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THERE I8 NO RELIGION HIGHER THAN TRUTI

[ Family motto of the Maharejahs of Benares.)

—_—

THE VIRGIN oF THE WORLD.
11.

i : os explained to Iorus by his
s o e lt[]\:e}:)rofitt“it;l (;ziggl&ehn.rmgny with the cor}'espo:g—
divine rrflOI{.n duism and Buddhism, as will be seend mf[f'b ?;‘
5 te?,chmgslo ﬁi:ms Horus represents t}§e regeqerate B]])Ell od
followm(gl ?1:( pisazg him that the Cosmic Virgin unveils herself an
Tove, lanthe mysteries of human ex1ste§1cci. L4 commences by
revIe: :m.cing the evolution of the physical man I8

iving an account of the origin of the spiritual monad. God, it
glv‘n
would app

i was hecessar
ear, took oub of himself such essence as Y,
! .
and “ mingling it with an inte

llectual flame, he combined with these
. aving, b
other materials in unknown ways ; and having, by

the use of sccre(;,
f \, brought about the union of these principles, he endowe
ormit abou un 0
the univ’ersal combination with motio

n. Gradually in the mdidst of
) ittered stance more subtle, purer and more
t'he protoplast;ll gllelzg;ifg f::':;:lijhich it was genpmted......llc ;:‘q]llgd
!nnpld than S o ¢.”  The name given to it is very appm{) vi;ic];
it .self-con.smou.;nesjl' na, the point of consciousncss, f,h.c mon .\]w h
e o 01 }:r;gt,he’ human being. Th\s.explzmatlon }lglsnm 'hcr’s
nltlma.tely evo ufinemists of the composition of the philosop s
that given by * cdescribod as Sivaviryam by the Hmdoosh,_;s cthe
oy o Mercu}i‘y, alchemists 28 the essence ‘of God "w i :'ﬂt o
§1dered by is represented by sulphur. The mystzel}ouls t\yotl‘l
intellectna ﬁam'ells oken of in the above accgnnt, and 1tfls t 15\“ n'i-
the other matori{i‘i}tef in the composition. This has n proloun bio 1%1 ni-
t}mt bogina to.8 a clue to the solution of t:hab Pcrploxm% péo e
ficance, and g:lvesi in of consciousncss. Tsis points out glt't tnr{'); vu:t
e e ?’n 10r§gformcd and that they were anthorize o‘,aq\n | :;ﬁg
o st?l‘lgsc‘::‘(e’:\.(iig;u‘of the material world and the lower organisms,
in ; ,
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an 1
0 go:,verii i(;rulilddeifa to trangress certaim limits assigned to their
impris';)nin & se of time hpwever they rebelled, and with a view of
o Ay gm uém dm organisms and thereby curtailing their power
them o tho convened a meeting of the celestials and asked
S Mony I% ey conld bestow upon the race abont to be born?’”
(Vex,ms) o, 1 l[:]onos(Sabum), Zeus (Jupiter), Aries (Mars), A phrodite
fo oy and ermes (Mercury) responded to this call and premised
emotion;a.] mdan nature with various qualities, inteltectual and
thoouonal, .good and bad, peculiarly appertaining to the nature of
o a::lh Hermes constructed organisms out of the existing
before‘his(i)'z,ll e Vrvnpnads to inhabit. Thus was formed the man
tothe plasiall ith the transition from simple self-conseiousners
v Upgdhi a(; mlgd and its varied activities there came then a change
Wi !=1'o,'t rom & mere centre of force to an astral body.
Donle b spiritual monad is evolved by God himself, the latter
}'l"h . represented as the work of subordinate powe;?s.
rouls ex:rye.t rgmamed one more step of descent into matter. The
o ’p}wcelvef the change iu thejr condition and bewailed their
Jate ;b wﬂ};ezui bhaefi)tot?x:‘t:&,d h:‘:}l)]]e: 'fiytnre wgre held ont to them,
out that if any of them should meri
;‘g[;r;:tt:(}lxlthey would be made to inhabit Zbodes destined to the;r;tt:
faaorta, o'rg(:lnm'ms. In spite of this warning the necessity for a
ot egradation of the ggmbual monad soon arose. Man as an
ast ” ilng]'dwgs In & transition stage; and this condition was not
oeh s ould be permanently maintained. Mental faculties acting
ko Wean)i'lv;vellghs of responsibility to control and restrain their
Karmsoon aross rors the earih i thefenm of Memmmana pot ey
to Hermes the evil results ;vhic}llnwoglgri?egitab(;mos o et
. est hic follow i
:2(;1: gllqwed dto‘ remain in their then condition, Th}(; wisdou:fofm ﬁ)sxl':;(:
inviola‘i)sllgnte & mysterious instrument, a measure inflexible and
o e‘(,1 o which iveryth;ngyould be subject from birth even
o ital ¢ :Szl]‘;;ittmlzl’]e ;wnnd w};)l]ch} woulfd Ié)e the bond of created
forthwith operateé,it Wo:lfioggen? :W rmie Implsos wesment
v eem, as Karmic impulses were already
2?]11110% E:I:;‘:t(;gvg{ergagg gv:i]ng to the very mental qualities wi(zg
y stoc © consequence was that souls
ncorporated. This is the snmmary of th ivon by lsis
of the gradual evolution of the KZ Se i oiohom & iy
and Sthula Sarira. The constitu(:ionrc?fn t?h m‘%a, s e Sarira,

