x SUPPLEMENT TO THE THEOSOPIIIST. [Dece. 1887.]

PROPOSED EUROPEAN CONVENTION OF MEMBERS OF THE T. S.

In the month of July 1888, at a date to be more fully specified hereafter,
there will be at Bayreuth (Bavaria) several consecutive representations of
Wagner’s Parsifal and other pieces of that music whose deep esoteric meaning
has been discussed by Mr. A. Ellis in the * Theosophist™ and * Lotus.” ,
. The members of the Vienna Lodge of the T. S. consider this te be a mozt
opportune time, when a meeting with English, French and other members of
the T. S. might be arranged, and they therefore invite any or all such mem-
bers who may be inclined to meet them at Bayreuth during that time, for
the purpose of becoming personally acquainted with each other and to ex-
¢hange their views. | 1. »

- A vegetarian restaurant will be opened as usual at Bayreuth while these
‘Wagner operas are performed, for it has been -observed that those who are
most capable of recognzing the mystic beauty in music are also opposed to
the killing of animals and to feeding upon animal food. As many strangers
are.expected to arrive 'in ‘the town and rooms may be scarce, it will
be well for all the members of the Theosophical Society who desire to attend,
to communicate beforchand with the undersigned, who, being well ac-
quainted at Bayreuth will cause the necessary arrangements to be made,
SN : ‘ FriepricH KcKsTEIN,

" Wien, V- Siebenbrunnengasse, No. 13,

" BOMBAY.

TrE BoMBAY THEOSOPHICAL Sociery’s HoM@oraTuic CHARITABLE DISPENSARY.
«—The total attendance of patients treated in this institution during the month
of October 1887 was 886, consisting of 445 males, 167 females, 274 children.
Out of these 609 were Hindus, 216 Parsees, 53 Musalmans, 8 other castes.

The daily average was 64:07.

SIND.

His Excellency the Viceroy of India laid on the 14th November the cor-
ner-stone of the Arts College ahout to be erccted at Kurrachi, and which is
to be named the Dayaram Jethmal College, after the Hon. Dayaram Jethmal,
¥. T. 8, recently deceased. ..~ . , . :
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THERE IS NO RELIGION HIGHER THAN TRUTH.

[Family motto of the Maharajahs of Benares.]

TRAVESTIED TEACHINGS. =~
| IV.. L L
The first born of Eve, : '

NDER the symbolism of the. serpent i l ;1
] - n Ed i
q _warned his fo_llowers ag'a.inst the faﬁcin’ations o?l:hgl:;igi?hrdt
and his representatives ; against the snares laid for them b gh
personating Jehovah and the Jehovists IR y .t ©

To bring the Elohists under the cont ‘spiri '
> rol of ‘spiritualizing
ences and subject them to the dominion of spiritl‘,) l:tl', vltzls}zlll:sgc;lmtﬂ?.
necessary to subvert the Elohistic teaching, o ey

This the Jehovists did in a manner as jneenio: :
7 ov a as ingenio i i .
The serpeut-splrlt., the Elohist’s symbol of %he ls;?r?:;)ga; esli:)npl]e:‘
Hlaés :;?fiiﬁ;ﬁ}fd mfto a,-lrea,l sgrpent actuated by an evil spixg: .
- or of evil; and this spirit- as
;z;})lrest??tgghas aﬁtl}lﬂllg }in antﬁgonism as? welf::sgislii(}mseagp&ngezgs
—to Jehovah-Elohim, the two now and in one,
the One God, whose qnity, was affirmed byI:;het I:Tlclaiv;n rged in oo,

This realistic view gradually supplanted and suppressed the

Elohistic symbolism ; supe ded i .
peared in Pl‘ehistoric'timgs,rs_e, é 1§ so effectually that 1t disap-

In this realistic view the Jehovist depicted, not whaf #ctually

What he wished to be-believed in this re

from-a careful study of his narrat; gard can bo gathered
d 1 ve,—and more i
& thoughtful consideration of the frame of mindez,r;:filgg&flh:g ut%l;

man and the woman after their fall,
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The frame of mind of the man after yielding to the temptations
of the serpent under the seductive influence of the woman—the
frame of mind ascribed to him by the earlier Jehovist—is reflected
in his taunting speech to Jehovah, ““ The woman whom thou gavest
to make me stand, she gave me of the tree and I did eat,” in which
it is imputed to Jehovah that through the woman he caused the
man to fall.

