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THERE IS NO REr~IGION HIGHER THAN TRUTH. 

[Fa.nil!l motto of the ,Yaharajahs of BlI1Iarcs,] 

'l'IlEOSOPHY IN INDIAN COLLEGES, 

A CORRESl'ONDEN'r-" Delta"-of tbe Madras Standa-rcl (is. 
Rue of January flth, J885,) stl-uck by the loving and respect
fnl wclcome to Madame Blavatsky py the undergmiluates 
of the Madras Colleges, among them over two hundl'ed stu
dents of the very institution that is conducted by t,he 
Scotttish }'rce Church Missionaries, writcs to the Editor 
of that paper as fullows :-

8111,-" 'I'he language of the address to Madame Blavatsky on 
the occasion of bel' recent welcome to Madras by College 
Ntudents, and mOl'e particularly those of the Madms (Free 
Chnrch - of Scotland) Christian College, fUJ'nishes grol1nd for 
tleriou& retlection ou the part of those who teach Christianity and 
have at hear~ the extension of Chl'ist's kingdom, Taking it as 
all admitted fact (and I do not think it can be questioued) that 
Ohristiauity and Theosophy cannot go haud Joined in ha~ld, 
questions of vital impOl'tance suggest thelllsel"es, whICh 
demllnd llOlIeSt answers iu counection with this matter, and 
involuntarily one is constrained to as~, how far is the Madras 
ChJ'ititian College Ch1'istian beside beiug so in name P '1'0 what 
~xtent has the teaching, example and influence of the Ohristiall 
JITofessors of the Gollege il,tluenced and moulded the lives, the 
nctiolls and the morality of its students compllred with tho more 
recent lIud cllsual teaching and influence of 'l'beosophists P How 
fal' has the Madl'os Christian College fulfilled the purposes 
which its name indicates it is held out as fulfilling P What 
proportion of its students, who take advantage of the higher 
education impal'ted there,have been led to embrace ChJ'istilm· 
ity P Is the Madras Chri~tian College resorte!1 to for any other 
purpose than as a mottel' of convenience, as an institution 
where superior secular education can he obtained at smllll cOlll P 
Has the institution, as a matter of fact, bt:en tho means of 
Dlllking converts to Christianity, 01' has it only been a centre of 
high elas!! secular education P 111 it the legitimate -work of 
Christian millsiolljlJ'ies to impart a superior College education P 
Bow far is it tl'ue that, by educating the head, the heart clln be 
touched and convel'ted, and the inlIer life be moulded and 
converts to Ohrhtillnity be born P Is it pot only too tl'ue that 
the higher secular education, devoid of the sanctifying influence 
of Christianity, furnishes ample !lcope to its young uumoulded 
aspirants for the ripening of atheistical proclivities P Is the 
conversion of India to be accomplished or furthered by the 
higher education, or are missionaries neglecting their legitimate 
calling by devotill(l their enel'gies to the higher education PAre' 
not missionaries, in providing the higher education for the 
patives of this couQtry (atl ~itness -the Madras Cbristian 
College) literally giving " the children's bread to the dogs" 
and "casting pearls before swine P" Is the command of the 
Divine Master" go into 1111 the world aud preach the gospel" 
fulfilled by Christian missions mllintaining colleges at gl'eat 
expense for the higher secnlal' education P Reflections snch as 
these may well engage the seriolls at,teution of Ohl'istians who 
honestly wish the extension of Christ's kingdom; and whether 
missions should maintain colleges from which emerge, not Chris
tian seekers, but 'l'heosophists, Atheist!!, &c" is a qnestion the 
sooner discussed the better. 'l'he actiOIl of the students of the 
Madras Christian College appears to give the deatli·blow to any 
doubt as to whether the higher education, Buch -as is impartel\ in 
the venerable pile of buildings which the Rev, William Miller 
has labored for years to rear and -now known -as the Madras 
Obristian Oollege, is a legitimate agency towards bringing about; 

the conversion of the people of India P I do not wish to be mi~. 
1Jllderstoo~, I do not for a moment contend that the nutivl'R of 
the conntry should not have all the ad~lIntage" pf the highel' 
education; but I do say that it is a matter -for serious reflection 
and pl'ompt action whether missio~s clln Christiauize India by 
devoting the energy of their missionaries and its funds to the 
higher education; for there is no doubt that mission colleges are 
maintained on the plea that edncation dispels dal'kneslI, and 
with such light the educated will be th(l more easily Jed to 
embrace Christianity. How many are there who will exten4 or 
continuo their support (the sllpport which they Qan iii IL,fford 
except by personal privation) to missions if they but knew that 
their mOlley went to impal'ting higher education in colleges 
from which there have issued,-instead, of Christillns-'l'heo·so. 
phiats, Atheists, &c" who do all in their power to oppose and 
I idicule Christianity P" , _ 

It is but just to sllY that this writer has touched the: very 
heart of this grave subject. Lucidly he puts bis case, aIHi' 
earnestly we commend it to the attention of the supporters 
of foreign missions. We have been often-sometimes fairly
charged with uncharitableness of tone towards the mission
al'ies, We have had hut too good cause, in the series of slau
derous and violent attacks upon our private characters and 
motives by this class of mistaken persons, who so ill reflect 
t,he kindly spirit of their religion, But wben a fundamental 
question of miilsion-wOJ'k is put forward in the above half 
temperate spirit, we are ready to consider it impersonally 
and upon its mCI'its, 

It is a fact not admitted by Theosophists that" Christian
ity and Theosophy cannot go hand joined in hand," If only 
Exoteric Christian sectarianism is meant, "Deltn" is quite right, 
fOJ' that sort of wolf can nevel' lie peaceably besidl.' the lamb. 
liko spirit of universal toleriUlce 'fheosophy reprosents. Exo
teric theology, whether Ohristian 01' Mussalman, brings not 
pfla('e but a sword, !tnd would exterminate wher~ it cannot 
convince, But thel'e is a more divine aspect of the Chl'is
tian religion which breathes " Peace on earth and goodwill 
to men" with which we are in fervent sympathy, Like OUI' 

prototype Ammonius Saecas, of Alexandria, we qrollolll of_ a 
brotherly eoncol'd between men of tbc Illost di:verse creeds, 
upon a batliS of unity as to essontials and qlml'~ty as to extel'
nals, 

Thltt has been our utterance from the, first, and ever will 
be, The" teRching, exaniple and influenc'e of tha Chl'istlau
professors of the [Madras Christian] College has '! influenc~d" 
-the minds o~ their students to discredit -theil, professions, 
since they have proved themselves incapable- of justice to-
wards those with whom they disagree, Hence" the more l'e
cent and casual teaching of '1'heosopbists" has made the pl'O
founder appeal to their nobler naLure by eontl'aSt.: for, what. 
ever our enemies may allege, they cannot depy that e .. el'Y 
word written or spoken hy the leaders of this ThcOllophical 
agitation has been calculated tq infuse into the minds of 
Hindu youth a love of vil,tue !lnd of learuing, and a zeal to 
discover and emulate the best personal examples to be found 
in the national literature, If-as is certainly true-we have 
acquired a hold upon the love and loyalty of cqqege stu~ellts ; 
and Hc~ool boys, inaJl parts of India, it is because OU1' mo~'al 
teachings have been drawn fro~ indigenous SOUl'Gas, and 
instead of try~ng to make theJ~ ignore,,if not despise, th~ in
tellectual achleyemeuts of thell' progemtol's, \"e have showu 
~b,at the world ha~ _ ~?~ here pl'~dueed pbilsophel's lllOI'e 
Wise, pocts more lIlsplred, or samts more ;uoble. What 
"Delta" has remarked in the Madras Colleges, he migbt have 
seen in every Indiau city "\v hero there is a college 01' high 
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~cho?l ; the lads, whom their missionary or non-missionary 
mst.ructoi's are doing their best to wean tlway from Hillduism, 
are the most interested visitors at our receptions, the most 
t·nthusiastic hearers at our public lectUl'es. So marked is this 
fnct that Colonel Olcott hos already begun to fonn a Len~ue of 
Honor among the Indian youth, frOIn which must inevitably 
result the greatest beil~fits to the country. Dr. Christlieb 
of Bonn, says in his" Proi,cstRut Foreign :Missions" (Lll.nd, 
2nd Bdit.ion, page 27) tlmt" Students in the Colle~es of India 
abandon supel'stition, ollly to adopt cOlllplete religious indif
feren~e or nihilism." If Theosophy oidy sa\'ed them from thnt 
it would deserve charity, but it does frtr mOl'e-aR everyone 
knows. He distinctly says t1mt " What India lH'cth, is not so 
milch academics, as Christian elementary schools" (pngo 184), 
:Lnd that the chief aim of those schools is" lIOt to tmin youll~ 
lIlCIl to be Government oflicials, but to become active Church 
members, teacherll, and pastors. !lIission:l1'y intcrcsts, as 
such, do not extend beyond this." (page 182.) '1'he italics are 
llis, and" Delta" is advised to get the people Itt home who are 
with such privations supplying' funds for the misRionary col
leges, to ponder these candid admissions: now that we 
lmve quoted them, they will be re!Ld widely enough ill 
India. 

The" conversion of India" is, we should sny, decidedly 
not to be accomplished or furthered by the higher education: 
just the reverse. If olle seeks the most lIumerous and 
Btriking examples of answering and unquestioning ortho
doxy, wHere does he turn? 'l'o the higher educated class of 
the 'Vest or the East? Or to the social helots, the pariahs, 
the castes most stupid and illiterate? Who Itre the boasted 
thousands of Asiatic Native Christians, hut the lowest of 
t.he social strata? Everybody knows this~none bette l' 
than the missionary managers of Iudian colleg'es and schools. 
We have but just spent some months among the higher 
clas~es of Great Britain, France and Germany, and it is 110 

exaggeration to say that scepticism is becominO' so creneral 
j,hat t,he most spiritually-minded among the educated 
dltsses are feeling about in all directions, among all philoso
phical Rnd scientific schools, for some fragments at least of 
csotericism to rest theil' soul-yeamings upon. This is why 
thcre has suddenly sprung up so great au interest in Theosophy 
lind its transmitted teachings from the Aryan sages. No': 
if the good working people fit home, who pinch t.hemselves 
that millions may strealll into the boxes of missionary socie
ties would "convert" the Indian youth, they should not 
!ake them. through college. ~or, the mO~llellt,they get 
Im~med wlth the love of leal'J1lllg, lind theIr faculties are 
t,'[llned to research, they are sure to become Theosophists 
/iooner or later; for they can then appreciate the beauties 
hidden under the exoteric marks of their nat,ional relictions. 
"Ve have in the Society alrendy more than four hu~dred 
graduates of Indian colleges and univerSities, among them 
the highest honour-men in science. Both the uold and 
!dlver medallists of Calcutta University, of the clas; of 188;3 
Hre 'l'heosophists; and of the two young gentlemen wh~ 
:tccompanied us to Europe, lust year, 0110 (Babl! Mohini) 
IS an 1\1. A. and B. L., of Calcutta, the other (Mr. Padshah) 
a B. A., and fellow of Elphillstone Col\eg£', llombay. Find 
six graduates anywhere in India, and the chances are that 
!mlf are either members of the Society already or only wait
mg for t~e chance to become so. Of the elder generation 
we .can pomt to a large number of judges and judicial officers, 
le~lslators, college professors,' pt'actisiug IIL\vyers of the 
HIgh Courts, engineers, doctors, editors, educationists or 
dewans, zemindars, maharajahs, rajahs, etc., etc. ' 

. The extent and !'amification of this movement among the 
Illghly educated Hmdus, of the younger generation and of 
the ~Ijterest it has excited in Hindu Philosophy, is ,:ot even 
suspected by the average casllal obset·ver. The native press 
kstifies t,o it, and the reports made by Our Branches, to the 
late Annnal ConYeution, of the literary and educational 
results of tho ycar, place it beyoud donbt 01' denial. It 
matters not whether the colleges have educated these stu
dents in abstrlLct science, mathemat.ics, languages, medicine 
or Inw-they all find in Theosophy what satisfies their rea
son~ ac?ords with tl.lCir intuitions, and nppeals to the highest 
aspn'atlOns of theIr hearts. What wondcr then that the 
recent.ARsnnlt upon :MadAme BIavatsky has' failed to inflict 
the sh.ghtest permanent injury upon, a Society like ours? 
The 11Igh rampart of Truth, which encompasses it, is im
pr(>gnable. 

• 

CllRISTIAN lJIYSTICISJI. 
• _,' " ,t, , , . 

The most ~mpol'tant lnysteries. iLf the Ohristian Religion 
esoter'ically explained. 

Colleoted and tmnslate(l from the German froin papers 
left aftel' his death by BARON VON EKARTSHAUSEN. 

1. 
Thc Union of the divinc principle of Nature with the 

divine principle of !11m!. 

TlllmE exists a tie Letween the divine principle of N atllre 
(G~d) twd the divillo llrinciple of Mall (8pirituo.l man), by 
whIch mall lI~ay ullite himself to God. This tie is nlLture, 
which nmy be considered as 1\' mirror in which the law of 
God is I~etiected, and by studying the wOI·ks of nature, we rise 
np to God, while in proportion as we fit ourselveR to receive 
the divine light, that light is !:lent down upon us until we 
obtain perfect kllowledge. The schodl which 'teaches the 
divine laws ILnd attempts to guide mall so that he may recog
nise these laws iu God, in N atnre and in hiniself, is called the 
school .of di,:ine (supreme) wisdom or Theosophy. It is A. 

school III W luch everyone can be admitted, provided he is 
able to I'P"ei\'c spiritual light, and there is only one infallible 
teachCl:-tllll di\:illc prin.ciple in man or the spirit of God. 
The obJcct of thIS I:lehoolls to teach a trlle knowledge of Man, 
a trne knowledge of Nature, and a true knowledge of God, 
and tl~e oocnl?ation of th? teachet· ?ollsists in developing \llan's 
facultIes untIl he obtams phYSIcal, intelleotual and moral 
perfection. There are those in that. school who are the select 
and othel's who will be rejected, but selection or rejection 
does not depend 011 arbitrary rules, but on the capabilities of 
the disciples. . 

'1'he mass of ILankind and even the clergymen who are 
only attracted to that school by exteriol' forms, are incnpable 
of compl·ehe.ndiug to wbat extent knowledge and perfection 
may be attamed there. 'l'he method of teachinO' consists in 
It gradual rising f"om animal man to nature, froom lIature to 
~~d ; or ft'om expel:ience to reas?n, fro;n reason to experience; 
It If! both a deductive and an'lllductlve met,bod, 

'1'0 the ~r~inary scientist our method is unknown. They 
deduoe theu' Ideas only from sensual perccptions, and if they 
attempt to ILpply these deductions to supersensua.l matters 
they are liable to cOlllmit the gl'avest elTors; because t,hei 
thereby Il.ttempt to compare two extremcs aHer losing sicrht 
of the lillk that connects them. Onr school connects the 
extel·iOl· with the interior, the lower entreme with the 
middle ,link, and so rises up bigher; it investiO'ates the 
physical-material; the natuml-spi1'itttal, and the sPirUnally
dit'ine. It teaches the connection of the four worlds, the 
divine,. spiritual, elem~ntal or astra~ and the physical or 
1Iiate~·tal worlds, al~d, glves us therefore a complete system 
of scmnce; very dIfferent from the patch-work of material 
science. 

The noble?t facnlti~s of man a~'e Reason, Will and Activity, 
nnd the object of 'l heosophy IS to develop these faculties 
to perfection. In the schools of tbe world we see reason 
without will and activity,-lLctivity and will withollt 
renson,-will without action,-reason without action -and 
active reason without guod will. The true disciples' of the 
school of wisdom unite renson, will and activity, and thereby 
perfect their physical, intellectual and moral nature. Man 
ought to see in himself the image of God and behold in 
Nature the character of its divinit,y; he ought to see God ill 
Nature and to lelll'n to kllow the foul' centres of the ulliver~e 
the centres of tho physical, astral, spiritual and divin~ 
w(H'lds, The centre of the physical world is matter, the 
basis of' material nature, which furnishes the material for 
all forms; the centre of the astral world is the active power 
of nature expressed ib organised forms j-the centre of the 
spiritual world is the mind, and the centre of the divino 
world ill wisdom. A knowledge of these four centres 
rcmoves all evil; it bailishes po\'erty, sickness and pain 
fr~m the physical plane j it removes passions, vices and 
Cl'lmes from thJ moral plane, anel from .the intellectual 

. plane it drives away ignol'ance, prejudices and superstition. 
It cures. the threefold diseases of humanity by a pcrfect 

'knowledge of man, a perfect knowledge of nature, and a 
perfect knowle(lge of God. 

The first requil'ement in our school is reason; but reason 
to be useful must be able to drive nwuy pussion, and to 
distinguish between sentiment, desire and ideas. Man's 
body is mortal, ,his soul is animal, and his spirit is earthly. 
He must render his body paradisiacal, his soul angelical, 
his spirit celesti&l; th~ means to do this is the acquiremena 
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of wisdom. Our science teaches us that the seat of the real 
ego at the present state of evolution is in the mind,· but 
the mind is still clinging to matter,: it is so to speak 
incrusted by the principle of matter', which is the true 
Ol'iginal Sh~ that is inherited by us from our pltl'ents.'I'his 
illcrustation is the cause of sensuality and love of self -and 
the cause of all evil. Redempt-ion lIud regenemtion cOlH!ist 
in a separation from that bark which cliugs to t.he trunk 
llf tho spirit, in a removin:IJ of the stone from the door of lite 
sepulchre by the: angel of tmtlt, so that the spirit may become 
l'diSUlTecLed and obtain its freedom. -

In 'the most interior nature of man there is II substance 
which has the property of separatin-g that bark from -tho tree 
and rolling away the stune from the tomb. 'I'his substance 
is the varadisiacal being, which at the so-called fall of 'lltal~ 
WIIS attract.ed to matter and is now ill its prison. Our 
school of 'I'heosophy teaches how this paradisiacal principle, 
c;dled ymce, llIay be separate(l" from the gross principle of 
matter, which is called the Cllrse, and how it may _be used, 
to make human nature divine and by overcoming man's 
animal nature make him immortal. 

'I'his paradisiacal substanoe is called the Ch1"ist it it is the 
metaphysically indestructible form w~erei~ dwells the spirit 
or God,: and which can communicate with mortalm~n. 'rhe 
spil'it of nature§ over which man was once a superiol' gained 
the supremacy over him. Man then became mortal and 
subject to the elemental fOl'ces of nature i but by reuniting 
llimself with his divino principle II through C!trist,~r he 
again obtains his regal di~mity and power. '1'0 effect this 
it became necessary that the Christ$ principle should take 
the human forIll (in num) in order to act through the inter
mediate principle (astral man) upon the gross matter. 
Wisdom and Love are uuited in Ghrist j his blood-which 
means the sanctifying po wei' emanating from him and per
vading the lower principles-transforms the animal mau into 
tlle spiritnal man and makes the resurrected man one with 
himself. 

The d-iilin~ blood of Christ produces a solution of the 
grosser (astral) materials of the body, and man by partak
ing of the d-it,ine bod.y of Clt-rist (assimilating the higher 
principles with the purified lower ones,) eats the bread of 
augels and ddnks from the water of life, that is to say, his 
rca,son, will and activity become invigorated IlUd act in 
accOl·dallce with their high destiny. 

Snell is tho meaning of these symbols in the Christian 
religion i a meaning which is only known to the few. 'I'hc 
body and the blood of Christ and its redeeming powers are 
actual realities and truths, although iu a very different 
sense fl"Om what is commonly understood. Christ" (the 
divine prillciple in mall) is actually the true and only redeem
er and regenerator of mankind. He alonc will hring the 
phy~ieal, intellectual alld moral natl,lre of man to pedection, 
and he will do this through his own divinely-human sub
Illance, and this union of the human principle in man with 
the diville, is the highest sacrament, which in itself embodies 
all the powers of all othei.· sacraments 01' mealls to perfection. 

The regeneration _of man by Baptism with the water of 
life and the d'iviue 6ph--it is a necessary result of that eolU
llIuuieatioll and the true science of the priests of the order 
of Mclchisedeck. 

(To be contbwed.) 

• 
(Coll~intled from Number 62.) 

'l'.(lE A'l.'MA nODlIA OF SRIMAT SANKARA 
CHAEYA. 

(TriO/slated f1"OIl~ the Sanshit bV B. P. NARAsuuJI.m, 
- _ P. T, S-), 

- 12. St1t~la $,arirq.m ::-is that which is made np of five-
foldly sub~divided five grand elemente of Earth, Water, Fire, 
A. iI', a~l~-Alpls1l' or_ Bther, which is the creature of AgajJ~i 
l:)anchlta P-tarabdha ¥arrna and which is the scat of the 
enjoyment of })leasure and pain, joy and sorrow. 

,. Lower pnrt of the 5th principle. 
t Six!!! principle. 
::. SC"ellth principle. 
§ Fourth p~illciple. 
II Seventh principle. 
~r Sil,tll pl-illciple. 

- $ The activity of the sixth vrincipJe transmitting ilij vibrt.t,ions to 
the fifth and fourth. 
~. Xl-iii/ill" (llwdlls). Adonai (Cabalist-) 

'llhe melhud of Panchikaranam. 
Pancltil.aranam means the mixing together of the five-fold 

sub·divisional pfwts of each of the five-gl'lllld clements, viz_. 
Earth, WILtel', &c'-

The process of sitch mixt!tre :-
Of the five grand elements, divide each illto two part_~ 

keep one pal·t separate, and divide the other pm't into fUlIl' 
sub-divisional parts i and the blending together of each of 
thc~e fOjIr sub-divisional parts successively with ono Imh
di\'isionni part at a time of every other grand clement i" 
what forms Panchkantuam. For illstaIlce, divi(le the Barth 
clcment into two parts i h'ep aloof one part, alld sub-divid .. 
the second part into four parts again. \Yithout mi~ing thc~u 
fOUl' sub-division!!l parts with the first part of the earth element 
already set apart, yuu must mix eaeh of these sub-divisiona I 
parts with one sub-divisional part, at a timo, of every other 
grand element (Here earth element is excluded). 

The following table of .l;'a.nchikaranam is iutendcd to illus
trate in detail the names of Manas, &c.) resulting from thn 
said process of mixture :-

TUE lcXE~II'Ln'ICA'fION O~' AKASAM. 

The description of the Tatwams, resulting from the COUl

mingling of the fourfold.divisional parts of 4kasam and 01H: 

sub-divisional part at a timo of every othel' grand elemont 
than AkUsam, is as follows :-

(a). From the union of one of the four sub-divisional parts 
of Akasam and one sub-divisional part of Earth or Mutter, 
Sprftllg Ahank,£ram. 

(b). By a similar process of the union of a part of Abisam 
aud a pal·t of Water, resulted OJ,-ittCtni. 

(c). A part of Akasam and a part of Fire together Pl'll

duce~ Bwldhi. 
(d). A part of Akasam with a part of Wind or Vayuvu 

yielded M{w(!s. 
The first and unsubdiyidcd portion of Akasam became 

Allt/uthkarallam. 
TUE EXEMP[,H'ICA'l'ION 0[.' VAYUVU. 

(a). On the similal' process as above 
a part of V,l.ynvu + ,1 p!trt of Barth = Apitnav(i!jltt,u. 

(b). Do_ + do- 'Yater = P/",lnfwayuvtl. 
(c). Do. + do_ Fil'e = Ud'Gllav'G!Jw:,,-
«(l). po. + do_ AkftsnlJ1 = Sam.inavdY1tl)l(. 
Tho unsubdivided first half of Y'\j'uvu became liZ/(iila-

lJiiYll-vau. 
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TIlE EXHIPLIFICATION OF FIRE. 

(a). On the above process ,. 
:t part of Fire + a part of Earth=Ghranendnyam.-

, , . The sense of Smell. 
(b). A part of Fire + a part of Water . Jiwhendriyfull.

The sense of Taste. 
'(e). Do + do. Vayuvu=Twagendrii,am.-

'1'he sense of Touch. 
(d). Do + do. Akasa=Srotrendriyam.-

The sense of Hearing. 
The 11l1s11bdivided half of Fire became Cltak,~httrBndriya1n.

The sense of Sight. 
'fifE EXEMPLIFICATION OF WATER. 

(0). On the same process 
a part of Water +a part of Earth=Gandha.-Smell. 

(b). Do + do. Fire=Rupa.-Form or Shape. 
(0). Do + do. Vayuvu=Spal'sa.-Touch. 
(d). Do + do. Ak{~sa=Sabda.-Sonnd. 
The ummbdivided hal£ of Water became Rasa.-Taste. 

TIlE EXEMPLIFICATION OF EARTH OR MATTER. 

(0). Again on the same process a part of 
Earth or Matter + a part of Water=Pa!lvindriyam.

'fhe sense of Excretory Organs. 
(Ii). Do + do. I<'ire-Padendriyam.-

'1'be sense of Feet. 
(0). Do + do. Vll.yuvu-Panindriyam.-

The sense of Hands. 
(d): Do + do. Akitsa-Vage/Ull'iyam.-

'fhe sense of Speech. 
The ullsubdivided half of Earth element became Dnpas., 

t",/(lriyam.-The sense of Genemting or Generative Organs. 
'rho group of Panchikaranam (Pallchikaranakadam-

lJam) :- , 
1. Antluthkaranam, Sam{~navaynvu, Srotrendriyam (The 

sense of Hcaring, or Ear), Sabda (Sonnd), Itnd V{~gcndriyam 
(The sonRe of Speoch, or J\fouLh)-theso five form the 
G l'O\1pof Akasam or A kasakadambmn. 

II. Manas, Vy{mavayuvau, Twagendriyam (The sense of 
Touch, or Skin), Sparsa ('rouch), and Pilllindriyam (Tbe sense 
of Handling, or Hands)-'-these five form t,be Group of 
Vil.yuvu or Vayukadambarn. 

III. Bndahi, Udanav:tyuvn, Chakshul'cndriyam (The sense 
or Sight, or Eyes), Rllpa (Shape or FOl'm), and P:'tdcndriyam 
(The sense of Feet, or Feet)-these fivc form the Gronp of 
Fire or Tejahl.:ada7nbam. 

IV. Chittam, Pr:inav{~yuvu, .Jiwhendriyam (The sense of 
TaRte, 01' Tongue), Hasa (Taste), and Payvindriyftlll (The 
Rellse of E)(cretion, or E)(cretory Organs)-Lhese five form 
t,he Gronp of Water or Jalalwdambam. 

