by itself the expression
of any new creed. This Sastra bas been called the pure’
and as such have the ancient great sung of it; it is»
worthy of a;ssiduous cultivation by all men in cyclic exis-
tedces.” Syi Krisbna himself referred to the fact that the
Geeta proclaims the eternal Dharma, in the following
words of the Anu-Geeta-parva of the Mahgbarata : ** Oh
Partha, I made you hear, T'made You learn this eternal
secret, this living Dharma, and tho deathless worlds, be-
sides. It gives me deep displeasure that you should have
neglected all this.” Tt is a true and legitimate conclusion,
therefore, of the *hierarchs of S’uddhadharma, who seek
liberation and desire to realise the true form of the Pure
Brahman, the eternal, and the cause of all, that the
Bhagavad-Geeta teaching as it does man in eyclic life in

————
—_—
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:gelecting ‘and adopting dharmas and instructing him
according to the call of each place, time and condition, is
the fit possessor of the attributes enumerated above.

Arts and sciences are the slaves of time, which

throws some out and develops others in. its march.
Gobhila says ““Time lays open gaps, strays, and derange-

ments in the structure of all arks and sciences of this

earth. It is the duty of the great sages to rectify such

defects. Some sages there have been, the exponents of

the various religions, who made the emendations they

introduced into all old works, the vehicles of their own

views and ideas: studying these works so improved,
great men of the past, lost in the bigotry of their own
opinions, could never know the Truth. Bub other great
souls that expound the real Truths know the Brahman
in its ineffable verity and ascend o the higher seat.” The
Mahabarata itself refers to the Khilas or the mutilated,
portions qf ancient works, thus, *‘ The story of Hari, a nar-
ration of futurs happennings, is, in the strayed portions,
told through twelve thousand verges.” This statement
gives-hirth to the following objection—Why should tHere
be mention of mutilated and fugitive porbions in the
Mahabarata, a work which the great Vydsa compiled
and which through allgtime has kept itself whole and un-
broken in its make up? The S’uddbas, however, attri-
bute to time and other reacting causes, the weathering
and derangement in all old wWorkg compiled by the
divinely gifted of the past ; and it is known that aided
by the divine Narayana they have set right their
imperfections and have kept thet intact. Ang it will be
clear from Hamsa-yogi's fifteenth introduction to the

9

Mahibarata, how the Mahabarata itself came to pay,
how the Jambuka and other Brahmanas were the frag:
ments that separated out of their places and how the
. -éuddhas have carefully revised and restored it. All
should know that the great.S’uddhas of old realised the
inevitable damage that time did to all old works,.and
have repaired, revised and remoulded them for the
gommon benefit of humanity. '

But enough of this. Now, for centuries, the Geela
has been known to consist of only eighteen chapters; as
such indeed did the great men of yore who interpreted the
Geeta, Sankara and others, together with their followers,
accept it. Had they been aware of this other Geela
prized by the éuddhas, would not they have made in
their works at least a single reference to it, were it only

~ to disagree with its drift and teachings, refute and con-
demn it» and thus strengthen the cause of their own doc-

trines they expounded ? Therefore those that rely on,

authoritative sources should approve of such a work as
this Geeta &f the S’uddha.s. To such a view, the reply is
—this wrong npotion but abuses the thinker: for if the
works of the divinely gifted Sankara and other great
men be considered as the only authoritative ‘books, it
cannot yet be made goodthat the S;;Esﬁras older than thesa
have not efficiently legislated for human conduet and en-
deavour and therefore have no claiins to be documents of
sacred aubthority ; for what S’éstms, other than these, have
Sankara and othews drawn from, to support the doctrines
they were stating in their writings ? Indeed, fair critics
say otherwise, as follows :—The great men of old, high-
souled protagonists of the several cults and mighty

-
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philosophers, did not, in polemical argument; advance the -

idea of the one pure and eternal Dharma, in which are thé
seeds of all faithg and creeds ; since, it would not have

served to'set off the sectarian doctrines they might enlarge -

. upon, to describe alongside the single, seminal dharma
that is at the root of all sects and faiths and the know:

ledge of the oneness of everything. Further, they did not .