This frame of mind is further and most significantly shown in
the name given by the man to the woman ; for, according to the
earlier Jehovist, the man called the woman Khavah, because she
was the stainer of life.

The frame of mind of the woman is even more clearly expressed
in her speech at the birth of Cain. This utterance has been sadly
travestied by the later Jehovist and his interpreters. The Tar-
gum of Onkelos reproduces it in the form, “I have acquired the
man from before the Lord.” The authorized Anglican version
gives it, “I have gotten a man from the Lord.” The revised
Anglican version renders it, “I have gotten a man with the help of
the Lord.”

This way of viewing the exclamation of the woman is based on
the presumption of her penitence. But there is reason to believe
the earlier Jehovist wished it to be understood that neither the
man nor the woman really repented till, seeing the evil conse-
quences of their own fall in the lives of their immediate offspring
and descendants, they realised that they could not undo the evil
they had done; and that their actual repentance, consequent on
this realization, preceded and was preparatory to the conception
and birth of Seth. At all events the woman had not reached the
state of repentance when she gave birth to her first-born son, for
in her delight on beholding him she called his name Cain, proudly
and triumphantly exclaiming, “I have gotten! Where is the
retribution of Jehovah ?”’ ,

The fourth chapter of Genesis, in which this episode is related,
is entirely Jehovistic. The only Lord dealt with 1n it is the spirit-
god Jehovah, the serpent-spirit of the Elohist.

In so handling his subject the Jehovist shows his subtilty and
craft ; for, having hitherto combined the designations Elohim and
Jehovah in his one spirit-god, he now confirms this attribution of

unity and completes the transformation of Elohim into Jehovah, by

dropping the former designation as a needless surplusage that
has done its work and served his purpose. But the alternate and
combined use is continued from time to time, as circumstances
suggest the advisability of preferring the one usage to the other.

Cain, the first-born of Eve, and Abel, his brother, are typical
impersonations. They are the types of the two classes into which
the descendants of Adam primarily divided. Their typifying
characteristics are derived from their relations—in the first place
to each other ; then to Jehovah ; and finally to the spirit-world and
the world of flesh and blood, respectively.

These characterizing relations have been obscured by the inter-
pretations of the later Jehovist and his followers. But though
obscured they are not obliterated and can be recovered. They

e dot i

it

s RES e e e

AT A e

1388.] TRAVESTIED TEACHINGS. 109
are recoverable through a careful study of the significance of the
names Cain and Abel, in regard to the circumstances of the lives
of their bearers; through a thoughtful consideration of the mean-
ing of the relations of these lives to each other and to Jehovah ;
and through the primitive relations of the first-born to his brethren,
according to an old tradition.

The meaning of the name Cain stands out at a glance. It
represents its bearer as the getter, the accumulator. He is said
to have been the builder of the first city ; the father of Enoch, the
first ““ teacher,” whose descendants were the first dwellers in tents
and the founders of the primitive arts and sciences. Thus viewed,
Cain and those that sprang from him represent the civilizing
element in man, and show the several successive steps and stages
which mark the progressive advance of material civilization. This
passes through the dwellers in tents, who have already greatly
improved their condition, to those who live in cities. Its great
stimulus is the heaping up of wealth, which it promotes, while
giving the accumulating possessors a suitable motive and aim. Its
too common consequence 18 the slaying of its brother, the spiritual-
izing civilizer.

The meaning of the name Abel is not less significant. It repre-
sents its bearer as ““a breath”—the fleeting and, so to say, imma-
terial symbol of spirit. And the circumstances of Abel’s brief life and
tragic death are at once the interpreters and justifiers of his name.

