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FOREWORD. -

. The translation by Babu Bhagavan Das. M.A.
of Rishi Gargyayana’s Pranava Vada has made
the contents of this ancient and unique Sanskrit
treatise accessible to English readers within the
last few years. The first volume of the transla-
tion appeared in 1910, Volumes Il & III with a
very full index have been published since. I had
occasion but recently to draw attention to the great
merits of this English version in an article in the
Congress Number of Zhe Modern World headed “The
Heart Doctrine of the Vedas”. That this work is
not as widely known as it deserves to be, cannot be
surprising to those students who have had the good
fortune to peruse the volumes even cursorily. The
obstacle to the book being properly appreciated by the
generality of English readers, whether in India or
outside, arises first from the fact;that it is a rigorously
systematic exposition of the highly metaphysical
doctrine constituting the basis of the Hindu Sanathana
Dharma, or the Ancient Law, and secondly from
the fact that the exposition proceeds throughout
under a number of heads indicated by such Sanskrit
phrases and symbols peculiar to that ancient system
as the “Pranava,” “Gayatri,” “Mahavakyas, "“Vedas,’
«Vedangas,” ¢ Upangas” etc. To readers who
are not Hindus, explanations under titles so
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utterly unfamiliar to them can of course have no
attraction whatever. Even to the vast majority of
Hindu readers themselves, unacquainted with their
sacred language and lore, those explanations
will in no way appeal, for the simple reason that
they are lamentably ignorant of what the great
realities and mighty truths symbolised by these
highly technical phrases are. That, instead of being
discouraged by the fact that this English translation
has not so far been selling to any large extent,
Mr. Pandit K.T. Srinivasachariar should have under-
taken to publish the original work itself now very
little known to the public, will show that it is not
expectation of any pecuniary gain that has induced
him to embark on such an enterprise.What is operat-
ing on his mind in this instance is his firm conviction
that the present volume with two jothers that will
follow will put the Hindu community in possession of
a treatise of priceless value. This will helplife in that
community to be hereafter remoulded on lines of the
ancient Dharma through the removal of misconcep-
tions due to ignorance of the real doctrines, and thus
enable that life once more to grow vigorously and
healthily along the truly national ways in the coming
age, the spirit of which is not disintegration but
unification, not discord but harmony. It is this
conviction as to the likely serviceableness of the
book to his countrymen that has made him not
only cheerfully to engage himself for over ayear

T
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day after day in preparing the work for publication,
but also to have taken upon himself the risk of
seeing his urdertaking completed at any cost.
“Of course in thus venturing the publisher does not

-expect that the publication will find many readers

among that comparatively large section who pin
their faith only to the name of one or other of the
well-known commentators belonging to philosophies
as currently understood such as the Adwaita, Visish-
tadwaitha and the Dwaita systems. His hope lies
with readers of that genuine though limited class to
-whom the poet alludes in the following passage in

Malavicagn: Mitra:—

Puranamityéva na Sadhu Sarvam
Nachapi Kavyam Navamitavidyam
Santhapparéekshyanya tharath bajante
For there can be little doubt that this class of
readers, who without surrendering their own reason

-can judge for themselves, will find in the Rishi’s

present remarkable work much that is worthy of the

‘highest attention, study and reflection. Certainly

the aim of the author is not to advocate this or that

-existing line of thought as superior to the rest, but to

teach what would synthesise the apparently diver-
gent theories and conclusions about which sectarians
hotly dispute. This he does by showing how

-everything in the manifested cosmos is traceable to
-the three ultimate inseparable aspects of the one God-
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head—that Sagunabrahman who is symbolised in alt
the Scriptures by the famous syllable known as the:
“ Pranava” made up of the three letters A, U, M,
which represent respectively the Atma the Self or
the “I” aspect; the Anatma the “ Not I” or the
Prakriti aspect and the inherently subsisting inter-
relation or the Sakti aspect of Brahman, which as the
attributeless Absolute or Nirgunam transcends all
thought and speech. That it was such synthesis that
the author had in mind in composing the work is:
explained by himself in the concluding portion of his
exhaustive preface which runs thus :—

The immediate occasion for the composition of the
work, of which the contents have been indicated above
may now be noted.

The science of the Pranava is necessary at the very
outset of all study, because only by means of it are the
reconciliation and synthesis of all sciences possible.
Without the help of this supreme and all-comprehensive
science, the various sciences, which are but parts of it,
appear as disjointed, separate, independent and even
mutually contradictory, as is shown in the Nyaya system
of philosophy. Por this reason larger and smaller works
on the Science of the AUM have been written and used
in all times, according to the needs and capacities of the
races concerned, and the special requirements of each
cycle, Pranava-vivechini, Pranavaprabha, and Pranava-
pradipika are previous works on the same subject, of
very small extent and fit for the study of children.

5

There is the great Pranvarnava also on the other hand.

“The present work, named Pranava-Vada, has an extent
of sixteen-thousand sloka-measures, and has been
written in order to convey to youthful students some
general knowledge of the science so far as I myself have
been able feebly to gather it from our ancient works.

I pray that the many shortcomings of the work be
forgiven, and 1 earnestly exhort all to study this illumi-
nating science, in some way or other, as it is the very
-root of the knowledge contained in the Vedas with their
Angas and Upangas, and is the only means of realising
the true Unity of 2ll things and beings.”

Turning now to the frame work of the treatise
itself; it conmsists of 6 Prakaranas or sections, A
few paragraphs with reference to the general nature
of each of these Prakaranas or sections will not be
-out of place in this foreword.

SECTION 1.

In complete consonance with the concluding
‘passages, quoted above from Gargyayana’s preface,
the opening words of the author in this section
called the Sandhi-Prakriti-Prakarana show that the:
objects of the work is to explain the world-process,
the laws that govern it, the order that prevails in it,
and the necessity of every factor of it—all as con-
tained in and evolving out of the Absolute, sym-
bolised by the three-lettered sound AUM. After
‘this clear explanation of the scope of the work the
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author proceeds to lay down certain principles of far--

reaching character. The substance of his statements
may be summarised thus:—“The Ultimates, as will
appear from what has been already said, are the

Self, the Not-Self and the Relation between the two..

This tri-unity in the Absolute, of course, necessarily
manifests itself in the world-process, which is but
the reflection of the Absolute in the limited. In
other words, the world is triple everywhere and in

all its departments, examples thereof being familiar
to all. As, for instance : (1) Being, non-being, and

their mutual pervasion, i.e., becoming ; (2) Birth, life

and death ; (3) Prakriti, Jivatma and Paramatma 5

(4) Sattva, rajas and tamas; (5) Past, present and
future, Now, with reference to the triune constituents
of the Absolute it has to be remembered there is in

reality no succession or Parasparatva. The view of

succession is only from the standpoint respectively of
the two so eternally conjoined, as for instance, Jiva
and Deha. For they are interdependent and, in truth,.
successionless. Every coalescence, relation, or con-
junction of different things is essentially a denial of
their difference. Thus, if many plants arise from
one seed and many seeds from one plant, where is
the difference between seed and plant ? Because
they are not different in reality, therefore a combi-
nation, a mutual reproduction, of them is possible. No
doubt, for example, the past and the future appear
as opposed to, and different from, each other, yet,

7

neither of them is; only the present is, and it implies
both the past and the future. Greatness and small-
ness, again, appear as hopelessly opposed; yet,
neither is anything in reality. What is great from
one standpoint, that same thing is small from
another. Taking another instance, that in the state-
ment that Atma is omnipotent, what is really
implied is that the potencies of all three are conjoin-
ed, and the separate and exclusive mention of Atma
is intended simply to show that the manifestation of
the potencies is possible only in apparent separate-
ness. That Negation, the third factor, is, and has,
a potency is clear from the fact that ‘to not-do,’ to
refrain from doing, is also a power. Yet another in-
stance is furnished by the procedure of all Shastra,
which is, having known such and such things as
separate, in their diversity, let us know them as one,
in their unity, in their relations with each other,
whereby they are bound together and made an
organic unity. Hence the incontestable conclusion
that the coalesced AUM, which is the symbol of
Brahman, is denial of the Many (as other thaan and
separate or apart from the One) and an assertion of
the fact that all is but the unperishing includes all
differing things and abolishes all differences.

SecrtioN II.

The author proceeds in this section called
Yoga Prakara Prakarana to explain the methods
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of the conjunctions of the ultimates as those con-
junctions are to be seen operating in Samsara or the
world process. In this world-process the corres-
pondences of the manifestations to the ultimates are
as follows :—

Self, Cognition, Gnana—A ; Not Self-Action,
Kriya—U; the relation between the two, Desire,
Ichchha—M. Here the author naturally dwells upon
the importance and the consequences of the know-
ledge of Brahman which is no other than Samsara
in its totality, He shows with great force that that
knowledge can be obtained by no other process
than the study of the world process itself, that is to
say by observation of it all around us. In short as
he felicitously puts it, there is no greater teacher than
this world process itself and study thereof is the real
and genuine Tapas, and Yoga, austerity and self-
development. As he proceeds he defines a Yogi as
one who joins! together all things into one, who
knows that all experiences come to all and that a
Muktha is he who is delivered from the belief, the
heresy of the separateness of the Three.

In the course of further discussion, the author
observes that, *¢ cognition,! desire and action become
each triple by mutual reflection,” adding at the same
time the caution that “it must be borne in mind all
along, however, that all these are mere sub-divisions
of one and the same consciousness and are hence
identical in essence.”

9

Thenifollow very suggestive comments upon the
different manifestations of cognition and desire in
actual life. Before leaving this section it is most im-
portant to draw attention to the very highly original
and special view adopted by Gargyayana with
reference to Ichchha translated as ¢desire’ usual-
ly. The better equivalent for the term would be
as pointed out by Babu Bhagavan Das, ‘“wish,”
derived apparently from the same root as Ichchha.
The author speaks of it as the expression of
negation” Nisheda. Upon this seemingly obscure
statement Babu Bhagavan Das in his translation
makes some very valuable comments which I quote
as calculated to remove all difficulties in grasping the
idea so full of truth implied in Gargyayana's view.

«This statement, viz, that desire corresponds to
Negation, is, at first sight, apt to be very puzzling.
Desire seems to be something so positive, indeed,
the root of all positive action ..... It may perhaps be
helpful to point out that negation hides affirmation
within it. When the World-process is summed up
in the words ¢ I-This-Not,’ (Aham—Etat—Na) it is
described as the eternal and changeless realisation of
the Self by Itself in one single act -of consciousuess,
as being ¢ nothing else than Itself.” Tn this act of
consciousness, the ‘else’ is denied, negated, is
declared to be nothing, but in the moment of so
denying it, a false possibility of existence, a pseudo-
existence, is given to it, is affirmed of it. enceH
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Negation becomes the Shakti, the Energy, of air-
malion-negation in the successive procession of the
world, from the standpoint of the limited ¢else.”

And this is the very nature and essence of desire ; it
affirms and denies ; it craves and suffers surfeit ; it

loves and hates ; it is desire and aversion. Because

the aspect of it, which is dominant or uppermost,.

which is so to say final, is the negative one, because
in the Logion and in actual world-fact, Negation is
the real relation of the Self to the Not-Self, there-
fore, in this book, desire is said everywhere to
correspond to and to be of the nature of Negation.
The discussion of the value of Negation or the
Negative is perennial in modern logic ; though the
standpoint is very different yet still, if the reader has
followed it in any good treatise, e.g., Sigwart’s Logic
Vol. I, ch. iv, and has resolved in mind all the bear-
ings of Spinoza’s celebrated saying, ‘omnss deter-
minatio est negatio, he will have prepared his way
to the very comprehensive significance given to the
Negation here.” (pp. 59-60.) Vol. 1 Bhagavan Das
translation.
SEcTION III.

Having dealt with desire and cognition and
their mutual reflections in the last section, the
author devotes this third section to an exhaustive
consideration of the remaining manifestation viz.,
Kriya-action, calling the section Kriya-prakarana.

This is the largest in the work covering three fourths.

————

II

of the whole and is divided into a large number of
chapters :—

In the first chapter, the author shows that
kriya is the fruit of cognition and desire. He goes:
on to show that this kriya, the modiﬁcatlonf) or
operations of consciousness which appear as c?omgs,.
actions, movements, should be regarded as equivalent
to the whole of the world-process. These three:
cognition, desire and action, together with the fourth
their summation, make the four noble truths of
Brahman. As right action is possible only after
right knowledge and right desire, the mastery <?f
the Vedas or knowledge connected with Brahman is
the first step in life. The four Vedas correspond to
the four noble truths just mentioned, Rigveda being
devoted to cognition, Yajus to action, Sama to desire
and Atharvana to the summation. The nature of the
four Asramas is next explained and itis to this
effect:—Acquisition of knowledge in Brahmacharya,
practice thereof in Garhastya ; certainty in Vana-
prastha ; realization in Sanyasa. .

One of the chapters deals with the genesis of the
Vedas and it is pointed out that while the Iswara or
the Supreme Ruler of the Solar system is the
framer of the Atharvana Veda dealing with the
summation, His three immediate subordinates, or the
Trimurthis, frame respectively the remaining three
Vedas. Vishnu frames the Rig, Brahma the Yajus
and Siva the Sama. In the chapter entitled the
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“ Components of the Vedas,’ the relations between
the Gayatri, the Mahavakyas, Vedas and Angas and
‘their Upangas are pointed out. Gayatri is what em-
bodies the avadharana or ideation of Mahavishnu the
originator of our solar system as He proceeds to
evolve it, Gayatri is the formula embodying the
knowledge that such and such a fact arises from such
and such a principle or seed or source and that such is
the appropriate method of bringing about parti-
cular results and for what reasons. A Mahavakya
embodies the thought of Mahavishnu as to each
principal method or law of the world’s system. The
author thus accounts for the well-known saying that
-Gayatri is the mother of Vedas, the Mahavakya the
father, and Aum—the root of all—the grand-father of
the Vedas, wherein the trinity dwells and whence
succession flows. In the course of the dis-
cussion dealing with the four Vedas, the author
considers the relation of action to liberation ; this
term being considered in this work from two points of
view one in its absolute aspect and the other as
conditional.