care to commit their most intimate doctrines, the subtlest
Truttrs, to the mere treatises they wrote. Moreover, on
them lay the great duty of beaching the art of knowing
Brahman in such ways a8 would best answer the eall of
parsicular times, places and prevailing conditions. Only
to those worthy high-minded aspirants, seeking to learn
the above-mentioned, eternal and pure Dharma, the
knowledge of which comes afber .the grasping the secret
of all religions, only to them did the philosophers and
seers of the past, the propagators of all learning, avow

that their writings were treatises or toxt books for

beginners, in words such as the following : * Out of our
dalliance of children do we devise to instruct them,
After having wandered through uantrue paths, man Wwill
well enjoy the atbainmens of the Truth.” Wrongly

~do some sages, aware as they are that Brahman

is of manifold aspect and form, yet bacause they are
fanatically attached ‘)to the particular aspect or form
in which they reverently conceive and adore Him, arraign
auy other form or aspect in " which Brahman is ig-
voked and also the methods such a8 editation, know-
ledge, ete. of worshipping Him in that aspect  or
form. The true or sound way would be for men to realise
and accept that there is one Dharma, the eternal all
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cause. In thig man'-zn-erfdoes. Hamsa-yogi deﬁna-inith‘nda-»-
Rahasya, the false or the untrue ot the unsotnd 'z.md the-
right or true. Dharma is dual as the. Forthgoing and

the Returning or the Renouncing. All dharmas talk of

one and the same Brahman. Many activities spring fxfom
the prompting of dharma ; and there arg two ways of
performing all actions. It must now be abundantly clear
that it is against all argument o say that bheGeef;g. of the-
Suddhas cannot be authentic simply because great“men
of .tt.ie past have not referred to it, in works mainly
controversial, where they sought to confound thei'r op-
ponents by loudly setting forth their own doctrines. In
Sankara’s own work, in the foreword which he has pre-
fixed to his commentary of the Geeta, it can be proved
conclusively thab the portion of the text from “Narayana
is higher than Mulaprakriti,” to * To explain which.
I shall now attempt,” suggests, though slightly; both in
expression and drift, the most secret teachings. of the,
Geotas fromNa.ra,nété,yana-Dbarma~Gee{;a to Yoga-Geeta.

- Algo, a study of the holy Sankara’s book shows that he-

could have written only that part, in the work bhat goos.
by his name, that begins with ‘ Narayana is higher bha‘n.
Mulaprakriti, and ends with ‘ To Explain which I shall
now attempt’; that other much epiticised parts of his.
book have not come from his own pen and it is well-
known that. éuddba,s of more mddern times bave care-
fully preserved his commentary on the Geeta. Fuller
detail on this silbjuact is available in the foreword of bhq
Khanda-Rahasya of the commentary on the Geeta. Suffice-
it bo say that this Geeta df the éuddh~as can no longer be-
réjected or disapproved by the champions of authenticity

J
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In the first ehapter of this Geeta, Sri Krishna enjoins

‘the acquisition of Brahma-Sakgi, the all-important and
-necessary factor, for all men.in eyclic existences together
with their masters, to secure such activity as would best

‘suit their nabures, the particular times and places and
-alsoebe fruitful of great prosperity. He then discusses the

‘necessity, on the part of the aspirants endowed with the _

-Sakti and engaging in action, of selection of the dharma-
vidy4s or arts teaching dharma, arts that would most
-appropriately and fully respond to the call of the times
-and the places. Then are described the characterisfics
-of the apt pupil or aspirant; and the acceptance of him by
proper preceptors, a step important in all functions and
‘forming part of Brahmic investiture. The next twenty-
four chapters from the second onwards form a clear well
~a.ri’a-nged account, with explanations of secret teachings,

~of the twenty-four Tatvas which ave basicin all endeavour -

«which men in eyclic life, according to their natures, in-
-clinations and instinets, enter upon ; the divine Vasudéva
here speaks also of the Purusha or agent tHat controlg
-each- of these Tatvas. The last chapter, the twenty-
-8ixth, sings the hymn of the Adored Lord, Sri Krishna,
Parabrahman manifest ; the Adored Lord whom Arjuna
with deep gratitudegand -with the spiritual insight
‘born of those holy utterances which with the eagerness
-of the apt pupil he Bad devoured, invoked ; the Adored
-Lord, revealed by the great hierhirch Brabma to all hier-
-archs that, on the eve of the speaking of the Geeta, had
thronged desiring to know the Truths; whom the great
Yogin SBanjaya, possessing the*divine vision or sight
:secured to bim by hisown sinless life, realised by means
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of his sound gifts and described to the pitiable king Dhr=-

* tarashtra who was sightless from birth, blind to all distin--

ction of the real and unreal, being and nonbeing, and
yvearned for the light of the Truth.