It is significant that Eve is not said to have named Abel, and
that it 1s not stated when and why this name was given to him.
The giving could but have had reference to his spirit leanings and
early death, and must therefore have been a subsequent attribution.
But if so, then does the name, Abel, furnish direct evidence of
the doctrino-mythical character of the narrative.

Of these two brothers, whether twins or separately conceived,
Cain was the first-born. He was the first-born not only of his
mother but also of his father. This is important, for the prero-
gatives and privileges of primogeniture are derived through the
tather and not through the mother. :

These prerogatives and privileges must have been fully recog-
nised when this myth was devised, for both Cain and Abel offer
sacrifice to Jehovah, and yet it is expressly stated (Gen. iv. 26),
that it was not until the time of Enoch, the offspring of Seth, that
men began to call on the name of Jehovah. So that even those
who regard the narrative as history must admit that it was not
written till long after the event.

The first and chief prerogative of the first-born was the duty of
offering sacrifice to Jehovah ; and in the discharge of this duty the
germ of the priestly office appears.

_ In ““process of time,” asthe Anglican translators have rendered

1t, but ““ on the shortening of the days” or ““in the autumn,” as the

Hebrew text sets forth, Cain, who was a tiller of the ground,

brought of the fruit (not the first fruits) thereof an offering unto

Jehovah, or, however imperfectly, performed his first recorded

B}‘lelstly act, and thus discharged the duty imposed on him by his
eh,
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His brother Abel, who was a keeper of sheep, did likewise, and
brought of the firstlings of his flock and of the fat thereof.

Through the descriptions of their respective offerings it is tacitly
imputed to Cain that he did not offer of the best to Jehovah, whether
in kind or quality, whereas his brother Abel did ; and that this was
the wrong-doing for which his offering was disregarded.

But was Cain the only wrong-doer here ?

His brother Abel in offering at all, even though he offered of
his best, also did wrong, for he should have made his offering
through his brother. And here comes a curious enigma, for the
wrong doing of Abel is approved, while the right (if imperfect)
doing of Cain is condemned.

Why was Cain condemned for doing the duty imposed on him
by his birth ?

If for covetousness in withholding the first-fruits of the soil,
then is his condemner equally covetous in requiring the first and
the best ; while, moreover, the first fruits of the soil in subtropical or
tropical climates are products not of the autumn but of the spring.

‘Why was Abel approved of for doing that which he was not
entitled to do ; by doing which he infringed his brother’s prero-
gative ; and on doing which fire should have come down from
heaven and destroyed him—unless, in spite of its wrongfulness,
his offering was the more acceptable of the two, because he offered
of the best and his offering entailed the sacrifice of life; unless to
show that bloody sacrifices were the desired of Jehovah ?

- The full answers to these questions are to be found in the interpre-
tation of the symbolism of which the entire narrative is the vehicle.

The impersonation and development of materialistic impulses in
man was distasteful to the spirit-god.

The impersonation and development of spiritualistic impulses in
man was acceptable to him.

Cain, as first-born, the type of the pre-messianic priest, as tiller
of the soil the impersonator of the materialistic human, necessarily
brought an offering of the products of his labour.

Abel, as keeper of sheep, the type of the messianic priest, as feeder
of lambs the impersonator of the spiritualistic human, as necessarily
brought an offering of that which he tended.

Neither are supposed to have known at the time that the one
form of offering would be more acceptable to the spirit-god than
the other. But Jehovah, who exacted the best, preferred bloody
sacrifices. :

There must have been a reason for this preference. Something
more than a preference for the shedding of blood for the mere
shedding’s sake.

Why, then, did Jehovah prefer bloody sacrifices ?

The reason is not far to seek for those who have an insight into
the ways of the spirit. Jehovah preferred bloody sacrifices because
the fumes of warm, just shed blood, enabled him the more easily
to produce the phenomenal effects through which he acted, and
even upon occasion to manifest himself to favoured followers.