S £ dhis was also t
certain extent indicated, as well as the Zsaetu o scions
3?1??)73?&% ils{?hfun(;t,ilczlmzd manifested in and th!‘;?lgc})lf :1?: s;(i);s%;:?

his, T ree-fold division of : ing is i
wni}; th:lVe(%a;lttic classification of tgehv‘;?izz:) %I[l)ga‘dll‘?i;n ngrecment
an thus left encased in matter, with his i igh : .
clo‘%ded and obscured, began to ,grope inr;i?nglrlight%?:fgglep
alllllice};’ i? lgzcgzzhang snligb}?nﬁr,dmankind developed tendencie:

M leit unchecked would lead to a still lower it~
Ef:ﬁ; ntcsoif)l:ﬁ:ion a;)db disc:)}tl'd reigned supreme.m}‘}]g‘gl :lfee}:');?y

ts ¢ not bear the presence of man. - '
complaints made by the wholepof nature ag:it:lst ltfggdm:f:)e '),t h(;
spiritual chaos that prevailed. It was found that if left to him(fsg]ff
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man would be unable to liberate his soul from the trammels of
matter. and attain to salvation. As long as he remained a
trinity merely he would remain an imperfect being. 1t was
necessary to convert this trinily into-a quaternary. This condition
of things had to be remedied, and “ forthwith God filled the
Universe with His divine voice :—¢ Go,’ said He, * Sacred offspring,
worthy of your father's greatness; seek not to change anything,
nor refuse fo my creatures your ministry.”

This divine Voice is the Logos—the seventh principle in man. He
is the real Eswara of the Vedautins and the Saviour of mankind.
Through Him alone can salvation and immortality be secured by
man ; and the end and object of all initiation is to ascertain His
attributes and connection with humanity, realize His sacred presence
in every human heart, and discover the means of travsferring
man’s higher individuality, purified and ennobled by the virtuous
Karma of a series of incarnations, to His feet as the most sacred
offering which a human being can bestow.

God further found it necessary to send & teacher and a ruler to
mankind to disclose to them the laws of initiation and point out the
way to reach their own Logos. In spite of the presence of Atma in
his own heart, man might remain ignorant of that sacred presence
unless the veil of ignorance were removed from his eyes by a spiritual
teacher. To meet this necessity God thought of sending down into
the world such a teacher, and made the following promise to the
complaiving elements :— .

«T will send you an efffuxr of myself, a pure being who shall in-
vestigate all actions, who shall be the dreadful and incorruptible
judge of the living : and sovereign justice shall extend its reign
even into the shades beneath the earth. Thus shall every man
receive his merited deserts.”

I This efflux manifested itself as Osiris and his female counterpart
sis.

. This nativity, the mystery of which Isis refuses to disclose even

to Horus, does not however correspond with the nativity of Christ.