The view propounded throughout the work as to
liberation in its highest and absolute sense is that it
consists entirely of the Jiva attaining to universality,
that is its realising its own identity with the uni-
versal consciousness. Consequently the author con-
.cludes that even after liberation, performance o
work—the acts of duty—remains of necssity ; and

13

thus it comes about that Jivan Mukthas become
the regulators, guides and hierarchs of world systems.
Hence the inevitable conclusion—action, motion or
movement is a transcendental fact belonging to all
time, and liberation is not something separate by
itself which may be left behind after eliminating all
other things. It is rather an all—pervading fact,.
immanent and included, in and concealed inseparably
within the process of the world stretching every-
where, in always and in all time. Having thus indi-
cated the character of liberation in its absolute sense,.
explanations are added as to liberation in the techin-
cal senses—Salokva, Sayujya, Samipya, Sarupya.
Though every one of the remaining Chapters is
brimful of interesting matter, yet space forbids
allusion here to more than a couple of them. The
Chapter on Samaveda is particularly instructivef,
dealing as it does with that all important Sakthi
aspect of Brahman which viewed as the mother of
the universe has at all times elicited from the great
sages and bhaktas hymns of rare beauty expressive of
their rapturous devotion and which makes the
collection of the thousand names of the Devi known
as Lalita Sahasranama begin with the gracious Man-
tra “Sree Matha”! The author observes that Ichchha
is the energy which is everywhere, omnipresent. It
is this which brings together cognition and action.
All the behaviour, the operation of time, space and
motion becomes possible only by means of Sakthi,

§y — .
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-and the world process is but the proceeding forth of
these three. After describing as above the general
nature of Sakthi-energy, the author proceeds to show
the distinction between Sakthi, Ichchha and Maya,
-and Maya and Brahman and their various sub-
divisions. Lastly from the Chapter treating of the
Atharvana Veda it will be seen that the author’s view
as to this is very different from that implied in the
popular notion on the subject though it is not difficult
to see the source of miscouception in the case of the
latter. The scope of this Veda is thus succinctly
described.

In the summation we find at once the seeds
which expand into the three [Rik, Yajuh and Sama]

-and the expression of their fundamental unity, In

the Atharva the World-process is seen as a whole,
as a method, rather than as expressed in its separate
characteristics, Its Maha-Vakya is, therefore that
which sums up in a single phrase the whole World-

~process—I-This-Not............ It contains the work-

ings of all activity, the marks of all knowledge, the
repletion of all desire, the whole of life, the whole of
Brahmavidya, the inmost science of the Whole. To
know the Atharva is to know the essence of the
World-process, and the essence of activity of the
atom, the junctions, disjunctions, interjunctions and
conjunctions which make up that World-process.
The Atharva is reflected in the Tantra, the great

.science, by which worlds are built.

15
SecTiON 1V,

Turning now to the fourth section, Srishty-
aikoddeshika-Prakarana, it is sufficient to quote

Gana’s own words as to its scope and pur-

pose.
“It briefly mentions the broad outlines of the

evolution of our own particular world-system, our
Brahmanda, in the mineral, the vegetable, the
animal with their chitras (pictures, shadows, or astral
duplicates), the chandratma (lunar ?) and two other
intervening kingdoms, and finally the human king-
dom. It touches upon the constitution of the human
organism also. The subtler or elemental evolutions
preceding the mineral are only passingly alluded to.”

(VO]. I, pr)~ 5-6‘)
SECTION V.,

The fifth section is entitled the Mantavya-
Amantavya-Prakarana, the thinkable and the un-
thinkable, or the believable and the unbelievable.
Borrowing the words of the author :

« It discusses the nature of existence and nons
existence, transcendence (of the experimental or
empirical, the concrete, the limited, the particular
and successive), and non-transcendence, necessity
and non-necessity, i.e., chance or accidentality or
contingency, etc., and explains what to believe and
do, also how (from the standpoint of the whole-
there is nothing unbelievable or undo-able. It point)
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out how everything whatsoever has its own proper
place in the Universal Nature of Brahman, the
Absolute, and how separateness is included in the
non-separate.” (Vol. I. p. 6.)

Among the topics discussed in the present
section are such highly important and interesting
ones as the following : Subservience to the evolu-
tional ideal, the one test of right conduct—The
‘example’ of the hierarchs—Can a Jiva that has
attained the Knowledge of Brahman do wrong ?—
Mutual love and service the one law for all.

SECTION VI

The sixth and the last section is entitled Mukti-
Sadhanam, and contains a rapid survey of the various
means to liberation ; its practical utility cannot be
overrated. = Summarising as it were the learning on
the subject, the author opens the section thus :

“What is the fruit of all this immense menta,
industry, this labour and travail of thought ? The
thought itself is ample answer to this questionl
There is no fruit, indeed, from the universal or
transcendental standpoint (from which there is no
labour either) ; and, or but, from the limited or em-
pirical point of view (that of the individual jiva)
this knowledge itself, namzly, that there is no fruit,
is the fruit. The realisation that the jiva never had
any want to fulfil is the fulfilment of whatever in-
most want it suffered from. This is the essential

17

Nature of Moksha, as must be abundantly clear to
whomsoever has undergone that lJabour and travail
of thought,

Moksha is the fruit of this whole science, and
of all the sciences subsidiary to and comprehended
within it, metaphysical, physical and practical or
yogic. To know and feel and show in act that
‘separateness is not’ is Moksha,”

It is imposible to put the matter more pithily
and clearly than it is in the last of the above sen-
tences. Nevertheless, the question is 8o recondite as
to render a little further discussion necessary. And
I may begin it by noticing brieflly a couple of mis-
conceptions which exist on the subject., Now, first
as to the view held by all the * believing” schools
of Indian philosophy that Mukthi, liberation, has a
beginning but no end. This view, of course, finds no
support from Girgyayania. On the contrary, it is
entirely in conflict with some of the great meta-
physical principles expounded by him in the second
section of the work., And I cannot do better than
quote here a few words from a note by Babu Bhaga-
van Das pointedly stating the objections to such a
view:—*Loss of the true metaphysic, confusion as to
the real nature of liberation and the wish to avoid

the troubles of return from freedom into bondage—
these are the parents of this current and illogical
view which really does not carry conviction even to
the professors of it. To the metaphysic expounded
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in this work, it is clear and unobjectionable and

indeed, perfectly satisfactory, that the freedom which

has a beginning should have and has no end again in
bondage also, while the freedom that has no end has
no beginning either.” Accordingly, it is inevitable
that every Nirvana is succeeded by a return there-
from. And this is all the same whether the Nirvanee
is an ordinary jiva or the Ruler of a solar system or a
still higher Being endlessly, For, such coming back
is the necessary result of the law of action and re-
action which governs the entire Samsira without
exception and which is the eternal manifestation of
the Supreme-Shakthi ; the all compelling necessity of
the Swabava, the very nature of the Absolute. Next,
turning to the popular notion that mukthi means a
complete literal escape from Samsara or world process
somehow effected, this is even more difficult to follow
than the view of the schools that liberation has no
end, Considering that the world processes, in ques-
tion, are, in their totality, the Omnipresent Brahman
manifest, it is incomprehensible how a jiva can escape
from them at all, Surely therefore, liberation, to be
of any use, has to be found and enjoyed within the
world-processes themselves and not out of them,
Such, of course, is the case according to Gargyvayana,
In its primary, widest and truest sense, Mukthi con-
sists in the realisation, on the one hand, of the illu-
soriness of the separateness of jivas from each other,
of the separateness of many selves, and, on the other,

19

of the identity, in essence, of the jiva’s own self with
the Univeisal Self-Universal consciousness, The jiva
that has thus realised the underlying unity of the
diverse world trancends and taansmutes selfishness
and unselfishness into duty, the elations of health
and the depressions of disease into the steady
equability of perfect life, regularity and irregularity
into living and flexible routine, deprivations and
into the justice gifts that is ever adjusting the balance
of all things by means of punishments and rewards.
Such a jiva realises the synthesis, the unity of the
four objects of life namely profit, pleasure, duty and
deliverance.

The true marks of the growth of realisation of
unity in the midst of endless diversity are at the end
of the present section thus indicated with a clarity
that leaves nothing to be desired. ‘ The more fully
the three main appetites of jiva fall away from him,
the lokeshana, the appetite for the world, for life
amidst our fellow-beings and for recognition by
them, the Vitheshana, the appetite for wealth, for
enhanced bodily and material life and the Puthre-
shana, the appetite for multiplication, for the -per-
petuation of individual life in and by progeny ;
corresponding to cognition, desire and action—so
more and more fully does the consciousness of peace
and of emanciptation grow towards perfection till
all separateness is negated and the Self alone is
seen always and everywhere to reign supreme.”
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.And such appellations as Mahatma, Sadhu,
Yogi, Yogisvara, Santa, Pravishta, Sidha, Parama-

siddha etc., mark definite stages of attainment in an
indefinitely proggressive series according to the grade

of knowledge and of cessation from Abankara

i.e., the personal feeling of initiation of acts by
oneself and the desire for fruit of action and accord-
ing to the perfection of the peace and contentment
attained,

Again, explanations of the principal sub-divisions
of Moksha under the four heads of Salokya, Sayojya.
Sarupya and Sameepya are given and are as follows,
Salokya is of the nature of Samsara connected with
Not-self, The realisation corresponding to it is
with the world; i.e,, that there is nothing outside
the loka, the world. Sayojya again is knowledge
including - both Self and . Not-self; this samsara
exists surely but it does so in conjunction with Atma.
It implies that the Self and the Not-self are both
accepted as mutually inseparable from and depen-
dant on each other. As the Salokya Muktha,
believing in the Anatma only, labours under the
defect of not knowing the Self and the Nexus, so
Sayojya Mukta, believing in the Self and the Not-
self, suffers from the deficiency of not knowing the
Nexus. Sarupya is connected with the name and
form, with the Self, the Not-Self and the Nexus.
It is based on the Svarupa of Aum ie., its form
and not its real significance. Sameepya, nearness
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approximation is the unity of all the three. With
reference to the transcendental, only an endless
approximation is possible. Sameepya therefore is
the true Moksha. It is born of perfect achievement,

Lastly, there remains for consideration Moksha
in the sense pointed out by the term Krama Mulktz,
In this sense, liberation means the reaching of the
stage ordained as the highest for human evolution
in a particular world system. Take for instance our
own. When a jiva has progressed physically, morally
and spiritually through the four great stages, spoken
of as Parivrat, Kuteechaka, Hamsa and Parmahamsa
and has become a Tursyateeta in the words of Narada-
parivrjakopanishad then, that jiva has become
Mukta. In plain language he has become one who
has acquired mastery over the matter of the seven
planes of nature known as Biu, Bhuvar, Svar,
Mahahah, Janah, Tapahah and Satyam. To him
these different planes or worlds have become, as it
were, but one plane, so as to enable him to function
in any part of it at will. In short Satya or Brahma-
Joka has become the seat of his ordinary waking or
jagrat consciousness  To him no longer there is any
return to lower conditions of existence; he having
reached the acme of human perfection in the
particular world system. Of course, this does not
mean there is nothing more for such a jiva to do.
It only means he has become superhuman, Before
him there still lie illimitable vistas of further
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progress. The utmost point of such evolution we
can definitely think of is, as Gargyayana states, the
status of Maha Vishnu, the one aim and goal of
evolution in our Samsara. In discussing these ques-
tions Gargyayana notices the well known verse pur-
porting to contain the prayer of a harassed human
spirit to the effect : “ Save me, save me, take me
across. Bearer of the Discuss”.Such, however, remarks
Gargyayana, is the cry of only him who has not
grasped the three, Selt Not Self and Relation. He who
knows the three has no need to cry out thus, For he
knows and says “As thou art, so am I. There is no
crossing and no saving here. By the path by which
thou hast arrive there too. Such is the law and it
must be fulfilled.” Thus indeed to know the three
is to be saved, At the same time, Gargyayana
adds, it is fit and proper to apply to the Ruler of
our system for help since He having trodden the
path knows all about it and we may ask for and
receive knowledge and instruction from Him who is
our supreme guide and chief.

The above in brief is the teaching about the
different aspects of the fourth great object of human
pursuit namely deliverance, dealt with in this last
section of the work now before the public for the
first time in a form that will place it within the
reach of all eardest students desirous of consulting it
in the original Sanskrit.
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A few exiracts (rom opinions received by
Pandit Sreenivasachariar from certain scholars
and authorities will be found printed next to his
perface.

The Venerable Swami Yogananda, familiarly
known in these parts as Puliagudi jeer—an octoge-
narian famous for his learning and yoga—has, it is
gratifying to say, evinced a very kindly interest in
this publication. Besides Pranavavada, which, as it
appears, the Swami himself had taught some 30 years
ago to certain of his pupils, he refers to Gargyayana’s
other works, three in number, named Lokadarpana’
Pranavabhodha and Pranavasaira The Swami is
further quite enthusiastic about the value of the
Rishi’s teachings, considering them as applicable to
all ages and claimes. He has also been pleased to
prepare a Karzka on Pranava Vada parts of which
are not easy for ordinary students to understand.
This most excellent introduction, as it were, fo the
work with an English translation, is being included
in the present publication which the Swami has thus
so cordially encouraged.

Next I wish to draw special attention to an
important communication which proceeds from the
Swami. It is to the effect that he would place in
the hands of lovers of Sanskrit in this country a per-
fect palm leaf manuscript copy, written in Devanagari
character, of a very great work of the same class as
Pranavavada and bearing the name of Pranavarnava
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by Bairava consisting of no less than 8 lacs of sloka
measures, with a view to its being printed and pub-
lished,

No copy of such a work is known to exist at the
present day except in certain libraries maintained in
great secrecy in Northern India and to which access
is only possible to a few, who are members of exclu-
sive religious bodies, It is the relation in which the
Swami stands with reference to the keepers of some
of these libraries that enables him to procure the
copy in question, and place it in the hands of those
who are willing and are in a position to render to the
country the service of publishing it, I entertain
much hope that the Swami's gracious offer will be
taken advantage of and that the magnum opus will
appear in print at no distant date. Having regard to
the unexpected support which his work is receiving,
Pandit Sreenivasa Chariar feels that he is acting in the
matter as but an instrument in those Unseen hands
who are ever watchful of the spiritual interests of
Aryavarta, The publication of Pranava Vada would
thus seem to be a mere prelude to the appearance of
the greater work. Considering the enormous size
of the latter its publication in successive parts
would be almost a necessity. Nor would there be
any real inconvenience in the adoption of such
a course in as much as the treatise is divided into
eight mandalas each consisting of one lac of
sloka-measures, It is needless to say that not only

R .=,
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all the great questions touched on in Pranava Vada,
but also an immense variety of other topics, are
explained with a fullness easily judged from the
fact, that the work is 8 times the size of the Maha-
bharata in its present state. Pandit Sreenivasa
Chariar has had an opportunity of consulting the
work, with reference to the subject of Mahavakyas
treated of in the 16 most closely written palm leaves,
forwarded to him, at his request, for reference. He
finds the treatment of the subject exceedingly ex-
haustive and instructive. Having regard to the
peculiar reverence with which these great sayings”,
or Logia, are regarded by all sections of the Hindu
Community, it may not be out of place here to offer
some observations on the subject.