This was the all-important lesson set forth in the acceptance of
the offering of \bel and the rejection of that of Cain.
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Is it without significance that the suggested bloody sacrifice was
found by Cain in his brother, and that the first slayer was himself
slain ? ,

But there was a defect in this teaching—a defect which was not
realized till long afterwards, for the representative of the preferred
free spiritual was set before the priest. '

This defect was remedied on the giving of the Law, by the
dedication of the first-born to Jehovah—to whom he was con-
demned to be sacrificed, unless redeemed at a price; and thus, at
a single stroke of the pen, so to say, prerogative of the first-born
to sacrifice to Jehovah was changed into the sentence to be sacri-
ficed to him—when, of course, all his privileges and prerogatives
vanished, and the ground was left open for the messianic priest,
who took his place.

And yet even so the rights, prerogatives and privileges of the
first-born are pre-eminent in Judaism, and are assumed to have been
merged in the Christian’s Christ. :

These prerogatives, however, did not accrue to, and therefore
could not have accrued through Jesus of Nazareth, for he was not the
first-born son of his father—no, not of his father even if it were
possible to allow that he was supernaturally conceived, for, under
this aspect of his attributed Christhood, he was the second Adam,
and it is expressly stated of the first Adam (Luke iil. 38) that he
was the son of God. . ’

Two words are used in the Hebrew scriptures to signify first-born,
Bcor and P’ ¢ r. But bcor only bears that sense by way of
metaphor. Its direct meaning is first-fruits or firstlings. Peter is
the true opener of the womb. ' A _

This is highly significant when it is remembered that the first fol-
lower of Jesus of Nazareth was called Peter. The messianizing
Christians have attributed to that disciple the name Cephas, and
claim that Peter was derived from the Greek translation of that
word—this for a purpose. :

But Peter was neither known nor spoken of as Cephasin either of
the synoptic gospels, and a man’s name must be held to have been
that by which he was usually called ; while amongst Hebrews a
name given by a Hebrew to- a Hebrew would undoubtedly have
been of Hebrew origin. In this instance the first disciple was
evidently called Peter, because he was the first to follow his master.

The primary teaching of the mythical narrative of the first-born
of Eve 1s found in the relations of the typical Cain and Abel to
the personating Jehovah. Its aim was to remind the followers of
the Jehovistic teachers that the spiritual was the only life accept-
able to their god, the only service that he regarded.

The secondary teaching of this narrative is set forth in the
relations of Cain and Abel to each other. This teaching is incul-
cated by the struggle between the two brothers, in which the elder
slays the younger. Its aim was to remind those who accepted it
that if they permitted an unnatural struggle to be initiated in
t-hemselves between the twin brothers, the natural and the spi-
ritual, the natural would inevitably destroy the spiritual.
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In the struggle between Cain and Abel the conflict between the
materializing instincts and the spiritualizing aspirations of indivi-
dual man is indicated—the time-honoured battle between the
flesh and the spirit. .

The natural man, with his natural instincts and natural surround-
ings, seeks to realize his aspirations through nature.

The supernatural man, with his spiritual tendencies and spirit-
ualistic attractions, disdains the natural and shuns its blandishments.

In neither of these can the conflict between the two be said to
exist. Each has entered upon the course most congenial to the
self pursuingit. Butin those in whom the conflict has been initiat-
ed the claims of nature are irresistible, and the issue is almost
invariably seen to be the conquering, casting out, and slaying, of
the spiritual by the natural.

Hexry Pratr, M. D.

GHOST-LORE FROM GUZERAT.
Continued from page 181..

'V HEN any possessed person is relieved by exorcism from the
presence of the possessing Bhut, the latter is often sup-
posed to take refuge in some tree or else is bound in some fruit or
other article so that it can be buried out of harm’s way. The
following is “the story of a Bhut taken off into a lime-fruit.”

