



































































































































































































































































































































































































































































































































































































































































































































358 PRANAVA-VADA.

cognition or knowledge. ‘Vishnu instructed
his subordinate departmental officers thus: There
are four Brihmanas, and there are four subdivi-
gions of knowledge too. First, cognition proper,
the connecting of everything with or in or by
means of knowledge; this is the ah am-buddhi,
the I-consciousness. Second, cognition within
or succeeded by action; the projection of the
self into an act. Third, cognition concerned
with desire ; the consciousness that the I should
be known and that the This should also be
known ; in other words, the ‘making’ or feeling
of desire between the I and the This. Fourth,
cognition relating to smnmation ; after having
known the I, and felt desire, enter on action;
for where else can the desire of the I reside,
exist, become manifest, find free play, than in
action and cognition ; after having known the
I, known desire, and known action are the three
summed up in life-work.” Because of all this is
the work of Vishnu and of his sub-hierarchs
said to be the work of preservation, palana;
the fulfilling of the desire for anything that
appears anywhere in the I, as may be necessary,
is palana. This is also the reason for the
public tradition that Vishnu is pervasive of all
creatures and ever abides with each. 1t is true
that every jiva constantly makes seemingly
independent efforts; ¢ I have done this, nob you;
I am so-and-so while you are not ; I am a chief,
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a l.cing, a learned man, an artist, etc.” But all
this is the utterance of the illusory consciousness
of aham-kara, I-ness, individuality, egoism.’
In reality Vishnu is the mover, inspirer and
Propfel]er of this jiva, (i.e., of all jivas with-
in his world-system. ¢ All this is by the amsha,
portion, of Vishnu,” 7.e., all this cons¢iousness
of self-effort in jivas is but participation in
the life of Vishpu.! The work of preservation
that takes place in every atom takes place
because of his presence there. Vishnu first
cognises himself: I am the ruler, and rules
ought to be made by me. This may be said to
be knowledge within knowledge, knowledge
abou't knowledge, cognition inclusive of other
cognitions. Having thus ideated, or formulated
! This will be clear to the reader when he has
mastered the significance of individualities within
individualities, cells within tissues, tissues within
organs, organs within persons and so on. (See The
Science of Peace, p.216.) He will then see that
Yighuu’s consciousness of self-effort, ‘initiative,’
is also illusory with reference to the consciousness
of Maha-Vishyu and so on, endlessly. From the
transcendental or paramartha standpoint the
World-process is mechanical, automatic, carried on
by one Autos, the One Will of the Universal Self:
from the empirical or vyavahara standpoint each’
?f the endless movements of any world-syst;m is
initiated by the individual will of some one self or
another. Etymologically Vishnu means the peivador.
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his laws, he cognises the anu, the ‘small’ or
the atomn : This atom is subordinate to me. Such
is the consciousness of the This; it is know-
ledge as regards the element of action, etat;
it is active or actional cognition. Thirdly, he
cognises the desire of the atom : This atom has
such and such a mneed or necessity. This is
knowledge with respect to the element of Nega-
tion, desire; it is volitional cognition. Lastly,
even when the thought is of the nature of
affirmation, ‘is,” even then the negation ‘is not’
is also present; for the question has been ‘is it
or is it not necessary,” and after having deter-
mined this question in the affirmmative he satisfies
the desire. And this is knowledge with respect
to the summation, summative or summational
cognition.

We see the same processes in daily human life.
Every man first cognises, acquires knowledge
about, his work or business, what he wants to
do; then about his ‘necessary cause’ or the
necessary means that only will enable him to
carry out his work ; then of the relation of the
things or objects involved in that work with
himself, t.e., he finds out how he stands in
respect of those things and how or in what way
his business will be helped or hindered! by
them. And so on.

