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would nnderstand the flavour as something due to scasoning or sauce,
and the glory to be a mere effulgence or wide extended fame. But it
was necessary to direct their minds to the fact that there i3 more of man
than mere body, and therefore such books as Esoteric Buddhism, Zanont
and others came before them. And in Mr. Sinnett's book some division
had to be adopted that Western minds could grasp until they were able
to go higher. But for my part 1 have never nnderstood that
his book was gospel truth. The great basis of our Socicty
would be undermined by any such doctrine, just as much as
his own progress would be retarded did he. fancy that the views ex-
pressed by him were his own invention. In his work he has been care-
ful to show that his teachers hold that a comprehension of numbers is
coincident with a development of certain inner senses or principles in
man ; and as he says that our ¢ fifth principle’” is only in germ, it must
follow under the law of correspondences,—that it is impossible for the
present man to grasp an equation, relating to these higher states, which
includes more than five terms.  The result then is that when we deal
with these matters we will have to use the unknown quantity z, and
leave every one who deals intellectually with the problem to his own
manner of placing the different terms. Those who investigate the sub-
ject, however, by means of the inner guide, will discover npon attempt-
ing to convey their experiences to their intellect-using fellows, that it is
not possible to pat their hearers into complete possession of the infor-
mation gained in that way. DBut even if both of these classes in the
West are left to their own devices, many decades will pass away, and
many false ag well as ridiculous systems will arise, grow up and disap-
pear, before the whole truth will be known. Bat if that object of our
Society which calls for a demonstration of the value of the ancient
Aryan philosophy and psychology is sedulously pursued, we may hope
for an earlier dawn of a better day. Who then are to be foremost in
this ? Our brothers who now possess Hindu bodies ! They are within
reach of the material, they are now in bodies that have grown on Indian
soil, they are charged with a debt to the great sages of the past. Let
them faithfully translate those books into Funglish, explaining the terms
as nearly as possible in every case, and not go on with mere translitera-
tions of words that do not exist for the West. Thus the power and
energy of the West will be wedded to the metaphysics and spiritual
inheritance of the East, while both will be saved from a greater dark-
ness. If this is not done, the day will come when the Hindu of to-day
will find that he has failed to help his Western brothers who were
in reality once themselves Hindus. Mr. Subba Row can very easily—
owing to his mastery of English—enlighten us all by giving us better
translations, or if his time will not allow that, by inducing many
Brahmans in India by whom he is held in high esteem, to act npon sug-
gestion of his in that direction.

WiLLiam Q. Jupce.
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THERE IS NO RELIGION HIGHER THAN TRUTH, -

[Family motto of the Maharajahs of Benareg.]

- - - BUDDHISM IN JAPAN.

THE sources of information in English about Buddhism in Japan

are very scanty. Almost the only details available have to
be gleaned from Mr. Bunyiu Nanjio’s little book entitled A Short
History of the Twelve Japanese Buddhist Sects,” an abridged
translation from Japanese MSS., and it is upon this authority that
the present writer relies for his information, and as the book is
published in Tokyo, Japan, many of our readers may not be able
to come across it. ' "

The first introduction of Buddhism into China took place in 67
A. D. when two Indian priests, Kasyapa Matanga and Chiku Ho-
ran, arrived at the Chinese capital bearing with them an image of
the Lord Buddha and some sacred books. Inlater times some four«
teen sects were developed, now included in the two great divisions
of the Blue-robe sect and the Yellow-robe sect, the latter including
Lamaism, _ '

Not until nearly five hundred years after China, in 552 A. D.,
did Japan become acquainted with the doctrine of Buddha. In
that year the King of Kudara, one of the three divisions of Corea,

presenited the Japanese Emperor with an image of Buddha and

some sacred books. The teachers of thg Japanese were priests
from Corea and China and some of the Japanese also went to China
to study the doctrine. ‘

Of the twelve principal sects of Japanese Buddhists, the first is
called the Ku-Sha-Shii or Abhidharma-Kosa-Sastra sect, taking its
name from the principal book of the school. This book was com-
posed in India by Vasubandhu, who lived about nine centuries
after Buddha., This sastra was translated into Chinese first in 563
A. D,,.and secondly in 654 A. D. In 658 A. D. two Japaneso
{)riests went to China and returned, bringing with them the trans-
ation,
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The leading object of this sastra, the foundation of the Ku-Sha-
Shii sect, is the driving away the idea of self (Atma) in order to
reach nirvana. To enable men to do this, the votaries of this sect
have arranged all things under seventy-five categories called dhar-
mas, of which seventy-two are said to be compounded or material
and three immaterial. o .