Christ or Christos is the divine voice or Logos which manifests
itself in every man ; and the biblical narrative of Christ is an alle-
gorical account of every regenerated spirit generally. 1t is not
the historical value of the biblical account which is of importance
to mankind in general, but its philosophical and occult siguificance,
as asserted by Dr. Kingsford and Mr. Maitland. But it wil" be
erroneous to look upon the incarnation of Buddha or this nativity of
Osiris and Isis in the same light as that of Christ. Every Buddba is
also a Christ ; but every Christ is not a Buddha. Every man may

become a Christ and identify himself with Christ, but it is not open to

every man to develope into & Buddha. Every true Kabalist knows
that Christ is the son of man, and not Ennoia the primitive man ;

or to express the same thing in Buddhist phraseology, Christ is a

Bodhi Satwa and not a Buddha. It must be remembered that by

the term Christ I do not refer to any particular individual, but to

the spiritual entity with reference to which the bible account has
jts philosophical importance. The gorm of a Bodhi Satwa is in
overy man, but not the gorm of a Buddha; hence when a Buddha is
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evolved by humanity in the course of its progress, his appearance

will become a matter of historical importance. The appearance of

Osiris was placed on the same footing, and was looked upon in the

same light by Egyptian initiates. Osiris is not the Logos, but is
something higher than the Logos. The Logos itself has a soul and
a spirit as everything else has which is manifested ; and thers is
nothing unreasonable in supposing that Osiris or Buddha may
ropresent the soul of the Logos. The Sphinx cannot and dare not
fsay acything more on the subject. The reader may find a very
interesting and instructive commentary on the foregoing statements
in the second volume of “ Isis Unveiled.” R " '

We will now procéed with the account of Isis. The reign of
order and justice commenced with the appearance of Isis and Osiris;
who, amongst other things, taught mankind the secrets of the
occult science and the sacred mysteries of initiation. After finish-
ing their work on earth the divine couple were recalled by “the
inhabitants of heaven.”’ K

After having thus traced the descent of spirit into matter and
indicated the provision made by God for securing - salvation
to mankind, Isis proceeds to give replies to certain questions put to
her by Horus. The first question relates to royal or kingly
souls.  The royalty herein referred to is spiritual royalty. Now
and then men like Buddha, Sankaracharya, Christ, Zoroaster and
others have appeared on earth as spiritual leaders and rulers of
mankind. In point of spiritual development and elevation of
moral character they stand at such an enormous height above the
level of ordinary humanity as to lead maukind into the belief that
they are special incarnations of divinity. This popular belief how-
ever is not endorsed by Isis, whose way of accounting for the
appearance of such men 1s in harmony with the teachings of occult
science. She oxplains to Horus that  souls destined to reign
upon the earth descend thither for two causes, There are those
who in former lives have lived blameless, and who merit apotheosis ;
for such as these royalty is a preparation for the divine state:
Again there are holy souls, who for some slight infringement of
the interior and divine Law receive in royalty a penance whereby
the suffering and shame of incarnation are mitigated. The condition
of these in taking a body resembles not that of others; they are as
blessed as when they were free.”” If this reply of Isis is properly
understood and accepted by the generality of people, sectarian strife,
discord and bigotry will almost cease to exist, '

There are differences, it would appear, among these royal souls,
due to the natire of the angels and genii who assist them, ' The
reader must not suppose that these powers are elementals; they
aro the guardians of the souls, whose teaching and guidance the
souls follow, as déclared by Isis. It is this guardian angel of the
soul which is the Kwan-yin of the Buddhists and the Chitkala of
the Hindoos. o ' S

'““ How are souls born male or female ?” asks Horus ; and
Isis answers thus:—There are not among them either males or
females; this distinction exists only between bodies, and not between
incorporeal beings. But' some are more energotic, some are
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; and this belongs to the air in which all things are
fg:rnrzlg(;., For an airy bod){rg envelopes the soul.....”. Tt is ha(ri(‘ily
necessary to state that the air referred to is the larl’)]"(‘ln mfun i—
astral light—and that the airy body is the astral body od man.
The next question answered by Isis r:labes to the various degrees

