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of the Society’s avowed objects, is naturally small. So, while
this may be a chief attraction to a few, others do not even
consider it, but like to see the Society founding Sanskrit and
other schools, writing and publishing magazines and books,
and doing other useful works. It has its exoteric and its esoteric
activities, and few members are occupied with both. It cannot
supply a Guru, nor devote time to taking any one through a
course of occult instruction, nor adopt his sons after the ancient
custom (as the Founders have frequently been begged to do),
nor supply him gratis with books, nor forward his correspond-
ence to the Mahatmas. ' No such expectation should be entertain~
ed, for we have no more right now to expect favours that
we have not yet deserved than had our ancestor, who never
dared to hope for any reward or favour that he had not won
the right to, by years of useful devotion and determined self-evolu-
tion. But those who join the Society should do so because it
gives the chance to help humanity, to gain happiness by assisting
to enlighten, raise and stimulate the moral nature-of our fellow-men,
to make the Aryan name once more the glorious synonym of every
moral and spiritual excellence, and to show an age that is suffering
from vicious tendencies and unhappy under stifled intuitions that,
in the bygone times, our common ancestors knew every psychical
power latent in man, the development of which gives Wisdom and

ensures Happiness. - ' o o
" Persons willing to aid in establishing Societies of Hindu youth
for the revival of Aryan Morals should address P. N. Muthusawmi,
F. T. S. Teppakulam, Trichinopoly, President of Sanmarga Sabha.
" All business letters must be addressed to the Secretary of the
Theosophical Society, Adyar, Madras ; and all upon other execu-
tive business to the President. - o ‘ :
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THERE IS NO RELIGION HIGHER THAN TRUTH.

{Family matto of the Maharajahs of Benares.]

TRAVESTIED TEACHINGS.

V. v

Seth, the Replacer.
-idea owes its position in the Hebrew scriptures to a
Hf:ni(:aopdprehension of tlll)e meaning of the word Elohim, by which
the evolutional forces of nature had been designated ; and to the
identification of these, through it, with the personating spirit
Jehovah, who in this way acquired the character of a personal
Cr’i‘?fg réhrist-idea., which gained its place in the Hebrew scriptures
through a similar misapprehension, and has in consequence been
presex?ved therein and handed down thereby in a more or less
oracular and occulted form, is in reality a transitional aspect of
-idea. o
thiVGlr::i lgxe Jehovistic teachers took possession of the Elohistic
teachings, and, adapting them to a .preconcglved. point of view,
made them the basis of their own doctrines, their action was greatly
facilitated by the multiple sense attributable to certain of the word-

signs or ideograms they were dealing with.

At the very outset of their investigations and on the threshold
of their inquiries they were attracted by the opening word of the -
Elohistic Kosmogouy, Brasith.

This they saw could be read in many ways.

Four of these ways attracted their attention. On these phey
dwelt, and from these they derived their attributed }nteypreta:tlom;.

They found that this word-sign could be reg.d B’rasith, “in the
beginning;’ Dra-sith, “to create a vesture ;” B’r (a)-dsith, “to
create Asith;” and B (a) r-Asith, ““ the son, Asith.”

This they thereupon regarded as an oracular word, as a word
intended to be interpreted through all of these several senses; and
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it is owing to the frequent occurrence of such words in th 1
tures that they have acqui S and the
a,ttIribu;:live desi)f;rnation € 81’:11;335 f)lil:'erltia’]"aCter of oracles and the
n the exposition of this primary oracle the J ehovisti
saw a full statement of their own fu};damental doct:ivnl;tlghtﬁaiﬂlt?:
begl’nmng, or fr01’n the very outset of the work he had undertaken
God’s—their God’s—aim in that work was to create a human vesture
forgus' Onljf begotten Son, the Divine W, ord, who was in due course
Xndea;ng{n ﬁgted has the promised Asith, the Renewer or Replacer.
And as cl)dm};"t ¢ acknowledged Creator of the heavens and the
ea , cou e thus shown to have created them to this intent
lclan must he have been and be their own personal God Jehovah,
l‘f ose son was to become man, when the appointed time should
a,’xlr‘z arrived, as the promised Restorer of mankind.
o ;Sa dzeii eﬂge God-fldea and the Christ-idea introduced into
Boviptaag asis of the Jehovistic promises in the Hebrew
Is it necessary to say that this was not th ist’s 1
the vesture under. creation by evolution—thateitE ]\32;,5tnsotlzsgnof
shadow or reflection of his doctrine on the subject? The view
held and set forth by him was that the energizing forces of
nature, acting in succession throngh a series of px?ogressively