The seventy-two compounded things are divided into four classes.

(1.) Eleven rupas or forms : eye; ear, nose, tongue, body (the
five indriyas or organs of sense), form, sound, smell, taste, touch
and avignapti-rupa or unapparent. form. This last is said to bo
formless, yet called form because its nature has some reference to
speech and action but not to thought. Every action, good or bad,
is followed by something within the actor, which something is
nevertheless quite unapparent. This is avignapti-rupa.

(2.) OChitta, mind, also called Manas, and Vignana or know-
ledge. Of this there are said to be six kinds, knowledge by the
eye, ear, nose, tongne, body and manas or mn}d. This last is z.mlso
called manoraja or mind-king, * because it thinks of every object
which appears before it, just as a monarch has the supreme con-
trol of every kind of affairs though the mind or thought is itself
but one of the seventy-five dharmas.”

(3.) Chaitta-dharmas or mental qualities. Of these there are
forty-six, grouped under six heads. "~ © '~ A

(a.) ‘Maha-bhumika-dharmas or ‘qualities of great ground.
Of these there are ten: perception, name, intention, touching; de-
sire, intelligence (mati), memory, attention, determmatlop (adhi-
moksha) and self-concentration (samadhi). -

;" (b.) ' Kusala-mahabhumika-dharmas or  qualities of great ground
of goodness.” - There are ten of these which always a¢company the
mind when it is good ; calmness of mind, carefqln'ess, confidence,
equahimity, shame, bashfulness, absence of covetousness, absence of
anger, not hurting; and effort. ~ Two more—wish and dislike~are
sometimes added, but they are here omitted as they: do niot exist
ab the same moment.’ o o

+-(¢.) - Klesa-mahabhumika-dharmas or “qualities of great ground
of passions.” These are six in number : ignorance, carelessnéss, indo-
lence, unbelief, idleness and arrogance. A
_(d.) -Akusala-mahabhumika-dHarmas ~or ‘¢ qualities of grggmt
ground of -badness.” Of these there are two, always present’ in
bad minds : absence of shame and absence of bashfulness.

" (e.) Upaklesa-bhumika-dharmas or ¢qualities ?f‘_ ground of
secondary passions.” These are called ‘secondary,’” because they
are not all present in the mind at the same time." There are ten of
them : anger, hypocrisy, selﬁshngss, envy, - vexation, h}lrt}ng,
enmity, deceit; dishonesty -and Vanity. ~ e ] o,
: (f:}--‘Aniyata~bhumika-dharmasor qu:i\,htles gf uncertain ground,
There are'eight of these: reflection, investigation, 'repgnfiance,
somnolence, greediness, anger, pride and doubt. = '

< Thé forty-six just enumerated are mental qualities. ‘

(4.) Chitta-viprayukta-samskaras or ¢conceptions scparated
from the mind.” "These are fourtecn in number : attainment, non-
attainment, commonness or that which makes living beings equal,
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namelessness—* the state of one horn in the Asamgnika heaven,
where his mind and ‘mental faculties rest during a hundred great
Kalpas,”—attainment of namelossness by the venerable men,
attainment of destruction by the heretics, life, birth, existence,
decay, non-eternity, name, word, letter,

There are thus seventy-two compounded things, all of which
belong to the five skandhas or collections,

The three following are the Asnmskrita-dbnarmas or immaterial
things. They are pratesamkhya-nirodha or conscious cessation of
existence, apratesamkhya-nirodha or unconscious cessation of
existence, and akasa or space.

The list of seventy-two compounded things includes “ all things
that proceed from a cause. This cause is karma.” From it spring
all things save space (akasa) and nirvana (nirodhn). Since more.
over the last two immaterial things—akasa and apratesamkhya-
nirodha are only capable of being understood by the enlightened,
and are incomprehensible to “the wisdom not free from frailty,”
the object of life is the conscious cessation of existence, and
througl it deliverance from misery and freedom from the action
of karma is to be obtained. Thero are, according to this doctrine,
three “ vehicles which help to destroy doubt a,ng make the truth
understood.”  Of these the Sravakas meditate on the cause and
effect of everything, and, “if acute in understanding become free
from confusion after three births,” the Pratyekabuddhas meditate
on the twelve chains of causation and strive to realize the non-
cternity of the world as they gaze on falling leaves and flowers.
They may become enlightened after four births; finally, the
Bodhisattwas practise the six perfections and become Buddhas
after countless kalpas. The six perfections atre: perfect practice
of alms-giving, morality, patience, energy, meditation; and wisdom.