! To take a concrete case: I first determine that I
would like to go to such and such a place; then I

o
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Knowledge of these various kinds, all the
element of cognition, in all its varieties, is thus
expounded in the Brihmanas. For instance, it
is shown there that there is a triplicity in ak a-
sha, the cognition-element being called chid-
akasha, the action-element m aha-kash ;1
the desire-element Ak asha proper ; the sumlna,j
tion being the par-akashat  Further, each
sub-division has its own corresponding sub-divi-
sion of the property of sound which belongs to
this element, v1z., para, pashyanti madh-
yama and vaikhari; more details on which
subject are to be sought in the science of
language. The element of cognition in this triad
of akashas and their summation, what the use
or purpose and application of cognition is in this
aspect of Ak ash a, by what law it 7s cognition—
all this is determined and made clear by the
Rg-Veda-Brahmana. The other elements, two

find out whether road, rail, ship or other is the best
means ; then, what things will be requisite or useful
on the jowrney; then I take into consideration the
whole of these and, if everything is satisfactory, I
decide to entertain the wish and finally proceed to
carry it out.

'In extant Samskrt literature, many of the so-
called minor Upanishats and also the Yoga-Visishtha
mention different kinds of ak asha, in some., five
kinds are distinguished, and the names vary also.
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preceding and four succeeding &k isha, are
similarly treated.

There are seven elements, on the general
principle (which, as said before, governs the
number of the Angas and the Upangas) of the
sub-division of the triad of cognition, etc., by two.
These two elements, mahat and buddhj,
that are not commonly known, are matter of
yoga, not for daily life, and are dealt with in
the Fedas only for the use of those who have to
carry on the processes of the world by means of
archetypes, samsararupa-tattva (?). The
cognitive element in each of these, in its subtle as
well as gross aspects is described in the Brah-
mana: What is the work of chid-akasha in
the element of vayu, what is chid-vayu,
what is the relation betweeun the three vayus,
what effects are produced on orin tejas by
chid-vayu and chid-akasha, what is chit
tejas, what is the relation between its three
sub-divisions, and so on with regard to the other
successive elements.

There are similarly four Brahmanas in the
Yajur-veda dealing with the factor of kriya or
action.

Brahma plans out all action and instructs his
subordinate hierarchs therein thus: ‘The first
sub-division of action is that which bases on
cognition ; the second is devoted to desire ; the
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third is action proper; and the fourth is of the
nature of summation. All the office-bearers of
our department of work are followers of Vishnu ;
you should obtain the necessary knowledge from
him or his department and carry out your actions
accordingly’. And the sub-hierarchs of Brahma
obtain their information from the sub-hierarchs
of Vishnu of the corresponding grades, even as
in daily human life people establish relationships
with their equals in respect of knowledge, acti-
vity, wishes and inclinations, and condition in
life as a whole.! .

The first sub-division or cognitional action is
the recognition of oneself as an actor ; this is the
element of Vishnu, mere cognition; also the
cognition of the truth about the performance and
the instruments of performance of action, viz.,
such and such are the methods and such the
successive steps of the performance of such an
action, such the rules and conditions under which
the action can be undertaken and the methods
followed, etc. ; all this is action in the aspect of
cognition. Then, in the second place, we have
the desire-aspect of action, ‘I have obtained
knowledge of the matter, I should now take

! Compare the significance of modern adminis-
trative terms and things corresponding to these
terms: ‘bureaun of information’, ¢ despatching office, ’
‘weeding department’, ‘public works department ,’
ete. :
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action’; this is the activity of desire, desire-action.
Thirdly, there is the action proper, the active
conduct after feeling the desire and ascertaining
the necessity for the action. In the action,
again, all these are summed up, and so we have
the fourth aspect, that of summation. Actual
action, action proper, stands between the desire
and the summation and implies the latter, that
is to say, all four aspects, thus: ‘I am Brah-
man, the actor; this is the present need or
necessity ; to fulfil it I do this; this is done by
me’.
All this is taught in the Briahmana of the
Yajur-veda. And therein are also described and
set forth the actional sub-divisions of the
mahat and buddhi elements, and of dkasha,
viz., the mahia-kasha, and also of the other
elements, and their respective functions, their
mutual relations, their fields of activity, and the
results produced by that activity in gross and
subtle aspects, with all their permutations and
combinations.

The four sub-divisions of desire should be
studied in the Brahmana of the Sama-veda.
(1) The desire to know ; whence (2) the desire
to possess; thereafter (3) the desire to secure
possession, i.e., to take the necessary steps, the
action, that will bring possession ; and finally (4)
the attainment—these respectively are the four

)
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sub-divisions, cognitive-desire, ~desire-proper,
active-desire and summation-desire.