iri nlightenment seen amongst men. .. .
o 'i‘%::::l gitffrence between a man who has spiritual vision am:
discernment, and another who does nob possess these faculltles, is nr)f
to be found in the inmost nature of the soul ; just asi thefc ?‘arness; o
vision depends, not on the latent perceptive faculty oh b : soul or
mind, but upon the nature of the organ of vision and ¢ e] unics nz
which it is enveloped, the clearness of spiritual or c ;zllrvoyaér}
perception depends, not on the nature of the soul, bl(xlt on the condi-
tion and nature of the Upadhis in which it is placed. o in the
Consequently 4ll progressive development co;nm: , i th
improvement of the Upadhis; the soul is perfec uf)m ! ?
beginning and undergoe$ no alteration during thqqourse of evolu-
ok i i i ional charac-
is further proceeds to point out differences in nationa '
terI,Slsh;sical, igtellectual aIr)xq spiritual, amongst the .varllpustlac;:;
inhagiting the globe, and attributes them t?dlfferences lntc 1!:111; ea
position of their respective countries. The reference Ot HP gon;
stellation Ursa Major has a mystic significance. The g,?lmenf in Ott)o
calculated the period of one of theu" secrefg cycles _wlllt _Te -erelzic:his
the movements of the stars composing this conste atu:ln ; n]r; his
cycle is related to the evolution of the various races and sub-race
Ongsgalgilggeéf the agencies which cause ‘: in llvmg’men dufrlt‘[;g
long maladies an alteration of discernment  of reason ey}e;n o A )
goul itself,” Isis points out “ that the soul has affinity wit cet;.am
elements and aversion for others’” and that therefore its {]unc };oqs
are sometimes disturbed and affected by changes in either the physi-
cal’[‘%:a ?;g?clbl;iig;‘ of the treatise tnder review contains the explana-
tions of Isis regarding existence in Devachan or Swarg}:}w. th and
Isis says that there are several regions between the e:mr ha, 1
heaven, adapted to varying degrees of spiritual developmcla)n ] w eret
“in «“ dwell the souls who are freed from bodies and those w E ave no
yet been incorporated.” These regions correspond to tf pvlallx:lo;s
Devalokams (each Devagana has a separate loka) spoken o l'ln‘h 12 u
books, and the rupa and arupa lokas ef the Buddhists. . et'wlo.
myste;'ious ministers allnded to in the former part of ¢ (;s ar EC(;
exercise, it would seem, certain powers of supervision an (:011: ri?
over the condition of the various Devachanees in accordance with t 3
law of Karma. This law is set in motion by two energies descrlble_al
as memory and experience. The former ¢ directs in nature t 3
preservation and maintenance of all the original types apporste_a
in Heaven.” This refers to the record of Karma preserve n;
astral light. ¢ the function qf Experience is to provide every”so:lllt
descending into generation with a body appyoprllatef ttllllere(ii:o.t )
is needless to state that thisis a corregt rationale o e doctrine
of Karma from the Buddhist and the Hindu standpoint.
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There is nothing more of importance to consider in this treatise.
The points already roferred to show that the same main doctrines of
the ancient wisdom religion underlie every exoteric creed whether
ancient or modern. It is not true, as Mr. Herbert Spencer says,
that the only statement with reference to which all the nations in
the world agree in the matter of religious belief is that there is an
unknown and unknowable Power in the universe. The religious
history of ‘humanity shows that there are a number of doctrines
regarding ‘the origin, the nature and the ultimate destiny of the
human soul, highly philosophical and complicated, which form the
foundation of every exoteric religion and which have influenced the
religious sentiments of mankind from time immemorial. How are
we to account for these beliefs ? Have they any inherent special
connection with human nature as it is? Or are they the outcome
of a divine revelation during the infancy of the human race, whose
influence has survived the vicissitudes of so many civilizations ? 1f
neither of these hypotheses is acceptable to the mind of a modern
agnostic, can the evolution of these doctrines from a fow simple
ideas which are common to humanity in general be explained by
the operation of known psychological laws ? If the latter hypothesis
is tenable, how is it that these products of human experience have
not undergone any change in spite of great improvements in material
civilization and mental culture ?: S ‘ C
. It is not my object now to undertake a discussion of the
above subject and offer my own solutions of the problem; I only
beg to call the reader’s attention to this important question,
and request him not to lose sight of it in meditating on the
origin and history of religious belief amongst mankind, and the
possibility of discovering a common platform on which the fol-
lowers of the various religions on the globe may take up their stand
with brotherly love and affection, forgetting the petty differences
of their exoteric dogmatic creeds. The Sphinx does not think it
necessary to say anything about the contents of the short philoso-
phical dissertations appended to ““The Virgin of the World”
as they seem to contain more of Grecian speculation: than .of
Egyptian wisdom. = : : ' o S '
. e e Tue SorLar Srminz,

. STUDIES IN SWEDENBORQG.
- (Concluded.) b
"~ 'VL—THE INTERMEDIATE STATE.