This system, which traces all pains and sorrows to the operation
of karma, and provides a way for their extinction at the expense,
apparently, of individuality, reminds us of the Sankhya system as
generally understood. ' . R

The second is called the Jo-jitsu-stu or Satya-siddhi-sastra sect.
This sastra. was the composition of Harivarman, a disciple of
Kumarila-bhatta, written about nine centuries after Buddha. The

“work was translated into Chinese about 410 A. D. and the sect

seems to have flourished in China about 630 A. D. 1t wasintro-
duced about this time into Japan, but is now said to be almost
extinct. The ‘Book of the Perfection of thé Truth’ contains
selections from and explanations of the true meaning of the Tripi-
taka or Three Baskets of the Hinayana doctrine preached by
Buddha. The author, Harivarman, has tried to collect all that
wag best in the Hinayana schools. One doctrine teaches that the
idea of self is a delusive one and that it should be destroyed
by meditating on the unreality of Atma and on the unreality
of things or dharmas—the too kinds of emptiness. Another
doctrine says that the atma or sclf is unreal, but the dharmas or
things are real.  But the doctrine of Harivarman shows that both
past and future are without reality, and the "present alone is real.

Yet the present changes with each moment and the present state
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of things seems to us to exist. This apparent existence they call
“ temporariness continued,” there is also the ‘ temporariness
brought about by causes” and the “temporariness of comparison.” To
realize that all living things may be brought under one of these three
kinds of temporariness is called the  emptiness of being or self.”
Those who do not understand these suffer the misery of transmigra-
tion, but those who understand and meditate on them will have
all their passionscured. Here again atma and dharma have to be
destroyed in order that nirvana may be attained. A

The third is the Ris-shu or Vinaya sect. It was founded about
650 A D. by a Chinese priest who was well versed in the Tripitaka
and a strict follower of the Vinaya or discipline.

The origin of the Vinaya was the institution by Buddha of a
fresh rule of discipline whenever occasion showed it to be wanted.
After Buddha’s entrance into nirvana several versions of the Vinaya
became current among his disciples. The Chinese followed the
Vinaya of the Dharmagupta school and the Japanese imported the
doctrine from China.

The foundation of this doctrine is that wisdom of meditation is
produced by keeping the moral precepts. Its votaries say there
are three doctrinal divisions: (1) the school of True Dharma, by
which Rupa or form is considered the substance of Sila or morality ;
(2) the school of Temporary Name, the Dharmagupta school, by
which the substance of Sila is considered to be neither form nor
thought; (3) the school of Complete Doctrine “ by which the
temporary vehicle, such as the Hinayana, is determinately under-
stood as the means to approach the true path.,” Thisis the teach-
ing of the Vinaya sect in Japan.

This school has also divided the whole doctrine of Buddha into
three parts: (1) The doctrine of the emptiness of nature, which
includes all the Hinayana teaching. (2) The doctrine of the
emptiness of form, which includes all the more obvious teachings
of the Mahayana. (3) The doctrine of the completion of the only
knowledge, which includes all the deeper teachings of the
Mahayana. ' These divisions have reference to the doctrines of
meditation and wisdom, including the morality taught by Buddha
during his whole life.

The next sect described by Mr. Bunyiu Nanjio is the Hosso-
shu or Dharma Lakshana sect, 4. e., the sect or school that studies
the nature of Dharmas or things (s. e., the yoga school).

This doctrine is founded on the works of Indian Buddhists,
translated into Chinese and' introduced into Japan between 653
A.D.and 712 A. D. . ‘

According to the teaching of this sect the whole of Buddhist
preachings are divided into three periods, viz., existence, empti-
ness and the middle path. In the first period people erroneously
believed in the real existence of their own atma or self and were
‘hence 'liable to the pains of reincarnation. For such men’s
salvation Buddha taught that every living being was unreal, but
that the dharmas or things were real.