V. Ahank{~ralll, A panavayuvu, Ghr{mcnclriyam (The scnse 
of Smclling, Qr The Nose), Gandhn. (Smell), and Oopasten
dl'iyam (The sense of Generating, or Generative Organs)
these five form the Group of Earth or Matter or FriUlVi
j,-adambarn. 
• 13. S1!kshrnasariram :-is thn.t which is composed of five 
,ayns (Prana, Apana, Vy{ma, Ud:l.na, and Samana) hesita
t,ing Manas, deter'mining Buddhi, and the Senses (Touch or 
Skin, Sight or Eyes, Hearing or I~ar, Taste or Tongue, 
and Smell or Nose; and Speech or Mouth, Hands, Fcet" 
.Excretol'Y Organs, and Generative Organs), is born of 
small or Sukshma clements ulidivided into five parts, and is' 
t.he chief internal seat of the enjoyment of pleasure and 
pain. In brief, Sukshmasariram is the one internal sen.t of 
experiencing that pleasure and pain which is not to be 
found in Atma. . 

14. Karanadeham is the prop and support of the other 
t,wo dehams, viz., Sthula and Sukshma. The indescribable, 
the eternal Maya or A vidya is the means or Upadhi which 
causes the Sth/lla a,nd S'ltlcshma dehams. But we ought to 
:<SSllro onrselves that that Upadhi is quito different from the. 
tln'eo Sariras-Sthlila, Sukshma, and Karana; and that 
.liM itsclf is made known by Al~a1nsabdam. ' 

15. Ail a crystal, covered with divers-colon red clothes, is 
st.ill pure, so the pure Atma, though enveloped by five 
Knsalns (viz, Annamaya, Pl'anamaya, .Manomay.l, Vignyana
mnya, and Anandamaya) along with Hunger, Thirst, Sorrow, 
IJove, Dccripitllde, and Death, is still_ nntouched by, uncon
ncctcd with, and different from, any of those outer sheat,hs. 

16. All you separate rico from husk· and dust{ so, by 
means of Sravalla, 1Ilana1la and lVidhid7lyasana, you ·should 

nscertail1 what is Atrua', and know him to be separ~te from 
this body composed of five Kosams. 

17. Akasam, shapelessly existing everywhere, is reflecterl 
only in the pure transparent substnnces. So also Atma, 
who is shapeless and is everywhere, is reflected in, and seen 
by, the pure mind alone, which is not stained with Love, 
M6ham, &c. . 

18. Atma, who is separato from Sarira, Senses, Manas, 
and Buddhi, and who is an unconcerned witness of the action~ 
of Antluthkamnam which is made up of MlLna", Buddhi, 
Chitta and Ahank{Ha, mnst be known as t,he sovereign 
who disinterestedly supervises every deed and action of the 
VazirR, &c., in obedience to his OJ'de!', 

19. As the Moon, screen,ed by the passing clouds, seems 
to move, so Atma, covered with the objects of senSe8, 
&c., (Indriyal'ishaynmnltt) seems to move, and act, with these 
senses, &c. But the Mttmukslm~ or tho Aspirants of Mokslul1'11 
(or Nirva na) must u nderstllncl Him otherwise -as unconnect-
ed with the action of any such senses. :. 

20. As we attribute blueness, &c., to the s~y, so we 
ignorantly athibute body, senses, qualities and actions, to 
that Sacltohidananda Atma. . . 

2l. The attl'ihutes of agent and subject ILre as falsdy 
attributEtd to Atma, as the motion of water, wherein the 
moon is reflected, to the moon herself. This is the outcome 
of the ignorant mind. 

22. ALma is also devoid of Raga (Love), Iohchha (Desire), 
SlIkha (Happiness), and Duhl.:lut (Misery), which qualities are 
the issues of Buddhi, for thcy are preselit in Ja[Jrat (wake
ful state) and Swapnlt (dreaming state) alone, and absf'llit 
in Sushupti {sleeping state}, i. e., in the absence of Buddhi. 

23. Thcn it is doubted what the chnracteristic feature 
or Swal'upa of Atma is. As light c1Htrlicterisef! the SUII" 

coolness witter, and heat fire; so Sath, Chith, Anarula, 
Nitya and N innalatwa typify Atma. 

24. JiVII, the reflection of Sachchidatma,witJ, the determin
ing qun.lity of Buddhi, and wilholtt having any experience 
of the teaching of Srutis, pretends to recognize t,hings. 

25. Atma hn.s no Vilcu,rani and Budd"i has no Gnyanam 
at any time. Still Ji,n, mistakihg itself for Manas, &c., 
regards itself as the doer and observer. 

As the iron-ball, becoming one with fire, possesses the quali
ties of redness and burning; so Atma (to all appearances), 
beoomingone with Anthl~hkaranam, seems falsely to think that 
He Himself'is the doer Itnd seer; but these latter qnalitief: 
of doing and seeing do not really exist in Him. This if! 
how 1tlunmkshus ought to understand Atma:. 

26. N ow, how does Atmn, imposing upoh Himself other 
qualities, experience pleasure and pain P 

AFl tbe fear is the necessary consequence of mistaking 
a rope in' darkness for serpelJt; so the mistaking of 
Atma for Jiva is the sonrce of all pleasure and pain, and 
the fear of several births and re-birt,hs. But the clear know
ledge of the distinctions in the two cases is the crid of all 
fellI'S, a.1I miseries, and all births and re-births. 

27. Why will not Atmn. be recognized by Buddhi, Chit
tam, and Manas, which Rre so close to HIm P 

'fhe fact is that, as tho light enlightens the globes, &c., and 
shows tbem out, while these globes, &c., themselves In retul'll 
eannot enlighten orshow out that light; so Atma enlightens 
and enlivens the Manas, Buddhi, Chittam, Ahankaram, and 
the senses, b~t cannot, wit,hont Himself, be in return enlight-
ened and enhv(llled by them •.. :. . 

28. Whcn it is said t,hat Atma, tbough not comprehensible 
by Ahankaram, is still cognizable by Ol1yanantaram, it is. 
replied that there is rio GnyanMitaram apart from At,ma. 

For, as one light does not require the help of another li"'ht 
to make itself known, so Atma, who is but Gnyallam, ne~ds 
no other Gnyanam to kriow Himself. 

29. Then, if Atma. cannot be known by Buddhi, &e., 
what are the inellnS of knowing Him? As the decisive 
word of a lapidary distinguishes a preeions stone from a 
worthless one, so Atma is knowable by the help of Maha
vakyams, i. e., Vedas, which tell us that all the difference 
between Kinckidgnyatwa Jivatmlt arid Sarvagnyatwa Para
matma is chimeric~l, n.nd lies only in disquisition and 
not in the real import of the etel'lml bliss of Suslmpti. Cf. 
-the distinction of largeness and smllllness of seas exists 
only in the presence of shores and disappears in theil' 
(shores) absence. 

ao .. So long. as one fancies a serpent in a rope, 80 long 
is he sunk in that fear; but no 'soouer does the distinction 
between rope and serpeJ?t creep, in, 'tha.n doos the dread 
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of the serpent vanish from one's mind. Therefore, you 
should know once for all that all the bodies are creatures of 
.Avidya and are subject to d'ecay and deatb,hunger and 
thirst, sorrow and love; and that your Self is that Bra/una, 
who is above all Avidya, and is not affected by old age, &c. 

31. [Having explained (in Slokams 15-30, both inclusive) 
Sravanavidhi which teaches us by. Vedm·t!Lam (the meaning 
of Vedas)to see that which is on the other side of our physi
cal sight, ]!antinavidhi is now explained in the following five 
Blokams, i. e., 31-35, both inclusive.] 

It should be known that Atma is characterised by" I," 
because He is different from Sthula, Sllkshma and Karana 
Sarirams, has not those six changes of AsU, Jayate, Vard/.ate, 
Parinamate, Apakshiyate and Vinasyate; and that, be
cause he has no senseB, he ha8 therefore no sensations as well. 

32. That because Atma has no Manas (has no Pranam, 
is pure, &c.,'a8 Srutis tell us), He has no Sorrow (Duhkha), 
Love (Raga), Hatred (Dwesha) , &c, 

33. [Wbat a Chela experiences by the help of a Guru, the 
aut,hor explains in the following three Slokams. ] 

The author says, "I (Atnm) (having no Buddhi) am 
Nirglwah, i. e., have no Gunams or attributes; (having no 
senses), am Nisltkriyah, i. e., action less ; (having no distinct.ion 
in all three conditions of Jagrat or wakeful state, Swapna 
or dreaming state, and Slls/mpti or sleeping state), am 
N;tyah, i. e., everlasting; (having no Manas), am Nirvi
kalpah, i. e., desircless; (having no connection with any
thing), am sinless and omnipresent; (having no Lingadeham 
filled with Shodasakala or 16 kalas), am Nil'vihmllt, i. e., 
formless; (having no relationship), am Nityamttktall"i. e., 
l:!eparate; and (having no Antil.hkaranam, the creation 
of Avidya) am Nirmala/t, i. e., have no Ragadirllpa MaUnyam 
01' the dirt of Love, Hatred, &c. 

34. (What is the Swarupam of this Atma?) "I, i. e., 
Atma, like Akasam, am an endless entity pervading the in
side and outside of the whole universe; am always impartial 
:l.l(d not bound by any ties of affection, &c. ; am pure; and, 
being full and filling everything, am motionless. 

35. "I am that very Brahma who is the embodiment of 
t,he eternal entity, purity, freedom, oneness, cternal and un
divided bliss, non-duality, and that which is endless and in
destructible in all the three periods of time." 

36. That the gl'andel>t dcsire of the Mokshik form can be 
fulfilled by Sravana and Manana, is explained by Nidhidhya
sana. 

'l'he constant practice of thinking, in the aforesaid ways, of 
one-self becoming Brahma, destroys the powers of .Avarana1lt 
and Vikshepa, both of Mayic origin, as the best medieine cures 
a disease. ' 

37. (To practise this Yoga or what is said above, certain 
necessary methods and conditions will be explained.) 

Sitting in a solitary place, being desireless, curbing pas
sions, fixing Buddhi upon nothing else than Atma, one 
should meditate upon the identification of one-self with that 
Atma who is one and Allantam, i. e., has no distinction of 
place, time, and things. 

38. In response to the question, which naturally snggests 
itself, viz.," How is it correct to assert the oneness of Alma 
while thi& perceptible world exists in Jagradavasta f"-it is 
said that one, possessing pure Antil.hkaranam 01' internal sense 
(in othel' words mind), immersing this percflptible universe 
in Atma, must always meditate upon one's identification 
with that Atma who is like clear sky or Akasa. 

39. [Now it will be told how to reject thi3 world as the 
creation of Avidya and how to ascertain that oneself is 
Atllla.] 

One, that has the knowledge of the realnatul'e of things, 
rejecting everything that pertains only to shape, class, &c., 
as the child of Avidya, will assume that fOl'm which fills all 
:>pace and possesses S(tt, Oltit and Allandaln; in brief, will 
become Atma Himself. 

40. Again, it may be asked, "How can the oneness of 
Atma be asserted while the existence of TripI/ii is quite 
palpable P" 

In reply, it, is said that, sinco Atma is the embodiment of 
Ollit, Ananda, and Elwtwam or Kevalanlpi, the differences 
of Triputibhavams cannot creep in; and that Atma is self
refulgent alld self-Ilhining. 

41. [From the 37th-40th Slokams (both inclusive) 
Manana Niyamam was explained. Now the obvious resnlt of 
meditating upon that pllre Atma will be told.] 

According to the above process,by incessant D1Lyanam 01' 

meditation in AnWlkaranam/ Gnyanam is created; which 

Gnyanam will, like fire,· burn to ashes the whole world of 
Agnyanam. 

42. Here it is stated that, as the identity and unification 
of Jiva and Atma is known, the Avidyaic belief tpat himself 
is body, senses, &c., will vanish; and one will see in one-self 
that undivided and indivisible Atma. 

As, when dawn expels the previous darkness, the sun 
shiues most brilliantly; so, after Gnyallam dispels Agnyanam 
or mental darkness, the sun-like Atma shines like a glorious 
light. 

43. [While Atma is always glowing in the form of 
Gnyanam, how is it consistent to say that He cannot be ap
proached during the period of Agnyanam, but only by tho 
help of Gnyanam, after a time? This seeming inconsistencj 
is removed by the following illustrative explanation.] 

Just as the wearer of a neck-lace is unconscious of it-the 
tangible real thing-when his mind is directed away from it 
or is engaged upon something else than the neck-lace, and 
to him it is practically not existing, but existing only when hi/:! 
mind is brought to bear upon it ; so also the lOiping-o.tJ of 
Avidya or Agnyanam, which is Gnyanam itself. enables ana 
to know Atma. . 

44.· [How is it right to assert the identity of Jiva and 
Atma, while it is natural for Jiva to have a separate ex
istence from Atma?] 

The same delusion, which creates a thief ant of the trunk of 
a tree in the dead of night, leads us also to fancy the attributes 
or essence of Jiva in the Omnipresent Brahma. But, when 
the true nature of Jiva is known, the essence of Jiva 
ceases to be seen in Brahma. 

45. As the sun-rise heips a man, groping his way in utter 
darkness, and ignorant of sides and directions; so Gnyanam. 
resulting from the practical knowledge oithe identity of Jiva. 
and Bl'ahma, rooi;s out all the fanciful distinctions of I amI 
mine. 

46. The perfect Atma-knowing Yagi, with his Gnyania 
eye, sees the whole world as eJ:isti7~9 in himself and as 
his sole Atma-like self. 

47. [How can you say that this world, which is plainly 
visible as an independent entity, is nothing differentfroll1. 
Atma P The reply is as follows :-] 

This whole world is Atma and nothing but At,ma. As 
there are no vessels, &c., which are not made up of mattel', t;O 

there is nothing which is not Atma. Consequently, the 
Gnyanee, or one that possesses Guyanam, sees or regards the 
whole world as his own self. 

48. The shirking off of the pre-existing three U padhis, 
viz., Sthula, Sukshma and Karana, and three attributes 01.' 

G'ltnams, viz., Satwa, Rajasa, and Tamasa, by an Atma
Gnyani, is said to be Ji:vamnukti. Such Gnyanee tiS is in 
this condition, with the concomittants of Sut" Chit 
and Ananda, assumes the form of Brahma, as an insect
Kim-assumes the form of a fly-Bhramura. 

49. Having tided over the great ocean of desire by the 
help of a ship-Gllyil.nam,-and killed giants-Love, Hatred, 
&c.,-the Y ogee is seen possessing the means of Sama, Dama, 
Ul'amti, Titiksha, &c.. and fixing his Chittam on .Atmu. 

50; The characteristic of a Jivll.nmukta is us follows ;
'l'he Yogee, who is a Jivunmukta, having rcnounced all ex

ternal pleusures as transient. and overwhelmed with the happi
ness of knowing and seeing and becoming (rather atta.ining) 
Atmaswarupa, always shines most brilliantly by self .und un
borrowed light as the light in a vessel 01' a globe. 

51. [What kind of life must a Jivanmukta lcad till 
](a1'ln1'c effects are all exhausted ?] 

'rhough he is a mere spectator in StMla, HI/kslmla and 
Km'ana Dehams 01' bodies, the Atmagnyani or JivanmukhL 
must regard himself to be, like Akasa, intact with the 
attributes of Sthulatwlt, Sukshmatwa, &c.; t!:tough hc knows 
everything, he must be as all ignorant person; and he must 
not have a. liking for the enjoyment of the undesired-fot' 
pleasures when such happen without his efforts. Ue must 
pass over all pleasures as smoothly and as uncoI}cernedly as 
wind. 

52. [Where is VidelLa Kaivalyam whcn Sthula, Sukshma 
and Karana Dehams or bodies are all destroyed?J 

As water mixes with wi1ter, ail' with ail', and pre with fire; 
so, after the three kinds of outer cloaks, viz., Sthllla, Sllkshma 
alld Ka.rana Sal'iras, are destroyed, tho Gnyanee becomes 
Illost inseparably and i~divisibly one with tho all-pervading 
form of Brahma. 

53. Who is Bmhma ? 
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That something, than possessing which there is nothing 
more advantageous to be possessed, whose happiness or blisfi 
iR hicrher than the highest kind of ha.ppiness or bliss, and 
further than which nothing is to be known, is to be regarded 
as Brahma. 

5·4. 'l'hat something, aner seeing which there is nothing 
more to be seen; after becoming which there is nothing more 
to become, or, in other words, there is no more rebirth; and 
after knowing which as oneself there is no more to be known 
-that something is llrahma. 

55. That something, which fills eVOl'ything brimful and 
crosswise, above and below; which iii of the form of Sath, 
Chith and Ananda ; which is indivisible or has no second to 
it; wl~ich is endless; which if! always present; and which is 
one and one alone ;-toat something is Brahma. 

56. 'What is viewed by the Upanishads as everlasting, as 
the very form of perfeet and undivided bliss, and as the unity; 
'while non-Brahmic DoM.s, Indriyas, or senses, &e., are 
regarded as false and powerless-that is Brahma. 

5i. [It is said that Brahriut, Vishnu, &c., possess perfect 
bliss. Then, why do not those, that perform sacrifices to obtain 
the Lohams or regions of Brahma, Vishnu, &c" become Brah
ma himself ?] 

It is replied that the bliss of Brahma, Vishnu, &c., is only 
a unit in the great whole of the perfect bliss of Atma. 
They-Brahma, Vishnu, &c.-possess a proportionately very 
smail amount of bliss, and arc proportionately very small 
beings. 

58, [While it is palpable that every body loves the non
Atrnie Deha, Indriy{ts, &c., how can you assert tha.t Atma 
alone is the object of our love?] 

Since Atma pervades everything, and every deed or action; 
like ghee in milk, when we love anything or any work, we 
love, not the thing or work, but the underlying AtmlL in 
t.hem both. 

59. [Here below it is explained how to know that A.tma 
is pervading everything and everywhere.] 

What is neither thin nor thick, neither short nor long, 
lleither lives nor dies, possesses neither form, attribute, caste, 
nOlO ,name, is llrahma or Atma. 

GO. What gives light to SUll, moon, stars, &c., and what 
f·n.nnot be enlightened by sun, moon, &c., and what lighteus 
all these shining objects, is Brahma. 

61. Like a red-hot iron ball, Atmf}., pervading the 
wholewol'ld both inside andontside, enlightens it; but, without 
iJeing cnlightoned by anything else, shinos with its own light. 

G2. Brahrna is something distinct and different from tho 
world; yet there is nothing which is not Bmhma. Like water 
in the mirage, the existence of the world, as distinct antI 
different from llrahma, is a myth. 

63. From the real wisdom, true know ledge, or Tatlca-
9nyana, it is eoncludefl that everything, that is ~een anti 
heard, is that Individual, Bath-ChiLL·Ananda Brahma 
Himself, and no other than Brahma. 

64. [Why is not that Omnipresent llrahma visible alike 
10 Agnynnl1, Cltaksltus or Agny::mie eye as well as to Gnyal1a 
Ohak81ws ?] 

An AtrnagnYll.ni alone can see the Omnipresent 
Sath-Chith-Ananda Atma; while one, that believes ill 
1,]10 fact that body, &e., are themselves Atma, eanoot see the 
Omnipresent At,ma, as a blind man cannot eye the brilliant 
sun. 

65. The Jiva,-being purified ofall kinds of filth which 
:is the source of all Sallsara, by the gnyanam acquired by 
means of Sravana, illannn, &c., as aforesaicl,-shines like the 
.bnrnt gold, with its inherent brilliancy. 

66. Driving off the Agnyanic darkness and. rising in tho 
H1'ndakasa, the all-permeating, the all-supporting Atma, 
like tho Gnyanio Sun (Bodha Bhanu) shines and eJ;llightens 
t.ho whole world. 

t;7, He, who has given np [tIl kinds of observances, does 
Jlot care for any side, any place, and any time; and acquires 
t.hat all·ooeupying, cold, &e.-killing eternally happy and 
eternally luminous Sohamtirtham or self-explaining (?) water 
-ho becomes omnipresent and eternal, or, in brief, acquires 
omnipresence and eternity, 

• 
.ttlJ]lendix to the Translation of Sl'imat San7~aracha1'ya's 

Atma Bodha, by; B. P. NARASUIMIAH, B. A.; P. '1'. S. 
'rhe marginal numbers iu the 'rrau~latioll. l'efel: to the 

810kamll iu the origiual. 

12, The following tfLble illustrates the process of the 
mixture of the elements forming Panchikaranam. 

In it the letter E represents thl:l undivided half of the 
Earth Element. 

W --- Water 
P Fire 

--- VI --- Wind 
A .iXk:isn or Ether 
e represents the fourth part of the re

maining half of the Earth Elemflllt. 

w --- Water 
f 

w 
:F'ire 
Wind 
.iXkasa 

Tho following is tho 
kara.nam :-

Mnemonic Table of Panchi· 

A aw a£ aw ae 

---------
I 

wa W ~Vf ww we 

---------------
fa fw F fw fe 

---------------
wa ww w£ W we 

~I-=-~~ 
---

E 

.iXtma is the 7th principle in man. (Vide Esoteric 
Buddhism, p. 21, on Atma, Manas,alld Buddhi.) 

Anthhlmranam is the internal sense or sellse of senses. 
[011 seveml meanings of /(aranarn, 1Jide Amaranighautu, 
jrd Oanto, 211 sloka.] The colloquial meaning of love, 
favour, &c" is vaguely and loosely applied to it; for true 
love or favour springs fl'om the heart of hearts or in
ternal heart and is not superficial. 

Manas, lluddhi and (Ohittam.) :-'l'hough apparently 
these are one and the same, yet thoy are differeui from 
one another in their respective qualities. Manas is what 
is generally called Miud; bnt ill reality is it only thEj 
doubting mind-while Bllddhi is the determining Mind 
and Chittam is the unsteady and fickle mind. While l11anas 
doubts and suspects everything, Ohittam dwells only for 
1\ moment on an object and then passes on to another, and 
so on, but settles nowhere perrllflllently, as listless birds 
fly from branch to branch and fly again. Buddhi plays 
the part of a judge. It settles the issues of doubting 
Mana.s. 'rhis is the result of deliberation. 

Ahankararn :-(Vide Gurub:ilaprab6dhika, 1st Canto, 
Verse 204-Garv6bhim:in6hank:ir6, &c. Here Ahankrira 
is said to be that which causes the feeling of the superio
rity of self.) It is the sense or'love of personality. Mr. 
Sinnett, in Esote1'ic Buddhism, (p. 83) says that" the stu
dent must bear in mind that personality is the synonym 
for limitation." This sentence perhaps, in other words, 
means the limiting 01' confining everything to one's self 
01' person, and finding nothing beyond to be attributed 
to, Bnd thus narrowing the sphere of true apprehension 
and comprehension, This love of superiority of one's 
person is the source of much evil as we all know, 

Samana Vu,yuvn :-Its seat is in the navel or there
about. It digests food and distributes the digested 
portion to all pn,rts of the system, and causes the being 
to live healthily. . 

Vyana Vaynm6 :-Its seat is in every pa1·t of the body. 
Its function is to create perspiration, horripilation, &c . 

Udfl.na Vl~yuvn :-Its seat is in the neck or neal' tho 
throat. It gives the power of talking, It brings up the 
sound. . 

Frana Vay~tvu :-Its seat is in the chest. Its fnuction 
is to ca.use respiration. 
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Apa'lt,a Vllyuvn :-Its seat is in the excretory' organs. 
(cf: Gudepanah. Amaranighantu, 1st Oanto, 64th verse.) 
It expels matter and urine from the body.· 

For a more detailed explanation of this difficnlt sllb
ject of. 'Panchika1'unam, readers who understand 'l'elllgu 
are requested to refer to the Telugu Sit//.(l,rlim,tnJaneya m 
annotateq. by M. R. Ry. Palapar thi N agesvara Sasthrulu. 
l\trt II, verses 41-42, pp. 86 -90. 

14. Ahamsabdam in this verse means the sound of I, 
',:. e., the remembrance of personality or self-love. Jiva 
is full of this quality from which Atma is free. 

15. The five K6sams or the five coverings or coats 
are :-Annamayakosam :,-'J.'hat physical body of flesh 
and blood which is born of fooq ,and semen, gt·ows by 
food, and is bulky and composed of limbs. . 

Pranamayak6sam·:-It is made up of five Kal'mend1'i
yams (Vagindriyam, Panindriyam, Padendriyam, Pay
v'indr1:yam, and OopastBndriyam}, and five Pranams 
(Prana, Ap(Lna, Vyana,' Udoma and Samana). (Vide the 
last and 2nd columns, ft'om above, iu the Table of Panchl-
ka?'anam given in the 'l'ranslation of the 12th SI6kam.) 

Manomayakosam :-Is tuade np of manas (doubtinO' 
mind), Ohittam (unsteaciy mind), and five GnYlinendri.. 
ywms-1'hw£ll., Chakshus, S1·6tra., Jih'va, and Aghntna
Hkin, Eyes, Ears, Tongue and Nose, respectively, fOt, the 
explanation of which terms read the 3rd column from 
above in the table of Panch'ikaranam in the 12th Sl6kam, 
horizontally.) 

Vignyanamayak6sam :-Is composed of Buddlti (de
termining mind and Sabdn (Sound), Spal'sa ('fouch), 
Rl/'pa (Form), Rasa (Taste), and Gandha (Smell.) 

Anaudamayakosam :-'l'hat Agnyanam itself which is 
composed of eternal love and delight, and their fuuc
tions which are the chief cause of the origin of this 
world. 

16. Sravana :-Hem'ing 01' listening to the meanilJO' 
, & t> of Vedas, c. 

Manana :-Thinking over such meanings and trying 
to reconcile the seeming inconsistencies, and to find QuI; 
tho real meaning of the Vedas and then to beo'in to 
actively meditate upon such real meaning. 0 

Nidh'idhyasana :-'rhis meditation is used to enable 
one to give up the uunatural qualities, viz., Ijust, Hatred, 
Miserliness, Vanity, Revenge, Blind Desire; and to 
acquire that resolute belief in the identification of oneself 
with Brahma. 

18. (Vide the table of Panchika1'llnnm, 12th S16kam. 
Head 1st column ft'om above horizontally and rof01' to 
the Appendix on it.) 

19. IndriyavishnyctYnullL :-The objects of Jndr'iyams 
Ot' senses. 

20. Sachichdlinanda Atma :-Sat (Satya = true, 
eternal) + Ohith (Gnyana or omniscience adj : omniscient) 
+ Ananda (Delight or Bliss. Perfect Bliss.) Atma who 
is Eternal, Omniscient, and perfectly Blisflful. 