HEN the external state, the natural life, ceases, man enters a

state intermediate between the heavenly and the hellish. But

it is not a permanent state. Influx of the Divine Life dispels the fal-

lacies acquired in the external state, and makes it possible for a man,

if he is not a confirmed sensualist, to perceive that all life, within and

without, in the mind and in the sentient faculties, and in every state,
is a perpetual creation by the Hidden One, Him THAT 1s.

Coe - . THE PHYSICAL STATE. :
This state of life may also bo called the natural state, the worldly,
the sensual, or the external. 1f called the natural state, it should not
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unded with the state of this name pertaining to the Intornal
gfi:((])?fl%dnif called the sensual state, it should not be confoi:ul))di{d1
with any sensual state of the same mind, for each degregl% ho
minds has its own sentient faculties. The sensual state of hh ef e]re
understood is the state that pertains to the lowest degreeho t xei
External Miud; the mind proximately extant upon the physica

world.

lace Fichte says that ¢ there is absolutely nothing
pegx‘ngztgibher without u{: or within us, but only an unceasing
change, We know absolutely nothing of any existence, 1}?(’, c'alyhe.n
of our own, We ourselves know nqtl}n_ng, a,nd are nothing.” - l:s
humble confession borders on ¢nihilism.” In another placcla, tl(:
apparently contradicts himself by saying that, if we see z} tree, 'Od
it and its imhge are one thing, na.mely., a r,r}odlﬁcathn of our mtl]l: t,
This has been called * subjective idealism.” Schelling insists : a
both the tree and the self are existences e ually real and ’l’dg ,—i
manifestations of the Absolute ; this is ¢ objective ideslism.” Hege
rejects these explanations, and says that the only thlngh(?XISt}ng
is the idéa. Thus there is neither a tree nor a'sgl_f ;. a;xid this kwlew
is “absolute idealism,” bordering on *nihilism. Berkeley
would say that both the self and the tree exist; the latter
an immediate creation, independent of the former. But Sweden-
borg ? According to his doctrine - first GOD IS; second, God
creates the self ; third, God creates through the self (a) a subjective
tree, which, transférred from the mind mtoﬂthe sentient faculties,
becomes (b) an objective tree. The mind exists, and thprefo‘lze ‘th'e
tree. . The latter is not a figment of the former, but a reality. “ This
isa hard saying, who can hear it ?”” Swedenborg rejects the
doctrine of physical influx. All that enters the mind comes f.ron}
within ; nothing from without. Inﬁug is one law ; it is not spiritua
in the spiritual world, and physical in the physical world.b Thel
Divine Life does not, in either state, pass into a hypot elslc.a,,j
extraneous space and there create ; for *“ the Lord is not in space ; !
but the influx terminates in the sentient faculties of the Ex?eym:i
Mind, where all prior states of the mind co-exist, and are 'exhlbxtled
representatively by such objects as constitute the natural wEorh,
and the actions of human life. The *infinite expanse of t ?
heavens” that moves the sentimental sensuslist to great gushes o
eloquence, what is it ? The npatural philosopher would say, a
multitnude of minute images on the retina occupying a su‘r‘fac]e;
that could be covered with the point of a child’s finger! “A
nature,” says our Swedish Theosophist, « is & theatre that represents
the Lord’s kingdom,” and his kingdom *cometh not by obser-
vation,” but is within man, even 1n lghe Will and the .Intellect.
Let me give some conclusive passages, in the face of which to say
that Swedenborg, with Berkeley, or anybody else, holds that the
natural world is an immediate creation, independent of the mind,
would be folly : o :