Now, a few of the final and vital conclusions
deducible from works of the class of which Prana-
virnava is the greatest, may be stated as
follows : Para Brahm is not absolutely unknowable;
but knowable only by what all the highest scrip-
tural authorities lay down as the ¢ Neti Neti'
process : that is to say, the process of negating every
conceivable attribute in respect of It, human mind
and speech being incapable of making any positive
assertions regarding this One Reality. Whilst it is
impossible for mau thus to have any positive and
direct knowledge of that Reality, yet itis within
his power to know first hand that whichis its
Pratishtha or image in manifestation, namely, Atma

2
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or the Supreme Self ever prcsent in every heart. It
is only through such first hand kuowledge of the
Self that the Peace which “passeth the understand-
ing” is attainable. This Paravidya, or supreme
kuowledge necessarily involves the clearest under-
standing of the three ever inseparably connected con-
stituents of the Deity manifest, namely, the Self, the
Not-self, and the Link between the two. In other
words, only by the closest study of the world within
him and around him, could man know the Self
which he himself in essence verily is. ‘‘Pareekshya-
lokan karma chitin brahmanonirvedamayat” :(—
by closest scrutiny of the world fulfilled by action, the
knower of the Self attains peace. Consequently, the
authorities of the class under consideration spare no
pains to make as lucid as possible the processes
attending the scrutiny of the world above referred to.
The phraseology of Anushthana Chandrika on the
present point is highly suggestive. It speaks
of ¢ Bhagavat Sankalpa Sutra”, which, freely
rendered, means the thread-ladder of the divine will.
This ladder has four great rungs which everyone
has to ascend in order to reach the ordained
goal. The names of these four rungs, in the
ascending order, are (i) Karma Samsira or the
stage of conscious life in  which the activity
aspect of the Self predominates; (ii) Ichcha
Samsara in which the desire or the will aspect
of the Self predominates; (iii) Jnina Samsira in

——
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‘which the cognition or the knowledge aspect of

the Self predominates; (iv) and lastly Samahara

‘Samsdra in which the above three are summed up

and synthesised. It ought to be added that this

"Samahara stage, though forming by itself a separate

rung, yet really pervades and permeates the whole-
of the ladder, and has the power of absorbing
in itself the fruitage of the three minor rungs,

Furthermore, each of these four stages is again

similarly subdivided. Thus in Karma Samsira,

‘there are karma-karma, Karma-Ichchi, Karma-
juana, and Karma-Samahara stages. It follows

that there are sixteen main states or steps of
conscious existence to be scaled. That which is
beyond the sixteenth stage, or the Shodasantham as
it is called, transcends human experience. This is
the truth so beautifully expressed in the Light on
the Path by the words “Thou shalt enter the Light,
but never touch the Flame ", and by Gargyayana
when he says that “Samipya” is the highest Mukti

‘attainable.

Among the aids provided for their scaling are

‘the Mahavakyas under reference. To an exposition
-of these, the part of the Pranavarnava contained in

the 16 palm leaves referred to above is, as already

stated, devoted. Qut of the total number of

about 700 sloka measures making it up those 27,
which the student of Pranava Vada will find
most useful, are quoted and embodied in Pandit

Py
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Sreenivasa Chariar’s preface, and I should do no
more than set down below the Mahavakyas speci--
ally applicable to each of the 16 statesof conscious-
ness alluded to above. 1. Om, otherwise expressed
as Aham Etat Na; 2. Tat, 3. Sat. 4, Tat Sat. 5.
Thadaham. 6. Chidaham. 7. Satchidaham. 8.
Sarvam Brahma. 9. Hamsassoham. 10. Sankalpa
‘Vikalpoham. 11. Neyhananaham. 12. Vasudevas-
Sarva Maham. 13. Naham Karta. 14. Athmaham,
15. Sarvam Khalwaham. 16, Atmaiva, »

The first “ Aham FEtat Na ” permeates all the
other fifteen, being the Mahavakya of the highest or
the Samahara state of consciousness as explained
above,

Now, confining myself to the Mahavakyas:
enumerated above, it is scarcely necessary to say
that, as may be easily inferred from the importance
attached to them in Hindu scripture, their value is-
not merely “from an intellectual point of view. A
high practical utility is claimed in respect of, and con-
ceded to, them, For, deep meditation onthe spiritual
verity of which each one of these is an expression,
carried on long enough completely to chasten the
activity, and desire-nature of the meditator, enables
him as a matter of actual experience to pass to the
highest or the Samahara level of the stage of con-
sciousness to which the particular Mahavakya is:
appropriate. It is such experience that is spoken of

* A translation of these is given in the preface
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-as Samadhi, Suddha Dharma, Yoga, Amrita, Nir-
vana, Santi, Adi, Sanatana, Sukham, Ekam,
Namaskara, Sarana, Brahma Samsthiti, Parama-
-pada, Turiya : and the object of Yoga is the
-attainment of that condition step by step in each and
-every one of the 16 states of consciousness already
explained, Of course, the Yoga, just alluded to,is
not what it is ordinarily taken to be, but true Raja
Yoga, practised with the unalterable conviction of,
and belief and faith in, the identity of the indivi-

-dual Self with the Supreme Self. Provision for proper

training in this sacred science and art has never
been utterly wanting in the world. Efficient schools
for such training have existed according to the

-needs of the times, under the guidance of the Hier-

archy in charge of our globe and conducting its
affairs in obedience to their Head, Bhagavan Nara-
yana, one of whose many names is Lord of
Yogis, and whose almost divine nature, manifold

functions, and work, will, for example, be found
-explained, in the 49 verses of the 4gth Chapter of

Udyoga parva of the Mahabharata.

Those who can see, will not fail to notice that we
-are on the threshold of a new cycle; and among many

-other things, a fresh impulse is about to be given in

Telation to the subject of Yoga also throughout the

‘world. I presume to say that the offer by Swami ,
Yogiananda of the MS. of Pranavirnava, with a
‘view to its publication, is an item of proof, thougha

L e —
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small one, that the custodians of the North Indian-
Secret Libraries, in which ancient books of this type
"have long remained hidden, are keeping pace with
the march of events, and will gradually contribute-
by their action to the shedding of much light on
the many grave problems which agitate the public
mind alike in the east and west, and which inti-
mately bear upon the spiritual welfare of the entire
human population, Itis to be wished that such
pteferred assistance on the part of the custodians of
knowledge hitherto held back, will be availed of so
as to ensure to Society the maximum benefit
derivable from it. Be this as it may, there can be
little doubt that the comparatively small treatise of
Gargyayana, the first volume of which now sees
light through the patriotic labours of Pandit Sreeni-
vasa Chariar, and the generous and enlightened
Pecuniary support of those, whose names appear in
the list of donors in another page, will prove not a
small boon to readers interested in the many
absorbing topics dealt with in the work in a
consummate manner. Tbhat the conclusions of"

Girgydyana are not inconsistent, but in utmost

harmony with the teachings contained in the very
highest authorities of Hindu scripture, can be
asserted with confidence. This will be made
manifest in the Pranava Vada Vimarsini, which
Pandit Sreenivasa Chariar has prepared, and which
will appear along with the next two volumes of~
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Pranava Vada. In the Vimarsini parallel passages
from the vedic Mautras, Brahmanas, andUpanishads

are cited in support of the leading conclusions of
Gargya yana, and those citations will go far to show
how the author has been able to evolve a synthesis
out of apparently disconnected if not discarded
materials. I ay also invite the attention of
English readers to the excellent and felicitous
translation of Pandit Sreenivasa Chariar’s preface

to which, as also to the equally good rendering of
the Karika, we are indebted to my young friend
G. R.Josyer,of Mysore,whose expected brilliant lite-
rary career in the immediate future, I contemplate
with sincere satisfaction.

In this preface will be found most illuminating
quotatioas from two hitherto not much known works,
namely Anushthiana Chandrika and Khandarahasyam
which belong to that class of philosophic literature
in which Pranava Vaida holds an eminent place.
Among other points, Pandit Sreenivasa Chariar very
appropriately lays stress upon the importance of not
confining the study of the sacred science of Pranava
to advanced students only. He shows the necessity
of instilling into the minds of even youthful student
the rudiments of that science in order that the
spirit of the Unity of Nature, Human Brotherhood,
and Universal Love may imperceptibly sprout up
aud mature in the minds of rising generations.
The value of this suggestion cannot but be appreci-

e
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ated by those who see everywhere marks of a desire
among the different races throughout the world, to
understand each other better and to coalesce. This
foreward has grown much longer than I intended
it should, and I must now conclude. In doing so
1 venture to say that the;work, in my humble judg-
ment, is the rare efflorescence of ta past great age.
May the happy children of Aryavarta, for whose
uplitting this flower once more unfolds and blossons,
gather up and profit by all the spiritual nutriment
which the honeyed petals so abundantly hold for
them !

MAaDraAS }

S. SUBRAMANYAM
December 1915.

BN

“Translation of the PREFACE of
Pandit. K. T, Sreenivasachariar,
by G. R. Josyer,

May the traune Lord, the father, guide, and
absorber of the Unwerse, the Guardian of the laws

human and divine, bless all creatures |
Sirs,

The illustrious Gargyayana, noted in Briha-
daranyaka and other Upanishads, as belonging to a
race of spiritual preceptors ; whose knowledge has
recognised the truths underlying the self, its negative,
and the Supreme ; whose intellect has been perfected
by meditating on the significance of Om as held
forth by the Higher Learning ; who is master, also, of
the inner meaning contained in that which is called
the lower or mundane learning ; who has acquainted
himself with the real proportions of all the divers
things which go to the making up of this world ;
for the benefit of men, undertook to expound the
holy science of Pranava, which is the crown and
summation of the scriptures, which is but comment-
€d on by the various Vedas, which has achieved fame
as well on account ot its form as of its meaning
which is unlimited and immeasurable, the seed-word
of the many svstems of language, one with all the
Sastras, held forth to the view by all hereditary lore,
the very image and counter-part of the Godhead.




34

This the sage Gargyayana wanted to expound, and
composed a work in three parts, containing the most
magnificent meaning, and embracing the essence of all
the various Sastras.

In a world whose progress adapts itself to the-

differences in time, publishers who undertake to
bring out books, and especially books written in
Sanskrit, must take care to understand and explain
how far they are likelv to serve the purposes of
those of their contemporaries for whose use they are:

meant. This has been the practice of the learned who-

have preceded me when they wanted to do some-
thing by way of giving sn impetus to the further
progress of their fellowmen.
to offer a few remarks as to the pertinence of this
book before us, and hope that my gentle readers.
will look upon them with favour and courtesy.

It is well-known that in the present state of
the world, it is study of one kind or other alone,

which widens the understanding so as to make it a.

prime factor of success in life, It is frcm the dcvelop..
ment of the understanding like this, that men proceed
to desire some one or other of the attractive things

of life, and try to secure it ultimately by means of

practical efforts, and, understanding, too, is ac-
cording to the kind of learning on which it has
been matured ; as the sculptor has his understand--

ing completely made up of that art, and desiring to-

obtain its benefits, sits to work out practically the

I too shall now venture:

A
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principles of knowledge which have formed his
understanding. The same applies to all kindred
and varied arts and handicrafts in the world. The
same applies also to him who would kuow the
Godhead. It. is study, :therefore, which is the
beginning of all things.

“ Knowledge is branched in two,” say the Sru-
tis ; and knowledge is twofold, known as the Divine:
and Human, or the Higher and Lower. The latter
forms a cluster of 14, the Vedas and their subsi--
diaries, the Exegesis, and the Logic, the Old-lore and
the book of Duty. The other is the science of Om.
By both these are we enabled to know the nature of
human desire directed towards some particular
object of life, the easiest means of its attainment,

and the capacities most necessary for one who would

attain them,

Duty is, knowledge, desire, and action, as-
directed to a particular end. This is single
sometimes, and sometimes manifold. As the first, it
seeks after Brahman, is noumenal and spiritual, and
renunciative and self-contained. As the other, it is-
not only zz the world, but, of it, and active, There--
fore the higher knowledge teaches the duty of Re-
‘nouncing, the lower knowledge, the duty of Associ-
ating. Therefore the two kinds of knowledge
together lead towards everything that could be:
desired. It is in this manner that the importance
and the fruit of the knowledge concerning Brahman:
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‘become manifest. “ Who knows Brahman achieves
*Para,” says Taittereeya, meaning that “ Para” is the
fruit of the higher knowledge ; Para standing for
the material embodiment within which knowledge,
desire, and action play their numerous rolls. This
fact is well expounded in the second section of
Dasadhyaya in Anushthana Chandrika by the ascetic
Hamsayogi uader the technical name Sankalpa-
sutra. I place a quotation from it before my readers
for their easy reference : ‘

‘“ Here is an honest account of the means of
-attaining Para. Three different bodies of
Samsaras are fixed to the chord of Sankalpasiitra,
‘which hangs down from the infinite. The topmost
is the Samsfira of Knowledge, appealing most to the
:soul spiritual. ‘The one in the centre is the Sam-
sara of Hope, the purveyor of human desires.
Below is the Samsara of Action whose only salvation
is in incessant action. The three could be blent in
one, and that is what a Yogi would arrive at. It is
‘something beyond the Siitra itself, and something
-also identical with it. The three Samsaras, in turn,
severally branch out into three, thereby presenting
four aspects, three in the branches and one in unity.
Samsira is what is called Sarira, or what may be
-called, the world. The Sankalpa Sutra then, holds
12 worlds, or counting them exhaustively, 16. Thus
Samsara being triple, it is the usage of the Vedas

to speak of the ** Triped” and“Triply fastened ” etc.