Narada says: ‘‘The Yogin Sri Krishna divided into-
twenty-six chapters the Geeta which he spoke so long ugo.
The first and last chapters of that book deal with Pranava,.
the mighty spell. Their true import is as follows, The-
divine Brahma-Sakti of the Pranava which is knowh ag:
the earliest of arts, i called the first Tatva. - The second
Tafva is the art of science of cyclic existence ; the third
is the great Purusha or agent who possesses the charac-
teristics of the Supreme Self and who with the bright-
lamp of knowledge, dispels the darkness of ignorance. It
is the duty of the wise first to set to enquire about these-
Tatvas, secondly meditate about them and lastly to
realise and obtain them. The Pranava at the end (of'
chants) stands for the eternal one cause, the source of
all, possessing the distributive and the synthetic aspects,
whose form is the universe, who resides in the heart,.
who is all-transcending and who is both the Self
and the Not-Self. Its Tatvas are four in number.
Hear what they are. Thought, wish, activity and
Samahara or Yoga are the four Tatyas which are used to-
secure knowledge, meditation, action and superior know--
ledge or insight. In this mannér, the twenty-sixth
chapter describes the Supfeme Brahman. To such effect.
is the teaching of the first and last chapters of the Geeta.””
- The preceptors of éuddha Dharma have distributed the-
contents of Bheeshma-parva in the following way. The
Bhagavad-Geeta has been placed by Vyasa in the sixth.
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parva known ag- Bheeshma-parva, of the Mahabarata.
Bheeshma-parva - in itself contains four sub-parvas,
“which are mentioned in the following verses of the Adi-
‘parva, " First is described noland of Jambu. In the next
parva the great sage bestowed on Sanjaya the gift of divine
-sight. Next follows Bhiimi-parva, the parva of lands and
‘countries, together with long accounts of the mythie
archipelago. The next parva is the parva of the Bhagavad
Geeta. The killing of Bheeshma follows after.” The Maha-
barata reckonsa up the chapters and verses in Bheeshma-
-parva thus:—"This parva consists of a hundred and seven-
teen chapters ; its verses number five thousand eight
‘hundred and eighty-four.” Gobhila Karika or Gobhila’s

critique on the Mahabarata thus gives the number of

chapters in each sub-parva: ““The great sage wrote the
first parva in eight chapters: the second parva consists of
a single chapter; the third parva, of thirty-three chapters

and the fourth, of seventy-five chapters.” The following is -

“the table of contents of Bhagavad-Geeta. The six chapters
{rom ‘ The learned Gavalgani’ to ‘“These squatirons .
the great man’ narrate the disposition of the forces of the

Kurus and the Pindavas. From ‘In the holy field of )

Kurukshétra’ to ‘ Where Krishna, the prince of

Yogins, is,’ are the twenty-six chapters constituting the

Bhagavad-Geeta. Then follows the final chapter eulogi-
sing the splendour a#d might of the Bhagavad-Geeta.
Now on the authority of the Mahabarata itself, the
Bheeshma-parva should have four suh-parvas, a hundred
and seventeen chapters, five thousand eight hundred and
-eighty;four verses. But in no<wvailable recension of the
Mababarata does not above reckoning hold.  This

- on the securing by these men, of the three instruments .