* The God-idea and the Christ-id i :
3 -idea though th i
;he ];IebreWT]scrlpture's,’ were not derived throu ' theng awed into
ensions. -lhey were imparted by the ifesti i
Jehovah, and were the foundation oyf the dmam.festmg iris S
:;«;ﬁ;ng aic;hl‘nculcaj,stet il 'anthhe Jehovists, once imbued with the
1b teacings of their God, as a matter of course found
. . 3 ? . th‘
f,,}éigpf:;sgmt?d' the sfiartmg point of the Kosmogony they h;cg
: €0 as giving a detailed account of hj i ivi
indeed it was the Bndine of thes ines in the Depimiy 3
1deec e doctrines in the beginni
the Kosmogony that caused i the oponines o
their scripfjurez. them to adopt it as the opening of
But though the idea of 4 divi » 4
But > ine Replacer was not derived
i}g{sthm;s?spspgeclll:qsm; Oi tlée Elohist’s teaching, the desivnatﬁ.%nr:
ith we rernved.  And it was adopted in Gen. iii. 15
?:ﬁl(). i 11, Ehﬁp the declaration was made to the serpen‘t-sgi’ri?%n;
Jeb s;;;'rit agdlﬁl :h?vb he woulg xl')aise up Asith (a Replacer) between
& Woman, and between the seed of 4] iri
the seed of the woman. And this R tervens baten
ed . lacer was to int
the spirit and man, and to res e fo o of o eepyeen
8 an, a cue from th iri
Wh]g }zl‘oved themselves worthy of such 1'es:u;gr P of the spirit al
ek ouvallllargesh in - the Hebrew.scriptures have a flnidic character
Soval (Jahveh, Jeue, « He 15”’ according to the received inter-
gxiséenf;l’ “ﬁ? t};f_?l‘&fmée rendered “the Eternal” as the sole ever-
2t calls himself deie (I am»”— il 14); b
name is abridied T, (Jah() . Ex. iil, 14); and later this

In hke manne 4 -t’ . .
spirituull_y.minde&' mf):.l.b disappears in Seth, the second type of
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But the passage of Asith into Seth has some very significant
associations. , _ ‘

Seth was the replacer of Abel.

His mother said on his birth, when so naming him, “ God hath
appointed (renewed unto) me another seed, instead of Abel whom
Cain slew.”  She was penitent now, and, recognizing the spiri-
tual type of the second Abel, called his name Seth, not merely
because she helieved him to be a God-given seed—the God-given
Replacer—but as a proof of her own repentance and an effort to
undo, as far as might be, the evil she had done.

In her impenitence, on the birth of Cain she had exclaimed
¢ VWhere is the retribution (Sath) of Jehovah ?” ’

That retribution found her out when her first-born slew his
brother. .

Realizing this on her repentance, she now makes restitution
(Satk) to Jehovah, so to say, in the name Seth, which she gives to
the Replacer, hoping in this way to placate his wrath and thus
revoke and appease the Suth, she had invoked at the birth of Cain.