“—
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Gargyavana too, similarly, in the fowth part of
the third division observes, “The syllable Om is the
Sarira of the Divinity. As Samsara it is branched
into three. The three worlds are represented by its.
three alphabetical componants. A qualified person
who has been living in the Samsiras so divided, and
would like to pass into the plane beyond, should
perform according to his training. the actions which
are known as the Spiritual, the Daily, the Occasional
and the Advantageous; meant to be pursued by the
Ascetic, the Seers, the Redeemed, and the Anxious,
and corresponding to the altruistic, the indifferent,
obedient and the independent, the ultimate effects of
union, indifference, bondage, and selfishness. These
actions lead to peace, and peace is immortality,
bliss, reverence, and devotion, Ou that account
it is said, ¢ peace alone fullils desires.” The same
occurs also in Anushthana Chandrika:

“ Human beings are moving in Karmasamsara,
which is the world of Action. According to their
education experts perform their action. It is divi--
ded into four, daily, occasional, advantageous, and
metaphysical.

“ The last is understood by that aspect of Pra-
nava which is unitary. The other three are recog-
nised by each part of its three-fold constitution,.
Thus everything is consequent on, or subsequent to
Pranava, and it, therefore, ought to be studied.
Again, these three worlds, which are triple as
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individuals are imbedded and made into one in the
golden globe kaown as that of Brahman,

‘“ Everywhere there is action, as also every-
‘Where, there is that other thing, desire, Everywhere
also there is knowledge, and therefore they are all
‘unlimited. " Therefore is triple Samsara strung to-
gether like beads, in Sankalpa Sutra.

“ Desire of the Supreme, is the mighty power,
‘whence the numerous worlds arise. We are all
members of the world of Action.

“ The world of Knowledge is recognised as the
highest of the three Spiritualists and seers desiring
the rewards of paramairtha, (or action with
universal motives) follow a course of action appro-
Ppriate to their time and place, They award respect
to the great, and sympathy to the feeble ; award
friendship to their equals, and are, in general, quiet
and disciplined in their conduct. They study the
Principles of the science of the inner self, and recog-
nise no gulf between the self individual and the Self
Universal, The seer in Sankalpasutra is referred to
by the words ‘the knower is Atman,’ He is wise, and
sees Him who bestows the rewards of disinterested
action. He sees everywhere the Self which is
centred in himself, and does not distinguish high
and low.

“Daily in his own Dahara or heart’s core, he
meditates on the Atman ; and, thereby, he attains
the qualifications necessary for action,

@_—
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“The inhabitants of the Globe of Desire,"
men of a soft and delicate effulgence, practice a
chaste and deep hearted meditation with supreme
devotional rapture, and behold the Atman, in
form most excessively teautiful, accoutred with arms
ef various kinds, and possessing every kind of
power, the Autocrat of their favourite world, and
the Donor of all their highest desires.

“ Lastly, those living in the common World of
Action, in nany ways worship the outward semblance
of Atman by deeds such as sacred sacrifices and
public charities.

“ For all these three, the ultimate reward is the
attainment of Para, aud that is consequent on their
knowledge of Atman. But, for those soul-killers

who do not know anything about Atman and still
offer blind worship, these remarks of the Godlike
Kapila are meant to refer: ¢ Whoever forgets that
I am enthroned in the heart of everything, that I.
am the Soul, and the Lord Paramount, and goes on
offering worship in culpable ignorance, he offers
oblations merely to the ashes. Whoever hates me
in the person of others, and is overweaning, and
looks upon himself as different from others, and
hates his fellow beings, shall have no peace of mind:
I take no pleasure in worship offered by gross men
by means of good and bad offerings, and by personal
activities. The Sectarian can worship me by
means of outward performances, only so long as he
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does not kuow in his heart of heart that I am alive
in all created things.’ So said the divine sage for
the benefit of humanity, Sirs, where there is no-
knowledge of difference, and Brahman is known
through the Monosyllable, and is believed as pure
and eternal, true, and joyous, it is called Samahara.
It is called also Samadhi, and Suddhadharma
Mandala. It is called, once again, Yoga, or Rapture*
Immortality, Redemption, Peace,Beginning,Eternity
Bliss, One, Prostration, Refuge, Brahma-samsthiti,
Parama, Tatpada, and Tureeya., The Lord there,
is Narayana or the Universal Soul. Beyond that is.
Parabrahman, in whom there is nothing like Being

and Non-being, which is famed as truth, knowled ge,.

and joy, which is unassisted by any means of cogni-
tion, and is indicated by the word Tureeya. It is
situated beyond all, it is lost in symphony, it lives in
voice, it is beyond the reach of voice too. It is the
beginning of all, perhaps it is not so: It js
. blank vacancy, or pethaps it is not so. It
is not to be known, not to be contemplated, not
even to be spoken of, It is unbroken, itisto be
indicated by means of the negative particle, It is
sometimes deemed even bevond Tureeya, or the
fourth stage; a mark which is touched only by shafts
that are tipped with the Negative. It is beyond the
scope of human qualification, yet in{it is the forma-
tion of the qualified. The same, in the form of
Atman, has its place in our Samsara. It is the
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embodiment of all triads ; it is the exposer of all
triads; it is the life-breath of all triads. Vet, with all
it appears beyond the reach of all triads. He who
knows that Brahman is all this, is the only proper
man. So says also the Sruti.

“ By Krishna, the prince of rapturists, this Sama-
hara sta e has been described at great length, along
with its accessory stages numbeting four altogether,
“Iam Time,” he says, ‘ which makes the world
decay. Iam ancient, I am engaged here to destroy
the worlds, and so to assimilate them. Your
cousius standing before you are mnothing but
your own self. Best of men, know that he whom
these cannot harass, who is equal in sorrow and joy,
who is Dbrave, is fit for immortality. Son of the
Kurus, the will that leads to action is decisive and
one. Only inactive weaklings are unsettled in their
minds, shift this way and that, and never come to a
conclusion, Tranquillity comes to him into whose
placid mind all desires enter, as streams enter the
immovable ocean of waters: not to him who anxi-
ously courts desires. The Brahman sacrificer,
sacrificing for the satisfaction of Brahman,
tenders the Brahman in the form of fire. His goal
also must be Brahman since there is a concussion
of Brahman materials in the acticn which engrossed
his energies. Therefore, Bharata, cut this ignorant
doubt which has taken possession of your heart
with the sword of knowledge, and recognise the

3
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Law of Unity. The ascetic who is happy, undis-
turbed, and illuminated within, becomes Brahman,
and enjoys the bliss which is only that of
Brabman. The one-minded Yogi who thus actuates

his heart receives that peace which is the crown of _

Divine bliss and originates from a recognition
of the Divine. He is most immortally happy
who has achieved this blessed peace, and has dis-
carded all intemperate passions, and weaned himself
.from errors and has become one with Brahman,
The Yogi is superior to sages, superior also to seers,
and superior by far to active humanity. Therefore,
my Arjuna, become a Yogi. All these are noble no
doubt, but it ismy opinjon that the nower alone
is Atman. Asa Yogi he reaches Me in the end,
and beyond Me there is nothing. The greatest
state after death is his who bars closely the doors of
knowledge which open on God, and concentrating
his mind on his heart fixes his mind in the crown of
the head and places his respiration in the Samadh;
of Yoga, and dwells incessantly on the sacred Om, and
keeps Me in mind, and so leaves his earthly dwelling
and passes on to the Great Beyond. Listen to me,
prince of the ignorant, I am Atman, and my
place is in the secret wishes of all varieties of crea-
tures, I am the beginning of all things, the bloom
of their middle manhood, the consummation of their
life on earth. I am Bhrigu amongst the great sages and
jhe Monosyllable amsidst speech. I amlthe sacrifice of
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Meditation in the list of sacrifices; and Iam the Mount
-of Snow amongst immovable things. I am the letter

“A” in the rung of the alphabet, and I am Dwandva
amidst verbal syntheses. Iam imperial Time, and I
am thousand-faced Brahman. Everything that is
happy, glowing, and prosperous, is the product of
My glory, I am the rod of the mentors, and the state-
craft of the wiuning. Iam the reticence of the mys-

‘terious, and the wisdom of the wiseacres. Treasure

Me up in your mind, be devoted to Me, offer your
worship, and find your identity in Me, centre your
whale soul in Me, and you will become Myself,

“““OM, Tat, Sat,” formed the three chief appellations
-of Brahman formerly. ByHim were the Brahmanas,

the other Vedas, and the Yajnas established. The
placid heart becoming one with Brahman grieves not,
and desires not ; gives equal treatment to all, and
gives Me 1ts highest devotion. Iswara is the Lord
paramount of all human hearts, my Arjuna., He
sways them in all their actions with Maya for their
motive power. Place yourselfin his protection comple-
tely, Bharata, aud His Grace will bring to you
great peace and eternal refuge. Cast off all extra-

‘neous regrets, place yourself implicitly beneath Me,

I shall release you from the tharldom of sins, and no
nore need you mourn !’

“Thus runs Yogagita, whose object is unifica-
tion. From that Yogis should understand the nature
of Brahman. In the song of the Divinity, or the

: h ’ o
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Bhagavadgita, the songs are of the number of

Gayatri, strung together by Krishna, the Sacred
Bridge leading to the region of virtue, for the reali-
sation of truth.% It is by the study of Para or the
Higher Learning, that there arises the satisfaction of
the yearning of one’s sou/. I esser things, things that
lead to worldly and everyday pleasures are entered to
by the study of the Lower, or what may justly be
called Profane Learning. He who has the satisfaction
of knowing the Atman, has not only the worldly plea-
sures, but also much besides. He who knows that
the Great God, the wide world, and his own self, ure
one and the same, is near immortality. He who is
humbled by the absorption of culture, is thoughtful

for the good of all, should know that everything is

a matter of necessity, and should regulate his actions
80 as to be in harmony with their time and place.
For man’s chief empire lies in action, The know-
ledge of Brahman is subsequent to the knowledge
of the world at large. The physical universe of our
personal experience— living as well as stagnant—has
at its back, its vital force and its superior by pature,
the great Iswara or the Supreme Atman. The
ascetic ‘who knows this Atman ranks among the
highest. In the Atman he recognises Brahman the
everlasting. This truth, so pure, so eternal, and so

* The other Gitas are : Nara-Narayana-Dharma Gita, Avatara,.

Adhikara, Siksha, Karana, Kaivalya. Swaroofa, Sadhantraya, Maya,
Moksha, Brahmaswaroopa, Brahmavibhooti, Praniyama, Paramatina,
Akshara, Rajavidya, Paramahamsa, Sanyasa, Atma, Prakritti, Karma
. Bhakti, Jnana, and Yoga Gitas.
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thoroughly unselfish, it is his business to impart to

the world at large, I, my friends, am not a sectary,

uor a ¢inner. I am not a virtuous man, nor duteous,
To me everything appears one and indivisible, But
if there is division, my place would be that of a

-servant.”

Therefore the facts that we ought most para-
mountly to know are, the importance of Brahma-
vidya and the several natures of Brahman, Atman,
and the Universe, These are what form the body of
the book before the reader, and the same also have
been dealt with by the ascetic Hamsa Yogin, I have
presented the above extract from his work, so that
the reader may better appreciate its truth than the
same thing expressed in my defective words might
enable him to do. Then, the remark in Mundako-
panishat, ‘“ After surveying and careering through
the many worlds of action the Brahmin passes on to
bliss.” expressing the priority of worldly experience
to final and superhuman joy, clearly holds forth
that it is he alone, who first examines all the active
worlds and then in his deepest heart meditates on
the Atman as the fellow and counterpart of Brahman,
who is enabled to reach Para. It js the man so
qualified who is pointed at by the words in Taitti-
reeya, “ He is known thereafter as the proper man.”
All this is sufficient evidence for the truth that the
Higher Learning is a prime necessity of everyone
of us.
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In the present stage of the world, it is quite-

Ppossible for people to say, ““A truce to the necessity of

your Brahmavidya to us, when our chief aim and

desire is that other learning which aids the unfolding
of the intellect of communities according to time

and place, which procures the objects of our desire,

and which promotes the welfare of our world!"”

- The scope of Brahmavidya is ill understood if it is-

not recognised as part of its function to reveal to us.
the exact nature of material or worldly progress and
the intellectual awakening necessary for bringing it
into perfection, This point is touched by Hamsa-
yogi in Anusthanachandrika in the passage :

“ Men feed themselves everyday,” said the disci-
ple to the guru. ‘ For what purpose ’, he was asked-
“ The body which is the seat of pleasure would
else decay.” “What about the other which vivifies.
the body ? without knowing that as immortal and
above the physical accoutrement what action worthly
of its name does man do ? That thing is denoted by
“A” and has to be protected always. The Atman
is the life principle which causes all created things.
He is the representative of Brahman by means of the-
operation of knowledge. He originates all good, and
it is called miila, or the root of things. It is the root
that is watered;and watering here is knowing the true-
seose of unity. Thus fostered Atman grows up
with great beauty. Therefore the study of the great
science of Atman is of superior importance. With the.
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aid of the luminous torch-light which is fed by that
study, the world ought, to be studied first and then
the world’s Lord.”

Therefore the thing that is really great and ex-
cellent is that effervescence of knowledge which is
consequent upon the study of the immortal Brahma-
vidya, oc Atmic learning. It is on that account that
Vedic texts such as “ O thou mortal man, it is the
atman which has to be seen, heard, remembered, and
meditated on, in thy heart of hearts,” incite man
to the undcrstanding of Brahman with a persuasive
power sweeter by far than that of a thousand pairs of
parents,

As the conclusion of all this, we see that both the
kinds of learning, High as well as low, have to be
studied aud inculcated as mutual counterparts, the
two blades of the same weapon of knowledge, and
hever antagonistic rivals carrying animus against each
other for the destruction of a good cause. To corro-
borate this from Isivasya;

* He who has acquired the Higher Knowledge or
knowledge par excellence, and that other Lesser
Knowledge dealing with mundane things, crosses by
the latter the perils incident upon our fleshly being,
and by the former attains to the possession of
immortality.”