) with their sinless’volibion,_ have the power of assuming
- manifold forms ; on the method of ‘.'Préx_laiyé,ma, which is
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perplexes all earnest students of ‘the Mahabarata, that

have implicit faith in authentic utterances. Now Ehere s

ig the Mahabarata of the éuddhas, a book which has been

weeded of all such defects. The Geeta of the S'uddbas,

says Hamsa-Yogi, in his commentary of the Geeta in

Kanda-Rahasya, is no other than what ig enshrined in

this correct Mahabarata of the S’uddhas. Naturally,

the burden of the Geeta of the Sfuddha,s is to set forth

the doctrines and methods of the éuddhas. B
The Geeta of the éuddas consists of the following it

chapters :—On the coming or the genesis of the Geeta,

On Nara and Narayana, on avatars or incarnations, on

heirarchs, on the instruction of hierarchs in the due arts,  _ | '

on the knowledge of causes, on beatitude, which the pog- |

8essors of such knowledge can attain ; on the nature and A

characteristics of thoge engaged in the study and pracbicé

of the teachings of the group of the foregoing six ¢hapters; - a::;j%

Or means qf the method of exertion; on Maya, to be taught
those that sttive for the three instruments : on Moksha
or liberation, which gives Prapti or the attainment of the
higher for those who have learnt this Maya; on the
aspect and nature of Brahman adored by these
agpirants after liberation ; on Naragand Narayana who,

3

the emblem of concentrated activity in those that
study and practisesthe teachings of this second group of
8ix chapters ; on the Supreme Self, the object to be rea-
lised by these aspirants: ¢n Akshara or the spirit, veiling
itself in the Cosmos; on the study of this aspect of the
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spirig ;on the office and function of the Paramahamsas ;
on Sanyasa or renunciation ; on the self, the causer of
yoga, for the agpirants who study and practice the teach-
ings of this third group of six chapters ; on Prakriti or the
Not-gelf ; on related details and particulars ; on knowledge
and the method of knowledge ;: on the method of yOga
which the study and practice of the teaching of all these
last chapters lead to; and finally, the hymn on the
realisation of Brahman. Following the idea that

everything. has four Padas or feet, these 'ﬁwenty- ,

four chapters are sorted six by six, under Gnana
pada or the foot of Knowledge, the ‘Sankalpa-pada
or the foot of Willing or devoted intent, Karma-
pada or the foot; of activiby, and Yoga pa,da or the foot of
Yoga. The Suddhaq call a chapter a ' Kanda.” Hamsa
Y0gi, in Ramayana Khadna-Rahasya or the Khanda
Rahasya of the Ramayana, says, “ In the first Kanda
cor book of the Ramayana, known as the book of
Rama’s Boyhood, we are taught of Nara and Nira-
yana and all that concerns them ; in the “second book,
the Ayodhyakanda, of incarnations of the deity, ‘and
the purposes and functions thereof; in the third book,
the Aranya-Kanda, of exertion: in the fourth, the Kishkin-
dha-kanda  of the ¢instruction and training of the

aspirant ; in the fifth, the Sundara-kanda, of the know- '

ledge of causes; and in the last, the Yuddha kanda, of

- Kaivalya or beatitude. These §ix Dharmas are modified -

under each P3da or foot and enjoin different and activi-

ties and aims in each different Pada or {oot, Narada

is of opinion that since the Kfndas are pre-eminently
for the study of the aspnants are they named Adhya,5 as

through Yaga.”
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or lessons. ‘Kanda’ is always the name for an' ex-
position of the Tatvas. The Bhagavad-Geeta which
hasg ; four feet where each foot is of six kandas or
cha.pters, is the divine -art of Brahman - attainable
In support of the statement here
of Hamsa-Y0gi that the six Dharmas given above
assume different developments under each pada and
prescribe vars‘zing methods of activity and ends, we

have authority of the following words of Narada: “Oh

sages, the Dharmas from the Laws of Nara and
Narayana to the Laws of Beatitude, these six Dharmas,
assume, under each pada, different transformations.”
‘Analogously, to the Ramayana also are . assigned_four

~ padas or feet and its six books are divided among these
padas. There are only Six Dharmas, the Dharmas from

the Laws of Nara and Narayana to the .Laws of
Beatitude ; . but these acquire varying denominations
according the stage of development marked by edch’
pada. Forsexample, from the Laws of Nara and Narg-

f yana springs concentrated meditation on the form of
" Brahman ; this gives birth to devoted action, the practice
-of Pranayama, which again leads to Yogic Meditation

on the Supreme Self. In the same way, the study of the
Law of Incarnations or Avatars prompts the aspirant to
strive for the three instruments or means suitable to
his nature; the achievement of whlcb produces fixed