23. Sat, Ohit, Ana'lda, Nitya, Nirmalatha. Sat: 
that which is nndestroyed in wakeful hOllrs, dream, and 
sleep. Chit: Gnyanam Ol'divine knowledge. Ananda: eter
nal bliss. Nitya: that which is existing always. Ninna
latha: the purity and s8l'enity of form and body. 

29. Kinchidgnyatw1, =--Knowing . a little or some
thing. 

Sarvagnyatwa :-Kuowing much or everything. 
31. Asti, .//tyate, VardhatC, Parinctmate, ApabMyati, 

llnd Vinasyati. Asti = '1'0 be ot' exist. J iillati = '1'0 bo 
DG1'l1. Val'dhate = 'fo grow. PCLr·ina-mati = '1'0 ripen. 
Apakshl-yate = '1'0 decay. Yinasyati = '1'0 die. . , 

3G. AVa1'anasaMi is that powor which causos one to 
forget that knowledge of oneself though one is seeinO' 
one's own sel£; and, absorbing the difforence betwee~ 
oneself and another, originates that difference again-
e. g. sleep. 

Vikshepasakti :-Is that power which causes tho 
~mow~edge of. difference i~ Jagrat and S'Wapn{i,va~tlW$) 
1. 0·, lU wakeful and dreaullug hours. ' 

40. Thriputi is the Sanskrit word for Gnyathrn (the 
knower or one that knows), Gnyana (knowing) and 
Gney(~ (that which is known,) I 

41. Dhyanmn is no other process than active con
templation or meditation of Theosophists. 

Antahkaranam is that internal sense whose purity. 
firmness and work are more to be cared lor, and on 
whose adopting the right course and pn whose success in 
that li~e dep~nds one's spiritual development. 

Gnyanam IS the knowledge, the spiritual or divine 
knowledge, which is the result of the work of Antah-
7caranam wOl'king in right direction. 

Agnyanarn is the antithesis of the aforesaid G-nyanam. 
48.. Satwaglmams :-Spiritually best qualities. 
RaJasagunam8 :-MnteriHlly or worldly good qualities. 
Tamasag'Lf.nams :-Worldly worst qualities. 

/ivanrr:tdda :-Litel'ally mean~ o.ne who has given np 
Jwa or hfe; but really one who IS tn this world though 
not of it. . 
. 49. 'l'he. fac~ of a~ insect assuming ~he form of a fly 

'IS known III Sanskrit as Bhramamkttanyayam. 'l'11is 
la~ is known to every school boy in· India and abroad. 
Emdoo boys have very often tried this experiment and 
succeeded. The process is simple. Make a paper box 
or a tube; put a bee and a green caterpillar with some 
tender le~ves in the box; and close the box. Then thu 
bee begins its operation. It sits to look steadily intu 
the face of the insect; whenever the latter moves a 
littl~, the bee stings it. This punitory discipline, 
~ontlm~ed for a w~ek or. so, creates such terror and fright 
m the msect that It entIrely forgets everything, nay itE:l 
self existence, but the form of its terrible master-bee' 
till by the end of nearly a fortnight the insect gradnal!; 
assumes through this dreadful activo meditation und 
devotion the very form of the bee with wings; and flies 
off as a bee when the lid is opened. '1'his is both practic
ally and scientifically true. 'l'his explains also the law of 
Affinity or Molecnh.I' attraction 01' Integration of homo
geneons particles and the molecular repulsion or disinte
gration of heterogenious ones. 

49. Sama, Dama, &c. Referring the reader to tlw 
article on tho Quall}lcat£ons for Chelaship in the Sep
tember 1884 Theosophist in the opening page, for a betkl' 
explanatio~ of these terms, I shall here add my own 
explanatiOll of the same with the view of assisting tbosB 
readers that Cllnnot conveniently see the article refel'l'e(I 
to. 

(1) Sama is controlling or overcoming the internal 
sense 01' passion. 

(2) Dama is curbing the external senses or passious. 
(3) Upamti is gradually giving up the obsel'vanco 

of all rituals and ceremonies as the acquisition of divine 
knowledge increases. '1'his is the true meaning of SenL
nyasam or asceticism. 

(4) Titiksha is being unaffected by heat and cold, 
joy and sorrow· 

(5) Shradhdha is loving the Guru, the Ruler of tho 
universe, the Vedas, and 8u.st1'lls. 

(6) Sarnadhana, is enjoying tho kauquillity of mind 
after finding tho satisfactory explanations of the 
doubtfLll and intricate points or Mahavakyams inculcated 
by the Guru ;-rathcr trallquilising one's own mind aHel' 
finding one's Guru's teachiugs curroborated by the ex
planations given in 8astrcis. 

5~. Videhakaivalyam :-0. man is called a Jivanmuk
ta, whose sole profession is the acquisition of Gnyanam. 
'J'his Ji'V(tI~mulcta givos no room for Agumi and Sanchit 
karmams, for he neither is doing nOl' docs any action 
whose couseqnenC(l will be in stor~ for his cnjoyment ; 
but he is still ::mbject to the consequential results of hi,; 
past actions 01' actions oE his past life. He nHtst taste 
their fruits whether sweet 01' sour. 'l'his is what iii 
called Prambdlw, which oxhausts ill its onjoyment. 'l'hus 
he, tho Jivan'1nukta, suffers fully ill his Sthula Sari'l"l~ 
which dies the moment the Pral'abdlw karma is exhaust
ed, . He dies uow once £01' all) awl attains that [(a-iv(~l!J-
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mJl or M6kshatn from which he never returns and there
fore has no more rebirth, and which therefore is called 
Videhako.iralYam or literally body-less-nirvana, 

57 .. Bmhma, Vishnu, Siva, &0, Here, Brahma. is 
the creating principle. The Sastras personIfy t,he same, 
give it a body; and say that it is the embodiment of 
Satvagun'J,. 

66. Hridalcasa, i. e., the Akasa or sky of Hrid~,!/a ~r 
heart. This is 8 figurative word. As the sun 1'I8eS ill 
the sky,:;o Gnyanam, which is ,compar,ed . to the sun, 
rises in t.he Hrida.yaor heart wInch agam IS compared 
t) the sky. 

67. Errata :-For "Swayamtirtham" read "Swat
lIwtirtham. 

• 
.:1 FAITH IN A8TROLOGY. 

[THE following suggestive reply by a member of ,the 
Madura Branch to an enquiry as to whether the Writer 
had any faith in Astrology and its predictions, has been 
f,;rwarded to us for publication by the Hon. S. Subra
m8niem Iyer, F. '1'. S., President o~ the Br~nchJ :-

The theory of universal attract.lOn, w~lCh has been 
recognized by scientists to be magnetIC, ,that,ls, both a,ttrac
tive nnd repulsive, teaches that everythmg I? .the uO\ver~e 
attracts snd is attracted by every other thlllg. Hence It 
follows that the earth magnetically attracts and is attracted 
by every other heavenly body, and the rotation o~ the eart.h 
Ilround the sun i.s one of the results of .the operatIOn of thiS 
law of universal attraction, The sun is the sourco of a 
powerful magnetic emanation which, in its turn en~enders 
li",ht and heat. It is the great nourlsher and sus tamer of 
the earth and nIl things on it. Botanists recognize the 
influence of the sun in the germination of I!. seed, iIi the 
growth of a plant, in t~e v~riety of c?lors in flow:ers, and 
iu the production and ripenmg ,of fru.Its, Zoologl,st~ trace 
the various modifications of ammal .hfe, and varletleR o.f 
types therein mallifeste~ to the same caus~, Doctors ha~e 
recognized the therapeutIC value of the ~ctIOn. of the sun,s 
rays by recommending, to som? of, theIr pa~Ients what IS 
called the sun-cure whICh conSIsts m the dfilly exposure of 
the body to the sun for about half an hour. 'l'he moon has 
been believed to cause the well-known phenomena of the 
tides, Certain plants-as the mi~osa for ins tan,ce-are so 
sensitive to lunar influence that theIr petals close d.Irectly the 
moon is hidden behind a cloud and re-open when It emerges 
thence. Cultivators are aware of the prejudicial influences 
exerted by the moon on certain plants. Mad men rave 
under the moon's influence. 'l'he words • moonstruck' and 
, lunatic' are indications of tho popular belief that the moon 
is connected with mental derangement. It is an observed 
fact that a person, who sleeps in tho moonlight for a number 
of days consecutively, becomes disordered in mind and is liable 
to go mad, The crises of certain diseases accurately correspond 
with lunar changes. Such being the observed facts, it is 
bllt reasonable to infer generally that tho planets exercise 
each its own influence on the earth and every creature on it. 
If this inference be correct, it is possible to conceive of a 
science the object of which would be to define such influ
ences IIud the laws of their operation; in other words astro-
logy is possibly a true science, . 

As to whether any particular system of astrologlCflJ calcula
tion is t.rue or false, this can only be dctermined in the 
present state of knowledge by an actnal application of the 
system to particuhtr instances of accurately recorded births 
and a subsequent comparison of its predictions with the facts 
of the case, I say accumtely r~corded, for in the majority 
of ordinary cases the exact t~me of ;na~ivity is neither. ascer
tained nor recorded. While behevmg therefore III the 
existence of a true science of astrology, I cannot so readily 
believe iu astroloO'ers. With few honorable exoeptions, they 
are generally a s~t of quacks having but an imperfect know
ledge of Borne particular system for the cor~ectnes~ o~ which 
there is no guarantee. In ~egar~ ~o theIr predICtIOns, an 
additional element of uncertamty Ii!! lUtroduced by the fact 
that the time of birth recorded rarely happens to be the true 
oue; On the other hand, after making due allowance for these 
80~rces of error, there is still abu~dant evidence left, I think, 
of astrological predictions realized over long periods of time, 
which cannot be cla.ssed lInder the head of chanoe coinci
dences. 

J hold moreover that astrology, being a calculation of the 
planeto'l.ry influences on an indivi?ual, is m~rely a science of 
tendencies. In other words, tho mfluences m themselves are 
such as to predispose the individu~l to adopt th? line of 

. action predicted, Man, however, bemg endued With what 
is called free-will, but what I prefer to call latent will-power 
or sonl-power, may develop it to such an extent that he may 
successfully oppose the planetary influe~ces and overcome 
what is popularly known M ~ate., It 18 o~dy when the 
individual is passive, or when bis WIll-power IS undeveloped 

. and feeble or when, the will-power being developed, he works 
in the dir~ction of the planet!try influences themselves, that 
astrological predictions will be x!:~lized. Hence. it is that 
we hemr it said that when a personposRessing the necessary 
alllount of developed will-power is initiated into the mys
teries of occultism, he passes beyond the pale of astrological 
predictions.. . "./ , 

Holdin~ these VIews, you wIll, see :that I do not beheve 
in absoluto predestination-a doctrinewhic~, if st.ri?tly con
strued, wonld annul all inducements to exertIOn and Improve
ment on the part of the individual. 

A. TUEOSOPIIIST, 

Note :-As the subject of Astrology is an important one, 
wo iuvite contributions on tho subject, from members study
ing the same, 'We do not quite agree with our brother's views 
on the subject of predest,ination, unless he means thereby that 
course of effects, the causes of which were already produced 
by the individual during his previous "inCflrnation," We 
hold that the science of Astrology only determines the nature 
of e.ffects, by 11 knowledge of the la:" of magnetic ,a~nities 
and attraotions of tho Planetary bodieS, but that It IS tho 
Karma of the individual himself, which places him in thlLt 
particular magnetic relation. However, the claims of the 
Scienc6 of Astrology are ably put forward by our brother, 
and it would be interesting to have good contributions on 
the science itself.-Etlitor. 

• 
KAJIA-LOCA AND THE BEARINGS OF 

TIlE ESOTERIC DOCTRINE ON 
SPIRITUALISM. 
By A. P. SINNETT.* 

81 UDENTS of the information lately obtained from Eastern 
sources for the elucidation of what is known as the Esoteric 
doctrine, are well aware that the teaching as yet conveyed 
to us is very incomplete. Certainly our views of Naturo 
have been greatly enlarged with its help. We have been 
enabled to realize the general plan upon which the evolution 
of the human race proceeds, and to obtain a far mOre scien
tific conception of the moral law governing this progression 
than was obtainable previously by relatively blindfold specu
lation. But many of the processes of Nature concerned with 
the higher spiritua.l evolntion of Man have but, as yet, been 
vaguely pourtrayed in the Thcosophical writings which have 
so far been produced, and the work which now lies before 
those of us who are anxious to help on the inquiry which tbe 
Theosophical Society is engaged with, has to do chiefly, for 
the present, with the detailed examination of these processes, 
'l'he walls of our intellectnal palace have been built and the 
floors laid down, but we still have to decorate and furnish 
them before they constitute an entirely habit.able abode for 
thought, Or to illustrate our position by means of a more 
natural analogy, we are now in the position-in regard to 
our study of the world, or world-system to which we belong
that early physiologists may have reached when the anatomy 
of Man was fairly well made out, when the general idea of 
the digestive chemistry which builds up flesh and bono WitS 

broadly appreciated, when thE( nature and purpose of muscu
lar machinery was understood, but when the minutire of the 
subject were still quite unexplored, and the' working of a 
great many important organs but very dimly perceived. It 
will be our business now to take up one by one successive 
branches of our stupendous investigation, and Itttempt the 
examination of these with ever-increasing care and patience. 
Happily we shall be guarded now by our gt)!wr~l familiarity 
with the framework of the whole natural deSIgn from the 
danger of misconceptions which; without that, safeguard, 
would. have been very likely to ~rille from a concentration of 
the mind on details, 

'* A Pllper read before the London Lodge of the Theosophical Society. 



February, 1885.] THE THEOSOPHIST. 107 

The danger just referred tQ would be ~specially serious if porary existence of a relatively degraded kind," in Kama-Ioca, 
we were to deal with the pheqomena of human evolution im- there gradually to disintegrate as the physicial body disinte. 
mediately following the death of the physical body by the light grates, or ought to be allowed to disintegI'ate, in the grave. 
of observation" and experiment relating to that department The Kama-looa entities of this description ha.ve been called 
of Nature alone. Perhaps there is no passage in the Esotel'io "shells," in accordance with SQme old-established precedenti 
teaching which has, up till a recent period, been left in deep- of occult literature, and Spiritualists generally think that 
er shade than that which has to do with such phenomena. Theosophy is disposed to regard these shells 8.11 playiug a. 
But from the point of view now reached the propI'iety of the larger part in the phenomena of Spiritualism than their own 
course which has been pursued in dealing, first, with the experience leaves them willing to recognize as ha.ving to do 
general design of Natllre before paying special attention to with any such agencies. 
this almost unhealthily attractive department of her opera- Now the enlargement of Our more recent conceptions on 
tions, grows very apparent. Already we can to a certain this subject, 0.8 I venture to interpret them, has to do with 
extent disccrn the phenomenRo of that state of existence into fuller light at last let in on the nature of the struggle, above 
which a human creature passes at the death of the body. The described. That struggle appears to be a very protracted and 
experience of Spiritualism has supplied us with facts concern- variegated process, and to constitute,-not as some of us may 
ing it in very great abundance. These facts are but too have conjectured at first, an automatic 01' unconscious asser. 
highly suagestive of theorie~ and inferences which seem to tion of affinities or forces qnite ready to determine the 
reach the "ultimate limits of speculation, and nothing but the future of the spiritual monad at the period of death,-but 
bracing ~entiLI discipline. of Esoteric study in its .broad.est a phase of existence whieh may be, and in the vast majority 
aspect WIll protect any Inmd addressed to the conSIderatIOn of cases is more than likely to be, continued over a consider. 
of these facts, from conclusiolls which that study shows to be able series of years. And during this phase of existence it 
necessarily erroneous. :b'or this reason we, as Theosophical is quite possible for departed human entities to manifest 
inquirers, hav~ notl~ing to regr~t as far ~s onr own progr~ss themselves to still living persons through the agency of 
in spirit.ual sCience IS at stake, 10 the cIrcumstances whIch spiritual mediumship, in a way which may ~o far towards 
have hitherto induced us to be rather neglectful of the pro- vindicating the impressions which Spirituahsts derive from 
blems that have to do with the state of existence next fol· such communications. 
lowing our own. The only point of view from which we It will be seen at once how, by thus applying a. high mag-
may be inclined to regret such neglect is that from which nifying power to this one transaction in the vast process of 
we contemplate the parallel studies of our colleagues evolution on which each human soul is launched, the door is 
in spiritual research, who are mainly occupied with the opened for a realm of new ideas connected with the commu~ 
branch of our snbject we have thus turned away from in the nications addressed to us through spiritualistic channels. 
th'Bt instance. I think it is impossible to exaggerate tbe But we must not conclude too hastily that the human 
intellectual advantage we derive from having taken up soul going through the strnggle or evolntion of Ka.~a-loca 
other branches of the subject in preference to that in the is in all respects what the first glance at the pOSItion, lIS 

beginning, for we are thus like students of a language who thus defined, may seem to suggest. First of all, we must 
have mastered its grammar before we attempt to employ it beware of too grossly materializing 011r conception ?f the 
in writing essays. But it is to be deplored that some of us struggle, by thinking of it as. 0. mecb~ni~al s~paratton ?f 
have perhaps been led, by the course our own study has taken, priuciples. There is a mechalllcal separatIOn lI!-volved In 
to undel'-estimate in more ways than one the value and the discard of lower prineiplcs when the conSCIOusness of 
significance of the experimentR to which Spiritualists have the Ego is firmly seated in the higher. Thu~ n.t (~cath .the 
nil the while been devoted. There has been much less sym- body is mechanically discarded by the 80ul, whICh (m DOlon, 
pathy, hitherto, than perhaps might have been Bet up be- perhaps, with intermediate prin~iple8)J may a~tually be 
tween the Spiritualists at large and ourselves. There is no seen by some clairvoyants of a hIgh ord~r ~o qUIt the tene. 
point at which the Esoteric teaching, as it has been conveyed ment it needs no longer. And 0. very SImIlar process may 
to us bas been discovered erroncous. Looking back even ultimately take place in Kama-loca itself, in ~ega.rd .to tbe 
011 th~se portions of my own book which refer to the matter matter of the astral principles. ~ut .p~stpomng tbls co~. 
we have now in band, I do not find that I havo been sideration for a few moments, It \8 Important to aVOld 
betrayed into making an.., st.atemellt that will. ~ot ~ear tho supposing that tbe struggle of Kam~-Ioca does itself con-
li"ht of subsequent' elUCIdatIOn. But the Spl1'1tuahsts all stitute this ultimate division of prinCIples, 01' second death, 
the whila have been applying a higher magnifying power upon tbe astral plane. 
to the region of Natul'C with which they have be~n specially The Gtruggle of Kama-loCl\ is, in fact, the life of the 
concerned, and thou~h this has led the~ to 19r~ore. an.d entity in that phase of existcnce. As Iluite correctly stated 
disbelieve in the eXIstence of other regIOns whICh It IS in former explanatious the evolution takmg place during that 
quite as impor.tant, or more in:1portant, to comprehe~d, it phase of exiiitence is' not concerned with the retiponsible 
cel'minly hlUl mvesteu. the~ ~nth knowledge co,ncernmg a. choice between good and evil which goes on during physical 
Ilreat quantity of detaIl wlthlD the ~eld of then observa- life. Kama-loco. is a "portion of the great W orId of Ef. 
tiOD which we are not called upon lD any way to finally . h t d ( t 
set 'Mide or disreg8.l'd. With this conviction borne in fects,-not a sphere in WhlC causes are genera e exc~p 

" r l' I under peculiar circnmsta.nces). The Kama-looa entIty, 
on my own mind very stl'ongly for Bome Itt e hme past, th f • t truly master of his own acts; 116 is rathe1' 
'gladly e~braec the pl'ooent oppo~tunity. of setting forth in th:r: ~~~ ~~ ~~s own already eatablished affinities. But 
IIllme deuul the expanded conception whIch some .of ns have_these P are all the while asserting themselves, or exhausting 
I"ecently been enabled t.o form, of that state of eXistence de- h I b d ees and the Kama-Ioca entity has an 
scribed ill the l"~sote~'ic do.ctrine. ~i1 Kama.-~oca, ~hic~ is, t ~~e ve8~f ;ivid~oJ1s~iousness. of one sort or another, tho 
obviously, th~ st:ate WIth .wlnch spll'1tuul medlUmshlp brlDgs :.x~~len~rme. Now a. moment's reflection will show that 
us most readily mto relatIOn. . . th ffi 'f b'ch ure gathering strength and asserting 

It will be remembered. that the pasHu~es 10 tbe Esot?rlc ,Oile 0. III ~:~ew t~ do with the s il'rt"al aspira.iions of the 
teaehing ~ Brit sy.ste?latlzcd fOl' tIle servICe of Thc?ilopblCal ~~emlse;:e~x erienced while those'P which are exhausting 
study, .w.hleh deal. :WIth tbe passage from. earth-life to the tl1:ms~lves ~ave to d~ with its material tastes, em.otions and 
true spmtual cooo.tlOn of Dev~chan, are bloadly to ~he. fol- r'ti The Kama-Ioca entity "be it remembered, is on 
lowin~ effect :-When a: man dIes the three lower pr,lDclples hr~C~~l e~ Devachan, or, in otbe; words, is growing into 
al'e. ,dIscarded and conslgncd to th~ !Sl'ave,ard. ~he. real that st!te which is the DeVJI,chanw state, and the process of 
entity may then bc regarded a.s conSlstmg of foul' pl·mclples, " . r b d b action and reaction by ebb God 
tl.el~selves divi.llible in imagin~tio.n into two dnads .. the,lo~er &~vwt~k:s :IC!~:te~ere other in Natnre.-by a ~pecies of os-
ha:V\D~ ~o do ~lth the earth-hfe,lust spent, the hl,ghet With cillation between the Yconflicting attractions of matter and 
the s.Jlll'ltual hfe then l'e-a.wakenmg, A struggle, It h~ been . 't 'l'hus the E l70 q.dvances towards lIeaven, so to speak, 
repI'esented, takes place lD the s.phore 01' state of eXIstellCe SPJrl . d t dO rth .1 ur;ng t1'lB' K<>ma-loca e~istence 
. . I d' h ' Itt . K 1 or rece e!i owar il ea ,\J.. ~ .." , 
Immed1ll.te y4 Ja.c~nt to .our P YSlCa s.o, e--:1O . ama- oc~- a d it is 'ust this tendency to oscillate between the two 
betweeD the affimtles which these two duada a.I·e Imbued With. 11 ~ ht conditio;n that brill s him back occa
That struggle has heoo described as end~ng i? tbe rupt~re of p,oleRUoi \h~g th or he e of the life h~ h~s just quitt.e«l. 
the fifth principlo or human Ego; all ItS hIgher attrlhuteil AlIOna J WI III e IilP r . h' 
passing with the sixth principle or immor,tal, spiritual soul. It is not by any mea!ls .at Ollce "th~t hIS arA~t sYD?-pat ;~s 
into Devachllin while the lower portions of the fifth pl'inciple, with taat life are 41sslpated. HIS sympathIes w~th e 
iIluit.ing" withLhe fourth or a.n.ullalsoul, reJl1<pse iI~tQa tem- higher a9pec~ of. thQ.t Hie, be it romembered, are not eYllu 
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on their way to dissipation. For instance, in what is herd 
referred to as earthly affinity, we ntled not include the 
exercise of affection, which if! a function of Devachanio 
existence in a premnillont degree. But perhaps eveh ih 
regal'd to his affectionA therc may be earthly and spiritunl 
aspects of these, and tho contemplat.iou of them, with tho 
circumstancei'!. and surroundings of the earth-life, may often 
ha\'e to do with the recession towanls earth-life of the 
Kama-Ioca entity ref'erred to above. 

Of coUrse it will be apparent at once that the intercourse 
which the practice of Rpiritualism setA up between such 
Kama·1oca entitie3 as aro hot'e in view, and the friendfl they 
have left on earth, mURt go on during those periods of the 
flOUrS existence in which cat·th memories engage its atten
tion j and there are two considerations of a vory important 
llature which arise ou t of thiA reflection. 

1st. WhHe its attelltion ill thus directect, it is turned away 
from the spirit,ual progress on which it if! engaged during 
its oscillationfl in the other dil·ection. It may fairly well 
i'ememher, and in conversation refer to, the spiritual aspira
t.ions of the life on earth, but its new 8piritual experiences 
appear to be of au order that cannot bo translated back 
iuto terms of the ordinary physical intellect, and, besides 
that, to be not within the command of the faculties which 
are in operation in tho !loul during its occupation with old
ear:,th I\l~OrieB~, Tho position might be roughly symbolised, 
but only 10 1\ very imperfect extent, by the case of a poor 
emigrant, ~hom we may imagino prospering in his Dew 
country, getting educated thcre, eoncel'lIing hilllsel f with its 
public affairs and discoverie!l, philantht·opy and so on. He 
may keep up an interchange of letters with his old relationA 
at home, bnt he will find it difficult t.o keep them 1m COUT!!IIt 

with all that has come to be occupying his. thoughts. Tho 
illt1stratlon will o11ly fully apply to our rresent purpose, 
however, if we think of the emigrant as subject to a psycho
logical law which draws a veil o\'er his understanding when 
be Il~ts down to write to his former fi-iends, and restores him 
during that time to hi~ former mental condition. He would 
then be less and less able t.o write about the old topics as 
timo went aD, for thoy would not only be below the level 
of thoso to the consideration of which hiA real mental acti
"ities had ti~en, but would to a great extent have faded from 
his memory. His letters would bo a sourco of surpl'ise to 
their recipients, who would SilY to themselves that it was 
certainly sO-ilnd·so who Was writing, but that he had grown 
very dull and stupid compared to what he used to Le beforo 
he went abroad. 