Other kindred Srutis voice forth the same senti-
ment,and plead for the interrelation of the two kinds
of learning. So they run: * He finds satisfaction
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for all his desires along with Brahman the knower.”
“ He who knows the superior bliss of Brahman, has

need for no kind of fear*
“ It is enough if you know that one indivisible

Atman. Youmay desist from all other talk. He is
the drawbridge towards immortality.” Otherwise
the spirit of Brotherhood called forth in us by edu-
cation, coming into conflict with the ideas of
Difference, how shall we own the power to preserve
the spirit of union, and how shall we adore the Divine
Being with our action, knowledge and devotion ?
Therefore, sages and wise ones enlarge by the
warmth of higher learning the shrunken flowers of
ordinary knowledge living in a small world with
selfish desires aiming at limited ends, and boldly,
candidly, and indifferently venture forth in quest of
things which are nobly and paramountly important,

The two Vidyas then are to be studied along with
each other, and the period when they are to be pur-
sued is boyhood and early youth. Great Kalidasa
remarks, speaking of the children of Raghu: “They
studied the sciences in boyhood, longed for the sensu-

ous pleasures in their youth, retired to the forest at "

the approach of gray hairs and spent the last years
of age in ascetic contemplation.” The intention of
the poet here is not that the vast field of learning
should be traversed in immature boyhood,that being
impossible, but that those fundamental principles of
knowledge which act as the seed for all later learning
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'should be taken possession of in early years. In this
-connection, it should be borne ia mind ; that the

de-ire for an unbroken welfare is ever present in the
hearts of young and cld ; that then it is our duty to
educate the young mind, of either sex, in both the
learnings in unison with their capacities,that from the
age of eight onwards,for a vear the boy’s peculiar bents
and apathies,and his peculiar forte,ought to be studied
scrupulously, and then ought to be placed before him
those springs of knowledge whose acquaintance may
best smoothen the asperities that are likely to impede
his particular career through manhood aud age. Early

education is the best part of education; and that the

poet refers to by ‘“they studied the science in
boyhood.”

““All this is verv well,” somebody might ask,
“ the Pranava has been commented on by Mandukya
and several others, what is the place of this new star,
Pranava Vada ?” Gargyayana may here answer for
him-elf,

“This pranavasastra comprises 16,000 verses
-and [ have tried to place before the reader, along with
the various Mahavakyas as much of it as necessary.
Still, I by no means, arrogate to myself any superior
wisdom. What I was capable of getting up from
Pranavarnava,and what else I could acquire by actual
experience as to the principles of philosophy, I have
tried to embody here. This provides element-
ary knowledge on the subject for the younger people-
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There is no book besides this which deals with
Pranavasastra inclusive of the Mahavakyas. In Prana-
varnava indeed it is dealt with on a grand scale, but
that has nothing to do with the young; hence the ap--
propriateness of this book. He then points out the
method of pursuing the study of the science of

Pranava: “ First Pranava-Vivcehinee of about 3,000-

stanzas should be taken up, being in the form of
an introduction. Then the Sastras as they are pres-
cribed for the particular class and section to which
the boy belongs. Then Pranava Sastra so that it
may synthesise the conflicts between various ele-
ments of knowledge acquired by the boy according
to his age and ability, and give unity to knowledge
as a whole. It is thus that the great sages, have
explained Pranava meaning all good to the world

thereby. The vastness of the influence of Pranava, -

and its power of remodelling the other sastras, and so-
bringing itself into unity and intimate relation with
all of them, is something generally granted among the
orthodox. And, when the study of this work has
softened their divergencies and given a sense of
unity to all the Sastras, there will be no chance of
their several meanings striking the reader as running
counter to one another. Without this Pranava
Sastra, it would be inevitable that differences should
arise between one sastra and another, Therefore it is-
that alongside of the other Sastras Pranava-Sastra
also hasto be acquired and imparted. How this
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is to be done is explained in Vidhiratnakara
which is a discourse on Vedic significance. Though
in that work it is only the consanguinity and fellow-
feeling of the sayings of Divine Incarnations that is-
put forward, since the works of sages are only
enlargements of Divine Literature and are composed
in strict obedience to those texts which have come
from the Divine fount, they too claim a good portion
of the authority which we recognise in their sources;.
since it was a feature of the great sages to be
possessed of the exact kinds of knowledge neces-
sary for their particular ages, as well as of
a power which was well nigh beyond definition.
Therefore Pranava Vivechinee, Pranava Prabha, and
Pranava Pradeepika are made lighter as they go.
Therefore also, since thereis no other exposition:
of the meaning of Pranava by way of creating a un-
animity among various Sastras, there arises the need
for the study of Pranava Vada, or a work of similar
import. If there be any who would speak of the
p ast obscurity of this work, I might humbly submit
this to them : “ Not all Sastras are for all times..
But it is according to the needs of the times that the
almighty end his lieutenants and the sciences take-
their place in the world. We know it well from
the Puranas.”
The sage Gargyayana says that Pranavarnava
was the original cause of his own work. Enquiry
tells us that it is a monologue addressed by Siva to-
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his better half, Dakshayani. It comprises eight lacs
-of stanzas. It is divided into eight mandalas, and its
-contents are a commentory on the Pranava. This
information we owe to H, H. Swamy Yogananda.
“To him also we are indebted for 16 palm leaves con-
taining the manuscript of 700 of the 8,000,00 stanzas»
100 of which deal exhaustively with the subject of
Mahavakyas. Its purport isthus ; the extraordinary
capacily of the supreme God which brings forth
the world resultiug from the desire to become many,
and which is universally famed as I,akshmi, Saras-
waty, and Parvaty, also creates that Samsara which
is called the Samahara state of Brahman and whose
cause lies in the knowledge of identity. This
Samsara is of four species, in the form of knowledge
-desire, action, and their coallition. The holiest of them
s that of Coallition. Initisthe everlasting Brabhman
with his nature symbolised by “Om.” Him do family
meun, applicants for redemption, and superior sages
nvoke as Om, through the knowledge of the Maha-
vakyas. The second is the Samsara of Knowledge,
‘in which Brahman is * Tat” by nature. The wor-
-shipper in this instance is a Hamsa, and the
Mahavakya used in the worship is ¢ Tat.” The

next is the Samsara of Desire, in which the nature

of Brahman-is “ Sat,” the qualified worshipper here
being the devotee, and the Mahavakya used in the
worship taking the form “ Sat.” And the forth and
last is the Samsara of action in which Brahman is
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“ Tat Sat,” the qualified person realising Brahman
by means of Karmayoga through the Mahavakya
“Tat sat.”

A Mahavakya is that by which worldly men-
desirous of salvation try to ascertain the nature of
Brahman. Their form and other matters are largely
dwealt upon there, and an extract is placed here
for the edification of the curious :

“ My wife I shall now tell you the
Mahavakyas ” savs Siva, “all of the many
worlds, which are the real means of knowing
the Truth of truths. The truth of truths is-
that the collective material world is one and
indivisible. The life of all the worlds depends upon
the knowledge of what are to be accepted and what
should be rejected. Great sages have called the
meavs of that knowledge Mahavakyas. By that,.
humanity reaches Para. They are called Mahavak-
Yas or great sentences, because they are great
sayings. They comprise the Para-vidya or Higher
Learning, with its twofold division by synthesis and
analysis. They are sixteen of them, which ought
to be known by all the Samsaras. The greatest of
them is “I am not this”, “at§ Ta@q "’ and it encloses
the meaning of Pranava. It is this meaning, my sweet
lady,which, the Vedas hold, ought to be looked for as
the chief content of all the Mahavakyas. The com-
ponent letter “ A,” which forms the first member in
the syllable “ Om » indicates the Spirit, the Univer-
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#al Soul, the Eternal. His pure effulgence shines forth
through the Mahavakyas. Itis the Atman himse

‘who pervades all nature assuming many forms, and
He is Lord of all. The means by which the Atman
gets fettered and courses through Samsara is to be
understood by the aid of the Higher Learning .
Mahavakya is identical with this Learning, and
it enables all men to know the undecaying, self-suffi-
cient Atman. The Mahavakyas, whose purport is
Pravrtti or Activity, are sixteen, and the same
number also aim at Nivrtti or Renunciation. Listen
to me, my Queen, this universe of which you are the
‘cause,is guarded and presided over by a body ofsixteen
who have established themselves in four groups at
its four angles. The holiest of them is the Parama-
hamsa, who serves the one, and who is qualified for
the study of the science of self, His object is unifi-
cation, and his purpose in all actions is, their neces-
sity. He sees identity in everything and is always
unselfish, and his chief glory is the consciousness of
Identity. His incessant engagement is invoking
blessings on humanity, The Hamsa serves the
world as a whole, recognises Brahmau in everythlng,
-catches at the merits of things, is an ascetic with
Knowledge predominating in him and beholds the
unqualified Brahman. The Bhakta or devotee
serves the Lord, and adores him as one encompassed
by qualities, First among the Mahavakyas is ¢ On’
Next comes « That’, and “ Exists ” follows it. Then
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come “ Zhat exusts,” ** That am 1,” « Knowledge am

47, and “ Being and K. nowledge am 1, in order, After
these are the sayings' “A47/ ;5 Brahman,” ©* Homsa is
Myself,” “His synthesis and analysis am I, ¢ Variety

1is not here,” “ I and everything are Vasudeva,” «1

am not the agent,” «“ The self is Me,” « Everything

indeed is Me,” and “ The self alone,” ome after
-another, the series terninating with the last. The
‘summation of all the Mahavakyas, their epitome, is

in “I am not this”, which is sheathed in the
Pranava. That forms the life of all the Mahavakyas.
It is an eternal sentence put forth by the Atharva.
The knowledge of the Mahavakyas paves the way
towards everlasting happiness "

Further on, the Mahavakyas are explained in
full, but they are not here placed before our readers

-owing to lack of space.

This remarkable work was placed in our hands
first by revered Dr. Sir Subramanier himself, Then
we carefully went over it during the course of a year,
It is well known asa matter of our everyday experi-
ence that good and bad form the sum of our actions
throughout life, That is why texts like “ Thus it hap-
pened between the Devas and Asuras,” found in

the scripture, denote the two-sided ness of action, and

of the agents qualified for its performance. The
observation of an ancient saint “The world is uneven
with differences such as master and protected,” ex-
presses the difference in their qualities. The
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announcement of the Lord “ Recognising the divine:
presence in everything possessed of name and‘fqrm,
and being careful not to bring about a coaflict of
selves, man reaches salvation,” indicates what ogght
to be the pursuitof life. The statement, “ ‘lhe:
Asuras know not the affirmative and the. negatives

sides of action,” points out that both the sides ought

to be ascertained by men who wish to succeed and to
be redeemed. “Those who own not the kuowlfedge of
Atman, and have part in merely worldly a}ffalrs, are
but Asuras: as well those who have no partin worldly
affairs and set up to know the Atman. Th?sg who
know both are alone to be counted goc.is, *is the
distinction between Angels and Demons, in I.(hatfda
Rahasya. The work before us has m.ozzr esumatlol;-
the qualities requisite to answer the highest needs o

those who would tread the double path of mundane

affairs and Atmic quest. That is also the reason
why illustrious Sir Subrsmanya Iyer has been keenly
anxious to give it to the public in perfect. fom.l, and
has been untiring in lending and obtait‘nng aid - for
the accomplishment of that purpose. Therefore, tf)
those benevolent gentlemen whose handsome. contri-
butions have enabled this work to go into print ; to
Athe Dr. Sir, S. Subramnanya Iyer whose Fore-
ward graces the first pages of the present vol.ume ;
to His Holiness Swamy Yogananda whose simple
exposition of the contents of Pranava Vad'a, called
Pranavavadarthha Deepika forms a valuable mtrpduc-
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tion to study of Pranava Vada ; and to Mr. G. R,
Josver, Madras Presidency College, who has in
appropriate language provided an English version
of Pranavavadartha Deepika, we hereby tender
our grateful aeknowledgements, and shall briefly
Name the message which the author of Pranava
Vada holds forth to the notice of humaniry, « The
science of Pranava ought to be imparted to the

~young, during the years of undergraduateship, so

that a spirit of friendliness and féllow-feeling may
lead them to the knowledge of the true nature of
Atman, so that they may understand the significance
of the actions they wiil be called ‘on to perform in
their succeeding stages of life, and may know also
the principles underlying the various systems of
religious and other ceremonials, and become aware
of the importance of the materials universe as well as
the spiritual sciences together with the multifarious
details comprehended in them.” That the teachings
of Pranava Vada are in close concord with the ideas
of the revered Fathers of traditional custom, of
Vyasa and other hoary sages of antiquity, and of
Him whose Divine vojce gave expression to the Veda,
we have attempted to bring out in the Appieciation
of Pranava Vada,” which will place itself before the
reader later on along with the second and third
volvmes of this work. Now itis well if this intro.-
duction has given any little satisfaction to those who

would desire to know something of Pranava Vada,
4
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and to that Divine Lord for. whose’ sake everything
earthly has its being.

In this wise

I am faithfully yours,

Pandit K. T. SREENIVASA CHARIAR.

“Transistion of the Epistle of
His Holiness Swamy Yogananda

by G. Ramanuja Josyer.

Prostrations to the Great sages

and renowned ascetics !

Honourable and illustrious Sirs,

Pandit K. T. Sreenivasa Chariar recently asked
us our opinion concerning the work called Pranava
Vada which he has undertaken to bring out. We are
indeed obliged to him for that piece of courtesy.
« The mangoes were walered and the fathers were
.satiated,” is an adage which stands in our mind, when,
with a desire to satisfy Mr Sreenivasa Chariar's re-
‘quest, we venture to place our ideas of that work, with
what ability and humility we can command, before
those anxious to know the truths set forth in Pranava
Vada. and before those on whom rests the burden of
fostering the holy and time-honoured practices of
Aryandom.

It is a fact somewhat longstanding, having been
.set forth in all Epics and Old srories, that, when,
owing to evil times, religious and social principles
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and their concomitants are deprived of their signifi-
cance and subsist in their names merely, like shorn
trees presenting bare trunks, and when, from igno-
rance of that set of eternal truths which are the
basic truths of this world, and from a failure to grasp-

the imperious canons which from the groundwork of

the Metaphysical remains of the great writers, nations
try to jeopardise the progress of humanity by letting
their own deceased wisdom bloom forth into public
activity, then the Almighty comes to the salvation
of the world by the restoration of the Sanatana
Dharma by means of the sages inspired for the-
purpose by His own almighty and divine wisdom.
Speaking of this work now before us, it is our

belief that it is the production of Maharshi Gargya--
yana who received his life-impulse from the Great
Unknown in the manner of those above referred to..