“ About thirty years ago, a charon had a claim against the
Darbar of a certain village, which the Raja refused to liquidate.
On this account the charon, taking forty men of his caste with him,
came thither in the intention of performing ‘Dharma.” As they were
approaching the village, the Raja, becoming aware of their
intention, closed the gates. The charons remained outside. For
three days they abstained from food. On the fourth day they
proceeded to perform ¢Traja.’ Some hacked their own arms;
some -cut off the heads of three old women of their party and
fastened them up at the gate as a garland ; while certain of the
women cut off their own breasts. They also pierced the throats
of four of their old men with spikes. They took two young girls
by the heels and dashed out their brains against the village gate.
The charon, whose the claim was, dressed himself in clothes
stuffed with cotton and steeped in oil, which he set on fire, and
thus burned himself to death. As he died he cried out, ‘I am
now dying, but I will become a headless ghost (kavis) in the
palace of the Darbar, and will take the Takor’s life and cut off his
posterity.’ After this the rest went home. On the third day the
Bhut threw the Rani downstairs, so that she was very much
injured. Many other persons also saw the headless phantom in
the palace. At last he entered the Takor’s head and set him
a-trembling. At night he would throw stones at the palace. Heo
also put a female servant to death. Thus he committed various
kinds of oppression, until at last no one dared to approach the
mapsion even in broad day-light. In order to exorcise the Bhut,
Yogis, Jatis, Fakirs, Brahmans, etc., from many different
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places were sent for ; but whatever person sat down to expel
the Bhut, the Bhut in the Takor’s body would immediately
assail, and this so furiously, that the exorcist’s courage failed him.”
This is a possibility with which the medieval exorcists of Europe
were familiar. It was no uncommon thing for the possessing spirit
when bidden to leave a man by some priest who had not sufficient
force to compel obedience to his mandate, to turn round and abuse
the would-be exorcist and even beat him. The plan then was to
get some other priest who had more power—and some seem to have
had quite a special skill in exorcism—to try and succeed where the
other had falled.. “The Bhut would also cause the Takor to tear
the flesh .oﬁ his hands with his teeth. Besides this four or five
persons che.d because of the Bhut, but no one had the power of
expelling him. At last some foreign Jati happened to come to
that country. The Raja sent a carrige for him and brought him
with honor to his village. The Jati was attended by seven followers.
He was himself a person of great reputation for skill in charms
and sorcery. He asked for various articles, taking which, he enter-
ed the mansion, and worshipped the Dev. First, he tied all round
the mansion threads charged with a charm; then he sprinkled it
?,11 round with charmed milk and water ; then he drove a charmed
iron nail into the ground at each corner of the house, and two at
the door. Afterwards, having cleansed the house, he established
a Dev there, near whom he placed a drawn sword, a lamp of ghee
and another of oil. He then sat down to mutter his charms. For
forty-one days he carried on this work, and, taking many and
various sacrificial offerings, went every day to the funeral ground.
The Takor lived in a separate place and continually fancied himself
possessed, and used to speak as follows. ‘ Ah! you shaved fellow !
you've come to turn me out, have you? I’'m not going th .
And what is more, 1’ll make you pa.yyfor it with ygur %ife.?ugb?o
the Takor used to speak. The Jati sat in a room closely fastened
up, but people say that, when he was at his worshippings, stones
used to fall thereupon and strike the windows. After this worship
was finished, the Jati's people brought the Takor to the upper
room where the Jati was seated, and kept all others out of hear-
ing distance. The Jati sprinkled grain, and rapped upon a metal
cup, to cause the Takor to come under the influence of the pos-
sessing spirit.  The Takor then began to be very violent. However
the Jati and his people spared no painsin thrashing the Takor, until
he became quite docile. Then they called back the servants
of tlae Darbar, made a Hom, and placed a lime between it and
the Takor. The possessed said—‘Who are you ? If one of your
gods were to come I would not quit this person.’ So they went on
from morning till noon. At last they came down out of the man-
sion and assembled in the open space in front of it. Then they sent
for various kinds of incense and sprinkled many charms, until they
got the Bhut out into the lime. When the lime began to jump
?bout, the whole of the spectators praised the Jati, crying out
1.the l’B}mt: has gone into the lime! the Bhut has gone into the

ime " The possessed person, when he saw the lime hopping about
was astonished and left off trembling, and was quite satistied thas


























































































































































