2ndly. It must be borno in mind that 11 very well known 
law of phyeiology, nccording to which faculties are invigo
rated by use and atrophied by noglect, applies on the astral 
as well aB on the physical plane. The soul in Kama-Ioca, 
which acquires t,ho IlI\bit of fixin~ its attention on the 
memories of the life it has quitted, will strengthen and 
harden those tendt'ncies which are at war with its higher 
impulses. Tho more frequently it it'! appeilled to by tbo 
affection of friends ~till in the body to avail itself of tho 
opportunities furnished by mediumship for manifcsting ita 
existence on the physical plane, tho more vehement will be 
the impulses which draw it buck to physical life, and the 
more ~erious the retardation of its spiritual progress. ThiA 
con3ideration appears to involve the most inflnentiul motive 
which leads the representatives of Theosophical teaching to 
discounteuRnce and dhmpprove of all attempts to hold 
communication with departed souls by meanl'l of the spiritual 
1!cance. The more such communications are genuine the 
more detrimental they are to the inhRbitants of KOIIlJl,-loca 
concerned wit.h them, In the present fltate of Our know
ledge it is difficult to determino with confidence the extent 
to which the Kama-Ioca entities are thus injured: And we 
may botempted to believe that in t'!ome cases the groat 
lIatisfaction derived by. the living persons who communicate, 
may outweigh the injllry so inllictod on the departed. soul. 
'rhis satisfaction, however, will only be keen in proportion 
to tho failure of tho, still living friend to realise tho 
circumstances under which the communication takes place. 
At fit'st, it is true, vOl'y shortly aftet'death, the still viv.id 
ami oomplete memories of C!wt,h-life may enable the 
Kama-Ioca entity to manifest himself as a personage very 
fairly like his deceased self, but from the moment of death 
the change in t.he diroctiou of hifl evolution eets in. Ho 
will, as manifesting Oll thEi physical plane; betray no fresh 
fermenbatioll of thought iII, his miud. He will neyarl ill 

t.hat manifestation, be any \viser 01' higher in the !'eale of 
Nature than he was when he died; on the contrary, he 
must become less and less intelligent aud apparently less 
iustracted than fO"merly, as time goes 011. He will never do 
himself justice in commnnieation with the friends left 
behilid, and his failuro ill this respect will grow more 
and more painful by degrees. 

Yet anot,her consideration operate!! to t,hrow a very doubtful 
light on tho wisdom or propriety of gratifying a desire for 
intel'course with deceascd friends. We may say, never mind 
the gradually fading intercstof the friend who has galle before, 
in I.he earth lett behind; while tuere is anything of his 01; her 
old self left to manifest itAelf to ns, it will be a delight to' 
communicate even with that. And we may argile that if the 
beloved person is delayed a little on his way to Heaven by 
talking with us, he or she wOilld be willing to make that sacri
fice fot' our sake. The point overlooked here iA, that on tho 
Rstral, just aA on the physical plilri<), it is a VAry easy thing to 
set up a bad habit. The soul in Kama·loea once slaking It 
thirst for earthly intercourse at the wellR of mediumlSbip 
will have a strong impulse to fallback again and flcyain on 
that indulgence. We may be doing a great deal mo~e than 
diverting the soul's attention from its' own proper business 
by holding spiritualistic relations with it. We may be 
doillg it serious ann nlmost permanent injury. I am not 
afllrming that this would inva1'iably or generally he the case, 
but a severe view of the et.hics of the subject mllst recognise 
the dangerous possibilities involved in the COurse of action 
under review. On the other hand, howe,er, it is plain that 
cases may arise in which the desire for commulliCfltion chiefly 
asserts itself from the other side: that is to say, in which the 
dep~rted soul is laden with some unsatisfied desire-pointing 
pOR8tbly towards tbe fulfilment of some neglected duty on 
earth the attention to which on tho part of still-living fl'iend:J 
may have an elfect quite the reverse of that attending the 
mere enconragement of the Kama-Ioca entity in the re&urrip
tion of its old earthly iuterests. In snch cases the living 
friendA may, by falling in with it,s desire to comniu_ 
nicate, be tho means, inni~ectly, of smoot.hing tho path of 
its spiritual progress. Here again, however,we must be on. 
our guard against the delusive lisped of appeamDces. A 
wish manifesteu by an inhabitant of' Kama-loC!\ may not 
always be tho el>pt'ession of an idea. then oper3tive in his 
mind. It l11ay be the echo of an old, perhaps of a Vel', old, 
desire, then for the fil'st timo finding a channel for its out
ward expression. In this way, although it would be reason, 
able to It'eltt IlS importn,nt, an intelligible wish conveyed to Ill'! 
from Kama-Ioca by a person only lately deceased, it would be 
prudent to regard with groat suspicion such it, wi9h emanat
ing from the shade of a person who had been dead a long 
time, and whose gcneral demeanour as a shade did not seem 
to convey the notion that he retained any vivid conscious
ness of his old personality. 

Tho recognition of all thrnlo facts and pOflsibilitieA of Kama
loca will, I think, afford 'l'heosophi!'ftll a g"atifying explana
tion of a good milny experiences connected with spiritualism 
which the first bt'icf sketchps of the Esoteric doctrine, liS 

bearing on this matter, left in much obl'!cnrity. I call the 
explanation gratifying, because whether Spiritualists, for the 
most part, reject the teaching on which we rely, or whether, 
as I hope mRy be the case, in progress of tim!> they accept 
it as embracing their own experience, and sweeving on be
yond this, they aro a body of inquirers with whom we cannot 
but feel ourselves attached by many bonds of sympathy. 
Indeed, as contrasted with the outer world of materialists 
and Bla.ves of religiouA dogma, Theosophists and Spiritl1alists 
ought to be regarded aA forming one body. Their disagree
ments arc as between themselves, ond could hardly be nnder
stood by outsiders qnito unconnected with any investigation 
of truth on the spiritual plane. I t,hink, therefore, it shoulrl . 
be a subject for us of great, satisfaction, to begin to see all 
important group of problems connected with the work of the 
Spiritualists-problems whioh hitherto we have had to put 
aside as insoluble by the light of ollr teaching-coming now 
within the range of that t,eaching as its limits expand-or, to 
bo more accurate, as its detail becomes faller. The difference, 
I take it, between the attitude of mind of a Theosophist and 
that of any other persoll engaged in spiritual inquiry is, that 
the Theosophist perceives the inevitable trustworthiness of 
the Esoteric doctrine as a whole, and whon some' minor ob
servation of Nature appears to conflict with it; he is inclined 
to believe that the contradiction will give way eventually to a 
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new view of the observation rather than to a; reconstructiO'll nection may continue for a while; acting, while it lasts,~as a 
of the gl'eat generalization of t~e doctrine. In this way, drag on the higher tlpirit, bllt pe~'haps~as an after-glow of 
while our information ab,mt Kama-loaa rEilmaine(l incomplete, sunset on the shell. It woU:ld surely be distiessing, however, 
independent inquirers findiug it in apparent conflict with ill the highest degree to any living friend of' the person con-
their own expel'ience, treated it as altogether llnaeceptable ~ cerned, to get, throogh clairvoyance, or in any other way,. 
bllt I think our policy of leaning to its acceptance pI·ovi· !:light or cognition of such a sheH and to be Jed into mistakiIl'<>' 
sionally, while we waited for more light to explain it,s appli. it for the trlle entity. 'f.. , <:>./ 

cability to facts it did not seem at once to meet, :is ultimately ~- 'I'he comparatively clear view of Kama-loca; whi-ch we are-
fiuding an adequate justification. now euabied to take, may help us to empli()y terms relating 

Fot· it will be Seen that tbere is nothing in the explanation to its phe'llomena with more precision than we have' hitherto 
now given in I'eference to the normal evolution of souls in been able to attain. I think if we adopt one new expression, 
Kaina:loca which conflicts with any statement on t.hat sub·' " astral soul," as applying to the entities in Kama-Ioca who 
ject previously made. 'I'he comprehension, ou the contrary, have recently quitted earth-life, or who for other reasons 
that may now btj formed of the way the' Kama-Ioca entity still retain, in the aspect they turn back: towards earth, 
developes towards his D~vachania state, shows us how inevit- a large share of the intellectual attributes that distinguished ( 
able it must be that an enormous number of such entities them on earth, we shall then :find the other terms in use al. \, 
mnst always be existing in Dtlvachan in a state of great ready adequate to meet our remaining emergencies. Indeed, we 
intellectual deerepitude in regard to the aspect they present may then get rid eutil'ely of the inconvenient term" elemen· 
to the earthly observel', Thesll will have sunk, as regards tary," liable to be confused with elemental, and singularly 
the activity of their lower astral p:'inaiples, into the condi. inappropriate to the beings it desoribes. 1 would suggest 
tion of the altogether vague, and unintelligible entitil's, that the astral soul as it sinks (regarded from our point of 
which OQcult wt·iters have denominated" shells." The view) into intellectual decrepitnde, should be spoken of in its 
designation is not a bappy one. It would have been fadl'd condition as 'a shade, and that the term shell should be 
better perhaps to hftVe fullowed another preaedent, and reserved for the true she}ls or astral dead bodies which the 
to have called them •• shades," bllt either way theil' condition Dcvachanie spirit has final1y quitted. .", 
would be the same. All the vivid couse--iousness inhering as We are naturally led in studying the law of spiritual. 
as they left the earth in the. principles appropnar.ely related growth in Kama-Ioca to inquire how long a. time may pro-
to the IIctivities of physical life, has been tl'ansferl'ed to the bably ellipse before the transfer of cODsciollsuess :from the 
higher pl'im;iples which do not manifest at seances. Their lower to the higher pl'inciples of the astral soul may bel' re-
memory of ear~h~life has almost become extinct, 'I'heir lowfir garded as complete; and as usual, when' we come to figures· 
principles are in such aases only reawakened by the iuflu. relating to the higher processes of N aturo, the answer is very 
ell( es of the wediu mistic current into which they may be drawn, clastic. But I believe the higher Esoterio teachers of the 
and they become thEm little more than uRtraI looking glasses, East declare that as regllrds the average run of humanity-
in which the thoughts of the medium or sitters at the seance for what may be called, in a spit'itual sense, the great middle 
II.1·e reHected. If we CIW. imagine the colours on a painted classes of humllnity-it is unusual that a Kamn-Ioca entity 
canvas sinking by qegrees into the substance of the material, will be in a position to manifest a6 such for more than twenty-
and ILt last re·emerging in their pristine brilliancy on the five to thirty years. But on each side of this' average the 
other side, we shall be conceiving a process which might figures may run up very cODsidernbly, 'fhat is to say, a very 
not have destr!>yed the picture, but which would leave I\- ignoble and besotted human creature may hang about ill 
gallery in which it took place, a dl'eary scene of bl'own and Kama-loea for a much longer time, for wallt of any higher 
meaningless backs and that is very much 'what the Kama-Ioca priuciples sufficiently developed to take up his consciousness 
entities become before they ultimately shed the very material at all, and at the other end of the scale the very intellectual 
On whiah their fil'St astral cOIlsciousness operated, and pass and mentally-active sonl may remain for very long periods in 
into the wholly purified Devachanic condition, in which for Kama-Ioca(in the absence of spit'itual affinities of correspond. 
the moment it is not our business to attempt in imaginatiou jng force), by rcason of the gl'eat persistence of forces and 
to follow them. causcs generated on the higher plane of eHects. 

But this is not the whole of the story which teachos U~ to It ensues from this that there is no impossibility in the 
regard manifestations coming from Kama-Ioca with dis· nature of things why in some cases men of great intellectual 
trust. OUt· present comprehension of the subject enables us eminence, who may have passed away pel'haps even centuries 
to realize that when the time arrives for that second death ago, may not sometimes communicate with living persons 
on the astral plane, which releases the purified Ego from through mediumship appj'opl'iate to tllel:!' affinities; but this 
Kama-loca altogether and sends it onward to the Devachanio consideration does not rolieve us from the propriety of regard. 
state-something is left behiud in Kama·loca which corres· ing with the greatest possible distrust the claims of too 
ponds to the dead body bequeathed to the earth when the obliging "shades," or "shell!:!," who reflect the thoughts of 
soul takes its first flight from physical existence. A dead mediums or !litters at seances, and annonnce themselves to 
astral body is in fact left behind in Kama-loca, and there is the company by imposing names. 
certainly no impropriety in applying the epithet "shell" to Kama-Ioca is a region of almost infiuite variety, and a good 
ilwt residuum. The true shell in that state disintegrates in deal has been said from time, to time in Theosophical writings 
Kama-loca before very long, just all the true body left to the on the subject of its non-human inhabitants .. On this head 
legitimate processes of Nature on earth would soon decay and I have no fresh information to offer at present, and though 
blend its elements with the general reservoirs of matter of we know that elemental influence is an exceedingly important 
the orelel' to which they belong. But until that dis integra- factor in the phenomena of spritualism, a more detailed com· 
Hon is accomplished, tile shell which the real Ego has alto- prehensiou of that branch of the subject must await onr 
gether abandoned, may even in that state be mistaken later studies. '{'here is, however. one other important possi-
~ometimes at spiritual seances £01' a living entity. It remains bility connected with manifestations reaching us by the nsnal 
fOl' a time an astral looking-glass, in which mediums may channels of communication with Kama-Ioca, which it is de· 
see their own thoughts reflected, and take these back, fullt sU'able to notice here, although from its nature the realisa-
believing them to come from an external source. These tion of such a possibility cannot be frequent. \._ 
phenomena in the truest sense of the term are gal vanized No recent students of Theosophy, like ourselves, can expect 
IIstI'al eOl'p~es, none the less so, because uutil they are to know as yet very much abont the conditions of exii!!tence 
actually disintegrated a certain subtle cOIlnection will sub- which await Adepts who relinquish the usc of physical bodies 
Hist between them and the true Devachanic spirit; just such on earth. The higher possibilities open to them appeal' to 
1\ snbtle communication as subsitits iu the first instance me quite beyond the reach of intellectual apprecifLtion. No 
between the Kama-Ioca entity and the doad body left on earth. man is clever enough, by virtue of the mere cleverness seat-
'I'hat last-mentioned communication is kept up by the finely. cd in a living brain, to understand Nirvana; but it would 
diffused matet'ial of the original third principle, or linga shari· appear that Adepts in some cases elect to pursue a course 
1"lL, and a study of this bt'anch of the subject will, I believe, lying midway between re-incarnation and the passage into 
lead us up to a better compreheusion than we possess at pre· Nirvaua, and in the higher regions of Dcvachan ; that is to 
sent of the circumstances under which materializations are say, iu the a.ntpa state of Devachan may await the slow ad~ 
sometimes accomplished at spiritual seances. But without vance of human evolution towards the exalted condition they 
going into that digression now, it is enough to recognize that have thus attained. Now an Adept who had thus become a 
the analogy may help to show how, between the Devachanio Devachanic spirit of the most elevated type would not be cut 
eutity and the discarded shell in Kama-loco. a similar con. off by the conditiolls of his Devachanic I>tate-as would be 
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the case with a na.tu1'IlI Devachanic spirit passing through that 
stato (1)n his way to re-incarnation-from manifesting his in
·fluence on earth. His would certainly not be an influence 
which would make itself felt by the instrumentality of any 
physical signs to mixed audiences, but it is not impossible that 
a. medium of the highest type-who would more pl'operly 
be called a seer-might be thus influenced. By such an Adept 
spirit some great men in the world's history may from time 
to time have been overshadowed and inspired, consciously or 
unconsciously as the case may have been. But the possibility 
has no proper connection with the subject of this paper, alld 
is only mentioned here, because it seemed possible that other
wise some inquirers would have sought among the various as
pects of Kama-loco. for the explanation of that rare seership 
whieh by virtue of the assistance given from the other side, 
may semetimes leap beyond Kama-loco. altogether. 

The ,disintegration of shells in Kama.loca will inevitably 
suggest to a.Dyone who endeavours to comprehend the pro
cess at all., that there must be in Nature some general reser
voirs of the matter appropriate to that sphere of existence 
corresponding to the physical earth a.nd its surrounding ele
ments, into whieh our own bodies are resigned at death. 
The grand mysteries on which this consideration impinges 
will claim a. far more exhaustive investigation than we have 
yet bcen enabled to undertake; but one broad idea connected 
w.ith them may usefully be put forward without further delay. 
The sta.te of Kama-loco. is one which has its corresponding 
orders of matter in manifestation round it. I will not here 
attempt to go . into the metaphysics of the problem, which 

. might even lead us to discard the notion that astral matter 
need be any less real and tangible than that which appeals to 
our physical senses. It is enough for the present to explain that 
the propinquity of Kama-Ioea to the earth which is so readily 
made apparent by spiritualistie experience, is expla.ined by 
Oriental teaching to arise from this fact, that Kama-loCi' is 
just as much in and of the earth as during our lives our astra.l 
soul is in a.nd of the living man. The stage of Kama.·loca, 
in foct, the great realm of matter in the appropriate sta.~ 
which constitlltes Kama-IoCIl a.nd is perceptible to the senses 
of astral entities, as also to those of many clairvoyants, is the 

\ fourth principle of the earth, just as the Karna-rltpa is the 
fourth principle of man. For the ea.rth hall its sevl-In principles 
like the human creatures who inhahit it .. Thos, the Devachanic 
state corresponds to the fifth principle of the earth, and Nir
vana to tbe sixth principle. Consideration of this idea will, 
perhaps, assist us iu a very remarkable way to compreheud 
some proeesses of pla.netary evolution. But that speculation 
would carry us into another region of our inquiry, and for the 
present I think we have quite enough to do in enlarging aud 
filling up our conceptions of Kama-Ioca. 

EDITOR'S NOTE. 
Tho word" rnpture" sooms an nnhappy expression, as itsnggests tho 

idea of a separate entity, whereas only 0. principle is under discussion. 
The" higher attribntes" of the 5th prinoiple are evolved in it, during 
the life time of the Peraonality, by its more or le8s close assimilation 
with the'sizth, by the dovelopment, or rather the spiritualization by 
the BudcZhi of the intellectoal clLpaaities which have their seat iu the 
}[tllU18 (the fifth). During thestrugglo Bpoken of and when tho spiri
tual monad striving to entor the Devachanic Btate is being suhjected 
to the pt'oces8"Of purification, what happens is this; porsonal conscious
ness, which alone oonstitutes the personal Ego, has to rid itself of every 
~a.rthly speck of grossly material taint before it becomes cnpable of 
living "io IIpirit" and 8B & spirit. Therefore while the npper COO sci
ousness with all its noblest higher feeliugs-snch.aB undying Jove, 
goodness, and all the attributes of divinity in man, even in their latent 
stat't-"'are drawo by affinity towards, follow and merge into th~ monad, 
thus endowing it,-whlch is part and pucel of uBiversal oonsoiousness 
and ha.s therefore 00 oonsciousnesB of its own-with a personal self. 
conscionsness-the drOS3 of <!nr en.l'th~y tbonghts and cares, "the mateo. 
rial tastes, emotions and proclivities" are left to lurk behind in tbe 
shell. It is, BO to say, the pure iooense, the spirit of the flame, disen
gaging itself from the as'hes aoo -cindel'B of the mnt·up fire. The 
word .. rupture" therefore is a misleading one. 

The " Sonl when Ia.den with unsatisfied desires" will retnain " earth
bound" and soffer. If the desire is on a purely earthly pla.ne, ,the se
paration may take place notwithstanding and the shell alone be 
left wandering: if it were some act of justice and beneficeuoe, snch as 
the redress of a wrong, it ean be accomplished {Jnly through visions 
.and dreams, flhe spil..jt of the impressed person being drawn witbin 
the spirit of the Devncita.iee, and by assimilation with it, first in
structed and tben led by Karma to redress the wrong_ Bnt in no case 
is it a good or meritorious action for " living friends" to ·enconrage the 
simulaora, whether shel1s or entities, to communicate. !For, instead 
of "s!llooth4ng the path. of its spiTitoal progress," they impede it. In 
clays of old, it was Vhe -initiated hi_phant unier whose guidance 
tne mediums of the adyta, ,the sybils, ,the oracles a.nd the seers acted: 
ill our d&YB there are 110 luitiated priests or adepts at hand to guide 

the blind instincts of the mediums; themselves the slaves of yet blind. 
er inRuencos. The ancients knew more aboot those matters thau we 
do. There must be some good reason why every old religion pro
hibits Intercourse with the dead 08 a crime. Let the Hindus always 
bear in mind, what the Athel'va Veda BllyS to that effect, and the 
Christians the prohibition of !lIoses. Subjec~lve, purely spiritnal 
" Mediumship" is the only harmles8 kind, and is often an elevating 
gift that migbt be eultivated by everyone :-(Ed.) 

• 
NOTES ON OOOULT PHILOSOPHY. 

By T. SUBBA. Row Guu, B. A., B. L., F. T. S. 
The follou'iug notes of answer8 to philosophical q1UJ.,tions 

put by 80me of the Delegate8 at the Convention of the 
T. S., were taken at the t,:me by a member. 

DEVACHAN. 

IT has been asked why the activity exhibited by a 
human monad ill DevachBn should last through 8 long
er period of time than that same monad's activity on 
the present plane of existence? 

From our present stand-point the difference is a great 
one, but thiS is not so from the stand"point of the 
Devachanee. When B Yogi is in 0. stKte of samadhi; 
years may pass and seem only months or days to him. 
Energy exerted on the ustral pla.ne produces effects 
which la.st for a longer period of time than those produced 
by an equal amount of energy on the material plane, for 
the reason that less friction or opposition is encountered 
on the astral plane. 

On the objective plane, the meta.mc sonnd produced 
by the striking of a bell will not last more than five or six 
minntes, however finely the bell be made; but after the 
sound seems dead to the ordinary man, a chela can hear 
it on the astral plane for one or two honrs longer. ~o 
we say that the momentum being the same, the lleriod 
of time occupied by effects differs on the material and 
on the astral plane. 

It is not possible to fix: beforehand the definite length 
of the time passed by a hUlIlnn being or even a race, in 
Devachan ; that depends a grent deai upon the nature 
and development of the spiritual monad in the man, and 
also on the impulses it has g(onerated in the world of 
effects and, more or less, on t.he ilature of the man's 
Rspirations_ When the element of spirituality appears 
in the monad, its Devachallic existence will be longer. 
Perhaps the highest adept, aftel' making a careful psychi. 
cal analysis of a man, wonld be able to foretell the 
length of the latter's stay in Devachan within one or 
two thOllsand years, but he could not give the eXl\ct 
duration. 

In estiinating the influence on a man's Devachanic 
existeuce of a particular thought or train of thought, we· 
must enquire into the utility of the latter and its effect 
on the world at la.rge, and not imagine that everything 
depends upon whether the thought is subjective or 
objective. 
. It is a mistake to suppose that ideation which refers 
to practical work has less . potentiality in this direction 
than ideation which only reJatesto the inental plane. 

Good work on the physical plane helps on our spiritual 
development. 

First, by its influence on tbe formati.on of habits; a 
man constantly engaged in doing good works is not 
likely to fall into bad habits. 

Secondly, by its effects on both the astral and the 
physical plane, a good action ha.s the effect of concen. 
trating good influences on the doer. When a man makes 
bad Karma, by the very ideation he attracts to himself 
forces whicb will lead him from bud to worse. A man, 
who ha.s good ideas, attracts influences of' quite a different 
kind alid these will begin to help him on his way. 
O~ the .other hand, actions must not be judged of by 

their effects a.lone, because then one element is wanting, 
the inward impulse prompting the act muet a.lso be taken 
into consideration. . 
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'1'he q'1cstion of our l'espoflsibility for the occurrence of 
a buu thought must be considered from a purely causal 
staud-point,' so that t,he intl'oduction of anytL,ing like 
Lhe idea of (l judge may be avoided. ' . 

The fact that lihe bad thought has occurred in your 
mind, (llllkes all impression on the astral plane, though, if 
the thought is driven away by opposition, the bad effects 
may be neutralized. But if your will-power gives way to 
tlle bad ideas, they will produce evil effects, whereas if 
a. determined will-powel' cOlltl'O)S your thoughts, you will 
get into the path of virt~e. 

Devachauic existence <ld:oes not always begin immedi· 
a,tely aftOl' death. The pcriodin the cllse of very good 
peopla begins immediately and the transition of Kama-
loca is not felt. . 

There al'e no doubt a few other cases, such as that of 
an infant, who~e monad has exhausted the results of its 
Karma, or where there is some physical reason agains~ 
existence in a particular body, whel'e' the reincarnatlon 
may take place aftet· a few minutes, 01' on the other hand 
it may no~ do so for a hundl'cd yeal's, during wl,ich period 
the entity is in a profound sleep and there is nothing 
like ideation. 

, Wheu a.n entity l'eincarnutes, the shell is invariably 
disintegrated. 

THE ~UMAN MONAD. 

A complete explanatioJl of what is meant by the term 
"human monad" would include the whole range of 
occult science. It may be said, however, that the human 
monad is not' identical ;with the seventh pl'inciple, the 
Atma or Logos j it is tho Cl;tCl'gy which works through 
the sjxth principle. It is the one energy diffused fl'om 
the I"ogos, the one life proceeding from the Logos as an 
tlct.ive entity; 

What is meant will be best explained in a simile. 
Take the sun; according to the occult theory, that 

which ema.nutes hom it i>l uniformly spread throughout 
boundless space, the sun is like a. focus in which this 
matter is concentmted and through which it is given off 
as visible light and ht'at. 'rhe one element is P~ra. 
hrahm, aud whenever the centre of activity called the 
Logos emel'ges from it as an active force, this force is 
the one element in its active condition, the one life, and 
it is the vel'y sa.me pO,wer which Hartmann describes as 
the one unconscious energy which may be called tho 
will-powel' of nature, which produces consciousness and 
every othel' physical fact in the manifested universe. 

We cannot suy it comes into existence at any parLicu" 
lar time, it seems latent in the one life throughout, but 
at its appearance as an active energy, it is the fil'st germ 
of consciousness in the whole universe. 'l'his is Atma. 

This is but one power, it begins to work throngh all 
the gradations of the various kingdoms, and on arriving 
at the plane of human volitiou, becomes differentjated 
and acquires a cel'tain kind of individuality and this wo 
cnll the monad. If this monad were not interconnected 
with the r~ogos, immOl·tality would be imp08sible, but as 
it has been diffused through the Logos, there is a chance 
of its pa8sing back through the Logos again and so gain
ing immortality. 

The experiences of to-day are not those of to. morrow, 
ea.ch da.y a man may be considered as a different being, 
but there seems to be aomething within each of us on 
which all these varied experiences are strung and by 
which they have something like a contiul1ity. The 
monad may be considered as a string on which the ex
periences of lUany births are strung. You may consider 
the Logos as the basis of innumerable monads. 'rheso 
never die out but start into active existence again. AU 
the human beings whose experiences have been brought 
to the Logos by the travelling monad may be said to 
have gained immortality, but !;lometimes the monad be
comes so opposed in its mag!letic effect to the Logo!3 
from wh~ch it has emaIJ,ated, that its absorption, is im. 
possible. Thi& happen!3 only in the ca~e of a. very 
wicked l.l1i1Jl, ~ud then t.hat monad Dever ga.ius immort~l. 

ity ; it may live on till the Pralaya arrives ;.and is thea 
film'ged into the ocean of cosmic matter without trans-
ferring its impressions to any Logos. . 
, A monad may remain for peJ'haps millions of yea~; 

till tile Pralllya comes, this time can be almost called: 
infinity, but it is as nothing in comparisoJ!. 'to th!,! exist. 
ence of the Logos itself. 