This word Sath, with which Eve had tauntingly provoked and
defied Jehovah on the birth of Cain, is put into the mouth of
Jehovah in regard to Cain when, addressing him (Gen. iv. 7) he
said—not “ If thou doest well, shalt thou not be accepted ? And if
thou doest not well, sin coucheth at the door: and unto thee shall
be its desire, and thou shalt rule over him,” according to the revis-

" ed Anglican version, but—* If thou shouldst amend, will there not

be Sath ? (will there not be a restoration of my regard?) But
shouldst thou not amend, sin lurketh at the door. And unto
thee is its desire, and thou wilt be subdued by it,” as the idiom
requires. In this warning utterance the meaning of Sath passes
from retribution to restoration. -

The idea of redemption is not yet included in the expected and
hoped-for replacement, and as the official duty of the Replacer.
It is only after the Egyptian bondage, when the possibility of
redeeming slaves by purchase has been learnt, that this idea finds
place in the scheme of salvation. - ) :

The first promise in regard to the Replacer is that he is to be
a rescuer or saviour—a rescuer from the bonds imposed by
seducing spirit. Under this aspect of the Adamic Replacer, is it
without significance that in Gen.iv. 4, 5, (where it is said that
Jehovah < had respect” unto Abel and to his offering, but that
unto Cain and to his offering he had not respect) the biliteral
root of the proper name Jesus is used ? Is it not rather here and
in this regard that the origin of this name is found ? It cannot
have been otherwise than sugzestive to find it imputed to Jehovah
that he Jesus’d Abel and his offering, but that Cain and his
offering he did not Jesus.

On the birth of Seth, Iive’s frame of mind is completely changed.
She no longer challenges the retribution of Jehovah. So far is she
from doing this that she humbly calls the newly-born babe Seth,
as the seed appointed by God to replace Abel, the spiritual, who
was slain by his brether. Thus she transfers to God the glory
she had, in her iwmpenitence, triumphantly appropriated to herself,
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and acknowledges that the retribution she had challenged on the
birth of her first-born had come through the hand of Cain.

Seth, as the replacer of Abel, was the renewer of the type of the
man, to be manifested as the Jehovist.

But the non-spiritual man, the Elohist, looked upon the spiritual
man, the Jehovist, as a corrupted man, a man who in passing
under the dominion of spirit had surrendered his natural being to
the control of its deadliest enemy, and in so doing bhad depraved
his nature and abandoned the true end of his existence.

Under this, the Elohistic view, it can hardly be considered strange
that Seth, the spiritual man, should, according to the Elohist, have
been the father of Enosh, ‘“the corrupt man”’—the more so that
Enosh could also be treated as the spiritually developed man,
which was what the Jehovist held him to be—for Enosh signifies
the corrupting influence of developing spirit. And it is still less
surprising to find that under this corrupting influence, or in the
time of Enosh, men began to invoke the name of Jehovah. Both
the Elohist and the Jehovist agree in this, for it is the Elohist, as
endorsed by the Jehovist, who is speaking now. .

Eve believed that Seth was the promised Asith.

In the genealogy of the descendants of Adam, which inmediately
follows (Gen. v.) from the pen of the Elohist, the direct line 13
carried through Seth. ‘

But Seth was not the first-born of Eve, not even in the spirit—
for Abel had preceded him—though he stands at the head of the
spiritual line.

Hence the genealogy which passes through Seth is not a genea-
logy of the first-bornin the flesh but of the leaders in the spirit.

It would appear, therefore, that the genealogy of the descendants
of Seth is rather a commemorative list of the promoters of the
progressive advance of spiritual doctrine and of the line followed
in their doctrinal developwent, just as the genealogy of the descen-
dants of Cain formulates the course of the evolution of early
civilization.

Beginning with Adam and ending with Noah, there are ten
generations of named individuals, Why were these individuals
specially regarded amongst their unnamed and unnumbered but
numberless brethren and sisters, unless because theirs was the
spiritualizing lineage ? :

Hence, though each name doubtless primarily represented an
individual who may have had temporal as well as spiritual head-
ship, and whose attributed age may represent the reputed years of
his life, it is far more probable that each name in succession, while
designating an historical ruler as a traditional developer of doctrine,
embodied 1n its meaning the special modification of doctrine intro-
gluced by its bearer, while the reputed duration of life, even if denot-
ing the'connm‘xed sway of a given dynasty, more properly indicated
the period during which the predominating doctrine prevailed, until

submitted to further modifications which merged it in its sup-
planting successor,

I
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Under this view, the names of these leaders of the spiritualizers
of man, rightly interpreted, would give a doctrinal history of the
earlier races of mankind.