In the second period, although people believed in the unreality
of self, they yet held to the reality of things. ‘To counteract this
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error Buddha taught that the idea of the real existénce of things
was illusory, but men still believed in “the real emptiness of all
things.” To bring such persons to the knowledge of the truth
Buddha finally taught the middle path—neither existence nor
emptiness. According to this doctrine ¢ invented nature (parikal-
pita-lakshana)is unreal,” but ‘ subservient nature” (paralantra-lak-
shana) and “ completed nature” (parinishpanna-lakshana) are both
real. Itis said however that these three divisions present the
:?u.tth as applicable to men of different stages of spiritual recep-
ivity.

This school teaches that there are five groups of a hundred
Dharmas, “mind-kings,” mental qualities, things having form, things
separated from the mind, immaterial things. But though these five
groups are enumerated there is in reality nothing but mind (chitta)
only. There are eight mind-kings: eye-knowledge, ear-knowledge,
nose-knowledge, tongue-knowledge, body-knowledge, mind-know-
ledge, soiled-mind-knowledge, and receptacle (like) knowledge.
This last has three aspects: active, passive, and as being the
object of false belief. ‘In the active sense, it hold the seeds
of all things.” 4

“In the passive, it continues, while receiving the influence
of all things. As to the third meaning, it is taken as the
inner self or soul by beings. It is called the principal knowledge
because it holds the seeds of all things, which are produced from it
accordingly. The first seven kinds of knowledge depend on the
eighth. The seventh takes the division of seeing’ or perception
of the eighth as its object. The first five kinds take a part of the
material world within ‘the division of forming’ or imagination of
the eighth as their object. For the sixth, mind-knowledge, all
things are its objects.” A

“ Things which suffer constant changes of birth and death, or
production and destriiction, appear according to causes and com-
bination of circumstances ; but the abstract reason (mind) of the
true nature of things itself is permanent and not apparent only.
But, if there is no reason, no compounded things ever come to
exist. In other words, if there is the reason of production and des-
truction, then things appear. Therefore asamskrita-dharmas or
¢ immaterial things’ are those on which sanskrita-dharmas or

¢ compounded things’ depend.” Or, as Plato said, * ideas rule the
world.” '

_ Besides the eight mind-kings, there are fifty-one mental qualiti-
ties, eleven ¢ things that have form,” twenty-four ¢ things separat-
ed from the mind, and six ‘immaterial things’ These together
make up the hundred Dharmas, also divided into the two Dharmas
of.nzlafter and reason and all said to be contained in the ¢ only
mind. '

The sect teaches that there are five divisions of the doctrine of
meditation. : ‘

(1) The knowledge of rejecting untruth and preserving truth.
By this we learn to reject « invented nature’” as emptiness, and to
preserve the “ subservient” and ““ completed natures” as real,
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(2.) 'The' knowledge of rejecting confusion and preserving
purity. This teaches concentration and fixity of purpose and the
necessity of avoiding vacillation. : .
© (8.) “Thé knowledge of putting away the end and arriving ab
the beginning. To do this we must put away perception and
imagination and arrive at their beginning, the ¢ division of under-
standing.” ! " c o

“(4.) “The knowledge of. concealing inferiority and showing
superiority. .. This teaches us to subordinate mental qualities to the
mind itself. :
© (9.)-- ‘The knowledge of rejecting forms and understanding the
nature. . By this we are abld to arrive at ¢ the abstract reason.that
is in nature—the self-existing, natural, pure mind.’ .

By pursuing this course the disciple destroys the two obstacles

of passions and cognisable things and obtaining the four kinds of
wisdom, arriyes at the highest step of bliss—paranirvana. "
" The Son-ron-shn .or Then Sastra sect (the Madhyamika school)
is so called because founded on three books; the Madhyamaka-
sastra or middle Book, the Sata-sastra or Hundred Books, and the
Dwadasa-Nikaya sastra or Book of Twelve Gates. Since these
three ‘explain thorotighly theteaching of Buddha’s whole life, the
sect is nlso ealled the Sedt of the teachings of Buddha’s whole life.”
This sect was inttoduced into Japan from China in 625 A. D. by
the priest E-kuan who came from Corea. - T

The. followers. of the Son-ron-shu divide the whole of Buddha’s
teaching into two main divisions, viz,, true by general consent, and
absolute truth. : These two divisions were intended for two classes
of hearers, the - astikas, those -who believed ‘in: the: existence of
everything ; and the nastikas, those_who: believed in . the empti-
ness of everything. S o s