Is the ego ever really wiped out or effaced? 
The monad is never killed though the man may be~ 

You. call the monad by a particular name so long as it 
retams the owner's subjective experiences, but when the 
monad is made quite clean, you can say the experiences 
al'e wiped out. A monad is only a centre of energy. . 

Nirvana means the absorption into the Logos, but fot 
the purpose of differentiatiug, three conditions are in
tended by the one name. A period of rest not only 
from objective but also from subjective activity arrives 
after the completion of each round, but the real Nirvanic 
condition is ouly reached when the monad is transferretJ 
into the Logos and the man's life becomes part of tha 
life of the Logos. 

Many have asked whether after the close of one Bola!' 
manwantal'a, when a particullir monad is absorbed into 
the Logos, if by the activity of the same Logos that 
monad is again ejected; if so it would be said that 
even after the absorption birth is possible, but from 
the standpoint of the I~ogos there is no birth. Just as 
I may send my aura, to your brain, the Logos emits a 
ray from itself into matter, the Logos does not suffer, 
but the ray does. From the standpoint of the Logo~ 
there is no rebil'th. 

The Logos has an objective existence. Beyond Logoa 
there is the unma.nifested Parab\'lllllll. 

Vishnu is the Logos. Brahma is the universal mind, 
the Demiurgos. 

Each Logos has a conseiousness of its OW[\. Consci. 
ousne(5S which is l1on.c1JDsciousness, means a state of 
consciousness unlike the state of consciousness with. 
which we are accluainted. 

• 
f;EOOND PART OF'THE UNPUBLISHED 

WRITINGS OF' ELIPHAS LEVI. 
I. 

Divination, 

TIIERE are two ways of divining. Either through the pro; 
cess of reasoning or by second sight. Reasoning consists 
of a correct observation of facts followed by a logical deduc
tion of cause and effect. Second sight is a speoial intuition 
similar to that of lucid somnambules who can read the past, 
the present and the future in the universal ether. 

Edgar Poe gives an account of a cedain Auguste Dupi~ 
who could divino thoughts and discover the secrets of the 
most complicated affairs by a particular systom of observa
tion and deduction j a sysr,em which our odminal lawyers 
would do well to study and to employ. Sometimes in crimi
nal cases some apparently insignificant circumstances are 
left out of considemtion, while thcse very unappreciated 
facts would have served to show the truth, and the truth 
appears Bometime8 very strange, unexpected and improbable, 
as we find it, for instance, in Edgar Poe's story, entitled" Tht) 
Double murder in the Rue de la Morgue." What would the 
world say if it wel'o discovered some day, that the poisoning 
of Mme. Lafargo was due to nobody's evil intentions, that th6 
person who mixed thc poison was at that time in a somnam,
bulic condition, and that under the influence of certain 
emotion during hm' sleep, she arose and mixed arsenic with 
the bicarbonate of soda and with the face powder of Marie 
Capelle, dreaming perhaps that thereby a poisoning of 
which she was afraid that her son might be the victim, 
could be prevented. We are dealing here with a theory, 
which may 01' may not be true j but it would perhaps havo 
been well before passing sentence, to examine closely tho 
reasons why Madame Lafarge always talked of poisoning; 
why she never nndressed at bedtime, but slept in her day~ 
clothes; why strange noises were heard at night in that 
house, and why arsenio was distributed everywh.ere with. 
out disorimination or judgment. Suoh circumstanoes might 
have improssed Mr. Dupiu with their importance, but the. 

4 
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judges who were highly prejudiced against the accused never 
considered them worthy of consideration, the accused was 
sentenced to death, asserting her innocence up to the 
last momeut. Many similar illustrations might be ?rought 
forward. It is well known in what manner Solomon dIscover
ed which of the two diE'puting women was the real mother 
of the child. The featurtoR, the walk, the hahitudes, etc., of 
individuals gives indications of their cha.ract~r and ca.n 
assist us in reading their thoughts. '],he formatIOn of their 
hea.ds and bands often shows the inclinations of tbe poss
essors . but we must not forget, that man is a free agent and 
able ~ counteract evil natuI~al tendencies by his will. We 
must also remember that good talents can become perverted 
and a good nature depraved, and thl\t the best may become 
the worst, if they willingly fall. 

The science of the great and infallible laws of equilibrium 
:may also help us to predict the dCHtiny of men. A worthle~s 
fellow may have grand opportunities and nevertheless remam 
useless j a very impulsive or passionate person who rushes 
into excesses may perish in those excesses or per~aps the 
unavoidable reactiou will come in time to save him j the 
Christian ism of Stylites and the saints of the deser~ wa~ acon
sequeuce of the reaction caused by the revels of TlberluB and 
Heliogabalus. 

At the time of Jansenism, this same terrible Christianism 
was a folly which outraged ~ature and which prepared t~e 
orgies of the French revolutIon. The exce~s of fre~dom. m 
] 793 endeq. in despotism; excess of a force In o?e ~\l·ec~lOn 
always.helps to p;oduo~ a movement in ~n.opposlte directIOn. 
It is the same m philosophy and religIOn; exaggerated 
truths become very dangerous lies. When, for instance, 
"Jesus Christ saia to his apostles:" Whoever listens to you, 
listens to me, and who listens to me, listens to him who Bent 
me" he established a hierarchy with it discipline and a 
uniformity of teaching, and invested this method, which is 
divine because it is natural, with an infallibility relative to 
his own teaohings, and he thereby gave to 110 ecclesiastical 
tribunal the right to condemn the scientific discoveries of 
Galileo. 

The exaggeration of this principle of dogmatic and 
disoiplinary infallibility produced the immense catastrophy 
in whioh the Christian Churoh was, so to say, in flagrante 
oelicto persecuting the truth. Paradoxes were answered 
by paradoxes, the church would not recognise the rights of 
reason and the rights of faith wel'e disreglLrded in return. 
The human spirit is an invalid who walks by the aid of two 
crutches, science and religion. A false philosophy has taken 
away his religion aud fanaticism has taken away his science. 
What can he do? Only grovel like a worm between the 
»lasphemies of Proudhon and the absnrdities of the Syllabus. 

The rage of incredulity cannot compete ill strength with 
the fury of fanaticism, on account of the ridicule attached 
to it .. Fanaticism is an exaggerated affirmation, incredulity 
~n exaggerated negation, which is necessarily ridiculous. 
What can exaggeration of negation mean except less than 
Dot.hing and this is not a sufficient matter to dispute about. 

Thus we see on one side impotency and disappointment, 
and on the other obstinacy and usurpation, and we fall 
nnder the heavy pressure of blind belief and the interests 
Df those who profit by our weakness. The old world which 
was believed to have died revives again before our eyes and 
a now revolution begins. All this oould have been foretold, 
all this was plainly wI'itten in the law of equilihrium, all 
,this was foretold, aud in the same manner it will be easy 
io foretell now what the future will bl·iug. A revolutionary 
J'lpirit is at present working amongst the exclusively catholic 
nations, Buch liS Italy, Spain and lI-eland in a sense of 
religious despotism and exaggeration. At the Rame time 
Protestant Germany grows towards freeflom of conscience 
and iudependence of thought. France is offering her sword 
to clerical reaction and thereby assists in the development 
of materialism. Religion becomes a matter of politics and 
industry; the best minds turn away and seek refuge in 
science; but soience will finally be led by her seeker 
to find God and will force religion to come to her side. 
.The gross theological ideas of tbe Middle Ages will appear 
fio absurd that it will even seem ridiculous to mention 
:them; the letter will then give way to the spirit and the 
great universal religion of the world will nppear. 

To predict that event is not an act of divination, because 
that event has already begun to make its appearance, and 
~ta ~ffects caD. Polready be trt1rced ill ita caUBee. Each day 

brings forth new discoveries, helping to explain the text 
of Genesis and to prove the ancient wisdom of the Kabala. 
Camille Flammarion has already taught us to see Ood ill 
the Universe; long ago the mouths which condemned 
Galileo have become silent; Nature calumniated 
for so long is becoming justified by being better 
known, and the blusphemers of yesterday will be the 
prophets of to·morrow. To show that many creations have 
preceded ours, that the days of Genesis cover imme?se 
periods of years or ages, tha t the tale of Joshua eommandlDg 
tbe sun to stand still, was nothing but a poetical expression, 
that the most absurd Bible stories are only beautiful allegorieR, 
&0., does not diminish the value of the Bible and does not 
abolish its authority, All that is dogmatic in that book 
oomes from the church, but everything that refers to 
archrelogy, chronology, physio, history, &c., belongs exclu
sively to science, whose authority in such matters is undeni
able and entirely iudependent of faith. The most en
lightened theologians recognise this fact already without 
daring to say !l0 alld they are perhaps right in keeping 
sileuce. It is not advisable that the officers of an army 
should walk much faster than the old men and children. ThoRe 
who are in too great haste to advance will find t.hemselves 
alone and are liable to get lost in tbeir solitude as has already 
bappened to many. The officers should not lose the way to 
the camp, and be always ready 10 return to it in case of 
necessity, Scouts should always be prudent. When Messianism 
will have arrived, that is, when the true reign of Christ will 
be realised upon earth, wars will cease, beoause politics will 
cease to be clever imposture3 or IIbominable brutalitic~. 
There will be a truly iuternational law, because there will be 
an international duty. There will then be only one flock and 
one shepherd. 

But if we can put any confidence into tho prophetic 
traditions, perfect order will not be established in the world 
before the judgment-day j that is before the transformation 
and the renewal of our planet takes place. Imperfect mell 
are usually enemies of truth and incapable of deep reasoning. 
Vanities and ignoble desires divide them now and will 01 waY1l 
divide them, and justice will not be perfect on earth until the 
wicked are either converted or suppressed. 

Divinations of the future by sagacity and by induction may 
be called prescience, that which is done by second sight or 
by magnetic intuition is a presentiment. The presensitiv6 
power can be augmented by self·magnetisation or produeing 
a kind of hypnotism by means of certain arbitrary or con ven
tional symbols whose contemplation throws the thoughtR 
into a half slumber. These symbols are selected at random, 
because we want to consult the oracles of fate rather than 
reason. It is an act of invocation of the shadow, an appeal 
to madness, a sacrifice of lucid thought to a thing without a 
name that roams abroad by night. 

Divination, as its name indicates, is a divine act and per
fect prescience is a divine attribute. Divine men are there
fore necessarily prophets. A good and wise man thinks and 
acts in union with the divine principle which lives in us all 
and speaks continually to us ; but the turmoil of tbe passiolls 
hinders OUl· hearing its voice. The wise, whose souls are 
calm, are listening to that sovereign and peaceful voice; 
their thoughts are like pure and tranquil water in which 
the divine sun reflects its splendor. 

The souls of the saints are like sensitive plants, they 
shrink at the contact of the profane nnd turn away with 
horror from everything I,hat is impure. They have a peculi-lr 
sense of perception, by which they are enabled to discern ami 
to ·aualyse the emanatiolls of souls. They feel uncomfortable 
in the presence of the wicked, and the company of the vulgar 
causcs them suffering. 'rhey see around evil.diRposed per
sons It halo of darkness which is repulsive, and ai·ound the 
well·disposed an aureole of light which attrncts them. St. 
Germain d'Auxerre was thus enabled to discover St. Gene
vieve; thus Wm. Postel fouud new youth in his discussiollf! 
with Mother Jeanne; thus Fenelon learned to know and love 
the pat.ient Madame Guyon. The parish-priest of Ars, tho 
respected Mr. Vianney, penetrated the thoughts of those 
with whom he spoke, and when .persons attempted to lie to 
him, they invariably made a failure. On a certain occasioll 
he examined the inhabitants of La Salette and made them 
contradict all their former statements. They at first pretended 
to have Seen au apparition, but when he asked them, I.hey 
could not help confessing that they had seen nothing 
extraordinary, and had been amusing theinselves by making a. 
preconcerted and amplified story out of Po simple dNain~ . 
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There is also a. kind of divination resultiug from great 
enthusiasm and from exalted passions. The powers of the 
soul seem to create tbat which they demand, 'I'he efficacy 
of the prayer of such persons is not douhtful. They say: 
" Amen, so must it be jn and it is so, because such was their 
Will. 

Note.-Somc of the uupublished writings of Eliphas Levi 
deal entirely and some in part with exclusivclytheological mat
ters, such as discussions of the merits and demerits of Cl.ttho
licism Ilnd Protestantism and their future prospects. Some 
deal with political questions in France which have long ago 
been solved or superseded by others. All such matters and 
especially his speculations about the supposed infallibility 
of the Pope of Rome are things about which no progressive 
person will care to read. They can therefore hardly be 
of a.ny interest to the student of Occultism and are conse
quently omitted.-Tmnsl, 

PRACTIo.AL 

<~., 

• 
INSTRUCTIONS FOR 

OF OCCULTISM, 
X. 

STUDENTS 

'rHE l'WO-FOLJ) ACTION OF THE LAW OF KAltMA ON THE 

VARIOUS PLANES. 

By the term Karma we understand the law of conser
vation of energy which regulates the effects of merit or 
demerit. It is the law of compensation on a plane 
where individual will and reason comes into action; the 
law by wllich merit receives its reward and demerit its 
punishment; not according to the arbitrary d('cision of 
a natural or snpernatul'Ul judge; but lIS u certain and 
necessary comeqllence of thoughts harboured or acts 
performed. To be capable of mel'it or demerit, it is 
lIecessary that the being deserving punishment or 1'e
wHrd should be to some extent a rt'sponsible and reason
able being; because only such a being is competent to 
judge of his actions and to choose between good and 
evil according to his own will. A stone, a plant or an 
oyster cannot volunta.rily confer benefits, avoid dangers 
or discriminate between good and evil, and although 
the law of cause and effect holds good on the lowest 
physical planes as well as on the higher ones, the law of 
Kal'ma can only be said to come into operation when mo
ral responsibility has commenced and it must cease with 
mora.l responsibility. Life is made up of the results of 
previous Karma gained either in this life or in a former 
one, ~nd of ~he action ?f the will eit?er c.onsciously or un
conSCIOusly mdnced. rhe lowest kmgdoms of nature act 
entirely in accordance ·with the laws of natUl'e that con
trol them; there is no exert.on of individual will Conse
quently no individnall'esponsibility, no merit Or demel'it 
no ~uni.sl~ment 0.1' r~war~. In t~e highest spiritual plane~ 
the mdlvldual WilliS entirely controlled by the universal 
will which is set in motion by supreme wisdom. There 
can be no more deviation from t,he law, evil intentions and 
evil acts have become impossible; to do good has become 
a mattei' of course, which does not need to be decided on 
or considered for a moment. 'l'hel'e is no more choice 
and consequently no more merit, and no more action of 
t.he Law of Karma. 'fo express it in other words: On 
the lowest planes of life desire has not yet attained to 
eonsciousness and consists only in t.heform of unconscious 
attraction ~nd repulsion; on th~ highest spil'itual planes 
Helfish deSIre has ceased to eXIst and there is no more 
necessity to choose between good and evil because evel'y-
thing is good. ' 

'rhi~ bri.ngs before us the question: What is good and 
what ~s eVl~ 7 And we shall find that good and Blyil, in the 
sense III whICh they are commonly used are relative terms 
that an action mn.y be good on on~ plane and at th~ 
Mame time bad on another, that whn.t may be good for one 
individual may be bad for another and that absolute 
go?d can on~y exist on the spiritual plane, while absolute 
?vll can. eXI~t n?where: Whatever is relatively good 
In o~e dll'ectlon IS relatively evil in another direction, 
~o hght can.beimagined without darkpess, and the word 
darkness has no meaning unlesl1 it refers to " cOJltl'adil:i~ 

tinction from light. To decide whether an action is good 
or evil we must first analyse its effects on all the planes 
of existence, in the physical, astral, intellectual, moral 
and spiritual planes, sum up the good results, compare 
them with the evil results ithas produced, and the balance 
will show whether the action may be calltld good, had or 
in differen t. 

An Il.ction may be said to consist of three elemen~B: 
The Motive, the Performance and the Act. A motive (de
sire or impulse) may exist without being put into execu
tion, and only when it is put into action does it become 
an 8Ct; an act can only be accomplished when it is per
formed; but an act can be performed without a motive. 
'1'he performance itself is only the mechanical process of 
putting the will into action ond as such it possesses nei
ther merit nor demerit; but the means which are taken 
for the purpose of accomplishing a result constitute in
termediate acts and prodnce intermediate results, We 
see therefore two essential elements, which in a complete 
action come within the operation of the law of Karma, 
the motive and the act, each of which produces separate 
effects on separate planes; but which interact and react 
upon each other. 'rhe conservation of energy and the 
indestructibility of matter-in the physical 8S wellils in 
the metaphysical sense-hold good on the higher as well 
as on the lower planes, All motion, whether in the mate
rial or spiritual world, is the result of previous motion on 
the plane on which it exists and produces subsequent 
motion on the same plane. A motive power on the phy
sical plane can only produce a mechanical result on the 
physical plane, but the results of a mechanical action 
may give rise to mental emotions, intellectual processes, 
moral tendencies and spiritual aspirations; whioh again 
may react down to the physical plane. A mental impulse 
belongs to the astral plane and as such it acts on the 
astral plane; but the physical acts induced by a mental 
impulse will produce physical results, which again may 
react upon the higher planes. 1£ the mental impulse 
is governed or directed by intelligence, it will have its 
primary effect in the sphere of the intellect, if it is 
under the guidance of moral considerations or spiritual 
aspirations, the higher spheres will be the ones primaril] 
affected, 

A motive without an act cannot affect the physical 
plane directly; but the disturbances caused by it on the 
astral plane may induce important changes on the phy
sical plane, A sudden terror-for instance-may cause 
the heart to cease its action, the blood to recede from 
the brain and so induce death. Hate, love, revenge, jea
lousy, greed, envy, malice, etc., leave their impressions 
(which may become more or less permanent) on the fea
tures; the mind moulds the physical body and a man's 
character is usually more or less perfectly expressed in 
the lineamenj,s of his face, the development of his skull 
and the proportions and characteristics of the various 
internal and external parts of his body. If the motive 
originates from a high plane the effects acting through 
the astral plane upon the physical plane will be more 
powerful and lasting. So for instance a murder may be 
committed under a sudden impulse and on the spur of 
the moment, and the act may be regretted as soon as the 
physical force necessary to perform it is expended; 
but if the act is the result of long continued reasoning. 
there will be little or no regret, unless new causes come 
into action to produce a change of opinion. A motive
even without being put into action-is au accumulation of 
energy which cannot be annihilated, but which can be 
c~anged into another form, and be used in a different 
manner from that originally intended. 

A n act without a 1ILot'ive' deserves nei ther merit nor de
merit and can only primarily act on the lower planes, 
where it is governed by the law of cause and effect) but 
the results of that involuntary act may be productlvo of 
new causes which may affect the higher planes and from 
them reaot again -upon the lower ones. If I break my 
leg by all unavoidable accident, I deserve neither meri~ 
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nor demerit ; but the primary consequences on the physi
cal plane will be the same as if iii had been broknn on 
purpose. It was an aoli, not an acliion, becallse iii was 
done without a motive; but I shall have to undergo phy
sically the same suffering or inconvenience as if I had 
dOJ1.e iii intentionally; and the suffering caused by the 
accident or by the confinement in the room may give 
r~se to new causes which will have their effects on the 
higber planes alld from them react again upon the lower 
ones. A case is known of a woman who, while in a state 
of somnambulism, poisoned the food for her family, who 
partook Of it in the morning and died. 'rhere was no 
conscious motive in that act and the primary effecli con
sisted for her simply in the loss of her family. The 
effects on the higher planes, such as grief, sorrow, etc., 
were in this case caused by the effects of that uct and 
would ]Iave been just the same if the act had been com
mitted by another person. 

A motive may be either good or bad, or good in one 
aspect and bad in another. If we save the life of an 
individual, from motives of benevolence, the motive will 
be good; if we kill an animal uselessly, the motive will 
pe b",d; if we kill one animal to prolan g the life of 
another, the motive will be good in one aspect and ball 
in another. 'fhe same may be said about acts without 
mo.tives. 1£ an accidental discharge of your gun scares 
swa.y a robber, the act is good, if the ball hits your 
commde, the act is bad; bnt if it hits the robber, the 
act is bad for the robber and in some respect good for 
you. 

An aotion to be good must have a good motive, and 
tbe best of motives amounts to very little unless it is 
properly executed. If we commit an act of stupidity 
with the best of intentions, we feel almost the same 
regreli as if we bad mnde an intentional mistake, and if 
we should h~1ppen to do 3. great hnmanitn,rian act by 
mere accident, it would give us little satisfaction, because 
there is no meritorious motive attached to it. To deter
mine whether an action is good or evil it is not only 
necessary that the intention should be meritorious, but 
that the act itself should lead to good results. If I give 
8. beggar some money so that he may get tho llleans of 
satisfying his hunger, my motive is evidently good; but 
whether the act was good or bad will depend on the use 
which he makes of the money. The act of giving is 
nnder all circumstances bad for me on the physical plane, 
because I dispossess myself of the sum given, and if the 
beggar spends the money for the purpose of getting 
drunk, it will also be bad for me on the intellectual plane, 
because I shall have cause to regret my want of judg
ment. All this would go to make the action bad; but 
if the beggar should spend the money for what iii wag 
intended, then the action would-notwithstanding my 
loss, on the physical plane-be preeminently good, 

Again, if I give a beggar some money, having suffi
cient cause to believe that he will use it for a bad pur
pose, then the motive will be undoubtedly bad, and if he 
does what I expect him to do, the act will also be bad 
for me not only on the physical but on tho moral plane. 

. Should he however, in spite of my anticipations, make 
some good use of that money, then I shall have done a 
good act with evil motives,-an act which may bring me 
It reward on the physical plane, but for which no direct 
good Karma could be expected on tho moral plane. 

We may now divide all complete actions into four 
classes: 

1. Actions in wlz1.chthe motive may bepreeminentlygood 
and the act preeminently evil. .In such cases the Karma. 
created by the motive will have its immediate good effects 
on the higher planes, '\vhile the effects created by the 
act on the lower planes will be evil. History tells us of 
many great criminals who committed the most horrible 
criI1les with the best of intentions. 'l'orquemada burn
ed. heretics in or-dEll' to S8Ve their souls ; Robespierre 
butchered people to liberate ,mankind from Bervitude 
U(,I to put a. fJtop to diJfel'encespf opinion. The w,oyives 

which impired such persons were undoubtedly good 
from a moral sta13d-point,-however much they may have 
been mistaken intellectually-and the effects produced 
by such Illotives musli necessarily have been good all 
their moral planes and given them some temporary 
happiness; while the effects o£ such evil acts will neceg
sarily be felt on the lowel' planes and render them miser
able. A persOIl during his life may be physically happy 
aud mentally suffering, or he may be bappy in his miuu 
while undergoing physical tortures; but when after 
death a division of his higher principles from the lower 
ones takes place, such a simultaneous state of happiness 
and misery becomes impossible. He cannot lit the same 
time rejoice alid suffer; the effect of one set of energies 
must exhaust itself before the other energies can come 
into play. But we hllve seen that the higher energies 
are more potential and enduring than the lower ones. 
~'hey will thereforo be the first to act and to unroll 
themselveR, while the bad Karma created on tIle lower 
planes will have its effects on these lower planes when
ever the individual monad redescends to them by the 
process of reincarnation. 

2. Actions in which the moth'e 1'8 preeminently bad and 
the act 1lreeminentlygood. Sl1ch actiom; may be imngined to 
OCCUi' if a persall commits a se]hsh or criminal act, 'Thich 
produces beneficial results that were not originally in:. 
tended. For instance a. hypocrite may ostentatiously 
endow a humanitarian institution with funds, for the 
s~cret purpose of gaining political influence, which IJe 
expects to nse for bad purposes. In such cases the 
effects created by the act on the lower planes "ill only 
be felt on the lower planes. He may obtain riches and 
honors, bllt as there was no good motive to create Karma 
on the higher plane, no direct good result can there be 
expected, while on the other hand the evil intentions by 
which his acts were inspired will produce suffering on 
the moral plane. Now if the sum of his evil Karma 
created 011 the Iligher planes preponderatps over his good 
Karma all these plnnes, the evil energies must becomo 
exhaust.ed hefDl'e the effects of the accumulation of gootl 
energies can ceme into play. It mnst however be 
remembered, that comparatively few people do evil 
simply for t,he sake of doing evil. A motive may be 
selfish and induce a selfish act on account of some real or 
imaginary necessity, and in such cases the evil energies 
created are not sufHciently. strong and powerful to over
come the etrects of the man's good motives and good 
actions, and the Karma of evil will remain btent in the 
lower planes nnt,il the individual monad redescends to 
thoso planes in its next reincarnation. 

3. Act.ions in 1vhich lJoth motive and act, are preemi
nently good. Under this head we may classify all actions 
which relieve iudividual or collective sutTering or 
assist in the progress of humanity, and which are under
taken without any selfish considerations. These are the 
actions of all truly great reformers, philosophers, states
meo, poets, inventors, artists and teachers, as well as of 
those persons who attend to their duties without any 
view to personal reward or ~unishment to be received 
either in this life or in another. Such actions necessarily 
create good Karma. on the higher as well 8S on the lowet· 
planes; hut as no act can be absolutely good in all planes, 
there must be necessarily relative evil mixed np with it, 
the amount of which may be large or small according t,) 
circumstances :1nd coincidences. History furnishes suffi
cient examples. Sarno of the greatest inventors have 
lived and died in paverty and misery; because they 
concentrated all thOlr energies on the intellectu!Ll plane, 
neglecting the claims of the physical plane. Often the 
IIllRvoidable coincidences necessary to accomplish a gOlld 
result are so unfortunate as to render it almost doubtful 
whether we should consider their originators as criminals 
or heroes. If we for insliance examine the history of 
Napoleon I; we- can hardly doubt that he began his con
quests with the good motive of spreading civilisation, 
neitherca,u it be doubted that by his conquests civilisa-
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tioD was spread and the world became more enlightened; 
und yet how many indiviquals were made the victim of 
his noble ambition, and how many homes wel'e made 
clesoilite by his victories !-The soldier perishes· in the 
battle, an~ the statesman who causes his death only 
knows the approximate number of his victims .. They 
cannot accuse him as th~ir murderer, they are the victims 
of casualties or acts without premeditation; the general 
may be responsible for the safety of an army; but he 
cannot be held responsible for the killing of an indivi
dual. Whether his ac~:S are meritorious or deserving of 
demerit will depend on the justice of hi~ cause and the 
manner in which he performs his duty. 