But this spiritualizing was, according to the Elohist, a corrupt-
ing process, and even the Jehovist admits that it was accompanied
by a terrible corruption of morals—a corruption so terrible that
nothing short of the blotting out of the entire human race by a
universal deluge could overcome it.

Noah, the last of the ten generations of the Adamic genealogy,
and the counecting link between the prediluvian and the post-
diluvian era, was, with his family, alone preserved, that the order
of nature might be maintained.

With him man was to take a mew departure. But even so,
spirit having been unaffected by the deluge, the old leaven still
remained and soon recommenced its intoxicating and corrupting
work. The true Replacer was yet to come.

Hexey Prarr, M. D. -

ESOTERIC DUDDHISM AND ITS COSMOGONY.*

——a—

¢ Mysticism is a manifestation of the Unconscions [Absolute Spirit], to which
we owe the thoughts, feelings, and desires which, ut certain times, occupy the field
of our consciousness.” — Eduard von Hartmann, . .

¢ Science is antagonistic to the superstitions fthat pass under the name of reli-
gion, but not to the essential religion which these superstitions merely hide.”" —
Herbert Spencer.

* True Science and true Religion are twin-sisters.,””—T. H. Huzlcy,

13 WO things,” said Immanuel Kant, ¢ fill the mind with awe

—the starry heavens above me and the moral sense in me.”
An awful problem is that tacitly propounded by the first of these
witnesses to the mystery of being. From ages whose relics are
but briefly noted in the geological memoirs of this planet, from
nations almost shrouded from our view by the gathering mists of
an unrecorded past, comes the cry of the philosopher seeking to
unravel the ¢ Wherefore 7’ of existence. System has been reared
on system by titanic thinkers ; the pendulum of human thought
has oscillated from extreme to extreme; and to-day, as if in
mockery of our efforts and aspirations, Agnosticism alone remains
the creed of science. But, despite rebuff after rebuff, the mind of
man disdains to submit to the alleged inevitability of nescience.
It believes that truth is to be found somewhere, though possibly the
limitations of our ideality necessitate its presentation in the form
of symbol. 1In the silence of orthodox philosophy it is, therefore,
incumbent on the mystic to contribute his quota to the solution of
the vezata queestio, What is the purpose of the universe? He ig
unable to believe, as Mr. Herbert Spencer suggests, that the idea of
purpose has no locus standi when postulated as immanent in the

# Repriuted from the Secular Bevicw,

O
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« nature of things in themselves,” in that Unknown and Unknow-
abie Reality of which the sensuous universe is but a mental sym-
bol. He ventures to attirm, on the contrary, that such a position
is only tenable on the Atheistic hypothesis, and in support of
his claim points to the utterances of leading expounents of negative
thought, who, like Eduard von Hartmann, vehemently reject the
assumption. It is, however, a question of some interest, as will be
subsequently shown, whether an identity of argument character-
ising many phases of “ Agnostic’”” and Atheistic speculation is not
frequently veiled by a dubious terminology in the latter in defer-
ence to popular opinion.

The universe being an actuality of experience—whether we
regard it from the extreme standpoints of Realism or subjective
Idecalism—the questions of the How and Why of its origin at once
obtrude themselves on the consideration of the philosophic mind.
Despite, however, the progress made in the direction of an
enlightened tolerance within recent years, a complete impartiality

in discussions of this nature is rarely attainable. The ideal dis- -

putant who can honestly say with Emerson, “ I covet truth,” and
who is, if necessary, prepared to waive the opinions of a lifetime in
pursuit of this end, will, too often, be conspicuous by his absence.
In this connection it is to be noted that, unpopular—and, in our
opinion, unphilosophical—as Atheism continues to remain, the
honest partisan of this extreme system is as fully entitled to our
respect as is his most resolute opponent. For how trifling a matter,
after all, is an error of judgment on a purely speculative subject !
Have we any infallible tribunal of reason before which to
arraign a fellow-thinker on the great problems of life and mind ?