~ But when Buddha entered nirvana his teachings were mis-
understood and the two- classes, astikas and nastikas, again came to
the front, and to remove their errors these three sastras.were
writben. The doctrine is thus summarized: - , A

"« The truth is nothing but the state when thought comes to an
end.: 'The right meditation is to perceive this truth. He who has
obtained this meditation is called Buddha.” L : '

The Re-gon-shu or avatamshka-sutra sect. Thero are said to
be six different sects of this sutra. T'he first two sects ““ have been
kept by the power of the Dharam or ¢ holding’ of the great Buddhist
attiras, and not written. down upon palm-leaves. . The third and
fourth are secretly preserved in the ¢ dragon palace’ under the sex,

and not kept. by the men of Jambudwipa (this world).! Thé fifth
is said to have been transmitted in India, and the sixth, the abridg-
ed text, has.been. translated 'into’ Chinese. 'The ¢ constant Tiet’
which is not to be written down is said to be that which innumer-
able Buddhas are constantly preaching throughout the three ages
of existence, past, present, and future. - The one tliought of Sakhya
Muni is nothing but the truth. 'This truth fills up- all the ten
directions throughout’ the threc states of ‘existence. The one
thought that is not separated from the truth also fills'up the'same
sphere.': While remaining in . this one thought, Sakhya Muni

"
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preaches his doctrine, so much so that all things in ir
tions throughout the three states of existence g‘do p?zifﬁn{};"ﬁ‘cé
same time, Even one Buddha does so. How much mc;ro all
Buddhas constantly do the smine! So, there is no means to collécb
their preachings completely.”

This perfect sutra was preached by Buddha in the second work
after his enlightenment, and it may be said to bo the germ of all his
teachings and to include them all. Hence it is called the Su’t’r £
BuIddhsm"(si garland of great largeness.” a ‘ e
It is divided into five doctrines. The first, for th  y
intellect, called the doctrine of ¢ smallness,’ explr:,ins t%xeoz()}ugft:lrl(zig
{u.ld thg twelve chains of causation. T'he second, called tho ¢ begin-
ning,” is of two kinds—emptiness and form. The first is intended
to destroy the false idea of the existenco of things (dharmas), the
second enjoins the practice of his discipline as a means of attaining.
Buddhahood. The third doctrine is called the € end. It speaks of the
causation from the Tathagatu-garbha (Tattagata’s womb) but not
of the Bhuta-tattata for ¢ true suchness’ or truth. It asserts thab
all' can become Buddhas but not that men are of five differe;llb
kinds in their nature. The fourth doctrine, ¢ suddenness,” “ teaches
that when a thought does not rise, it is called Buddha. The naburo
or truth is not to be explained in words. If a false thought be
cut off, then the true nature appears, the state of which is called
Buddha. Therefore in this doctrine there is neither division nor
rank. At the one thought of his great understanding, one becomes
Buddha in the present body as quickly as an image appears in a
mirror.” The fifth doctrine is ‘ dompleteness.” It isso called bc‘-'
cause one and many are mutually joined, free and without obstacles
completing the fourth doctrine by showing the absoluto froedom
from all impediment of the Buddha state. 1t is further said that “all
the virtues of the state of Buddha are not to be shown WithO(lllf}
this doctrine. It says that one destruction is equal to that of all
Bo, if one cut off one portion of the passions, he is said to cut oft
all. It also says that one practice is equal to that of all. So, if one
practises one practice he is said to accomplish all. Again’it' says
that one thought equals immeasurable kalpas. Therefore 0151;
passes over the three Asamkhya or countless kalpas within one
thought, and becomes Buddha. Thus, in the ‘doctrinal division of
practice and arrangement,’ it speaks of the attainment of Buddha-
hood after passing three different births. But, in the ¢ division of
t(}:ﬁmplieltnon and cirqulation,’ it asserts that when one first raises his
en(l)iuggh tgnl;odw:grds thie perfect knowledge, he at once becomgg fully

The Ten-dai-shu or the sect founded on Mount Tendai in China
encouragesallmen to practise according to their ability,the doctrines
of ‘ completion and suddenness.” ““The object of the doctrine is
to make men get an excellent understanding, practise the good
discipline, and attain to the great fruit of enlightenment.” Three
are doctrinal divisions. (1) Moral precept of completion and sud-
](zennesa) '1(%1) '{‘he action of meditation. (3) The action of vairo-

ana. 'he transmissi a i 'C ar
%0 theep procepts sion of the law of Buddhiharma. There are





























































