4. J:fctions in which both motive and act are p1'eemi
nently eV'il. '1'0 this class belong those actions which 
arE' performed with entir~ly selfish motives and for purely 
selfish purposes on the physical plan~. They include 
such actions as hinder the progress of an individu\tl or 
of a community, they include acts that are committed 
for the purpose of gratifying passions, such as revenge, 
lust, hatred, . jealousy, greed, etc., t~H3y include wha~ 
are called crimes, and are in· most coun~ries punishable 
by law. The motives in such cases arise from the lowest 
planes of thought, the act!'! belong to the lowest planes 
and the Karma created will act on the lowest planes, 
Even the worst criminals have in the majority of cases 
some good impulses and may have dnne some good, and 
unless their evil energies are so powerful as to entirely 
overcome the effects of their good Karma, the evil 
energies on the lower planes cannot become active until 
the energy of the good Karma is exhausted. But if 
the evil energies accurrihlated during life are so powedul 
as to entirely overpower and neutralise the accumulation 
of occasionally manifested good energies, than the evil 
Karma will immediately come into action in the subjec
tive condition and the good Karma manifest its effects 
in the next objective existence. 

The majority of evil actions are not perpetrated from 
absolutely evil motive~, but for the purpose of receiving 
some benefit, so for instance a theft is not usually com
mitted for the purpose of depriving the possessor of 
the article desired by the thief; but because the thief 
want·s to enjoyits possession. Such acts !J.repreeminent
Iy evil; but ~s they are not inspired by any positively 
malicious motive, th~ energy of the Kal'ma created by 
them is not so powerful as to overcome a certain amount 
of energy that has resnlted from actions which were 
done for good purposes. There is however a point at 
which the Karma created by good actions and the Karma 
cI'eated by bad actions might be so evenly balanced, 
that they would exactly neutralise each other. In this 
case the personality would have neither· good nor bad 
energy, and it would amount to the same thing as if· he 
llad never existed, or at! if his life had consisted in 
actions which were neither good nor evil. 

5. Actions which are neither good nO?' ev·il. Under 
this head may be dassed the actiolls of idiots, imbeciles 
alld weakminded people and such act.ions as al'e done 
from fear of punishment or hope of reward. While the 
good 01' evil produced by the act creates effects on the 
physicl\l plane, it is the motive which makes an action 
good or evil in the common acceptation of those 
tel·ms. But an act without any intellectual or moral 
motive can create no active energy on those phmes; hope 
Hnd fear belong to the astral plane, tlaey mlly be Calls i
deff,d as emotiolls of t.htl animal prillciple ill man. But 
where po higher activity is at work, tllel'e elln he no 
accumuhttion of energy on higher planes;. tIHlI'f:1 will be 
J,either merit nor demerit, no impor·tant Kar'rua to PI'O

dllce effects; such persons are neither good nOl' bad, 01' 

as the Christian Bible ~ays, they are neither cold nor 
hot; they are useless, and fOl' such there is no perma
nent existence possible, because no higher energ-ies are 
brought into consciousness on the higher planes, there 
is nothing that could or would reincarnate as an indivi
dual. Man JUay be looked at a~ ". ulateriali~ed or 

incorporated idea 01' a set of ideas; but a person who 
has no idea of his own and no will of his own worth 
speaking of, an unthinking person, whose ideas are mere 
reflections of those of other's, will, after the dissolution of 
his lower principles, have no need for a new form in 
which to incorporate his higher ideas,. for the siiIlple 
reasQn that he has none such left. '1'hls fac~· explams 
the danger that arises from a false belief ip personal 
gods and saviours; because weakminded men and women 
will not exert their mental energies; thinking that an 
invisible saviour will do fOl' them what they ought to do 
themselves; the motives of their actions are caused by 
cowardly fears or idle hopes and they gradually lose 
their individuality, nnless they are aroused and inade to 
exert themselves, and so create Karma. 

6. . Actions which are absolutely evil, An ~ction to 
be a~solutely evil, wQuld have to be one in .. which ~pe 
mot1ve.as well as the act would be evil on all planes and. 
in every aspect, and such an action is n~think!1ble; 
because evel'y intellectual motive has some object in: 
view, by which it desires to accomplish something' !1nd 
if it accomplishes that which it desires, then the act W!J.S 
good for that purpose. Moreover most criminals 
commit acts by which they themselves at least desire to 
receive some benefit. An all-powerful being who would 
want to destroy the world, would do so for. some purpose, 
and the suicide who seeks to destroy himself wants to 
escape from life. But there al'e actions which very 
nearly approach absolute evil. tiuch actions are those 
which are committed for the sole purpose of doing evil 
without receiving thereby any personal benefit. If a 
great deal of intellectual energy is employed to execute 
such actions i. the energies made active will be very 
strong, and in proportion to their strength will be their 
duration. '1'he ideas which make these energies active, 
necessarily do not rise up to the moral plano, they move 
entirely in the sphere of the intellect and we see there
fore in such cases a strong and enduring energy accu
mulated in the lower planes, where those energies will 
finally become exhausted which can only be accom
plished by long individual suffering. 

7. Actionll which are ab8olut~ly good. An act which 
accomplishes its PUl'pose is in so far good and if the 
motive that inspired it was good, then tIle action 
ml1Y be said to bo good; provided that tho intermedi
ate results did no serious harm; but an action which 
would be absolutely good on all planes and in every 
aspect would be difficult to imagiue. An act means n 
change and a change cau only be pl'oduced at the expense 
of energy. An act of benevolence cunses a loss to the 
benefactor on one plane, while it may benefit him on ano
ther; and even the plauting of a. useful tree is dono· at 
the expense of time, space and energ-y; which might per
haps have been expended to some mOl'e uS(:lful purpose. 
But as there are actions which come very near to being 
absolutely evil, so there are others which COlllO very neal' 
to being absolutely good. The energies created (made 
active) in such cases belong to the highest spheres and 
are enduring in proportion to the power of will by which 
they have been set in motion, '1'hey become necessarily 
exhausted in the course of time during the subjective 
condition; but this process is one that canses happiness, 
in the same sense as the recollection of a good action cau
ses h!lppiness, while the memory of a bad action causes 
I'emOrse. 

Life may be therefore called u great mathematical 
problem in which he wil t gain most who best knows how 
to calculate, and to foresee the effects of his actions. 
'l'IJ6 good mathematician will be the gainer when the 
hook of life is closed, a poor matllematician will have 
debts to pay; while those who havo neither mel'it nor 
demerit will have no claims, neither can anything he 
claimed from them, and nature needs them no longer .. 
But those who have accumulated a large store· of good. 
euergy without leaving any debts be~iud will have trea
f3Ul'e~ laid lIP which n.lay not. be exhausted for ages) 01' 

~ 
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they may enter the sphere (,f absolute good, whence no 
more return to matter is necessary. . 

The process of human development and the attam
ment of perfection is therefore accomplish~d by natur~l 
laws. It is not merely directed by sentIment j Lu~ ]s 
a scientific process, guided by mat.hemat.ical rules, Wh.lOh 
demonstrate that to be good it is necessary .to b~ Wise, 
and that the highest expression of wisdom IS ulllversal 
justice. 

A. n. 
• 

PROPOSED INSTRUG'l'lON8 TO TIlE 'l'EAOIlER8 
OF THE" THEOSOPHICAL SANSORIT 

SOHOOL." 

nr DEWAN BAHADUR R. RAGHUNATH Row, F. T. S. 

" One who is to be entrusted with the important work ot 
training little children should be able to enter illto the feelings 
of children, and to sympathise with their difficulties, should 
ho mild, patient and painstaking, should possess the tact of 
explaining things in a clear n.nd lucid st,yle, and should above 
aU be able to make himself or herself an object of love rather 
than of fear to the pupils, and to set to thelll a high standard 
of mOI'ality by his or her own conduct. 

" When a child is five year~ old or a litt.le older, he should 
he taught how to read and write. Two or three orfonr letters 
of the alphabet should be given him at a time; the letters 
mnst be writt.en in a plain and lurge form, and the child is to be 
asked to copy them out a dozen or a score of times, aud then 
remember thei., names. He may be aided in remembering 
the namcS of t.he letters by being told to a8~ocillte these 
with the 1\I\lI1es of somc familiar objects which have the letters 
in question for tbeir initials. In this way he is to be taken over 
the whole alphabet by gl·o,uual steps, until he comes to kllow 
the names amI. f:)rrils of thc letters aR well as he knows 
what. n.re the names and appearances of the several partA of 
l1is body, It would be a great mistake to present to the 
child' the whole alphn.hel all at oIlce,' such n.course will 
simply bewildel' him. When a child has learnt, the alpha
Let he is to bc maue to read and write the more easy and 
simply-spelt words, and after this he should he taught to 
rcad and wI·ite words that are of more difllcult pronuncia-
tion and of more complex spelling. . 

" All that a child of five or six yoars of age need learn hy 
way of rea.ding and writing is t.hat he should be able to 
read and understand easy books dealing with ordinary topics, 
and that he should know how to pnt his ideas into writing in 
u plain and straightforward style. " Words of learned length 
and thundering sound" he ruay pick up as he meets with 
them whcn hc grows older. 

" The books which are to be used for ten.ching these Ian· 
guages to the ohilrl must, ItS far as possible,.treat of. subjects 
which he has alrcndy leamt by way of oral IIIstructlOn. 

"Together with language, the ordinary oppl'ations of arith. 
metic are to bo made familiar to n. child. He shonld be told 
that we make nse of number for the purpose of counting the 
things we have to deal wit-h, and that all that we can act-ually 
01' conceivably touch on all sides without, thereby causing 
break of continuity is called one. One and one is called 
two' one and one and one, or two and one is called three; 
and'so on. We have only ten characters fOl' expressing 
numbers iu writing, Iwd with the aid of theRe cl\8.racters 
singly and in various combinations we express all the num~ 
bers that we can think of. These and other fundamental 
principles of our system of numeration should be clearly 
explained to a child with (,he aid of balls standing for nnits 
and groups of units; and when he has thoroughly underst,ood 
the system of numeration, \;he processos of addition, subtrac· 
tion, multiplication and division, should one after another be 
taught to him. Addition, he should be made to nnderstand, 
is a short W!J.y of finding ont the total number of several 
objects or several groups of objects that have to be considered 
all together. Subtraction is the process of undoing the 
result of addition; given the sum of two numbers, one of 
which is known, to find out the othel'-this is the problem of 
Bubtraction. If a child thoroughly under!llands the relation 
of addition and subtraction to each other, he should be able to 
say from his own understanding thJlt the subtrahend added 
to .the differenee would yield the original number. :Multipli. 
cation, it should be clearly explained to the child, is a 8hort
.ned form of addition under the specific circumstance that the 

numbers added together are the same. Thus to multiply 
sixteen by twelve is to find out the sum of twelve numbers, 
each of which is sixteen. Division is a shortened form of 
subtractiou alld reverses the result of multiplication, 'fo 
find out how many times a given number (the divisor) CUll 

be subtracted from another number (the dividend) is the pm
blem of division. Stated in other word~ division is the 
pl'ocess by which we find out the II umber with which a given 
number (the divi:1ol') being multiplied, the result is another 
given number (the dividend). '1'0 see whether a chilu has 
qnite understood the relation of multiplication and division 
to each othcr, he should be IIsked huw he would proceed to 
t.est division by the method of casting out nilles, by which 
the pl'ocess of multiplicat.ion is usually tested. It is in some 
such way as we have indicated here, that arithmetic should 
be taurrht to a child; it must be always remembered that he 
alone ~ a real teacher who can make the subject he ten.ches 
interesting to his pnpil." "Under the instrnction of au 
efficient tutor a ehild ought to be able to read, write and 
do arithmeticlll sums by the time he COmes to be about 
eight years of age. 

" During I.he two years following this stage of ednon.tion, 
the child should be occupied with learning gralllInaf," hi~tory 
and geography, and algebra and geometry. He i~ l~ be 
made to ulidel·stand that grammar traces out the prmClplcs 
on which language is naturally constructed, and t,hat it is 
llOt a system of rnles imposed upou the speech or mankind 
by a body of arbitrary mell. The Bo-calle<!. rnles of grainm!w 
can be rendered intolligible to and l'etainable by the mind 
of a child ollly by citing appropriate and illustrative passllges 
from books with which he is already ncquainted. Grammar 
can be efficiently taught only by makillg it go side by sitle 
with exercises in literary composition and with critical study 
of the works of approved writers. . 

"'l'he only proper modo of teaching history Blld geogm
phy or any other subject to a child is ornl instruction; it 
should never be lost sight of that living tutors cau ask and 
reply to questions on the spot, but inanimate books cannot.. 

"Supposillg a child has learnt the abovementioned 
subjects within the first ten years of his childhood, he shoulcl 
spelld the next two years ill mn.king an elementary study of 
logic, physic alld chemistry, biology Rnd politicltl economy: 
Logic is to supplement whn.t the child has already learnt in 
grnmmar; the Jatter deals with the accurate e~'Pression of our 
iueas (thoughts, feelings and voW.ions), while tbe former deals 
with tho validity of our idens themsellies (and more cspecially 
of our thoughts). The study of grammar is incomplete with
out the study of logic. Physics, chemistry and biology 
should be taught to a child by means of eaRY and simple 
experimcnts and with the aid of typical specimens of the 
objects whose properties are made the subjects. of study 
in these sciences." "The tutor must avoid all attempts 
at general, abstract theorization!!, and must content himself 
with only laying in the mind of his pupil the foundation (If 

a systematic study of science. A child is to be shown such 
objects as levers, pulleys, t.hermometers, barometers, wate,·, 
sulphur, common salt, the ordinary metals, and plants and 
animals that can bB easily procured; he should be asked to 
listen to what he is told of the properties of these objects, 
and afterwards to make out those properties from his own 
study of them. Above all he should bc mltde to arquire the 
habit of scientific observation and description of natuml 
objects and events. In polit.ical economy tho ordinary ques
tions concerning wealth, labonr, capital, laial, money, 
paper-money and taxation should be discussed with a child 
of eleven or /;welve years of age in plain and familial' 
language and should be illustrated by constant reference to 
historical facts. 

" Gymnastics, music and the fine arts should no longer be 
neglected. 

" The serious bmnehes of education must not tltke up 
more than five or six hours a day from the war·king time of 
a child; in conjunction with them at least two hours more 
should be allotted to the cultivation of tbe lighter branchefl 
of education. The tutors and guardians of children must 
never forget that there exists an intense sympathy betwet·n 
mind and body, and they should take care that the children 
nnder their eharge have work and recreation at proper and 

• At the commencement a large grammnr shonld not be put into tho 
hands of a child. He shonld first acquire some acqunintnnce with the 
lnngnnge from preliminnry books. The master mnst take care to teach 
grammar in connection with the language in such II manner as to 
awaken and encoufllge thollght,-Ed. 
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regular intervals. To refresh the minds of children, their 
tutors or guardians should take them out in small groupl1 
for holiday trips at least twice or thrice in a year. Many 
l~s,;ons which cannot be effectively imparted to children in 
the schoolroom may during these trips be indelibly irnpl'essed 
upon their miuds by way of entertainments. Children are 
to be tllught chieHy by means of oml instruction and with 
the aid of actual specimens and models. 

" Boys and girls, while still mel'e children, are best taught 
together in the same schools and by the same tutors. 

" It woulq be nnwise, partly on physical and physiological, 
and partly on ethical grounds; to let the girls attend the 
same schoo1& all the boys after the agc of nine years. An· 
other point worth noticing here on the subject of the educa
tion of children is that little boys of nine or ten years of age 
must never be taught together with big lads sixteen or seven
teen years old in the very same classes and by the very same 
masters. 

" If any child shows signs of special aptitude for a parti. 
eulat· bl'anch or a particular group of branches of rational 
knowledge, he should by all means be encouraged in his study 
of it, provided that he does not altogether neglect other 
bl'anches of study that are indispensable to complete mental 
training. 

"l!'illally, in discussing the question of education, one hal!! 
to l'emember that education means the process of fitting a 
person for the propel' discharge of his or her social duties, 
it if! better that olle should learn how to form a rigbt 
and soulln judgment by exercising and disciplining bis mind 
with the thorough Btudy of anyone branch of knowledge, than 
thAt he shonld fdtter away his melltal energy upon a super
ficial study of many things, and thereby fail to acq nire the 
power of viewing even the ordiuary problems of life from a 
wide and comprehensive stand-point." 

~lmlUql's ill <![Ol'l'.qsplllldqnts. 
. I 

Anxiet!J (Bombay).-H you will formulate your questions, 
we will try to mlieveyour anxiety. 

B. M. S. (Ceylon).-'rhe astrologer whom we can consci. 
enciously recommend is Mr. John Pereira, 194, Calpitti, 
Colombo. 

Mula. Varman Nathva.nnan, F. T. S.-The article you refer 
to needs no reply, as it is evidently written in a satirical 
spirit and is not at all serious. 

B.-Declined with thanks. 

N01'~CE TO TRANSLATORS. 
A translation into Uj'dl£ of our Pmcfical Instructions fOI' St-u

dent8 of OCC1!lt-ism has been begun by Mr. Ganesb SiIl~h, ~'. '1'. S. 
at GOt·ukpur. Mr. Lukshmi Narailln, F. '1'. S. (Carur) proposes 
to translate them in to :l'amil. 

At the same time the" PI'lIctical Instructions" will be revised 
lind completed and appeal' iu book·form. 

NOTICE. 
In future all literal'y communications must be addr'essed 

to Mr. A. J. Cooper-Oakley, the managing editor, Theosophist 
Office, Adyar, Madras. 

SEI~KING A SIGN. 
To break down those 7.ateful bar'l'iel's of creed and caste 

-verily the Theosophical Society has undertaken a Hercu· 
lean task, yet arc the days of creed and CHste numbered, for 
they have been long weighed, and found want.ing. The 
writing is on the wall of every temple. Loyc is stronger 
than hate, and though with lip-service only, we repeat, 
" Love ye 0116 another." While hate gnaws. liko A. canker
worm at the heart, the Divine JVord is immortal. Some 
hOliest but simple souls will call these the dlU·k days-days 
of sore trial, as thouuh the foolish schemes of men or the 
cmfty designs of )l1·iests cOllld long stay the march of TRUTH, 
when she has gird(·d ou her armonr. And is it a new thing 
that the rabble should revile the MA~TER ! They must either 
revile or worship so long as they callnot understand, and 
are they nearer the truth in the one case than the other. 
Hang your harps upon the willows, 0 ye of little faith! Sit 
dQwn and weep, 0 ye disconsolate ! but no ~ign shall be given 
you, except the sign oj the son of man. 1I>is is unveiled ! 

When was the Divine Mother ever veiled, 'if except to the 
profane, verily a. thick veil hangs betlVeeu vulgar prying 
eyes and the t1"Uth. Yet is the truth not veiled. 'I'here she 
stands in all her beauty, hng close the veil ye rabble, ye 
uncleau, else tIle mirror of Isis shall show you legions of 
devils. Not as ill a glass darkly, but face to face! It is 
said of old that-" He came to His own, but His own re~ 
ceived him not." "If thou be the Christ, save thyself, and 
come down fl'om the cross," and they spit on him and wagged 
their heads. Even among the Spiritualists, ., Koot Hoomi 
is collapsed," the Theosophists-collapsed. Those Indian 
suns bring quick harvests, and tares grow with the wheat. 
How about those grains of wheat found with mummies 
two or three thonsand years old, a little moisture, a little 
sunlight, and up shoots the gl'een blade. Men seek a sign, 
and hucksters cry, 10 here! 10 there! Follow them ye foolish 
ones WI ye are wallow ill the ditch together, and then from 
your bed of filth make faces and thrust out your tongues at 
the Son8 of Light, because they are not the Bonil of Loyola! 
Why should not a man deny himself every earthly gain, all 
that ye covet, even when it is withiu his grasp, conquer the 
world by denying himself, know no home, nO kindred, no 
country, live alone, and when, after years of trial, he finds 
the veil of :M:aya has disappeared, when his introverted gaze 
1I0 longer fears a devil, bnt sees Adonai, the shining one; 
when 'l'ruth is his, because he is truth; and when for a 
moment ye are satiated with lcchery, bloated with wine, dis
gusted with fame, 01' disappointed with gambling (called 
tmde) why should not this Mahatma dance attendance at 
your call, stand on his head for your amusement, or swallow 
" pis en" to show what a great man he is ! That wonld indeed 
be a sign, as good as a circus, and the Mahatma might 
t.hank his star for the privilege of having labored for 
forty years in the wilderness to play to so appreciative an 
audience, for what? For mOlley? he needs it not. For fame? 
he despises it. .Pay him in the coin of his conntry, and verily 
he sllall stand before you as before king~, but he estimates 
your false coinage at its true value, £01' he who knows the 
Philosopher's stone, cannot not only make gold, but can detect. 
hrliss. Ye have piped to him, and he has not danced! 
Hence he is " collapsed," advance and give the coulltersign! 
at last the challenge has come. What do ye most desire? 
the 'i'ruth ! nliy call on the caves to open and the mountains 
to fall rather. 'I'ruth reasolls and cnlightens the pure in 
heart-they who " see God"-but hurns and devonrs every 
unclean thing. He who has fOUl~d himself, and dares to look 
at his own reflection in the mirror of Isis; He who is with
out fear, who dares, who knows, and who keeps, silent; He 
who, hidden to the feast, has on the wedding garment! He 
who knows the image aud superscription, and who renders 
unto Cresar the things which are CrosaI's; He who has 
cleansed the temple-to him shall be said. Ask, and ye shall 
receive, knock and it shall be opened unto you. A8k lIOt a. 
sign, but give it! 

Many are called, bnt few chosen-chosen by whom? 
chosen by Him to work in his vineyard. 'l'lwse are indeed 
t.rying times to those who Beek a sign, but to him who seoks 
the Tntth, there arc neither signs, nor times, nor seasons. 

" And I saw as it were a sea of glass mingled with fire, 
and them that had gottlln the victory over the beast, and 
over his image, aud over his mark, and over the number of 
his name, stand on the sea of glass having the harps of God." 

"'l'heosop7IY is a life," and ho who runs llIay read, and a 
man though a fool need not err tlloreitl, and yet men stand 
in the mire up to their vcry eyes, tho most uuclean beast;.; 
crawl in and out of their mouths, and when asked what seek 
ye ? They reply, "We seek the fountain of truth, the springs 
of pure water, we would drink, and become as gods. We 
seek immortality." Immortality of filth! Pure water would 
only stir up the mud-at best dilutc it. "Wash and bD 
cloan," "Bathe in the Jordon seven times alld be whole." 
'l'ear the scales from your eyes, anu there shall spring up 
in you, fountains of living waters, the waters of Life, and 
IILlmortality, then shall ye iudeed " sland on the sea of 
glass, having the harps of God." 

CINCINNATI, OHIO, U. s. A.} 
November 31'd, 1884, 

II It is said of Isis that no mortal has ever beheld the goddess un
veiled. The term mortal here used, does not however Ilpply to Llw 
iniLi~tes who were called the immol'tuls.-Ed. 
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MR. LAWRENCE OLIPHANT. 

It is said that, " after making a lit.erary reputation of It 
vel'y high order, Mr. Lftwrence Oliphant suddenly disappear
ed from public view, and after It lapse of years has reappelLr
ed to startle the world" ns the inouth piece of the "Sisters 
of Thibet."· 

Mr. Sinnett's famous book "E~oteric Bnddhism," while on 
the one hand it 1m!'! awakened-in the minds of sincere en
quirers, both ill the East and the West-a profound inte
l·P!'!t. regarding Aryan Science and Philo!'!ophy has allm 
ginlTl rise to much hostile criticism and frequent mis
l'eprm;entation, as might have been expect,ed about a subject 
which, beillg unfamiliar, is liable to be misunderstood. 

Mr. IJ. Oliphant says that he has been chosen by the "Sisters 
(If Thibet" (n Mrs. Harris of his own morbid ima~ination) 
]lOt merely to throw a doubt "but actually to demolish 
f.he whole structure of Esoteric Buddhism," and like the 
knight of La Mancha he has taken upon himself a battle 
with the wind-mills. It seems that this literary star, having 
one day been surprised by the noise made by Mr. Sinnett's 
llook took to reading it and tried to raise himself in imagi-
118,tidn to the height of an adept, and being slightly medi
dllmistic perhaps, tbought he had become a. Ma.~lltma. Having 
however, in some shape or othel' always remamed nnder the 
t,utelage of women he sadly felt the want of a female mentor, 
mid had to abandon his lurid phantasy in despair. We must 
ieave him to tell the tale that he has invented to criticize 
Mr. Sinnett's book. 