" Our most cherished opinions are, mainly, the mental resultant of
eunvironmental influences affecting innate tendencies of thought.
The clash of sects, the bigtory of rival religionists, and even the
vindictiveness of hostile metaphysicians, are, fundamentally,
mere iucidents of environment. Reason, therefore, dictates that, in
all cases relating to speculative inquiry, it is our duty to constitute
the mind the balance of a pair of scales for weighing argumentative
probabilities. Absolute toleration of opinion is the only rational policy
open to controversialists in general, because the very possibility of
opposition undermines the foundation of dogmatism. What a
commentary, indeed, on intolerance is the fact that equally sincere
and intellectual men in the different countries of Europe catego-
rically assert mutunally-exclusive tenets! "The Mohammedan bigot,
again, fiercely inveighs against the Giaour; but his arbitrary view -
is a mere fungoid growth induced by environment. Had he been
born a Giaour, he would have thought otherwise !

It is, consequently, apparent that, diametrically opposed to
popular opinion as Atheism remains, its vindication is to be sought-
In a readiness on the part of its advocates to respond to all the
challenges of controversy, This trial of strength has never been
evaded by its recognised opponents. To judge, however, from
the denunciations of this system penned by certain prejudiced
writers, 1ts “ criminality’’ seems to be in the fact that it has ven-
tured to broach what is, without doubt, a perfectly open question—
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viz., the true philosophical interpretation of the Cosmic Process.
Truth, however, invites discussion, and thrives by the survival of
the fittest among contending ideas. Every impartial thinker will
allow that the man who is “ ready to give a reason for the hope
that is in him®’ is far better entitled to our homage than the doyu-
matic assertor who is not, It is incumbent on us, as the late Pro-
fessor Clifford consistently maintained, to examine everything
presented for our intellectual acceptance. Surely in the mart of
knowledge we must exercise caution in selecting the wares prof-
fered by the scientist or ecclesiastic. Our sole responsibility for
our convictions lies in the regard we pay to the requirements of an
impartial logic. Legitimate belief is the child of Reflection, not of
Will. Accepting this position as incontrovertible, the writer may

- now glance over the conclusions of modern philosophy before

introducing to notice the ¢ explanation” arrived at by Eastern
Mystics, as to the origin and aim of the tremendous forces around
us. “The savant says, How ? the thinker, Why ¥’ declares Victor
Hugo. Is there a cosmogony in existence which deals satisfactorily
with these two essential problems ?

THE ATHEISTIC ARGUMENT.

Briefly stated, the Atheistic position resolvesitself into the dogma
that the twin-existences, “ Matter—Force,” constitute the only
ultimate reality. Matter and force (= matter in motion) are
inseparable, indestructible, and eternal. The existing universe is
but a passing phase in an endless series of redistributions of
matter and motion—the aggregation of diffused cosmic matter
into nebule, the consequent segregation of planets from central
nuclei, the life-cycle of each sun and its planetary children, and
the final dissipation of cosmic matter into the nebulosity of the
primeval fire-mist, whether predicated of isolated systemsor the
cosmos as a grand totality, merely exemplifying a page in the
eternal history of things. Consciousness in all its modes is a
resultant of molecular complexity, the ‘ activity of certain parts
or tissues of the brain,” as Biichner remarks (“ Force and Matter,”
p- 319). God is necessarily non-existent; “ if we could imagine
a thinking universal spirit, it can only be on the basis of a universal
brain nourished with oxygenated blood” (Ibid, p. 401). In fine,
matter, animated by motion, is All-in-All. Its so-called “laws’
are as eternal and necessary as itself.  Natural law,” says
Moleschott,  is the most stringent expression of necessity.” :

Starting from the scientific * law” of the persistence of force
and the indestructibility of matter in time, the Atheist is compel-
led to infer its validity throughout a past eternity. Biichner, the
most powerful and consistent writer of this school, devotes no less
than eighty-four pages of his famous work to the consideration of -
this question. What he rightly regards as an indisputably-
established fact, under existing cosmic conditions, he assumes as
immanent in the “ ultimate nature of things,” and at this point
passes into the realm of pure assumption. This, however, is a
subject for subsequent comment.

"The insuperable difficulty, to most minds, of assenting, even as
a working hypothesis, to the extreme Materialistic doctrine is tho







































































