The ruler of desire is Shiva and his instruc-
tion to his sub-hierarchs takes this shape:
Behold, our work is the work of destruction.
The order and the way thereof are these. This
should be destroyed first, this afterwards; and
such and such work of the nature of negation
should be performed. First, make enquiry
entertain the ‘desire to know,” and thoroughl;
and fully understand the nature of the I and
the This. Then entertain the desire to possess
‘I shall obtain the This and the I°. Ha»ving:
obtained them, you will pass on to the Nega-
tion, to the declaration, ‘no (I want them no
more)’. In the Negation is the summation
sam-a-hara, ‘bringing all together’ and it i;
the sam-hara also, the ‘taking all in,’
re-absorption, destruction. ,

All these sub-divisions should be studied in
the subtle and the gross, (the psychical or sub-
jective and the material or objective aspects)
with reference to the desire-sub-divisions of the;
various root-elements, as in the case of the
cognitional and actional sub-divisions thereof.

After all these have been learnt (and study of
them completed and experience exhausted, for
the time being,) the Negation is entered upon.
Pralaya begins with the desire-sub-division of
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prthviand all the others are de.stroyed succes-
sively in order. This processis ln‘nversal and may
be observed in each atom, viz., first the \Yorkmg
of desirve qualified by knowledge{ then attainment,
then destruction.! Psychologwn’lly, conten;pt,
insult, disrespect, hostility, a-ltergxhon, detra.ctxf)n,
slander, anger, ctc., (the negative or (.lestructlv‘e
sides of the emotional life), are all included in
def’;llf. these matters are made plain in the
Brahmana of the Sdma-Veda. o
Finally we have the same four sub-divisions
under the smnmation, and \\'itllvl'(>sl)ect téo‘tl{elll
Mahi-Vishnu instruets his sub-hierarchs: First

1 Cf. anabolism, optimum, and katabolism, all in-

Juded 1 tabolism.

d‘;d(()’iem“:fld have thought that tln'e sub'-hiera»rcllg
of Maha-Vishnu were mqy Brahma, .ngln_m ::01111
Shiva; but it seems tlm.t just as (l()f)kmg fl'on'x e
vyavahara or empirical stn.ndpmnt) cf)ns:nouS-
ness is something more than its tlu'le(i :‘L.spe;l;izﬁ
organism more than :all the organs, so the :lum t(} tior
is not merely the simple total of the ot l(,l” ;’
but something over ad above, and the Atharta 11]0
a mere binding together il.\t() ()I'IL: v(.)]ume of1 e
three other Vedas but something \\:lnch mcludes‘t‘ uf]ln
and further explains and schematises them]. ) f;c.u;:( -
ingly, for the working of the A‘thurz"n,, M:;.: 13- ]f]nl_'let
takes a place as it were by ﬂ}e side o ‘1e .
gods and has separate sul)-]n(n‘nv]'ch.?‘ atlto. ) .ee;
the statements as to the Tetractys, in The Secre

Doctrine, vol. iit.
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comes’ the securing of knowledge with its four
sub-divisions of (a) the wish to know, correspon d-
ing with desire, (b) the intimation of this wish to
some one else able to fulfil it, corresponding to
action, (c) the development within oneself of the
necessary qualification, adhikara, authority,
right, title, for the obtaining of the needed
knowledge, corresponding to cognition, and (d)
the attainment of the knowledge, corresponding
to the summation. Secondly, we have desire
with its four sub-divisions of (a) knowledge of
the pleasantness of a thing, (b) the desire to
obtain it because of the pleasantness, (c¢) the
search for the means of acquisition, and (d) the
acquisition. Thirdly, there is action, (a) the
desire to do, (h) the desire to find out the
means of action, (c) the action and (@) the wish
to give up, to cease from action, renunciation.

In the commonest compound, the compound shows
attributes unmanifest in its constituent factors,
Oxygen and hydrogen yield, as compound, water, and
water has properties which are not found in its con-
stituent gases. Nitrogen, most inert of elements,
united with chlorine, quiet enough by itself, gives
compounds that explode with a tremor, or with the
touch of a feather. Innumerable instances might be
given to show that a summation is more than its
parts, the reason therefor apparently being that
the ‘organism’ is inhabited by a jiva of a higher
grade in manifestation than those which inhabit
the ¢ organs’ which make it up.—A. B.