Under the instruction of a Gurn connected with the Nepanles8 ,on
t.ingent, in less than fifteen years of spiritnal absorption and profound 
contemplation of esoteric mysteries I became a Mahatma. or adept, 
nod learned to go about in my Li7l'!Iasharira. In the house of . a Thi
lletan brother I passed a tranquil and contemplative existence for 
I<ome years disturbed only by 0. sensation of aching or void which I 
was finally' compelled to attribute to the absence of women. In the 
whole of the sILcred region there was not a single female, and dnrin!! a 
trauce condition I discovered the existence of the" Thibetan Si@ters," , 
n body of female occnltists of whom the Brothers never sp?ke exc:ept 
in terms of 10ILthing and contempt. Every Chela knows how ImpossIble 
it is to mRke love satisfactorily in nothing but your Lingasha,.i,.a, 80 I 
"rossed the neutral zone, anrl after a few dnys' travel fonnd mysl'lf on 
the frontiers of the U Sisters" territory and .. Ushas," CIne of the sis
ters whesc IiCfl'taintallce I Imd made,in vacuo, told ~e that I, a ~a.
halma, was to be adopted RS a mere Chela. by the ladles. In. the faIry
like pavilion which was my home dwelt twenty-fenr lovely SIsters, and 
thcse twenty-three chelas, and I WrLS to make the twenty-fourth. 
c, Ushas" who was 590 years old, told me that mILrringe was an 
:jllstiLution as yet nnknown t,o them, buL she announced with Il. slight 
blush that fl'om the lilLY of my birth she knew tlll~t I was destined to 
be her futnre husbILnd, and that at the appointed time we should be 
brought togcther. Meantimc in order to enter npon the first stage of 
mv new chelaship, it became necessary for me to forget 11011 the experi
mices which I had acquiren during the Inst twenty years of my life, as 
she explained it wonld bo impossible to receive the new truths so long 
fiS I clung to() the fantasies of .my Mabatmaship. I hltd always f?nnd 
t,lmt the full enjoyment of the SIxth sense among Mahatmas was h~lght
.,ned ju~t in proportion to the numbers of other people who perIsh so 
~ong as you nre safe yoursolf. Here among tho sisters, «?n the other 
baud the principle inculcated was" Never mimI if you pertsh yourself 
flO lo;,g as you sltve others." Owing to Ushas's tutorship I W&.8 able to 
flit about the world in my astral body without Inconveuience, and 
Rcquired additionltl faoulties. I hltppened to be In London when Mr. 
Sinnett's book appeltred, and I at once projected it on the astral 
cnrreut to Thibet Itnd received communication from Ushns that it 
oompelled some words of reply from the Sisterhood. This reply was 
10 the effect that the sUb.iective conditions of Nirvana and De'Jechan 
were the result of one sided male imaginings, which had their origin 
ill male solfishness, that the whole system of the ocenlt adepts hnd 
originlLted in the natnral brains of men who had given themselves up to 
egotistical tral1scendentnls)lccnlation. That no seer W&.S to be depended 
JlPon the moment he. threw himself !nto a,bnormal orgn,nic co,!ditio~B, 
and that they (the sisters) see best mto the deepest mysterIes With 
nil their sell8f;lS about them. That the discovery of this great fnct 
'VIIS due t.o womall, and it is for this reason thc Mn.hatmns shrink 
from femalo chelas and nre afmid of them. That there are no 
more unreal and transitory I!elnsions of sense than those states 
known to ,vlepts as Devachan and Nirvnna, whioh nre mere dream
la11lis invented by mehphYRicians Bcd used to enoourage a set of 
dreamers here to evade thc practicnl duties of life which thl'y 
owe to their fellowmcn in this world. 'l'hat this is tho in
genions theory which the Brothers of 'l'hibet have devised to 
l'elen.se them from acknowledging that they have any Drothers in this 
world to whom they aro under saored obligations besides themselves, 
and which, owing to the selfish prinoiple thltt nnderlies it., has a tendency 
to sap the foundations of all mom I ity. 'I'hnt the sisters of 'I'hihet 
repudiate lind denounce in the strongest terms any such dootrine I1S 

th" logiolLl outcome either of the Illoral preoepts of Buddha or of the 
],ighest esoterio science. That they, the .sisters, have B secret to 
reveal-the resnlt of twenty oenturies of ocoult learning, nnd they 
formnlly Bunonnco to the so-called adepts of oocult soienoe that if they 

* An articlo wrlUen ju, the Novembel; Illlmbllr of the" Nineteenth 
Century.", 

persist in dissominating Bny more of their deleterious metnphysicnl 
comp"unds in this world nuller the nnme of Esoteric IJndrlhism, they 
will not only no longer refrain from torment.ing tbem in their subjec
tive oonditlon8 while still in their (adepts) rupas, but hy virtue of 
the occult powers that they (the sisters) POS8eHS, will poison the 
clements of DetJachan. Ilntil their snbjective existence becomes intoler
able there for their fifth and sixth principles, and Nirvana itself be 
converted into hell. 

Mr. Oliphant in harmless satire hRs poured his wrath 
upon the devoted heads of Mr. Sinnet,t and the :Mahatmas. 
The last threat which, dropping from the pen of such a 
brilliant. writer, becomes rather vulgar, has the ring of 
a truly feminine spirit in it. It shows that Mr. Oliphant's 
genius has indeed taken a feminine tnrn by a too long 
association with rather an American than a Thibetan Sister
hood_ 

The artirie mny not improbably have been iuspired by 
some disappointed female occultist who erroneously thouuht 
that women had no place in the Occult Brotherhood_ Wh"at
ever the source from which Mr_ Oliphant may have dl'awn 
his inspiration, his story, which is undoubtedly a veI'y clever 
production-has greatly amused all the intelligent Theoso
phists. His ascension into the Mahatma region", his fall 
into the land of the Siste.·hood, makes one regr'et that he has 
no control whatsoever over his KamaruIJa, and he mist.akes a.n 
undne wea.kness for the company of the opposite sex for the 
presence of the altrnistic principle. . 

An attempt to criticize honestly nnd manfnlly the mornl. 
ity of Esoteric Buddhism wonld have done for more good to 
Mr. Oliphant than posing-as the chosen vessel of a Sist.er
hood that he has had to invent to throw some humour-inte 
his production. 

It is siwply 8 gratuitous assumption or the wri/;er that the 
opposite sex has no place in the scheme of occult science and 
learning, or that the Mahatmas practise and incukate sel
fish principles and shirk the duty that oue man owes to 
another. l'hese misrepresentations have been more thau 
once corrected in the pages of the T'~e()sophislt Rnd if Mr. 
Oliphant has attempted to put them forward in another 
shape, we remind him that ,. to a.ctually demolish the whole 
structure of E'loteric Buddhism," he must use inore mascu
line sense and energy and less of the feminine bins that, per
vades his narrative. For the present we will l'eave him in 
the exbilarating company of the fair" Ushas," his charming 
Sweetheart, who is, he tells us,. 590 years old. 

N. D. K .......... F. T. S. 

REAL UFE IN DREAl\IS. 
Will you kindly enlighten me as to the explanation of 

the following P 
_ . I see ten or twelve persons in dreams, who re-appcar nt 
Intel'vais of not more than 1 or 2 months. I have not 
hitherto seen any of them in real life-they hold conversation 
with me in dreams on various topics, and they have given 
me much information. 

Once one of them told me in a dream to prepare certain 
problems on the Billomial Theorem, pointing out three or 
four of them in a work on Algebra, by a Madras Gradnate. 
Next morning I got the book from a friend of mine, Rnd 
prepared those problems. Two months aft.er tbis dream I 
saw in the examination paper on Algebra (Madras Univer
sity, F. A., Decr. 1882,) all tlte problems above referred to. 
To some of my friends I had narrated my dream, and they 
were likewise prepared and answered thoso questions fully. 
I had often seen thitt work on Algebra, but had. never worked 
ont those problems in it. The first and last time before 
that dream, that I heard about them waR while one day t.he 
Professor was lect.uring in class. And I did not t·hink any 
more of them Rfterwards. 

II. On val'io~s occasions, I have read in my dreams 
mnlly books whwh I have not seen in realit.y Rnd, in some 
cltses, I do not know if these books actually exist. I 
generally dream that I am in Rome Librarj HAll, whem 
IIlltny boob nre t,o be found, which I read partly or wholly. 

After I awake from these dreams, my memory retuins the 
information gained by the study of those works. ThUll I 
have learned mnch during my sleeping hours. 

I have been dreaming snch dreams from about f,he middto 
of 'the year 1878. They occnr once, twice, or thrice a week_ 
Generally it also happens that a portion of a book is read in 
one dream, another in a subsequent dream and so on. In 

. these 'dreams I hR.ve read completely the 5th ~nd the 9th vol

. umes of the A8ilttic Beseatches, 'lhe Per8ian Xales, Emerson', 
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RepreselLtat'ive ltIeH, Warren'$ Kala Sankalita (T"eJ-;Josll§J 
The M!lsteries of Par~~, etc. I had long known that th'!re 
are books of the above tit}cs, but except Warren's I had 
oilly seen the title pages and nothing mOl'e' before 
the occurrence of the dl'eams, Aftel' these dreams I 
had occasion to'go OVAI' all the above·mentioned books, exc:pt 
the last two, and I found that the books j'earl in My drell,ms 
were the same ill every way as those that were so read by me in 
rllality, As for tae last tW9 books I have not hithel'to seen 
them, except in my visions. 

Again I have partially read while dreaming r .. ordLytton's 
"Lucretia", "Philosophy of 6port" and" Webstel"s Plays," 
I Imve hitberto neither read nor seen any of Lytton's works, 
though I know the llames of many of them. Yet I know 
t.he suhject matter of the first seven pages of Lucretia, As 
fOl' others, I simply dreamed of theil' title pages. 

Again, it has often occurred that words, the meanings of 
which I did not knolV previously, were made kllown to me in 
dream, wheu I was referred to a dictionary, Other niis. 
cellaneous and less important information was given to me 
either during the conversations I held with my unknown 
friends-the ten or twelve, men, already alluded to who 
visit me in my dreams-or by my readiug, when awake, 
certain books as by them advised. 

I have tried to mu'rate as briefly as I conld the history 
of my strange dreams, one, that covers the whole period 
between 1878 and the present time, 

* * * ~ * 
Editor's Note.-In the absence of further details we cannot 

be perfectly cel'tuin of the true cause of our cOl'respondent's 
dreams. The most probable explanation appeard to be that 
there existed in his intel'llILl mind an intense desire to obtain 
information, on various topics j Qt' perhaps, to read the 
hooks and thus g3.in the knowledge of which he speaks, 
'l'hil:l dllsirc may have eXisted although he was not conscious 
of it, ' He may have heard the names mentioned and thus 
the desire becltme fat.hel' to his thought-in dream, The 
tlllwa.S is able to take cognizance of many things of which 
the impression is not sufficiently strong to allow of its con. 
scious transference to the physical brain; and this seems 
to have been the case in the present instance, 

Another solution of the phenomenon before ns is that the 
desire of knowing was so intense as to cause the astral Ego 
to go out of the body in sleep to gain the l'equired informa
tion by reading thc books, and so aecomplish tho desil'e. 

There may be also possibly the assistance of some (to him) 
ulJknown pllrsons in this caso. 

To cxplain the origin and continued action of the pheno. 
menon-remarkable from whatevel' aspect we view it-we 
should have to kll~": the peculiar i~iosyncraeies, temper. 
alllent, the mode ot hfe, and somethmg of the past history 
of the dreamOl·. ' 

A REQUEST. 

I have seen with very great pleasure m the advertising 
columns of t.he 'J'lteo8opltist of December last an advel'tisement 
of a Catechism of Hinduism in Bengalee. I have long 
wanted to OpOll Sunday schools for Hindu boys and teach 
them the main tcnets of the Hindu religion j bllt my object 
conld not be cal'ried out, as there was a great obstacle on 
account of IJllvillg nO text t.hat could be followed at the 
IIchool. If there was any Hindu Catechism then it would be 
easy to Ituid~ a daSH ~\'ith that bo~k. But.the ~reat difficulty 
'was in framlng a Hllldu CateCh!RIIl. HIndUIsm has been 
laterally divided into so man! divis~ons and sectarian views, 
t,hat it is very difficnit to wrlte a Simple Catechism of the 
fldth fit for young minds. Are we to give instructions in 
t.he Ex(,tet'ic religion or in the I~sotel'ic one to the boys? 
If we give the gxoteric then there would be a great mis· 
understanding creat.ed, There' will be the conflict between 
the Siva and t,he Vaishnava sects-two most bitter enemies 
of each other among the orthodox Hindus. If we give the 
~hildren t4e Esoteric significat.ions, their young miuds wonld 
lIOt be able to grasp the ideas set forth. Again the popular 
ideas of Krishna, Rama, Subra~ania and other minor gods 
with all their hosts of goddessos following, would have to 
be explained j for, the young children often hear their ex
oteric fathers and mothers muttering the names of thousands 
of gods and goddesses, and naturally they would ask the 
teacher to explain what they are, &c, Such explanations 
would naturally be repeated by the children to their fathers 
who, if they found those explanations opposod to their bi. 

go ted notion!!, would st~rm aga:inst the propounder of such 
no~sense and stop sendmg theIr boys to a school where in 
tlJel~ learned opinion, I~Ot Hiuduism but heresy was taught. 
Agam there ,comes a .stlll greater difficulty of settling what 
~ystem of phIlosophy IS to form the foundation of the teach
H~g,-th? Dwaita, Adwaita or'Visishtadwaita, As so many 
difficulties beset the compilation of a Hindu Catechism I 
gave up ~y hope of a ~unday class till some able gentle~en 
s~ould brmg out a HIndn Catechism free of all sectarian 
VIews. Now when I saw the advertisement in the TJ&eoso
ph~st, it filled me wi~h great joy, For, an English trans': 
Ilitton of ~he book might very easily be made by the lea.rned 
Ilut,hor himself or by some other philanthropic Bengalee 
gentlemen, I beg therefore to request some kind gentlemen 
to be good enough to tI-anslate the Bengalee edition into 
EIIg-15sh , so that ~he book might be usefttl to all English 
readmg boys, whde n Beng-llee versiQn is only nseful 
to a ,few, The lluddhi~t C~techism made by Col. Olcott 
for tne use of thc Buddhist boys of Ceylon 'has been 
widely. utilised by othel's- both by the gentlemen' and boys 
of Indlll.-as it was written in English, while if the same 
had been written in Singhalese would have been of no nse to 
us~ ~he inhabitants of India. Hence I believe an English 
editIOn would be of far greater utility than one in Bengalee 
alld ~ou~d be, read by both youug and old. And, from the 
Enghl!h lt mIght be tl'allslated into the vernaculars of each 
part of India, I therefol'e earnestly reqnest anyone of the 
members o,f th~ Bengal BI:anch Theosophical Society to kindly 
make an Enghsh translatIOn of the works; for then, the nse 
of the book would be immense and Sunday schools for Hindn 
boys conld be very easily started and carl'ied on. 

'l'IUCHINOPOLY, } 
11th Jany, 1885. 

PAGADALA N. MUTHUSWAMI, 

Secreta'ry, Sanma'rgha Sabka. 

MEDIUMSHIP. 
1. "Vhat are the symptoms, both external and internal, 

to detect that one has he en (unconsciously) developing, or 
has actually developed, into a so·called "spiritualistic" 
medium? 

2. Are ill health, loss of vitality, and the consoquent loss 
of will.power, and absence of mind some of the symptoms? 

3, 'Vhat are the means to effectually guard I1ga.inst such 
a development? 'lnd if t.he development be complete wha.t 
are the means to dissipate it!! effects? 

AN F. T. S, 
31st December, 1884. 

Answers :-1. J .. oss of vitality and its results. 
2. Yes. 
3, Positive will, study, activity, work, 

" ECCE HOMO," 
Can you inrol'm me who was the author of " Ecce 

Homo P" This book was published some twenty years ago, 
and made a great sensation in the Christian World. The 
writer must hltVe been not only a good Chri~t.ian, but also a 
good 'l'heosophiHt, He shows plainly, that the only thing 
Christ demanded f,'om his disciples, was an active, living, 
enthusiasm for Humanity. Would that some dogmatic, 
intolerant, and aggressive Christians, would learn from the 
anthorof" Ecce Homo,"tbe first lessons of priwitive Christian. 
ity, Humanity and Humility, Speaking of thc present 
Christian Church he says in his concluding chapter: " For 
" the new JtJrllsalem, as we witness it, is no more exempt 
"from corruptio ll than was the old, 'rhat early Christian 
"poct who saw it dcscending in incorl'uptible purity" out of 
"heaven fl'om God," saw, as poets use, an ideal. He saw 
.' that which perhaps for a point of time was almost realised, 
" that which lllay be realised again, What we Bee in history 
"behind us and in the world about us, is, it must be con
~. fcssed, not like" a bride adorned for her'husband." * * ... 
"The bridal dress is worn out, and the orallge flower is 
"faded. F~rst, the rottenness of dying Buperstitions, then 
"barbaric manners, then intellectualism preferring system 
"and debate to brotherhood, strangling Chr~lltianity with 
" theories and framing out of it a charlatan's philoliophy which 
"madly strives to stop the pl'ogress of science-all these 
"corruptions have in the successive ages of its long life in
" fected the Church, and many new and monstl'OUS pcrver
" sions of individllul character have disgraced it." ......... 
"Hypocrisy has become tenfold more ingenions and bettel' 

6 



120 T II E T II E 0 80 PHI S T. [February, 1885. 

Ie supplied with disguises." * * * "It is a common mistake 
" of Christians to represent their faith as alone valuable ~nd 
" II.S, by itself, containing all that man can wal~t or can .deslr? 
II But it is only one of many revelations, and IS ver.Y msu~
"eient by itself for man's happiness.'l1 * * '1'0 :~SSlSt us III 
"arranging the physical conditions of OUI' wcll-beIng, another 
" migbty revelation has been made to us, for the m~Rt part 
" in these latter ages. We live under the blessed. lIght. of 
"science, a light yet far from it~ ~eridian and dlsfJ~rsl!l~ 
"every day some lloxious superstltlOlls, some eoward.lCe of 
"the human spirit. These two revelations stand siele by 
"side." I wonld recommend such of your readel's, ?s have 
I · e to read" Bece Homo." They will see therem, how 
elsur , l'ff f tl 

much the Christianity of the first cOlltury. (I ers rom 10 

hlatant Christianity of 19th ccnt?"ry sectnn.an.s,. AI~d .th?y 
will also perceive, that the es~entlals of. ~r~IllltJve Chrls~Ht. 
iiity are one with tbe essentIals of prllllltJve Brahmamsm 
and Buddhism. 

A. BANON, Oaptain, i19th N. 1., F. T. S. 

-
Note :-It is now pretty gencrally known that the author .of 

" Ecce Homo" is Dr .• 1. It. Seeley, Professor of Mo~ern HIs
tory at Cambridge University, one of th~ n.blost writers and 
most original thinkers ill England .. I~ Ills own departme~t, 
he has initiated a complete revolutIOn 1Il tho mcthods. of his
torical stndy by showing st~dents. how to take a wld,o ~nd 
comprehensive grasp of their subJoct, fot;tnded upon :t Just 
appreciation of the actual forccA. at work m the CYOlutlOn of 
mankind as indicated in the IH·allable records of past cvents_ 
Every student of the philos?phy' ?f histor! who. cal:es to 
follow his theories on to their VISible malllfestatlOn l~ the 
world at large should read Profes~or Seeley"s " ~~XpanSlO? of 
Erigland" and his recent essays III l\lacllllllan fI MagazUlo. 
He has also written II Life and Times of St,ein," n. monu~ell' 
tal work on recent European History; and has lately publish
ed a volume called "Natural ~l'heology,". a sequel. to 
II Ecce Homo," but which is hardly so satisfactory as Its pre
decesssol'.-Ed. 

NEETYUPA DESHAKA (THE l\IOItALIST.") 
The first N umber of this monthly magazine, published in the 

Mamthi language, in Bombay, ~Ia~ just ~een iss?ed .. The aim. of 
its projectors is to inculoate prlllciples of morality, Irrespe~tlve 
of any theologic~1 creed, LInd y.ler~by promote hUlllan 1JafJIJllleSS 
Rnd progress. 'I he first artlCl~ IS devoted to an ex?lanatlOn.of 
the policy of th~ J olUnal, willie t~e second. c~lItmns a bnef 
sketch of tho Neeft·1'1'(l8arak Mandah, an aS800Htt,lOn for tbe pro
motion of mornlity, fouuded in 130mbay on the 15th of November 
1882, and of which the J OIlrllo.l may be sll~d to be the chief organ. 
It is a curious coincidence that this assoJtation should have been 
orgllllised in 130m bay just a day or two before tbe close of the 
seventh year of the foundation of the 'l'heosophi()al Society in 
America. Membership in the association is open to representa
tives of all forms of creed, the only pled~e .exacte~ from. the 
candi~te being a strict observance of the pnllclples of Momhty; 
and the only subscription demanded being contributiolls to the 
usefulncss of the association by earnest endeavours to promote 
its declared objects. Tbere is olle Branch in the town of Bombay 
itself and sixteen others ill the Mofussil district. Hegular 
meetings are ~eld in Bombay, ~here is also a, ~ranc~ composed 
entirely of ladles who liIJeet tWICe a month. 1 wo lllght schools 
have also been started for the benefit and instruction of 
the poorer working classes. We wish every slIccess to the 
labours of this association, for it is working for one of the primary 
objects of the 'Iheosophical Society by illculcat,ing the principle 
of the Universal Brotherhood of Humanity. We trust that our 
brothers of the Bombay Branch will co·operate with this associa· 
tion in its beneficent work. 

'I'he Jonrnal under notice contains three well-written articles, 
(1) on the Vice of indulgence in spirituous drinks and its evil 
consequences, (2) the origin of.Mo~ality, and (31 Anger. Its aim 
is a trnly noble one, and we Wish It all prosperity and hope that 
it will meet with the public sympathy and support it so well 
deserves. 

• 
THE HISTORY OF WIT01ICRAFT IN SCOTLAND. 

By CHARLES KILPATRICK SHARPE OF Haddam Castle-Glasgow, 
Thomas D. Morison, London, Hatnilton, Adams & Co.-1884,. 

By E. D. E., F. S. T. s. 
In its comely red binding, this reprint of the chronologico.l' 

introduction to Law's" Memorials," edited in 1819 by the late' 
Charles Kilpatrick Sharpe, the eccentric and accomplished litera-. 

" A monthly Jonrnal in lIJarathi. Annual subscription, in advance 
(parable withiu two months)-Rnpees 1·8. Apply to Mr. Simeon 
Benjamin, Manager, the Moralist, Honse No. 71, Payadhuni; Bombay. 

teur, artist, and ant,iquarian, will be found ncceptable alike 
to the antiquarians,-may their shadows ncver grow less :-(in 
whose interest we preHllme it has been published) and to that 
section of the public who have fI taste for mystic lore, and who 
are now beginnillg dimly to discern that there arc to be found 
stron" veills of scientific trllt.h more or less hidden under its 
thick "strata of legendary mist, and over-credulolls sllperstition. 

This is ano~her instrtiment of tllllt all'eady gellerollR mepd of 
help which modern occultism owes to thc Blltiqllnrians, which 
belp we hope to see repaid IVir,h interest when (Jlain'oJllnce IWo 

its dauo-hter Psychometry, Cllme to be more generally developed 
and p;'actised. "It is the be8t chronological fwd historical 
account of sllch matters in Scotl'lnd," says the editorial note· 
And as this is Ilndonbtedly the case, we hereby proITm' 0111' best 
thanks to the editor for this well arhLllged result, of hi.q labours. 

1\11'. Shltl'pe's • account of the belief of wit,chcmft,' embraces a 
vast collection of legen(ls and attested nan'ati ve~ of all that is 
abnormal or .. snperllatuml" ill Scottish History, betweell A. n. 
146.5 and 1724. This wide range of necessity includes mnch 
that is purely slIperstitioIlS,-SO often the result of religiolls 
ff>naticism, and much that is us pure romance; but in the 
residue, the stndellt of Occultism will find traces of more im
portant thil\'~s. For, while to the ordiuary readet· the COIl
tents of this <> volume will consist of superstition and romance 
only, the student will find ill it an array of hints thllt we cannot 
gainsay, to the eITect that in Scotland between those dates, thent 
must have existed both Occultism, and various pmctitioncrs 
thereof whose knowledge,-if less clearly defined·-was identical 
in ~our~e with that hand~d down to the pl'esent age by the Indian 
Rishis and other Eastern Adepts. 

It is mnch to be regretted that Ollr aut.hor was not moved to 
define more distinctly what he ullderstood by the term" witch
craft," for we here find grouped under that head many occnr
renceS which merit other, alld less opprobrious tiLles. Of this 
we may instance the mention of Thomas of .l£reildowll, (called 
.. the Rymer" Rnd .. True Thom,~s"), Hugh Gifford, Lord Y ester, 
Sir Michael Scott of Balwearie, lind Lord :::lonlis, who by all 
accounts wel'e adepts in Occultism,-the latter, probably a left
hand one j-Visions, and cases of Recond-sight, as well as lJost 
1noi'tellt apparitions, and H spirit troublings." 

13earin<T in mind as we do, that the bias toward things occult 
is a hereditary one, 01' .at leust runs in families, it is interesting 
to note how scions of particular houses have followed the foot· 
steps of one another, after a lapse in some cases of centnries, by 
ber.omillg if not' witches alld warlocks' theltlselves, strollgly 
implicated with those who were. Descendants of many of 
these persons form part of the generation of to-day, and ~hough 
the weird reputation may no 10llger in the popular mind apply to 
members of the family, it has sometimes been transferred to 
their family residences. We find an instance of this in the 
noble family of Lyon, Lords GIII,rnmis. In the reign of James 
Vth Lord Ghtmmis, his mother (Lady Janet Douglas) and John 
Lyon, a relation, were witb others charged with practising 
• the black art' against the life of the king. The Lady was con
victed and burnt. In the next reign her great· granddaughter, 
Dame Jean Lyon (Lady Douglas) was strollgly suspected of being 
ill communication with" notorions necromaucers," .. witches and 
sorcerers." At the present day rumour places the real scelle of 
Mrs. Oliphant's" Secret Ohamber" story, (aud also, perhaps that 
of her more recent work .. '1'he 'Vizard's SOli,") in Glammis 
Oastle. 

In the reign of Alcxander III lived the famous Sir Michael 
Scott of Balwearie, in the 15th century we hear of 'I'homas 
Scott, Jnstice Clerk,-a member of tho same clan-appearillg to 
the King (James V) on the night of his deatb, to annouuce that 
event. In the next (Queen 1\1 ary's) reign, Margaret Scott, Lady 
Bueclench was more than suspected of' witchcraft.' Her magical. 
doings have been immortalized by au other wizard of a difIereu& 
sort, though of the s'llne name-Sir W. Scott, iH his" Lay of the 
Lllst Minstrel." Still another of that llame is to be heol"d of in 
Reginald Scott, the author of "Tho Discovery of Witchcraft." 13ut 
instead ofmnltiplying examples, we will now pass to the cOllsidera. 
tion of matter whicb, if it does not all savonr exactly of witchcraft, 
will not be found less interesting to onr readers. We 'refer to 
talismans. 