We are led to speak like this because it is the nature

of this work to enlarge the minds of the devoted, to- -
reveal the truths of the various Sastras, and to
inculcate the art of discerning the differences of soul,.

not-soul, and Parabrahman. Our own acquaintance
with the work began thirty years ago in the posses-

sion of a band of Sanyasins, and since then we have-
tried to preach and practise it at some length. We-
may take this occasion, also, to say that by the same

sage, three other kindred works—Pranavabodha,

Pranavasara and Lokadarpana—are understood to-

have been composed,
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As at winter-time ploughmen see the plant-life
-of their field—standing out with naked arms, their
leaves withered—and protect their seeds expecting
‘toreap a rich crop at some later time, so vou who
form the circle of the religious and the faithful—may
you preserve the Sanatana Dharma which is the seed
-of the manifold dharmas, so that at some later time
‘it may enable you to put flourishing life into them !
This Pranava Vada defore us treasures up that sana-
tana dharma from which springs the enlivement of all
the dharmas. On that account have the Mahatmas,
‘with great altruism so long, undertaken to preserve
-the work somewhere or other. We, too, in our little
way propose to send forth, along with this, a sum-
‘mary of that work, for the easier grasp of our younger
rreaders,

It ouly remains for us to offer our benediction to
those who have undertaken to unveil this Pranava
‘Vada for the benefit of the world: in the van
‘Srijut  Bhagavandas of Benares whose English

-version of the work first placed Isis before the popu-

lar gaze ; next the personage honoured by crown and

-country, Dr. Sir S. Subramania Aiyar, the chief actor
‘in the ceremony of unveiling Isis and showing her

to the world in her true shape and from: then Sriman
‘Pandit K. T, Sreenivasa Chariar of Tiruvindalur whose
work has been to set right the blemishes of scribe

‘and printer ; and, lastly to all those high souled

public benefactors who have contributed towards the




62

successful publication of this work. We invoke the-
blessings of the Divine Lord on this work.

SWAMI YOGANANDA.

&
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PRANAVAVADHARTHA DEEPIKA
BY

SWAMI YOGANANDA.
Translated by G. R. Josyer,

1 and 2. O Ye Wise Ones, having meditated on-
the lotus feet of the great son of Gargya, the sage
and worshipper of Aum, having grasped to the best
of the power of my intellect the contents of his work,
I, the ascetic Yogananda, now joyously compose
this Karika as Deepika or light for the instruction:
of the young.

3. May they, the learned, the steady-minded
the pure-hearted, and the good, study this ; may the-
science of divine wisdom flourish ; may the worlds
prosper !

4. For the sake of the well-being of the world,
Sage Gargyayana composed this work named
Pranava Vada in conformity with scripture.,

5 and 6. It was composed for the delectation o
the wise by the great sage by way of a commentary
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on the science of Om, the symbol of Brahman, the
Higher Knowledge according to scripture. By this
science immemorial righteousness is guarded, of
which there is no doubt.

7, Synthesis certainly is the very life and aim of
this work, and that synthesis is shown to be the
merging and resolution of all in Para-Brehman.

8. This work, the great sige divides into three
sections, of which the first is named Prakgti-Sandhi-
Prakarana-

9 This Prakarana, consisting of five parts, and
explaining c>mprehsnsivery the Supreme Truth itself
in its essence, is, it is taught, the first to be studied.]

10. Pranava conveys all the knowledge needed
by seekers of liberation ; hence the sage proceeds to
expound the same.

1. In his preface forming the very beginning
of the work, the sage very clearly and in brief sets
forth the substance of what is intended by him to be
expounded.

r2 and 13. Herein the sage lovingly advises that,
in precedence of all other studies, the teaching and
the studv of Pranava should, agreeably to place,
time and capacity, be undertaken that it may
synthesise all the sciences.

14. What is taught by the great sage in the
Second part should be learned by lovers of the
knowledge of the science in the order followed
therein.
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15. World-process is thrce-fo]d——Being, Non
being, and their mutual Pervasion—with the attri-
butes, time, movement, and objects, as concomitants,

16. This triplicity is in conformity, with the
coalescence of the three letters in. Aum. The
coalesced single syllable (Om) is the; highest symbol
of Brahman,

17. This syllable isjviewed as being two-folds
conjunctive in one, and disjunctive iujjanother—
conjunctive in the aspect of Brahman inghis unity,
and disjunctive when correspondingl{to Brahman as
seen in the variety of world-processes,

flowers, of kusa grass, water and sesamum ; others Higg
who resort to hymns of praise, prostrations, and il
surrender ; still others who make adherence to caste
and cult marks, as special accompaniments of their
observances, in fashions adapted to their own tastes,

25. With all this, they are really devoid of the
knowledge of what will secure the fruit they desire ;
because, their doings are merely their Jodsly
activities,

-

L L A

26 and 27. As, doubtless, it is every one’s experi-
ence, when the body is subject to blemish, its actions -
are all imperfect ; only when unblemished and sound

18. As disjunctive, it¥consists of A, U, and
M, of which A, the first, signifies the Self.

9. It is this Self that is to be seen, heard,
meditated on, and realised by seekers of liberation
as the scriptures enjoin.

20. As, of all things, Self is the Lord and Direc-
tor, so the sound ‘A’ encompasses alljother sounds.

21. Manifold are the actions done by men day
by day, and diverse the fruits thereof ; but that act
which will be productive of the very fruit desired,
should be the object of investigation.

22 and 24. Rejecting, of course, actions so idle as
the splitting of a straw, the many soz-disant knowers
of scripture say, that, with referance to earthly
concerus, real understanding of the essence of one’s

works is necessary. Whilst thus urging , there are

hose who still embellish their acts by  gifts of

the body becomes a fit instrument for the perform-
ance of all works, Mentality alone will confer such
fitness,

28. Mentality is the determination of will, born
of the cognition of what is thinkable and unthinkable,

ie., of what is approprate and inappropriate ; think-

able being that which is tiue, and unthinkable that
which is false, though both are but different aspects

.of cognition,

z¢. Hence, right mentality involves the know-
Jedge of truth; such mentality alone endows the bode
with the power of virtuous actions. Action resulting
from such combination only will prove fruitful,

30 and 31. When, of course, bodily actions are
prompted by wrong knowledge, they fail to produce
a desirable fruit and became sources of evil, This is
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the settled conclusion, Therefore, ye, who are-

desirous of such fruit, sedulously guard your minds.

32. Through such guarding alone will you be-

co.me capable of attaining your object. Mentality
with right knowledge is real mental guarding ‘
33- The answer to the enquiry What that truth
or the thinkable is, is  Self.” Therefore,
desire bliss should investigate the Self.
34. Hence it is that scripture enjoins that, in

one’s 8th year, the Self should be seen, heard, and
meditated on. ,

35. Therefore it is that the Sage inculcates the

Prime necessity of meditating on that Para-Brahman

which is Truth, Self, and Self-knowledge.

36. Therefore the Self is to be known by all

seekers of liberation,

37 and 42. Between the Self and the letter A,an
analogy is asserted to exist. The Selfis uncreate and
self-existent, unchanging, without support and yet
suppatting all, independant, incomprehensible, eter-
na),. pqssessed of attributes, ever-lasting ; withou,.
begm.nmg and end, devoid of caste, number, ordert
and. time; pure, approaching all, unapproachable; the
basis of both knowledge and ignorance, all perva(’ling :
ac?or, supreme, lord, unsullied by environmenté’,h
shining as the principle of self-maintenance, smallest
amc.m'g small, largest among large, imperfect when
conjt.)mfad to matter, itself radiant with perfection
omniscient, by nature Brahman, embodied in matter
Supreme Purusha, ’

they who-

-
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43. The symbol of this, the letter A has to be
viewed by Yogis in a similar way. Scripture declares-
that letter to be all speech. Such is the description
of the self in the second part treated by the sage.

44 and 45. Accordingly, seekers of liberation
should first learn the attributes of the self,

In the next or third part, the nature of the
world-process is described by the sage, it being the
meaus of the knowledge of Self. Whatever is.
different from the Self is viewed as Not-self.

46. World-processes or conditioned existences
known as Samsara constitute the Not-self, Prakriti
(matter) is another name for it. The characteristic
of chpdge is the reason for the name, Samsara ;
Prakriti because ¢ Pra’ means well/,and ‘Karoti,’
accomplishes,

47 and 48. The appearance af all qualities in the-
Not-selt is by reason of its union with the Selt.
That union is through the power of the sell. When
that power acts on the Not-self. there arises the
energy of the Not-self ; and this latter brings forth
the manifold universe. The resolution ¢ May I be-

many ; constitutes the union of the Seli.

49. Hence, for that union the Self is under-
stood to be the cause. Such a universal cause
therefore is to be meditated on by seckers of

liberation.
50 and 51. Thus, the world-processes themselves-

are the means of the knowledge of the Self.
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“U, " the second letter, in the syllable Aum,
represents the Not self, like the Self that rules
therein, it has neither begining nor end. All

-order in the multiform world-processes is due to the
power of the Self alone.

52. The eternal Self, immanent in and bound
up with the Not-self shines forth as the universe,
-and is the protector of all.

53+ In the universe thus protected by the Self
there appear birth, and death, existence and non-
-existence., knowledge and ignorance.

54. Manifoldness of the world-processes gives
Tise to the name Prapancha. In the aspect of
Prapancha, the Self is said to be imperfect.

55- and 57. By relation with the Self, Prapancha
becomes a Jocus for activity. ‘The purpose of such
self-projection by way of creative and other activity
is to provide means for the gaining of knowledge ;
this covers all particulars. The play of Mahat and
-other elements is only in world-processes ; likewise
that of substance and other categories,

In world-processes, all things have their own
origin and end ; and they are the means of the

knowledge of that which is beginningless, and
-endless '

58. Everything is subject to the power of matter.

It follows from this that this power is the basis
of all. ‘

59, Falsity is to be predicated of the universe
by reason of its variety, and the absence in it of
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initiative capacity. Non-existence consequently is
its nature. :

60. It is from the union of the self and the not-
self that the cognition of the differences of name and.
form arises. Such a union results from, and acom-
panies, the cyclic changes in time.

61. The purpose of Samsara is action, and action
is originated in time. The conjunctions of all
things are seen only in Sam'sara, which meane world-
processes.

62. World-processes are indispensable to the
Self and have neither beginning nor end.

Knowers do not recognise superiority and in-:
feriority among what constitute world-processes.

63. For, they realise that all acts alike produce
effects. Therefore the wise accept that world-
processes continue for ever.

64. True knowledge of Brahman is born of the
understanding of the Not-self and the self ; con-
sequently, world-processes are by no means to be
discarded or ignored.

65. Illusoriness as ascribed to them has re-
ference only to the identification of the self with
the not-self. Therefore the knowledge of world-
processes ensures the realisation of the Self.

66 and 67. After discussing the nature of the self
and the not-self, the son of Girgya the sage, pro-
ceeds to investigate, in the fourth part, the nature of

Parabrahman as symbolised in the syllable Aum.
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Therein the letter M stands as the third and the
last ; and it possesses two significations, negation
being the second and final one.

68. Negation is not with reference to the in-
herent nature of M, but only with reference to its
aspect as conditioned existence. In regard to this
alone are existence and non-existence predicated by
knowers. ‘

69. M, by finally deaying the conjunction be-
tween the self and the not-self, establishes the true
nature of the former ; and thereby also indicates the
transcendance of Brabhman.

70. By negation of the conjunction between the
Self and the Not-self, the nature of the Self is esta-
blished ; and thus also the nature of that which is
other than that Self, and beyond it.

71 and 72. Co-existence of the Not-self with the
self is offirmed as a necessity ; but, the co-existence
of the Self with the Not-self does not follow,
the former being independant of the latter. Apart
from the Self, the existence of the Not-self is not
predicable, by reason of its illusoriness. U is confined
to Not-self alone, and never points to the Self.

73. The term “existence” involves the cognition
of the conditions of being and non-being, and these
two concepts are represented by A and U.

74 to 78. Brahman is not to be affirmed nor
denied, censured nor praised. It is the origin, aud not
origin. It is not an aught, nor a naught. It is not
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.embodied, nor even shapeless ; itis not a plenum,
nor a vacuum ; it suffers not change, neither is it
.changeless. Transcendence is its nature. It is subject
'to nothing, and subjects nothing. It is absorbed in
-nothing and absorbs nothing. It is proximate to
nothing, and nothing neighbours to it. It is not
-anterior to anything, nor posterior. It is not with a
‘purpose, nor without one. It is that which is pos-
sessed of the inherent nature of one and all.

79. Being uncognizable or suggestive of any
specific concept, it is well-settled that Brahman

transcends all understanding.
80 and 81. Brahman pervades all, and all are in

it, It is known only by negating its possession of al}
.attributes. It is neither the Self nor the Not-self ;
yet it is both, That which is thus inter-related is

declared Brahman.
82. Furthermore, Brahman is thought to be many

.as well as one—in reality, the all-transcending ONVE,

83. Meditation on Brahman and worship of Him
are impossible and unthinkable. They are possible
-only in relation to the Self.

84. Even Karana Sruti mentions the Self as the
.cause, and not Brahman. Brahman is surely no
cause, not being Itself among the categories.

8z. It follows then that neither I, nor you, nor
the, is Brahman.

86. That Brahma is the pure and the real, is

the established teaching of sages. Therefore enquiry
into it is most essential.
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87. Scripture speaks of the Self as Brahman,
only by way of compliment,

That the mutyal relationship of the three—the
Self, the Not-self, and their negation, is Brahman,
is a settled couclusion. The characterisation of
Brahman in relation 1o the conjunction of the three,
therefore, refers to Pranava.

89. In the scriptural statement “All this verily is
Brahman,” the term ‘ All’ covers the self and the
Dnot-self as negated by negation, and inculcates the
reality about Brahman.

90 t0 92. Such too is the import of the logia
‘ That art Thou' etc,: the oneness of all arising from
the identity of thou, I and he. The notion 1 am
separate, ‘Thou art separate and, He is separate,.
are mere illusion. Without the self, these world-
processes are non-existent ; and likewise, without
these two neither is there the relation of negation.

93. Therefore, the three components of the
Pranava are taken by the learned to be expla-
natory of all. '

94. That in reality this letter is always declared
to be only one, and that such also is para Brahman.
seekers of liberation should know.

95. Having resolved thus, and knowing that all
action is necessary for human creatures, one passess
into the enjoyment of bliss,

96. In the fifth part, Gargya’s son, the
sage, explains again the unity of the three subject.
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97. The nature of the conjunction and disjum;-
tion of the three viz , the self, the not-self, and their
kinship through negation, together with the reason
are to be known by seekers of libiration.