R G
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Finally we have the summation with it's (a)
wish to know, (b) wish to acquire, (c) wish to
act, and (d) the act.

All these matters, the desire to know, to ac-
quire, to do, to abandon, the doing, the results,
one’s own condition, the significance ?f own,
another, this, thou, L, which, him, all, if, blfen,
because, therefore, wherefore, from all, mine,
thine, his, before, atter, earlier, later, cte.—all
this should be studied in the Atharva-Veda
(Brahmana). ‘

Without the Brahmanas it 18 imposs.lble. to
understand the Vedas. They have been. specml-
ly formulated for the separate enunciation of
all the main laws of the World-process. And
so long as the convergence and flivergen(;fa, the
separate effects as well as the 1nterwork1'ng of
these laws is not understood, so long will the
formation of new worlds remain impossible.

The following are the opening sentences of
the four Brahmanas of the four Vedas respe.ct-
ively; each is also the root-aphorism wl‘nch
indicates the principal or predominant subject-
matter of its Brahmana and also the nature of
its connexion with its Veda.

(@) Aham tattvam aparam.

() Prasthitam parvaparam krtam

akrtam karanakartrkam.
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(¢) Na evam na cha etat pratyasha
samadhyastham cha ananvayam
brahma-tattvam akhilam.

(d) Kriya—guna—dharma—sampatti-
sidhana—lakshanam alakshapam
cha samahrtam.!

The principle embodied in each of these
mila-vakyas, root-sentences, governs the rest
of the work; and throughout the Brahmanas
every successive minor or subordinate logion is
formulated in genetic consonance with the root-
logion, and each word of each such minor logion
also conforms to the same rule of consonance.

To recapitulate a little. Maha-Vishnu first
obtains or receives the AUM. He ideates it

" and finds that there is a succession within the

successionless, the transcendent. To discover
the details of that succession he studies the
Maha-vedas which, again, are the ideation of
some one else, for the series and succession of

1 These sentences are wholly unintelligible with-
ont commentary, which the Pranava-Vida does not
supply ; hence they have been left untranslated.
At the time of the dictation of the work, in the
hurry of it, I unfortunately omitted (so far as I can
now remember) to ask him to supply the needed
interpretation from some of the other works which
he said he had by heart, e. g., Gobbili’s T%kd on the
Pranava-Vada itself.

24

el
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rulers is endless. After having mastered the
essence of the Maha-vedas and so become
Brahman, he enters on the construction of this
samsara ina series of brahmiandas. For
this purpose there arises within him further
ideation in accordance with the Maha-vedas.
The steps and stages thereof are somewhat as
follows: ‘In what manner is this possible? It has
been made clear to us that the formation of a
samsiara is our duty. These are the various
ways of doing it. In which one of these ways
or orders is it fit for me to engage in this work ?’
All this deliberation is symbolised as sleeping in
the ks hira-sagara, the ‘ocean of milk’. The
condition of reflectiveness is the ‘ocean of milk’.
K shira signifies the stainless. Maha-Vishnu
is stainless relatively, by comparison with us.
This relativity must never be lost sight of. As
has been said before, as an atom of our world-
system is to the Maha-Vishnu thereof, so is
Maha-Vishnu in turn to a greater being ; and as
an atom is to our world-system so is that whole
world-system to a larger one, so that literally
worlds are hidden in atoms and atoms in worlds
again endlessly. And even so is the condition
of Maha-Vishnu’s stainlessness comparative.
In this condition, this sagara or ocean of
stainlessness, the thought about the creation of
a new world arises. Hence is it also called the
bhava-sagara; bhavana means becoming,
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coming into existence, and pertains to avastha
or condition ; “a thing becomes’ means ‘ comes
out of one condition into another condition .
(Another interpretation however of the word
b.h ava-sigara is the tumultuous ocean of
'blrth and death and rebirth from which escape
18 so difficult; and hence we find such statements
as these:) Beholding this most fearful b hava-
Sdgara, one shore of which is the endless and
the other shore the transcendent, and which is
studded with the rocky islands of world-systems
on .Which the hapless jiva is flung about and
bruised and battered by the overwhelming waves
f’f k'a rma helplessly, the terrified and despair-
g Jiva cries out to the ruler thereof: ¢ Save
me, save me, take me across, O Bearer of the
Discus!’  Yet such is the cry of only him who
knows the This alone and not also the Self and
the Negation. He who knows the three has no
need to cry out thus. He knows and says: ‘As
f,hou art, so am I, so are all these others, There
is no m:ossing and no saving here. By the path
by which thou hast arrived at thy estate, by
Fhab same path shall I arrive there too, S’uch
is the law, and it must be fulfilled’, Thus, indeed
to know the three is to be saved. ’ ’
U%ldel‘ these circumstances the use and justi-
fication of hymns, prayers, etc., is but this, ¢z
that he who is the ruler of this world-Sys‘te,m i:

e G
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our chief, and when we say to him, ‘save us,” we

mean only that he should make plain to us the -

means of crossing over, the way by which we
could go over to the place he himself occupies.
For he who has trodden a path to a goal, he and
he only knows all about the path, and from him
only is it fitting to veceive knowledge and
instruction about it. It is true that the manner
of treading that path is explained in the Vedas
and the subsidiary sciences, and attainment of
the goal will surely follow upon the practice of
it; but (to study a work is also to appeal to
its author for information and to receive it from
him, and moreover) the practice cannot be had
without making known the desire for it to those
who can teach it. All kinds of knowledge are,
no doubt, written down in the books, as “this 1s
so and this is so’. But the one so and the other
so arc not realised except in and by practice.
The mere knowledge is fruitless. And knowledge
can bo put into practice only with the help of a
competent guide. Thus, if an inhabitant of one
country wishes to travel to another he may find
out from written books in what direction from
his own this other country lies, what other lands,
rivers and oceans intervene, what roads and
voutes are available and so forth; yot it will be
necessary for him to consult others who have
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actually made the journey, for confirmation or
correction of the information contained in the
book; and, more, after he has received such
confirmation, to seek for a companion and
assistant to go with him to the desired place.
It is true that sometimes persons start by
themselves, without companions; but even so,
they meet with companions on the road later
on; and in any case, these are exceptional
instances falling under special laws.

In this sense, then, the j1va may and should
appeal for help to those who have trodden this
path to mukti or to the ruler of the system.
For all are the helpers of all, and all may appeal
for help to all, and all may teach all, according
to their needs and abilities, turn by turn. This
is the virtue and significance of sat-san ga,
the company of the good ; and such sat-sanga
only is the fruit of knowledge; for all are in
essence equal and indeed the same. Otherwise,
indeed, to know and not to know were the same.
Knowledge is for this only that all may proﬁﬁ
thereby, and this is rightly so and must be so,
for knowledge, consciousness, is universal, and
the Knower to whom it belongs is also universal.

Whgn it is said that Maha-Vishnu sleeps in
his nirmala-sigara, his ‘pellucid and stainless
ocoun’ or coudition, it is not meant that heis

-*—:4__
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inactive. As saidjbefore, utter cessation of action
never takes place.!

Activity is as inseparable from all conditions
as the affix da, (indicative of the incessant
movement of time) is inseparable from the
prefixes ka, ta, ya, etc., (indicative of special
conditions) in the words kad i, tada, yada,

when, then, whenever, (at what time, ab that -

time, at whichever time) etc. So, even during
sleep, Maha-Vishnu, preoccupied with thoughts
of extensive operations, revolves in mind the
various methods thereof. Shesha, (literally the
¢ remainder’ and mythologically the thousand-
headed serpent who forms the couch of Maha-
Vishnu) is space. Because all is endless and
transcendent, space is such also. In that area
of space wherever there was or is a world-
system, that portion is taken up, ¢ hound,’
occupied and unavailable. ~ What remains