“effort for the realisation” of the Self, and this latter

is father to the knowledge of Prakriti or the Not-Self-
From proper’instruction and"training we understand the
nature of liberation, from which is derived the Rajavidya

or Royal art, which last, again, is productive of the reali-
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sation of the nature of Bhak$ior devotion. The Law of
Causes leads to the cognition of the nature of Brahman,
from which one gets to know of the Paramahamsas; and
knowing Paramahamsas, we acquire the pure Supreme

knowledge. A study of the nature of beatitude brings

on the realisation of Brahmic graces and powers ; after

this achievement we learn what renunciation is and

the knowledge of renunciation bestows Yogic fixedness
or concentration. Thus does Hamsa-Yogi deseribe in
Ramayana Kanda-Rahasya the development which »ea.ch
" of the six methods commencing with the La,ws of Nara
‘and Narayana acquires in each foot or pada.

It must now be clear that in these groups of six
chapters of the Bhagavad-Geeta, consistigg of five
hundred and seventy-six stanzas spoken by Sri Krishna
from ““ Thou grievest for those about whom thou shouldst
never grieve” to “Thou wilt be liberated, do not thou
lsorrow”, are explained the great teachings which all the
four classes of men in eyeclic life that striv? along the
péths of knowledge, devotion, action and ydga, shoqu,
according to their several stages, know. And the ineci-
dent in the Mahabarata that, in response to the wish of
4 King Dhrtarashtra v‘gho longed for the light' of .the
Truth, the great Y0gin Sanjaya spoke to him this Gita,
the song of the Tatvus and the Yogic art of Bra,l}ma,n
sung by the Lord himself—this story of the genesis of
the Geeta should be well-known fo all seekers of
liberation, all those that aspire to the Higher.

About the divine Krishma and- Arjuna, that as
master and pupil were the chosen instruments to pro-
claim the ydgic art of Brahman, Hamsa-Yogi thus speaks

in:Sané,igan-a-Dba.rma-Deepika : “Know that Kyishna and
Arjuna, that divine.pair sung of in the Mahabarata were
Lords of Dharma or Right and the incarnations of
Nériyaqg and Nara.” The true meaning ‘ of the word

“ Krishna, says the sixty-ninth chapter of Udyoga-parva

in the Mahabarata, is the following :—* The word Krishi
means the earth and 74 meang tulfilment ; Vishnu goes
by the name of Krishna since in him are united both,"
Hence it s clear that Sri Krishna is the name of

him who.’protects all endeavour in cyclic existenceg.

In the first.chapter of the Adi-parva of the Mahabarata,
Southi commences his narration thus: “ By Hig grace
shall I now recount the stories of Narayana;” and in the
courge of his recital, praises Krishna as follows : “Here ig
extolled the Iord Vasudéva, the eternal. He is the
Truth, He is buriby', He is virtue; He ig the eternal

- Parabrabman  and the fixed, immortal radiance.
 The wise never tire of balking of his hallowed abtributes

and qualities™. From this we infer that the Laws of Nara
and Narayana which Sri Krishna has propounded must
be the proper subject of study. Kar.lda-Raha,sya, says :—
“The: holy actions, by means of which -the divine
Vasudéva in His august will, soughtsto teach the nature
of true. endeavour- in all’ stages bc);f: cyclie e’xi'sbencev':
Truth, .the divine law, purity, virtue and the  eterna]
Dharma, that fixed radiance revealing the immortal

- Parabrahman,—these six Dharmas aro the very life and

essencs of the six Dharmas beginning with the Laws- of
Nara and Narayana.” THe wise should realise from the
above that Arjuna and his celestial charioteer are - -Nara

- and Narayana who, through every Yuga or cyele of fﬁime,
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appear on-this earth ag various incarnations to cham-’
pion the-cause of the unalterable Law.