« ind is the ultimate state of order. It would indeed appear as
if th'grl‘l:;]:::?r': ::tr:'gnce throngh this nltimate state of nature, a.n(fl ;,b does
8o appear, because it is through man’s natural mind, that tfllwestnt(mdod eav03
[in tho Internal Mind], in other words, of the Lord, inflow, an nt.eg?;,?;e
into nature, sud through that same mind there is as it were an asce
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forms that belong to nature. But the entrance through th 1
‘ 0 nature. ! e natur X
;L:tme {owqm; the interior Saculties is only an appagent, or seem(z'-iz; l;:cz-‘gz%:f
bo;}')pesrs indeed to man as if the forms of the natural world entered by the
i );lor outward senses, and affected his interior faculties, and that in this
;vaylt.ere was an entrance from the ultimate state of order toward those
.acllk ties that are within; but that this iz an appeardnce and a Sfallacy,
'v:,:ca j%:r j}-rt:;r;.tth’fagen?'y;‘ la',w, th.at zhere can be no influx from that whl'ch’,
. r which 8 prior (as to state); or to express the
32[2;5" (:;1. pt{her words, that f:)wer states (of life) cannot inj?ow nto hi;’;::r‘:
l;l 131'_ states into interior, or again, in other words, the forms of the
:go’: and of nature cannot inflow info those states (of the mind) that belong
andecé'z;en and the human spirit. For the former are grosser, the latter purer,
and | bef grosser, which belong to the external or natural man, exist and
aﬂ’eclt.s t,h:ogl“ rt,;:‘osg l:,tl;m:r bel?fng to the inberhg! or rational man, and cannot
16:3%,"‘29%9, 10057,’ iy o a .ected by them.”—A4. O. 3721, 2993, 9272, 3483,
. *“The divine trath that poes forth from the Lord infl i
throngh the interior states (of the mind) into his exberio(:-:v:nglggrﬁm:l hai';l
oubv(;gxrdvse‘;\.t.lent and bodily ‘faculties, and everywhere calls forth corres-
ggpe 1:g objects in their order; in the sentient faculty such corresponding
th] % Us as appear in the world, and upon earth. It is @ fallacy fo suppose that
the objects of the senses inflow into the interior faculties ; for the truth is, the

external st fe). Y i i i
emte:zg : $ ;itfi (tg l{;'sf;'?g.d.o“ not flow into the internal, but the internal into the

" An acute student of Swedenborg has said,  Wedded as
r?laterlahst is to his scheme of physiga,l influx, he does not perce?;g
i;] hat, except as a hypothetical support for his sensuous phenomena,

1s matter is of no use whatever, and that by substituting the mind
as a support for the objects of sensation and their substance the
same end is attained, with this special advantage, that whereas,
in the scheme of physical influx, by supposing the actuality of an
extraneous space, and that the objects of sensation are in intimate
connection with the. material substance that lies beneath, they
caunot be the representative effects of spiritual or mental canses,
on the other theory they can. If matter be their cause, then
must they depend for all their peculiarities of appearance upon the
changes that matter . itself is at the same time undergoing. The
phenomena, whatever they may be, will represent the change
in the subjective matter, but not any changes in the condition
of human minds. If this be true, mnature cannot be what
Swedenbo,rg insists that it is, a ¢ theatre representative. of
the Lord’s kingdom” in the Internal Mind, nor can there be the
relationship of cause and effect between the state of the church in
man, and the circumstances of human life ; or between human minds
B,nii the ;ensuous forms of the natural world.”
~ in a former article I have quoted Swedenborg’s statement
“God made the world more and more finite by s%bstances emi:}:]:(;
from himself,” and so he did, or rather does ; through the human
lr)rundy of course. The inflow of the creative force does not pass
beyond the sentient faculties into hypothetical space, however
probable it may appear. T'he pet notion of the sensualist, that God
created t}le world of space, and set man in it, or that the world
created itself first, and then man, by physical influx or con-
centration, is not to our author’s taste.

‘“ Tho representations that exist in the other life are appearances, but they

are living, becanse they are from the ligl i This li ifo i
2 they ght of life. This light of life is th
divine wisdom, which ‘is from tho Lord alone. Mence Bib :§ éh:t a;lob;:ing:

1885.] STUDIES IN SWEDENBORG. 161

that exist from that light, unlike such ns are from the light of the world,
are real (the real actually is such as it appears to be, but the non-real actually
is not such ns it appears to be.—4. C. 4623.) For this reason it has some-
times been said in the other life, that the objects seen there are real, wherens
the objects seen by men are comparatively so ; for the former are alive, and
so immediately affect their life, but the latter, not being alive, do not inme-
dintely affect the life (of man); evecept with those, tn whom the objects of this
world’s light adequately and correspondently con, join themselves with those stales
of mind that belong to the light of heaven, and ¢t t to the extent, and according
to the quality of such conjunction.”—A. 0. 3485.