98. With regard to the ‘ necessary’, conjunction
and disjunction do not both operate, but merely:
conjunction ; and with regard to the °uunnecessary
disjuuction. .

99. Order itself is the generating cause of con-
junction and disjunction, Order thus comes ﬁrs‘st :
next the state or condition ; and thence conjunction
and disjunction ; this is the established positior'l. ‘

100. To him who is desirous of distinguishing
the self from the not-self, disjunction is the instru-
ment which is serviceable.

101, Hence the denial of the view of neces=
sity of the not-self for the self.

102. If,in the presence of effect, cause anfi
an afficient actor, interdependance of the t.wo is
predicable, there will also arise the concept. of inter-
dependance between conjunction and d)S]uncuon.;
and this does not follow, hecause of the hypothesis
relating to the identity of the three. .

103. When the self and its correlative see thenfl-
selves reflected in each other, conjunction is said
to exist. .

104. Ignorance and knowledge bein.g coexistten
in man, he becomes a knower on the disappearance
of the former ; otherwise he continues ignorant.

5
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105 and 106. Similar should be the point of view
of thinkers as regards conjunction and disjunction
Tllusion is only in relation to conditioned existence ;
it is not innate in the selr. Predication of ignorance
in the self is solely because that selfis the sue qua-
non for conditioned existence, Consequently, con-
junction and disjunction are observable with
reference to all things.

107, The ultimate cause of conjunction and dis-
junction is the think’s will ; conjunction is when
a thinker wills it; otherwise disjunction ; this is a
settled opinion.

108. Desire for conditioned existence brings
about conjunction. Hence the conjuctive letter ¢ M”’
is placed last,

109. The above statements are only from the
phenomenal point of view. Truly, however, Brahman
iS the one substratum of the three.

I10. Power is inherent in the self, The union
of both in all conditions follows ; hence the Vedic
saying ¢ see the self in all.’

I11.  Analagous to the relatjon between the
sap and the tree, jis that between the indi-

vidualised Self aad the body. Such a bound Sefijg
Jiva.

I12, That there is similarity between Brahman
and its symbol Pranava, with the interdependent
constituents, and that negation is its

nature, is our
cenclusion,
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113.gExposition of the mnature of Brahman is
alike possible and not possible, obscure a'nd not
obscure, comprehensible and not comprehensible.

114 and '15. Brahman is spoken of by.those wb?
have attained unto Peace, both as possessing attri-
butes and as not possessing them. The Self, imma-
nent in conditioned existence, is stated to be B.ra.h-
man wztAh attributes ; while the reverse Brahman is its

negation, The distinction between attributeless

Brahman and Brahman with attributes, is iilusory.

116. Neither the Self nor the Not-self nor any
thing else whatsoever exists in Para Brahman in the
aspect of Om as the undivided syllable. | '

117. That Parabrahman is eternal suz generts,

‘immanent in all, not-separate, supreme, omnipresent.

118. Therefore Sage Vyasa, the author of
-Brahma Sutra, introduces the aphorism ¢ Now then
the investigation of Brahm.’

119. The meaning thereof is that the knowledge
of the self and the not-self leads to the understand-
ing of the nature of Brahm.

120. Owing to the erroneous nature of the
-notion of separateness of things, and with a view
to their unity being realised, Sage Dvaipayana
inculcates the necessity of investigating Brahman.

121. He, who understands that evidence, fact,
and doubt, are synthesised in the one Brahman,
understands the truth,

122, Evidence is the Self ; all conditioned
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existence is doubt ; and the relation between them is.

the fact which is negation.
123. The doubt consists of ihe opposition seen

in conditioned existence ; by the destruction of such.

opposition through knowledge, supreme bliss is to be
enjoyed.

124 and 125. The knowledge of the above three
has for its object the knowledge of Brahman. Evi-

dence fact, doubt, and final aim, are for seekers of

liberation-the four means as well as the end. Such
is the established conclusion.

126. The teaching of the Sage is that ¢ All is

Parabraman’, because of the non-existence of effect, .
cause, and efficient actor, and because also of non--

separateness.

127 and 128. From the same point of view are the
statements made as to Bgo (Jiva), Illusion (Maya),.
and the supreme (Paramatma). The Self is the
- Ego ; illusion is the cause of separateness ; and their
relation by negation is the supreme. Thus have
been resolved by the son of Gargya, questions seen
afloat by enquirers after truth.

129. The mind, and its modification and
Testraint, are summed up in the condition spoken of
as union or Yoga. This also has been laid down by
the great sage.

130. Though themselves effects, the modifi-
cations of the mind operate as causes also, Such
operations result from the notion of separateness.

77

“The process, whereby this notion is destroyed, is

here spoken of as union, o
131. ‘The means by which the idea of multiplis

.city is removed is called Yoga. It is the commingling

of all things in one’s idea, by which the antagonistic
feeling of difference among things is expelled.
131. Then DBrahman would be felt to pervade

-all, and everything would be known to be concen-

trated in Brahman.
132 to 134. What is known as number is not

from any integral difference in objects. It is just the
triplicity of things which gives rise to the name
Sankhya. Not-self, self and and Negation being three
it comes out that everything has three sides to its
nature. The things Prakriti, Purusha, and Brahman,
are but the threefold aspects of Parabrahman ; this
is the inner significance of Sankhya.

135. Even among Mimamsakas, triplicity is an
accepted fact, Ceremonies are recognised to be
-three-fold ; those which ought to be performed, those.
which ought to be abstained from, and those in which

things blend.
136 and 137. The differences known as selfishness

‘etc., are also seen clearly in the same school of
opinion. Ceremony is labelled Selfish when it con-
.cerns onesclf ; Altruistic when relating to others ;
and Universal when it is most comprehensive and
“embraces all humanity. Therefore the idea of “ my
and thy” is to be got over, Necessity being in the
‘back ground of everything.
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138. The accent ¢ A * denotes the ceremony of
personal, ‘U’ that of external, and ‘M’ -that of
universal interests. '

139. Difference or variety there may be in
ceremonies, but their ultimate fruits are all one..
Therefore all ceremonies are one in their aims.

. 140 Desire to know the detail of things has
given rise to the Vaiseshika system. This means.
the oneness of things.

I41. The three simples, Dravya, Guna, and
iKarma. having no existence except conjointly, unity
Is accepted in them, because we see the whole lot in-
one.

142. The next two simples (Samanya and-
Visesha) are analysis and synthesis, are also the:
same in two forms, the analytical forms being but
comprised in synthesis, and the synthetic or compre--
hensive items not being in themselves concrete
existences.

143 and 144. Therefore Padarthas, or simples-
or items, are decided to be three according to,
Gargyayana, and the unification of the three is, on-
the light of Pranava, the purpose of Vaiseshika,

145 and 146, Thus it is that by Vedanta, by
Yoga and Mimamsa, and by Sankya, Vaiseshika, and’
?bove allby the philosophy of Synthesis, Brahman
Is exposed to view just as the Vedas are rendered-
easy to grasp by their six Angas,

146 and 147. The purpose of this commentary on-
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the Pranava is to bring out the triplicity, underlying
the material universe, everything in it being triple and
the triplicity of Brahman similarly. How everything
is triple has been explained as well as illustrated.

148. So does Gargyayana discuss the higher
learning in its two aspects of synthesisand analysis,
in his first section.

149. His object in thus discussing the holy
subject is to facilitate the attainment of Para. This
is a fact which those seeking redemption should bear
in mind.

150. Such seekers are of various kinds, with
various modes of thought and feeling. All however
may attain to the condition of the pure by pursuing
their own prescribed courses.

151. The first kind of the world be redeemed
proceed from a knowledge of the self to know that
which is separate from it, and then proceed to know
Brahman as a third.

152. The second kind know the Not-self
first, and then try to know the self and its qualities
by means of the Path of action.

153. And those who know only the things
which are not the self and quite indifferent to it,
engage in actions under the impulse of Greed, com-
pose the third amd last group of candidates for
redemption.

154. These candidates are men who are anxious
to rid themselves of a limited intelligence and an
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mpure physique, and march forth on the road to
the abode, state or condition of the pure.

155. A thing in this world is always known as
sat or asat, or good or bad, by each one of us just as
he happens,

I56. The cause of a bad thing must be of course
good. That which contains quite a crowd of rival in-
gredients unharmonised, is what may be called bad,

157. All its manifestations, however, ars the
result of some contact with the force contained in
good. But what go to compose the really good are
natural, original and eternal,

158. All the various stages of life, from birth
and infancy onwards to death, of all the experi-
ences of life also, pleasures and sufferings, are seen
as the natural concomitants of the bad.

159. They are naturally heard or observed as
being either affirmed or denied with respect to such
a thing, quite irrespective of any extraneous efforts

160. That which is beyond Sat and asat is
still spoken of in the terms of Sa¢ and asat. It is
also called Parama, and the same has the denomina-
tion of Brahman,

161 and 162. The self is the sefand in the
Parnava ¢ A’ stands for it. The not-self and world-
processcs constitute the asat and ‘U’ represents
at in Pranava. Superior to both these is the root-
cause, the eternal ‘M’ no other than Brahman
in his phenomenal form.
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163. Unifying these three, we arrive at what

represents the Brahman Noumenal, and what aims

at unification.”

164. The unifiying element lies hidden in the
midst of the three letters. It is the syllable ‘E’
whose function is to reduce all impressions into one *

165. It is best to know the nature of the visible
universe first of all, and then to enquire into what is
different from it.

166. Therefore, it may be said once for all, that,
until one is near in sight of the Atman, Samsara is
surely a matter of necessity along. Therefore it
may be said once for all that both up to the arising
of the direct cognition of the self and even subsequent
toit a true understanding of, and attention to, the
whole work of world-processes is essential.

167. All these things stated concisely in this
section are further commented on in the divisions
that follow.

CHAPTER II.

1. In the second section the sage proceeds to
describe the outcome of the union of the three with
some entrance into details.

o e e
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2. Then the importance of the knowledge of the
three and the advantages which result from it and
the natures of cognition, desire and action with
requisite examples.

3. The triple partition of desire and action,
and the reduction of the three into one, and last
the conditions of rejection and acceptance, are laid
down in this chapter with all attendant details.

4. The oneness of the three is arrived at through
Om by mesns ,Of their Junction. The division into
three is only for facilitating the knowledge of their
individuality.

5. This world-process which looks to us like
three, would look as one when stated in the words
‘‘that-prices is Brahman.” '

6. Therefore should sages, ascetics and seers,
understand that world-process asa meansto the
passage into swarga,

7. Since everything is everywhere and is also
so found, there is nothing like difference between
one thing and another.

8. It is through sheer ignorance that the
current ascription of variety to things and thoughts
has its vogue. .

9. Seekers of libration should therefore know
all things as equal. Itis thus described in the
Vedas “ All is the self and the self js all.”

To and 1. If we may exemplify, charity passing
from one to another and instruction going from one to
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another do not imply difference ; because the things
transmitted do not change during the transmission.
Their purpose is to clear a mistaken view of owner-
ship.

11. Again the act of obliging others is no more
than to make possible what is called the world-
process.

12. The difference of you and ke amoug
agents too is only confined to world-process and does
not touch the self. By so signitying, the rejection
of difference itself is ultimately pointed out.

13. The world-process is described by scrip-
ture in the words “ all this of course Brahman".

*“ All” in the Vedic text stands for all the
multiplicity of details and that is not different from
Brahman,

14. So also the expressions “ give and take’,
and “live and let live” are not by any means
expressive of difference. What is discarded by one
is taken up by another.

15. Conflicting qualifications must of necessity
cancel one another. Then again, the conceptions
of heaven and, hell virtue and vice, also do not affect
t he doctrine of unity. They are but the transcient
e xcrescences of action, .

16. They stand all on the same level, every
one of them being necessary. All creations from the
high heaven of Brahman downwords are action

which constitute the world-process.

JR———
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17. Nor lastly do hurt and protection imply

«the notion of difference, They are but incidents
naturally appearing in phenominal existence.

. 18. In the opinion of Gargyayana action com-

prising this world-process appears as meritorious or

otherwise, and differs in their natures or manifesta-
tions.

19 and 20. Therefore there is neither an unwise
‘nor happy or unhappy, nor sufferer nor robust one,
nor greal nor despicable one, nor angelic nor hellish
‘one, nor lastly is there inherently criminal or inno-
-cent one. Oneness, equality, identity underlies them
all.  This is the truth arrived at by the knowledge
-of union.

2r. It is thus that the world-process is to be
Anderstood. It is seen with a beginning and an end.

22. Its beginning is from self; its end comes
from itself, The negation of their relationship is by
‘meaus of the cognition of Brahman. ‘

23. The vogue which the world-process find is
-due to the changes which occur in time. Time is one
-and undivided. It does not differ for different people*

24. 1t is merely through changes in action that
the changes in time are recognised.

25. The identity of the triad, self, not-self, and
negation has been already pointed out. The identity
of the three phases of time are but similar to that

in the parlance of Pranava, time would be denoted
In this wise.
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. 26. The self would represent the present. It
1s present in all, it is the cause of all. The world-
process would represent the future, and negation
would play proxy to the past.

27. The division into three of what is actually
one, is just to show the numerical limit into which it
could be divided. The scope of the triple division:
is only within the world-process ; in Brahman unity
alone is found.

28, Brabman is by nature bound up with the
number three,- And thus the division in time by
reason of beginning and end,

29. It is the order observable in world, processes

that is time, nothing else. This accounts for the
universality of the number three,

30. By theletters A U and M is shown

this triplicity in the phenomenal aspect of things.

31 and 32. Even in the science of numbers three
is the fundamental number. The self is the first
numeral the world-process is the next, and nega-
tion is the third. The cause of the three is zero..
From it is derived their increase and decrease.

33. From this fluctuation in their value we

come to deduce the changes in time. Therefore zero

stands for the noumenal I.ord, who is the creator
of all.

34. These two time, and number, are colleagues
of each other. As allies they give rise to the twin

-
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creations of the phenomenal world, youth and age
vice and virtue (birth and death).