The S’uddbas'mention four other Geetas, Whicl} in
sukject and  purpose are one with the Bhagavad-Geet{a.
These are S,rl.i‘gi-qufga. or the Geeta of the Védas, embo-

died in Taitharéya-aranyaka; Brahma-Geeta or the

Geeta of Brahman, finding its text in the forty-nine
Upagnishéc_ls from HeSavasya-Upanishad to Soubhagya-
Lakshmi- Upanishad ; Arsha-Geeta, or the Geeta of Ris-
his, comprised in the Rgmayana, and the éuddha-Geefga.
or the Pure Geeta, out of the Dévi-Bhagavatam or the lore
of Yoga-Dévi, a book of the S’uddhas. The Upanishads
from which Brahma.-Geei;aAderives are the Eagavasya,
the Kata; the Kéna, the Pragna, the Mundaka, the Man-
dukya, the Ta.ithirfya, the Aitheréya, the Chandogya,

the Brihadé.ranyéka, the Kaivalya, the Brahma, the -

Svétasvatara, the Hamsa, the Narayana, the Parama-
hamsa, the Maitréya, the Sarvasara, the Niralamba, the
Vajrasichi, the Thajobindu, the Nadabindu, the Dhyana-
bindu, the Brahmavidya, the Yogatatva, the Atmabadha,

the - Naradaparivrajaka, the Thrisiklhi-bréhmar,la, b»‘h.ev

Seeta, the Dakshir@mﬁr@i, the Nirvana, the Mandala-
b'réhma,r,}a‘, the Sanyasa, the Avyakta, the Adhya‘.bma._, the
Atma, the Dévi, tHe Ramarahasya, the Skanda, the

Tha.t. Krishna and Arjunpa were the Av%ta.ré of Narayana an_.&ﬂ

Nara is discussed in the sixty-fourth chapter of the Adiparva of the
Maha.ba,ra,ta, in ths eighty-fourth Uchapter of the Vana-parva, in
the forty-ninth chapter of the Udyoga-parva, in the twenty-third
and gixty-eighth chapters of Bheeshma-parva and the two hundred
and fifty-second chapter of the Anusasana-parva, ‘
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Mahanarayana, the Sirya, the Rudrahridaya, the Bhava~
na, the Panchabrahma;  the Krishna, the Varaha, the
Mukthika, the Kalisantarana and the Sowbhagya Up-
anishads, t S - o L

- Coming back to the subject on hand, the existence‘of
this Geeta of the S’uddpas was first discovered to me by
my much revered grand-father ; who, as has long bsen
well-known, was a staunch adherent of Suddha Dharma.
More of him in oyr foreword to the Sanatana-Dharma-
Deepika where we shall give his interpretation of ‘The
Yogin Naka and Arjuna.’ My grand-father was Srsmadu-
bhaya Bashyam Thiruvenkatachariar of Tiruvindalur.
For his own use, he had once prepared an index of the first
quarters of the verses of the Bhagavad-Giee{;a, under the
guidance of which, and from the manuscripts of the Swami
Yogananda, éankarénanda and Bhavananda, has this
Geeta been edited. It was the desire of the illustrious Dr.
Sir 8. Subramania Iyer, elected by the S’uddha Dharma,

'Mandalam to publish its books, to bring to the notice of all
the wise and the léarned, the Bbagvad-Geeta which ex- -
pounds the Yogic art of Brahman ; in obedience to

which, we now offer this work to the)public. The Karikas
of Ghobhila have on this occasion done us service ;
Karikas, born of the divine wisdom f the sage Ghobhila,

which but emphasise the- teachings of the Bhagavad-
Geeta, '

)

In hopes that in the service of thig Bhagavad-Geega,
which proclaims the Y(")gic)a,rt of Brahman, the present
endeavour has been good, I conclude with a prayer to
the Almighty, the God Vasudéva Adrom 'whoseeye nobhin g
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hidés and who ensouls all things in the universe:—"'I pros-
trate and render homage to Sri Krishna, the Brahman,

the Supreme Self, fondly compassionate to all that seek _
his protection, the instructor of the two Dharmas.” - -

I remain,
. THE SERVANT OF THE SUDDHAS, -
PANDIT K, T. SRINIVASACHARIAR.
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