“ Throughout nature there is not & gingle thing that can exist unless it
has a correspondency with the spiritual world ; for without it, 1t would want
a cause for its existence, and as a_ consequence for its subsistence also. For all
things in nature are nothing else but effects, the causes of which are in the
spiritual world, and the causes of these causes, which are ends (of life), are
in the interior heaven. The effect cannot subsist unless the cause be conti-
nually in it, for the cause ceasing the effect must cease also. The effoct,
considered in itself, is nothing else but the cause, but so extrinsically clothed
as to be subservient to the cause, by enabling it to act in a lower sphere.
What is here said of the effect in relation to its cause, is equally true of cause
in relation to its end. For a cause is nothing unless it exist from its canse
which is the end ; for a cause without an end is u cause devoid of order, and
without order nothing can be effected.”—Ibid 5711.

The plain teaching is that the life of man, in all its degrees of
will, intellect, and sense, is & perpetual inflow from God, which is
received by him after a finite, imperfect maunner ; that it is distinct
from the Creator’s life ; and that the objects of the senses are from
within, creations of divine life brought forth and exhibited by
gensations in the ultimate faculties of the mind. It might be
objected that Swedenborg denies the existence of the material world.
But he does not. He only connects this world with the Supreme
Being, which, though within his mind, is distinct from it as infinite is
from finite ; and he sees him as the end, cause, aud effect of all thatis
perceived in the will, seen in the intellect, and felt in the body.
What does the sensualist affirm ? a space beyond the circle of his
own knowledge, with a substratum of matter; a dead world, filled
with a Thing, a man-made, spatial God. This is the conclusion at
which the mind arrives when instead of having matter, space, time
and quantity for objects of thoughts, it has them for subjects, and
reverses the true order of influx. The subjects of thought with a
supersensualist are the interior causes of every sensuous object that
is presented to the sentient faculties. This is to think above space
and time. The subjects and objects of thought with a sensualist are
the sensuous objects themselves ; he sinks the subject in the object,
and reverses the order of influx by attributing to sensations causes
external to the mind that perceives them. In the latter case there
is no intuition, in the former there is. The supersensualist per-
ceives their signification, ¢ just as a man understands the meaning
of articulate sounds, when he hears a language with which he is
familiar. For he thinks above the sounds, not in them. But tho
sensualist sees sensnous objects just in the same way as he hears

the words of a language he does not nnderstand.”

“There is no spnace in the idea of their [the supersensualist’s] thoughts,
nor yet time, but instead of them such slates (of the mind) as give birth to
spaces and times.”—A. C. 9580. 9581. . .

“ He that is unacquainted with the mysteries of heaven may believo that
it is impossible for a man to behold such distant earths [as Mercury, Jupiter,

2
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ond Mars], and to bring back any account of them from the experience of
the senses. But let him know that the spaces and distances, and the pro-
gressions connected with them, which appear in the natural world, are, in
their first cause and origin, changes in the state of man’s interior faculties, and

that to angels and spirits they a ear in agreement with those changes.”
Tvid. 94401074, 9579, v opp 8 A

If space is, as commonly supposed, independent of the mind, how
then could Swedenborg visit other planets ? According to his own
words he saw natural earths, exponents of a natural state of mind,
not of a spiritnal : “by mental changes 1 have been led to the
earths in the universe, and this as to my spirit, my body remaining
in its own place.”—H. H. 192. Again, *in consequence of being
led thither as to my spirit by changes in the state of my interior
Jaculties, 1 had the opportunity afforded me of noting those
successive changes before I arrived.’—A. C. 9967. The contri-
vances by means of which the sensualist passes with comparative
rapidity over the earth’s surface are représentative effects of
the mental advancement that has been made in the inner, higher
parts for a fuller reception of creative influx of Divine Life. Still,
this mental advancement and its contrivances for progression, which
are confined to the earth’s surface; are insignificant in comparison
with that which enables the supersensualist in & second to pass
to, or literally, to have presented to his senses, other earths. The
quick or slow presentation of any thing to the senses of any of the
degrees of the human nature depends ever upon the perfection and
intensity of the will and thought. The longer the time consumed,
the more imperfect the state of the mind, and vice versi. It is
certain that an exclusive determination of the thoughts to the
matters of the senses weakens the powers of both mind and body,
and makes the world of the natural senses seem more and more
fixed and dead. ‘

The supersensualism of our Swedish Theosophist might be shown
by hundreds of statements from his writings. It has just been
shown that he teaches that all that is presented in the outermost
sentient faculties has its origin in the Divine Essence through the
External Miud, just as all that is presented in the innermost
sentient faculties has its origin in this Essence, through the
Internal Mind; and thero is, in the following passage, a further
confirmation of this teaching :— -