1 Activity on one plane is consonant with rest
on another. The jivais tireless, but the vehicles
tire and wear out. Hence, that the body may sleep,
the jiva, leaving it, energises another vehicle,
and is active through it on another plane. And
also, Maha-Vishyu, sleeping in the ocean, is
active in ideation on the creative plane, and the
result is the growth of the Lotus, and the appearance
of Brahma, the creator on the planes of manifesta-
tion. (A.B.)
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unoccupied is the shesha, andin that Maha-
Vishnu sleeps, .e., ¢ works,” ‘ideates,” ¢ dreams’.
Whence the tradition that ¢ the Liord, sleeping in
the ocean of milk, creates this world’. Sleeping
with Lakshmi by his side signifies the presence
of desire. Because desire is omnipresent there-
fore Maha-Vishnu, possessed with it, performs
his ideation in this remnant of space, desiring to
create. Vishpu is born there, that is to say, an
atom by evolution attains to that condition and
receives a place near Maha-Vishnu, by devotion
to him. To him the instruction is given: ‘Do
you' perform the work of cognition’. Then
Brahma arises in the same way and is directed
to perform all action. Finally, Shiva is born and
taught to deal with desire. For himself Maha-
Vishnu reserves the function of ‘holding to-
gether all,’ the summation. The primary ideation
is the Gayatrz' ; the separate special instructions,

1 The nature and significance of the Gdayafri have
been attempted to be explained in previous foot-
notes. With reference to those it may be asked,
‘When the Gayatri is the effort of the ordinary
human jiva to put itself in rapport with the Solar
Logos, what can it mean in the mouth of the Solar
Logos himself; what is meant by saying that hss
first ideation is the Gayazri?’. This is only another
illustration of the continuum we meet with every-
where. In the mouth or mind of our Maha-Vishnu
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the Maha-vakyas; the detailed exposition, the
Vedas. After receiving the detailed exposition,
Vishnu, Brahma and Shiva entered on their
respective functions. And when the work grew
in their hands, they felt the need of and
appointed subordinate workers. To these
subordinates they expounded their own further
ideations, and these are the Brahmanas.

When it is said that summation is the work of
Mahi-Vishnu it should not be understood that
he has only this and no other work. He has his
own special work under the instructions of his
own superior Maha-Vishnu, and also holds to-
gether his subordinate three gods. To his own
Mahi-Vishpu, onr Maha-Vishpu is only one of
many subordinates, Mahd-Shiva, Mahéi-Brahma,
ete., even as Brahma or Vishnu or Shiva is to
him. It is not known to us whether he is
specially devoted to cognition or action or desire,

the (ayatri would mean kis effort to put himself in
rapport with hes superior Liogos. The Gayatri ex-
presses, so to say, a law, an abstraction, the concrete
applications and illustrations of which are on all
possible scales, infinitesimal as well as pseudo-
infinite, as ought to be and is the case with all true
laws of mnature. The constant flow of life from
parent to child along the whole endless course is
the primary law of all ‘creation,” and hence the
Gayatri which expresses this flow is rightly the
first ideation.
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for our knowledge does not reach up to that
stage. Because all powers appear in hin, so far
as our world-system is concerned, therefore we
may infer that he has the oftice, the duty and
the right of producing all three. It is de.clared
n the Maha-vedas however that this our Maha-
Vishnu is the cognition-official of the saperior
Maha-Vishnu as the lord of summation,

But all this need not be discussed here, for
such discussion is useless for us, It is enough for
ns to know that the transcendent Bra hman is
embodied in the universal AUM wherein the
knowledge of endless Maha-Vishnus is included
:u}ul lies latent.  Become we first like our Maha-
Vishnu; then will be time to think of higher
reaches.  That this matter has been touched on
here at all is only to further illustrate and
emphasise the endlessness that prevails every-
where in the World-process, because of the
infinity of the Absolute Brahman.

Note :~—The names of only a few of the Brihmanas
ire now current: the better known are the Az'(nre:yn
or dshvalayana and the Kawushitaki or Sinkhyiyana
oii' the Rk; Shatapatha of the Yajuh ; Paiioha-
vimsho, Shad-vimsha and Tandya of the Sima; and
(o-patha of the Atharva. The text mentions the
Ho-patha and the Sat-patha. The modern spelling,
it will be noticed. is Shata-patha (the * hundred-
branched,” ‘of the hundred-paths ) in place of Sar.
patha (the *good-path '), ‘ '

\
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That is not compassed by the Brahmanas,
With all their wealth of comment and detail ;
No great-word and no root-word may enclose
"I'he ever-swelling greatuness of the Self.

Yet, in this seething ocean of the world,
With currents of succession ordered well,

And lawless-rushing billows of turmoil,
Shoreless, with one long shore of endlessness,
Another of transcendence,—onr sole hope,
Haven of rest, the Sameness of the Self!
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