35. These, namely order, number and time, are
from the analytic point of view of pranava. Syntheti-

-cally they are but one,

36. The same remark applies to statements
about the trinity or Unity of things; because the
conception of Unity is of course consequent upon that

of trinity, and is its inevitable through ultimate result

37 and 38. Similarly cognition too is portioned
‘into three, in accordance with the portioning of time.
Its divisions are Perception, Inference, and Revela-
tion corresponding to the present, past and future,
which go to make up time. It isin the same way
that we have to relate the self, matter and negation
to each other,

39- From the spiritual point of view, the sely
has perception. Then negation has Inference, and
matter has Revelation.

40. But from the material point of view matter
would have perception ; and then, negation would
have inference, and the self revelation.

41, Butin real truth all these things reduce them-
selves into perception, =Perception again would be
nothing else than Brahman, which all seekers
of liberation must strive to know.

42. Thus we are led to the conclusion that
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cognition in its threefold aspect comprises thu
things that form the universe ; while cognition ie
its ultimate, unitary aspect is known to be repre-
Sented by Om.

43 and 44. And, again, if we turn to Desire, that
is also composed of three, Kamana, kanksha, and
Ichcha making up its parts. The three aspects have
relation to the three phases in time, the past the
coming and the passing.

45 and 46. Turning again to the region of
thought, determination, conversion, and disquisition
from its threefold aspect—Om representing the first
Pranava the next, and the last occupying the com-

mencement, the meridian, and the conclusion of all
things.

47. Turning lastly to reflection, we arrive at the
power which tries to prove into the real nature of
things. Disquisition results from this reflective
capacity, and aims at the achievement of truth.

48. This spirit also is visible in three forms, as
first impression, further enquiry, and positive convic-
tion, the three being mutually related as cause and
effect.

49. All habitual worldly conceptions arise from
the spirit of reflection,

50. Thus the sage has shown the triplicity of
abstract categories, multifariously exemplifying it. |
have but picked up a small number of them.

51, This triplicity of things is part of Brahman’s
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own nature. It runs through countless numbers of
things ; their co-existance being eternal.
Thus closes the author’'s description of the
analytic and synthetic representations of Om,

CHAPTER IIL

1. In the third section the sage proceeds to des-
cribe the benefits arising from the knowledge of the
union of the varieties.

2. That union takes the form of cognition and
desire. Action is the result of the union. That is
also described here.

3. This cognition, desire, and action may be
said to be denoted respectively by the three compo-
nents’ of Pranava, ‘A’,*U’,and ‘M’

4. Action is the activity from which is the
origin of things. Every thing presents itself to
sight at the contact of actor and activity.

5. These there again, cognition, desire, and
action are individually three. Memory and others.
are the activity comprised in cognition.

6. Hope and others are those comprised in
desire. The activities of agent and instrument;
“are those comprised in action.

7. From the variety in the aspects of the self
the Not-self, and negation, arises a variety in their
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8 and g. In the flrst part, Gargyvayana describes
the characteristics of the Vedas and their subsidiary
sciences; he explains the qualifications of those
who would take up the study of these and the
superior importance of that study. He further denotes
the benefits to he derived from the study and
lays down, finally, the order in which it is to be
conducted.

10. The Vedas are four—Rig, Yajus, Sama
and Atharva. ’

11 and 12, Knowing these sacred and immortal
srutis, he should know the nature of the Eternal One
and the natures of self, Not-Self and their Negation,
as individuals and as triads. Knowing the four Vedas,
the science of Brahman is to be taken up as immedi-
ately rising out of them, The erudite scholar of the
Vedas should identify himself with what is without
a source and without a goal, which contradicts all
ideas of source and goal, which is transcendental in
one view, and in another phenomenal.

13and 14. Rig Veda deals with cognition
Yajus with action, Sama Veda with desire, and last
Atharva with the summing up and the conclusion.
The combination of the four is the symbolised
Brabman noumenal and phenomenal.

15. It is no use knowing the Vedas as indivi-
duals, ‘the’ dividing spaces between them being
only superficial and apparent. Individually they are
useless,

6
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15nnd 16. Only when combined in four, they
point towards Brahman. Cognition, desire and
action are the passports to the truth of Brahman.

17. All nature is composed of those three,
and he who knows that knows Brahman. Thus has
been expounded the knowledge which result from
the studyv of the four Vedas.

18. Knowing the ultimate conclusions of the
final teachings of the Vedas, men become co-ordinate
with Brabhman. The qualification for the study of the
Vedas rests with all who are members of the four
Asramas or stages of Brahmic cognition.

19. The first glance towards Brahmic truth is
during the stage of studentship, Then also is the
study of the four Vedas as well as of their tributary
sciences.

20and 21. The stage of the House-holder is for
the practice of renunciation of self-centredness and for
the practice of the creative and protective capacity.
In this stage one must abandon selfishness and
altruism and cultivate universalism. Both selfish-
ness and altruism are causes of bondage. '

22, Therefore for all seekers of liberation,
universalism should be the main pursuit. In the
Forestor stage everything relating to the subject of
desire is to be appropriately pursued.

23 and 24, In the fourth and the last stage
of Recluse, attention should be concentrated on
synthesis or unification. This synthesis is what is
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knowable by the Pranava, the Brahman of fame, the
‘Sat-Chit Anandam—the activity, the wisdom and

the bliss—ensouling the cosmos.
24 and 25. Reject every piece of action : it is

.coated so thickly with ignorance. Cast off all
.desires and cling steadfastly to the transcendental

world of Svnthesis.
25. Fix your intellectual gaze on Brahman,

which is known as * That”, the self-luminous

‘One, placed beyond time. pervading the world.

26and 27. In the second part, the author speaks

.of the creators of the Vedas, the Lords of the various
‘world-systems and the exact order to the numerous
-world-systems and the exact order of the numerous

worlds. The Paramount Lord of all and the chief
Suzerain is Mahavishnu.

28. From Him proceeded severally Vishnu and
Brahma and Siva. These three gave rise to the first
three of the four Vedas.

29. The Master of Atharva is Mahavishnu

‘himself. They also are the Lords of the world-

systems and they are the cause of the stability of the

Universe.
30. The order of the worlds, similarly shauld

be understood as arising (rom the changes in time.
It is according to the changes in time that the
worlds model their ideas of action.

3rto 33. The grand divisions of metaphy-
sical time are four—Krta, Treta, Dwapara and Kali-
The first is devoted to cognition, and aclion pre.

. athhai | e
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dominates in the second. The third Yoga devotes:
itself to desire, and the last is that in which syn-
thesis is motive force. Other divisions of time are
Kalpa, Mahakalpa, Viuga, Mahiyuga, Manvan-
tara and Mahamanvantara, in an ascending order in
the same series.

34 to 36. In the third part are described the
qualities of Mahavishnu, and the natures of the three-
subordinate Lords, the characteristics of the Solar
orb as also the nature of the movements of that orb.
Then come the geographical divisions of the Universe,.
the order of sevens, the order of precedence among-
their reigning powers, the conception of Gayatri, and’
the nature of asceticism, and they are all faithfully-
depicted.

37. Mahavishnu is all-encompassing, and - is
denoted by Pranava. From Him everything comes,
and He is the essence’ of the Vedas, and the Lord
paramount.

38. l'he creator of the worlds is Brahma and

Vishnu is their protector. Siva is the grand agent.

of destruction.

39. By the syllable Oin the whole of time is-

also embraced. Brahman shines within all, and
sanctifies the three worlds.

40. Gayatri is the mother of the Vedas, and
Mahavikyas their father. The most sacred form of

asceticism would be the study and the instruction.

of these,
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41. In the solar dominions, the Sun, the Moon,
Mars, Mercury, Jupiter, Venus, and Saturn are
-notable.

42. Individually, too, they have attendants of
the number of seven, going on thus endlessly (like a
chinese box). -

43. Itisaccording to the course of the sun,
that time is conserved.

43 to 45. In the fourth part, Giyatri with the
syllables known as Vyahrtis prefixed, and all the
Mahavakyas, and the duties of the castes and states
4o which the Mahavakyas would give rise, are all
duly considered and stated.

45 and 46. Vyahriti is index of cognition and
desire and action and of synthesis, and is three or
seven as the case may be.

46 and 47. Gayatri is called so because it
synthesises cognition, desire and action.

47 and 48. Itis Unification and it is resident in
the Vedas. It, with three Vyahritis prefixed, may
be worshipped by all,

48 and 49. In company with seven Vyabhritis in
‘the analytic aspect of pranava, She is to be worship-
ped overday by Yogis with due observance of
the rules of Prinayama, or respiration.

49 and so. Multiplying by six the number four,
which is the number of cognition and the rest, we
-come at twenty-four which is the number of syllables
4n Gayatri. It is divided into three members.

[ SRR
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50.  The numpber of syllables in Gayatri is also-
the group of logia or Mahavakyas.

5t. The Knowledge of these would unveil the-
mechanism of the Universe. The number of the
Mahavakyas are said to be innumerable.

52. The most eternal Mahavakya is that
which means “ I am not this”. It is laid down by
the Pranava, and is the very best of the Mahavakyas.

53 and 54. It is by this combination also that the
duties of the four castes and states of life should be-
understood. “ I ” would indicate the stage of
studentship, and the stage of the house-holder would
be represented by “I This” ; superior to all would
come “ Not This ” which would be appropriated to
Foresters. And “This Not I” would be the full:
combinations, and refer to Recluses.

55to 57. True Brahminism is indicated by
the cognition “I am not this” The warrior caste-
is reached by the cognition conveyed by the
combination “ I This.’> The third caste has for-
its peculiarity-mark the cognition “ This never ”..
“ This I »* is the mark of brotherhood among men,
and that represents the last caste. This is the proper
exposition of castes,

57 and 58. The four Vedas are all enclosed in-
the Mahavakya ““1 am not This ” (as in the shell of
a nut).

58 and 59. Inthe fifth part has been treated the
nature of world-systems as influenced by the three:
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qualities known as Gunas, and subsequently the
peculiarities of the Rig-Veda have been described in
full.

60. There are three distinctions which are
noticeable in the Universe from the influence of
Satva, Rajas, and Tamas—rythm, nobility and sta-
bility ; this list being made full by the synthesis of
the three,

61. From the inter relation between the me-
mbers of the sentence “ I am not this‘‘ are to be
und erstood cognition, desire and action.

62. From it also should be known the Vedas—
Rik, Yajus and Sama and last Atharva and its
nature.

63.- and 64. Investigators of Cognition should
master Rik, those of Actiwon Yajus, and those of
Desire Sama. The summation of the three indi-
cative of their conjunction and disjunction abides
in the Atharva.

65 and 66. Acquisition of knowledge during
the stage of Brahmacharya, is by means of
Rik. Through the Yajus, is the attainment of the
stage of the Householder ; the stage of the Forester
by means of Sama ; that of Ascetic by means,
lastly, of Atharva. Learning is of two kinds that
which relates to cognition and that which relates to
action.

67 and 68. Different from either of these is
that superior Learning whose symbol is ¢ I am not,
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this.,” The Rig Veda inculcates this by means of
Pranava,

68. Cognition is the main object of Rig Veda,
and its prime source is Vishnu himself.

69. Bramha, the Lord of Action, handed them
to his eldest son Atharva.

69 and 70. It is divided into twenty-four
Mandalas.

70 to 72. In the sixth part is described Yajus
or the Veda of Action, revealed by Brahma. From
it we gather the causal conuection which exists
between creation, preservation and dissolution.

72 and 73. Action is true naturally even of
atoms as they individually exist. They have a
world and activity of their own as created by
Hiranayagarbha.

73 and 74 Liberation is never a determinate
attainable end nor an ultimate stage. Movement
and progress are omnipresent. The rapture of bliss
is within them ; as also the cognition of the nature
of Brahman.

75- All men can become competitors for all
states in some regular order or other. Therefore
the synthesisation of Cognition, Desire and Action
has been approved.

76. One should assidiously venerate synthesis,
and that will lead to supreme state. There is no-
liberation at all without cognition. It is three-fold.

77. Therefore whenever liberation is the object.

A
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pursued, cognition should be made the means of
pursuit. But let all objects of pursuit be viewed
with indifference and let satisfaction come from the
attainment of any one of them without distinction.

78. It is this which is the abode of Vishnu and
it is this which is the seat of joy. It is this again
which is the realm of happiness recreation, holy ;
the essence of Pranava,

79- The ultimate fruit of horse-sacrifice and
other sacrifices too is knowledge.

79 and 8o. The same is the case with all the
sixteen sacraments pointed at by Pranava. Those
that are purified by sacraments attain the form of
Brahman.

80 and 81. In the seventh part, Sama Veda,
which came from Siva with desire for its subject-
matter, is dealt with in detail.

81. This desire is of the form of the relation
between the Self and Not-Self,

82 and 83. This desire is the same as the power
which is owned by Brahman. Union is the result
of the energy of that power whose names are
‘many and to whom many hymns are addressed ; it
subsists in Prenava and is both the higher and the
lower. Itisthe cause of the creation of the Universe
as of other changes in it, and the bestower of human
desire.

83 and 84. This Brahman of the Sama Veda
i$ conceived as being imbued with power, and is
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worshipped everyday with great devotion, with
songs and ceremonies

84 and 8s.
synthesis, Atharva is investigated faithfully.

85to 87. He who is proficient in Atharva,
meditates on the God-head as the noumenon, casts of
all ideas of variety and separateness, makes a
synthesis of cognition Desire and Action, and shows.
implicit devotion to the Eternal, the Almighty, the
Transcendant Brahman.

88. He who is versed in the Atharva attain
the highest abode,

88 and 89. In the ninth part, Gargyiayana
considers the Brahmanas of the four Vedas ; and
then the nature of the creator Mabhavishnu, and the
nature also of His abode.

go. Each of the four Vedas has a set of four
Brahmanas bearing upon it. The Brahmanas treat
of cognition and the three others which together
form the group of fecur and ought to be the subject
of men’s study.

90 to 92. From the study of the Maha Veda,
the Lord of the worlds, Mahavishnu, assumes the
roll of Brahma, and Himself creates the world-
systems.

93- The symbology of Him is explained : His
resting on a serpent couch indicates His immaculate
purity. His association with Lakshmi symbolises-
His desire aspect.

In the eight part, the Veda of
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94 to g6. From him the three Divine Lords
take their rise and set about their alloted activities.
From them do the worlds acquire the three stages
of their existence. Therefore those who are claimants
to liberation should acquaint themselves with:
the facts pertaining to the three Lords of the Universe
and their activities, and thereby deduce the path
special to themselves, and then try to tread it. Here:
ends my summary of Pranava Vada Volume I.
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