“ Spirits and angels are clothed in ngreement with their intelligence and
according to the reception of truth in their life, for this is intelligence.
Indeed, the light of their intelligence is formed into garments, and when the
light is so formed, they not only appear as gurments, but actually are
garments. For all things thab exist in the spiritual world, and that appear
before the sight, exist from the heat and light that proceed from the Lord as
the sun [of- the spiritual world]. From this Origin all things are created
and formed—not only in the spiritunl world, but all things in the natural world
also, for the natural world exists and subsists from the Lord by medium of
the spiritual world.—4. E. 895; 4. C. 9212,

Unless the reader understands the teachings in the sense here
presented he will constantly, when reading Swedenborg, be misled
by the terms used. Take for illustration these statements 31
bave seen the objects of heaven, and could not perceive any point
of distinction between them and the objects of the natural world.

But still there is this difference, that the things that appesr in
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heaven are from a spiritual origin, but those in the natural world
from a material.”—A. E. 926, By the expression, “ from a material
origin,” he means that they are created in the sontient faculties
of the External Mind. ¢ The material things in the natural world
continue, however the states of men may be changed.” Ibid. 1218,
They apparently continue, because of the rigidity, or death-like
fixity of the thoughts of the External Mind. The passage quoted
above (4. C. 3485) shows that these statements should have a
right construction put npon them. In one place we are told that
“ at the will of the Lord, spiritual food (which is also re’al food,
but only for spirits and angels) is turned into natural food.”’—A4. E.
617, If we take this to mean a change of food of one place into
food of another, independent of changes of the mind, we do not
understand Swedenborg. By ¢ spiritual food’”” he means ‘“thae
good and the true of heaven,” perceptible to the senses of the
Internal Mind, which, descending through the External Mind,
becomes perceptible to its senses ns natural food. Ibid. 617. That
no doubt may remain as to Swedenborg’s teaching that the objects
of nature are created through the Mind, let me present a series

of short extracts bearing upoun this subject : )

“‘The wars of the present day, wherever they may be carried on, represent
[as formerly] an evirstate of the mind ; f(')r’ all thin s in the natural world
correspond to spiritual states iri (man’s) spiritual world.”—D. P. 251.

“ Unless man’s spiritual states were exhibited representatively in the
natural mind, by such objectss s;s are in the world, those states could not be

rehended at all”-—4. C. 5373, . .
cOEI“E)UI natural forms represent those spiritual states (of life) to which thex
correspond, and these again the celestial states from which they originate.
—Ibid 2991. ) _ ) ) ]

“Throughout nature there isnot a single thing that can exist unless it
bave a correspondéncy with the spiritual world, for without it, it would, wan’lf
a cause forits existence, and as a consequence for its subsistence also.
—Ibid 5711. ‘ .

‘I‘bIthaZever exists in the natural world derivés its birth and ifs cause from the

states (of mind) that ewist ini the epiritual world, the whole mature being
nothing but a theatre representing the Lord’s kingdom......... True it is that
the variations of light and shade, as well as of heat and cold upon earth,
depend upon the difference of the sun’s altitude according to the season of
the year, the time of the day, and the region of the earth; but then theso
very causes, which are proximate and in ‘the natural world, are created in
agreement with the states (of mind) which are in the spiritual world. For
there is nothing in the natural mind, which, su oposing it to be in order, derives
not its cause and birth from the spiritual mind, that is, through the spiritual
mind from the Divine Essence.—Ibid 8211. .
. “ It is nature in which the states (of goodness and of truth), which belong
to the spiritual world, terminate ; and it is grounded in this, that the whole of
pature is & theatre representing the Lord’s kingdom, aud that every single
object in nature represents. ‘Ihis 8180 is the reason that the subsistence of
nature depends upon an inflax accordn_lg to this order; for withoust it, it could
not subsist, no, not for a moment.” Ilm.z _4939.. . Lo

«“ A1l things in the natural world derive their existence from truth, which is
spiritual, as their cause, and from goodness, which is celestial, as their
principle; and natural objects flow forth from them according to all the
differences of goodness and of truth in the Lord’s kingdom, and in this way<ns1:XMLFault xmlns:ns1="http://cxf.apache.org/bindings/xformat"><ns1:faultstring xmlns:ns1="http://cxf.apache.org/bindings/xformat">java.lang.OutOfMemoryError: Java heap space</ns1:faultstring></ns1:XMLFault>