.. A contemporary of Thomas the Rymer was Hugh Gifford, 
Lord of Yester, esteemed a notable magician, He formed by 
magic art, in his Castle of Yester, a capaciolls cavern called Hoball, 
that is, Hobgoblin Hall,-(Fot·dun, ii. 105)-110 spacious room 
with a vaulted roof, which still remains en til'S (1819). It may 
be observed, that the heiress of his family mari-jed Sir W m. 
Hflyof Locharret, I>tncestor of John, third Lord Ray of Yester, 
whose daughter, Jean, became the wife of Brown of Coalston . 
'I'his lady's dowry consisted of a single peal·, probably enchanted 
by her ancestor, Hugh Gifford; which her father declared to be 
invaluable; assuriug the Laird of Coalston, that whilst the pear 
Was preserved in the family; it would certainly continue to flour
ish. This palladium is still (1819 P) carefully treasured up I but 
there is a' mark on one side, made by the eager teeth of a lady 
of Coalston, who, while pr('gnant, longed for the forbidden fruit, 
and was permitted to take one bite by her too-indulgent hus
hand;.in consequence some of the best farms on the estate very 
speedily came to market." A talisman of this sort is very un-



February, 1885.J THE THEOSQPHIST. 121 

common, bu~ Mr. Sharpe bad evidently seen it bimself, wbich 
fact add!! in no small measure to tbe interest of the narmti ve. 
.A seoond ttlisman widely known in Scotland ill tbe uelebrated 
" Lee Penny." (p. 100.) h" is a small red stone, set in silver, said 
to have been brougbt from tbe Holy Land by Lockhart of Lee/ 
who accolllpauied the Earl of Douglas when carrying King 
Robert the HI'lIce's Heart to Jerusalem. Lookhart extorted i~ 
from> II Paynim Lady, whose husband he bad taken prisoner, 
and \1110, while paying tbe stipulated ransom, dropt tbis stone from 
ber purse. On ber snatching it up with great precipitation, 
the wily Knight (Iivined its value, and would not release the 
infidel till the amnlet was added to his price." "Vater that this 
stone had been steeped in was lung deemed a sovereign remelly 
for all oOI·ta of di~eases. "In a list of gold and jewels stolen Ollt 
of tbe Ead of Mlirisehall's Honse of Benbolme (1624) by Sir 
Alen. Strahan of 'l'hornton" and others is .. one jaspel' stone for 
steiming of blood, estimate to 500 French crowns." 'l'bis high 
money vallie shows that these amulets were strongly believed 
in, down to a compuratively late period in Scotland. 

In Buokle's "History of Civilization in England," it is 
remarked that the Scottish witches, differing from tbose of the 
sister country, seem p'enerally to have made slaves of their so
called' familiar spirits,' or to have' worked their own will'; 
wbile in Euglauu the witches were generally the slaves of the 
, spirits,' or worked the will of others. 'fhis remark appears to 
be fully horne out in the work nnw before us. 'l'bat sapient 
JIlonarch James the Vlth (and 1st of England) had a keen nose for 
tohucco and witchcraft. He disliked the one, and feared the 
othel' so much, that be actually wrote books against them. 
His delight then, can be imagined, when One fine morning in 
1590 there were arrested in his city of Edinbnrgh, no less a 
person than Dr. l!'ian aUas John Cllnniugham, and several 
witohes, who were IIccused of conspiring with the aid of 'that 
foul thief Satlm,' to do harm to his most sacred majesty. 'fhe 
following extr~cts frolll theil' confessiolls may he held to give 
a very fuir pi~ture of the state of their knowledge of occultism, 
and what ideas they hud of 'working their wills' by its aid. 

"Item. The said Agnes Sampson (the eldest witch) confessed 
before his King's Majesty sundry things, which were so mil'a
culous Dnd strange, as that his mnjesty said they were all ex
treme liars; whereat she answered, she would not wish his 
Majesty to suppose her words to be false, but rather to believe 
them, in that she would discover such Dlatter unto him liS his 
mujesty ~hould uot in any wily doubt of. 

And whereupon, takillg his MI~jesty a little aside, she declared 
unto him the very words which passed between the king's 
Mujestyand his Queen at Upslo, in Norway, the fil'st night of 
marriage, with their answers to each other; whereat the king's 
Mujesty wondered greatly, and swore by the liI'ing God that he 
believed all the devils in hell could not have discovered the 
same, acknowledging her words to be most true and therefore 
gave tbe lIIore credit to tbe rest that is before declared. 

Touching this Agnes Sampson, she is the only woman, who> by 
the devit's persuasion, should lave intended and put in execution 
the King's I1lajesty's death in tbis manner. 

She confessed that she took a black toad, and did bang the 
slime up by the heels three days, and collected and gathered 
the venom as it dropped and fell from it in an oyster sllell, and 
kept the suid venom close covered, until she should obtain any 
part or piece of foul linen cloth that had apperta>ined to the 
King's 1)e1'son .. (she failed to obtain such cloth, but)" saith that 
if sbe blld obtained Ilny one piece of linen clotb which the 
king had worn and fouled, she had bewitched him to death, 
and put bim to such extraordinary pains as if he had been lying 
upon sharp thows and ends of needles. 

Moreover she confessed that at the time when his Mujesty was 
in Denmark, she being accompar.ied with the parties hefore 
named, (Fian and the other witches) took a cat and christened 
it, and uftel'wards bound to each part of that cat tbe chiefest 
part of a dead man, and severlll joints of bis body, and that in the 
night following the said cat was conveyed into the midst of 
the sea by all these witches, saili'ng in tbeir riddles or cives, as 
is aforesaid, and so left the said cat right hefore the town of 
Leith, in Scotllind; this done, tllere did arise snch a tempest in 
the sea, as a greater hath not be!ln seen, which tempest WIIS the 
canse of the perishing of a boat or veRsel coming over fmm the 
town of Brunt Island to the town of Leitb." • • • • 
• . . • • "A A'ain the said christened cat was the cause that the 
king's MajestY'1i ship, at his coming forth of Delllnark, had a 
contrary wind to the rest of his ships then being in his 
company, whioh thing was most strange and true, as the King's 
Majesty acknowledgeth; for when the rest of the ships 
hud a fnir and good wind, there was the wind contrary and 
altogether against his Majesty; and further, the said witch de
clared that his Majesty had never came safely from the sea, if 
his faith had not prevailed l~bove their intentions." 

"As touching the aforesaid Dr. Fiun, alias Jobn Cunningham," 
one of the witches aforesaid confessed that he was their register, 
and that there was not one man suffered to come to the devil's 
readinA's but only he. The said Dr. Filill was taken and 
imprisoned and used with the accustomed paill provided for 
those offences. • • • , • 

. lat, By throwing off his head with a rope, whereas he would 
confess nothing . 

2ndly. He was persuaded by fair means to confess his follies, 
~ut that would prevail as little. 

Lastly, He was put to the mo~t severe and cruel pain in the 
world, called' the boots,' who, after he had received three strokes, 
being inquired if be would confess bis damnuble acts and wicked 
lifo, his tongue would not serve him to speak; iu respect thereof 
the rest of the witcbes willed to search his tongue, under which 
was found two pins thrnst up to the bead, whertJupon the 
witches did say, now is tbe charm stinted, IIlld shewed that those 
charmed pins were tbe cause he could noe confess allY thing; 
then was be immediately released of the boots, bronght befm'e 
the King, his coufession was taken, alld his own halld willingly 
set thereto, which conLaineth as followeth :-

First. 'l'hat at tbe A'IJlleml meetings of those witches, he 
was always present. 'l'hat be wa" clerk to all those that were 
in subjection to the devil's service bearing the Ilallle of 
witches: 'l'hat al ways he did take their oaths for their true ser
vice to the devil, and that he wrote for them such mutters as 
the devil still pleased to command hilll. 

Ite1n. He confessed that by his witchcraft be did bewitch 
a gentleman dwelling neur to the Saltpans, where the silid 
doctor kept a school, only for being enullloured of a gentle
woman whom he loved himself; by Illeans of wbich his sorcery, 
witchcraft, aud de\'ilish practices, he caused the said gentleman 
that ollce in 24 bours be fell into a lunacy and madness, and 
so continued one whole hour together; ami for tbe verity of 
the same he caused the gentleman to be brought before the 
King's Majesty, which I'/as upon the 23rd day of December 
lust (1591); and being in his Majesty's chamber. suddenly 
he gave a great screech, and fell into madness, sometimes 
bending himself and sometimes capering so directly up, thut 
his head did tonch tbe ceiling of tbe chamber, to tlw great 
admiration of bis Majesty und others then present, so that 
all the gentlemen in the cllRmber were not able to hold him 
until they called in more help; who together bound him hand 
and foot; and suffering the said gentleman to lie still nntil his 
fury were past, he, within an hour, came again to himself, 
when being demanded of the King's Mlljesty what he saw or 
did all thut wbile ( answered. that he !tad been in a sOU1lll sleep. 

Item. 'rhe said doctor did also confess, that he had used 
means suudl'y times to obtain his purpose and wicked intent of 
the same gentlewoman, and seeing himself disappointed of his 
intention, he determined by all ways he might, to obtain tbe 
same, trusting by cOlljuring, witchcraft, and sorcery, to obtain 
it in this manner. 

"That the doctor employed one of his scholars, a brother of 
the young lady, to procure three of her hairs, by which he might 
bewitch her to his wicked purposes, giving the boy a piece of 
cOl/jured paper wherein to deposit them; but ~ome sl1s~icious 
circumstance alarmed the mother, " by rea~Oll Hhe was a WItch of 
herself, aud was very inqnisitive of the boy to understand bis 
intent, and the better to know the same did beat him with 
sundry stripes, whereby he discovered the trnth unto her. 'l'he 
mother, therefore, heing well practised in witchcraft, did think 
it most convenient to lIleet with tbe doctor in his own art, and 
thereupon took the paper frum the hoy whet'ein he should 
have put the same hairs, and went> to a young heifer' wbich 
bad never borne calf, and with a pair of shears clipped off three 
hairs from the udder of the cow, and wrapt them in the same 
paper, which she again delivered to the boy, tbem willing him to 
give the sume to his sllid mastel', which he immediately did. 

'l'be schoolmaster, so soon as be had received the>m, thiuking 
them indeed to be the maid's huirs, went straight and wronght 
his art upon them; but the doctor no sooner done his intent 
to them but presently the heifel' cow whose hairs they 
were, indeed, came iuto the door of the cburch wherein the 
school-master was, into which the heifer went, and made 
towards the schoolmaster, leaping and dallcing upon him, and 
following him forth of the church, and to what place soever he 
went, to the great admiration of all tbe townsmen of Silltpans, 
aud many others who did behold the same. 

'l'he repol·t whereof made all men imagine that he did work it 
by the devil, witbout whom it could Ilever have b~en so su,ffi
ciently effected, and whereupon the name of tbe saId Dr. }<'l!ln 
(who was but a very young man) began to grow so common 
among the people of Scotland, that he was secretly nominated 
for a notable conjurer." 

Dr. Fian was then imprisoned, but in a short time managed 
to escape. When he W/1S again captured he utterly denied the 
above confession, and after subjecting him to the most fearful 
tortures without avail, the" King's Majesty opined that, wbile out 
of prison, he bad IIgain met with the devil, aud received from him 
some new charm enabling him to endure pain without confessing. 
But no such charm or mark could be found, so he was strang
led, and his body burnt on the Castle·hill of Edinburgb, some of 
the witches were burnt "quick" (alive)," while a few were 
liberated. (V. Fountainhall's M. S. Austmct of the Jttstic-ial'Y 
Rec01d.) 

The most remarkable part of these edifying confessions is the 
evidence they give that the parties, whether they denied theIl' con
fesBions 01' not, had a. sound practical knowledge of animal-mag-



122 THE THEOSOPHIS1\ [February, 1885. 

netism,-both as applied to themselves as in the conscious cla.ir
voyance of Agnes Sampson, and applied to otbers, by both partIes 
in connection with the 'fouled linen cloth,' and the' hairs.' 

'I'hat. they made bad nse of that knowledge is not to be wonder_ 
ed at, when the state of morality common to that age be remem_ 
bered. The operation by Sampson ann her sister-witches with 
the Cfl.t and parts of a human body,-if it ever took place-was 
doubtless Il ceremony of low.magic prompted by tl'aditional me
mories of some species of Voodooism practised by the early Celtic 
tribes or imported by the Norsemen. The charmed' pins' taken 
from under )j~ifl.n's tongue may have been some kind of amulet, 
or a prepal'll.tion to procnre insensibility to pl~in. Ilut the incom
prehensible part of these and m03 t other Scottish witch-trials, and 
confessions is the inva.-iable introduction of the being who geuer
slly goes IInder the name of the devil. 

That the' devil' belie\'ed in by the King's judges, ministers, lind 
population generally, is, and was, a inyth, 110 one can doubt. But 
what the persons or beings served, alld sw.orn to, by the witches 
aud other unfortnnates, were, it is far from ellsy to conjecture. 
Confessioll~ generally describe a being in ' mfl.Il' form, and it may 
indeed have been-as has been sURge,ted-the work of the members 
of some left-hand sect, holding powers similar to those exercised 
by certain sects at the present day. But were that tbe case, their 
object would still be as great a mystery as their very iutangible 
selves_ 

Broomsticks in Eugland and riddles (or sieves) in Scot,laud, Reem 
to have been the vehicles fashionable among the 'weird sister
hood' and their male friends the" Warlocks" or Wizards. As the 
first would be ns effectual for aerial voyaO'es, as the second is for 
yachting (,rips, it would be 110 great stretch of fancy for us 
to think when we read that such a one flew on a "broomstick," 
Or sailed in a " riddle" that he or she really went somewhere in 
astral form. 

At pp. 33 et seq, there are some narratives of Incubi and 
Succubi, which will prove interesting to those who ha\'e appre
ciated Mons .. B. d' Assiers' 'Posthumou9 Humfmity.' 'I.'his one, 
(quoted by RIchard Baxter from" Scribonius") is not the least. 
quaint snd cl1l'ious. "Near Witeberg, a merchaut's wife that 
passed for an honest woman, Was used to admit one peculiflr 
concubine; aud once her husbllnd being from home, her lover 
carne to her in tbe night, and having plea~ed his love, in 
the morning he arose, lind Sf~t on the top of the door in the 
shape of a magpie, and said to her this farewell,-Hitherto 
this hath heen thy sweetheart! and vanisbed with the words.-" 
(Y. Certainty of the World of Spirits, p. 102) "I rat,her think 
this was Il man-witch than a devil," adds Baxter', " but for wbat 
reason unluckily he does not sIIY." Howevel·, as ' man-witches' 
are of somewhnt less rare occurrence thn!l 'devils,' we think 
J3axtet"s eonjectnre was not ill-aimed. Arlll, this quotntion is 
invested with all interest unusnal to slIch narratives, from the 
~nct that it leaves liS to illfer thllt the buman phantom changed 
mto the " Lycanthropic" one of the bird, under the eyes of tbe 
womfl.n! 

We will co nclude these extracts by a short account of R post
mortem visit made by a celebrated hist.or·icnl character to the 
anceRtor of a Scottish noble whose name appears in our list of 
the general council. 

" After the hattIe of Killicrn.nky, where .fell the last hope of 
James in the Viscount of Dundee, the ghost of that bero is said 
to h"ve appeared about dlty-bl'8:tk, to his confidential friend Lord 
Balcarras, theu contined to F~dillburgh Castle 011 suspicion of 
Jacobitism. The spectre drawing aside the curtains of the bed, 
looked very steadfastly upon the Earl; after which it moved 
toward the mantle-piece, remllining there for some time in II 

leanirl<7 posture, and then walked out of tho chfl.mber withont 
lltteri;;'g one word. Lord Balcarrn.s, in great snrprise, though 
not suspecting tlmt which he saw to be an apparition, called out 
repeatedly to his friend to Btop, but received no' answer; and 
subsequently learnt, that at the very moment this shadow Btood 
beside him, Dundee had breathed his last lIear the field of 
Killicranlcy." (p. 170). It may be supposed tlmb it must havo been 
some important friendly warning, or political information, which 
caused the' Linga sarim' of the brave Claverhouse to visit bis 
friend in Edinbul'!zh Castle. 

" The last execution of I. Scottish witch took place in Su ther
land, A. D. 1722," and in 1735 the statutes agaiust witchcraft, 
Scottish as well as English, wore repealed. )j~ew of tbo witchcl'aft 
trials mentioned in this volnme end withoilt the hurning alive 
of some unfortunate old woman, but in Mr. Sharpe's opinion too 
IOnch compassion ought not to he thrown away npon them, alld 
h& thus cOllcludes his account of snch trials. II Witb all the com
passion, l{owever, which the fate of so many unfortunate victims 
is calculated to excite, it ought not to be forgotten, that many of 
these pel'sons made a boast?f Lh!lir supposed art, in order to. inti
midate and extort from theIr neIghbours whatever they desIred; 
that t,hey were freqllently of an abandoned life, addicted to 
horrible oaths and impreclLtions; and in several cases vendors 
of downriaht poison, by whioh they gratified their customers in 
their darl;'est pnl'poses of avarice or revenge." 

Besides several instftllces of viBion~, second sight, dreams, &c" 
in the body of the volume there are g!ven_ a.~ the e!ld of it some 
very interesting notes, (in one of whIch It IS mentlOned that lin 

ancestor of Lord Duffers was" suddenly transported throllgh the 
air from Scotland to Paris, where he found himself in the 
l!'rench King's cellar, with a. silver cup in his hand," but grievous 
to relate there is no hint given but the ver'y vague Olle, by 
, witchcraft' how this • conveyance' was effected. It is stated 
that the silver cnp was still in tbe possession of the family in 
16!i5, and as an editorial appendix there is given f~ list of bookR 
all Scottisb witchcraft, whit,h, thougb not exhanstive, cannot fail 
to be of use to those who wish to stlldy tbe Rllbject e'pecially. 
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THE CONVENTION OJ!' 1884. 

THE celebration of the Ninth Anniversary of the Theo
sophiclil Society has . just terminated and hils been 
thorou!!'hly successful, in spite of the troubled waters 
thl'Ollgh which the Society has been passing, the serious 
questions that had to be settled, and last, but not least, 
in spite of the tide of ignora:nt p~blic opinion which has 
been setting so dl'ongly aglllllst It. 

At noou on December 27th all the delegates proceeded 
together to the (pandal' (pavilion), a large tem pOl'ary 
structure lined and decorated with flags and chandeliers, 
under the supel'iutendeoce of Mr. P. Shreenevas Row, 
Secretary of the Madras Branch. Over a raised dai8, 
caqJeted with Pel'sian I'Ugfl, was erected a gOl'geous 
canopy of embroidered cloth of gold supported by silv!'lr 
pillars; during the evenings the paD:dal was bril.liantly 
lighted, making the whole scelle pICturesque III the 
extreme. 

The warm and enthusiastic reception given to the 
Founders gave striking evidence of the love and devotion 
which the members of the Society feel towards them: and 
how tbeir noble and unselfish work is apPI'(.lciated. It 
was a deeply interesting spectacle, there presellted to our 
eyes, men and women from all parts of the world congre
gated together to consider how best to do good. to their 
fellow-creatures. 

'l'he Proceedings of the Convention were conducted in 
. a most orderly aud business-like manner, the discussions 
on the different resolutions being ably sustained. 

The Convention opened with a powerful speech from 
Colonel Olcott who, in an able and masterly manner, 
sketch~d the wOl:k of the past year, and placed before 
the assembly the programme for discussion. We do not 
here intend giviug the various speeches, as a fuU report 
will be published separately. '1.'he President's speech was 
followed by the '1.'reasurer's report and the Secretary's 
account of the work done by the Indian branches, com
piled from tIle different reports, which all testified to the 
progress Theosophy was making in various parts of In· 
dia, and that practical philanthropy has not been neg
lecGed, in the absorbing interest of philosophical stuily. 
Some of the Societies havee stablisheil night schools, be
sides lectures and tuition on various subjects, libral,ies 
have been started and translations m!j.de of many valuable 
works, in additiqn to tl1is, several Sanskrit schools have 
been founded to .revive the stlldy of SanskI-it literatllre 
apd science. '1.'he sufferings of humanity are not forgotten 
and many mesmeric and othel' cures have been perform
ed. The ( Al'Y!ln League of Honor' has been insti~uted to 
set a poble iqeal of Tl'uth a~d ,Purity. pefol'e the boys of 
the Sans~l'it schools a~d so raise the stand~rd of theil' 

. moral conduct. The jl,ccouuts of the ho~e affairs wero 

then followed b,y t~e rep~rts and speeches of the foreign 
delegates: begmnmg WIth the representative of the 
London Lodge, '1'. S., Mr. A. J. Cooper-Oakley. 

The report of this branch was highly satisfactory. Tho 
general organization has been improved, and good work 
accomplished during the year; a great impetus was 
given to the '1.'heosophical movement in EnO'land 
by the visit of the Founders, accompanied by Mr. l.fohini 
M. Chatterjee, whose kind aid and unwearying patience 
in solving the metaphysical questions which were conti
nually placed before him,cannot be too highly praised. 
"vVe are pleased to find that some of the deepest thinkers 
in England are evincing a growing interest in our 
philosoplly, now that it is becoming apparent that 
'J'heosophy is purely a search after 'l'ruth and not anta
gouistic to any religious belief 01' system or Philosophy. 

Mr. C. W. Leadbeater, also a member of the J..Jondou 
Lodge, T. S., I'ead the report for the Greek T. S., who 
were unable to send a member of their own branch. 

No delegate having come from the French" Societo 
D'Orient et D'Occident" owing to a variety of cir
cumstances, the report was read by Mrs. Cooper
Oakley, and was both interesting and hopeful j it pointed 
out the fact that Theosophy is spreading impOl'ceptibly 
in France, articles on it have appeared in some of the 
leading magazines and journals, and it is gratifying to 
those interested to find this dissemination of 'l'heo
sophy taking place outside the bounds of the Society 
in addition to the earnest work of its members. ' 

The Germania T. So, oue of the latest founded European 
branches, represented by Mr. Rudolph Gebhard, is a 
nucleus of gl:eat promise ; a~d it is for~unate in having so 
able a PreSIdent as Dr. Hubbe SchlOiden, who is well
known as an economist; mllny other leading thinkers are 
being attraoted to 'l'heosophy, and one of the members 
has translated" Esoteric Buddhism" into German. The 
German philosophers will find a fruitful field for investi
gation in the OCClllt doctrines. 

Dr. Hartmann represonted the Amerioan Branches, 
wh~ are also making good progress, counting amongst 
thOir members, men of great talent, and high social 
standing, In America, !lew Societies are in the process 
of formation, and isolated Theosophists can be fonnd 
scattered far anil wide. 

Mr. Brown rend the report of the Scotch Bt'anch, which 
is a small but intdlige!lt and able gl'onp of earnest.; 
studepts. 

Next followed the appointment of various Committees 
to report upon the snbjects laid before the Convention for 
consideration: this al'l'angement made a useful division of 
labour, as many important matters had to be decided 
iu u. cOJllparatively short space of time. 
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~.'he subjects for this year were as follows :-
1. Measures to be taken respecting the Missionary 

nttack upon ~adame J?lav:atsky..' .,. 
2. Rules and Constltut.1011 of the '1 heosophlCul SOCIety 

and appointment of District Inspectors. 
3. Trnst deed of the Adyar property. 
4. Definite and uniform rilles for the conduct of the 

Society's SlHlskrit schools. 
fJ. Aryan League of H0!l0Ul'. . 
6. Consideration of seml-annnal ConventIOn. 
7. Series of lectures on philosophical subjects, by 

1'. Subba Row. 
8. Second section proposed by 'r. Subba Row. 
!J. Fancy Bazaar. 

]0. Suggestions for Anniversary Hall. 
11. Essays. 
'1'he discussions on these subjects are fully reported; 

we need therefore only briefly touch on them. . 
'rhe expression of opinion about the cour~e ~vlllch 

l'1honld be adopted WIth regard to the mlsslOnary 
attack on Madame Blavatsky was unanimous-needless to 
:;ay, that everyone was COll vinced of her perfect i nno
cence and a!Y['eed that the conspiracy was an attempt to 
l1pro~t 'l'heo~ophy by tlJrowing discredit on the moral 
reputation of its F'~nn.d?rs. Mf\da~e Blavatsky was 
anxious to take JudICIal proceedmgs, but placed 
herself in the hands of the 80ciety as a whole, represent
ed by the delegates at the Conv.e~tion, ,~ub~itting ~er 
own judgment to the general opinIon. I he ConventlOu 
luwe placed the mat~er in the ~lands of a strong Com
mittee who are m posse9slO11 of ull the docu
ments 'bearing on the ,dhil'. '1'his Committee assumes the 
{mtire responsibility for such steps as may be taken. 

Some small alterations were made in the rules, in the 
clirection of simplification, but no flllldamental changes 
were made, 

Anot.her important subject discus!'1f'd was the appoillt
:ing of District Inspectors to see that the Branch Societies 
keep up the ,various :works undert~k~m b,y them? alld to 
giye help ana adVICe lD any small difficulties wInch may 
~trlse. 

The Trust deed of the Adyar property was arranged, 
and Col. Olcott appointed sole trustee. No one is better 
jitted to uudel·take so respolJsible lind onerous a post, 
his whole work in life has eminently fitted him for such 
3, position, and the members can all feel perfect con
:lidence in his fidelity and capacity .. 

Plans £01' the uniform working of the S.ociety's Sanskrit 
Schools were also drawn up, and books and manuals for 
instruction recommended. This questiou is complicated, 
and requires much thought. 

The (( Aryan League of Honor" is a work worthy 
of the aims and aspirations of Theosophy; the very 
foundations of which are based on Purity and Truth. 
The wave which has passed over part of the western 
world, stirring men and women into 1\ desperate struggle 
against the increasing immorality of the age, bas reached 
the shores of Illdia, and we are delighted to find that 
amongst the hoys of tho Colleges and Universities 
a strong feeli n l~ of 10VEl for the cause of Aryan 
luoral regenenttion is spreadiug widely and rapidly: 
and this is a must important fact to be remembered, 
for these are the future Theosophists! And as one 
of the great objects of Theosophy is a revival of 
Moral and Spiritual well-being, and a resuscitation 0'£ the 
grand old ideals of ancient Aryan Wisdom and Virtues; 
aurely no movement is more worthy of consideration and 
sympathy than the formation of the League-but as it 
is at the present time restricted to young men and boys 
between the ages of 10 and 21, another question came 
before the Convention for consideratioll, namely, the 
establishment of an "Indian Social Purity Alliance" 
011 the lines of the English S. P. Society: this idea was 
warmly received, the importance of it as a national 
aid to higher ideals no one could deny-but like the 
~ League/ it was thought better that it should be organiz. 

cd independently of the Theosophical Society, though 
in close "'ympathy with its aims and aspirations, !lnd 
memberships in this" Social Purity Alliance" s}IOIlJd 
not necessal'ily include memherships ill the Theosophical 
Society. It would be difficult to estimate t.he beneficial 
influence such a Society would have on the rising genera
tion and tbe national life of India. 

Some propositions were thrown ont at once; snch ag 
those for holdin~ , a Faucy J1azaar,' and a II Semi-Hnnu~l 
Convention;" the former as entirely llnsuitable-'-tl1e 
llttter as entHilin J! a great deal of expense on the mem
bers, besides being li[lble to lessen the Dum bers who 
attend the general annual meet,ing, and the great value which 
consists in the united COllsultation of all the delegat.es 011 
the matters brought forward. One important mntter was 
the" Second Section" proposed by Mr. 8ubba Row, Wllich 
consisted in the formation of a Ie Literary Committee," 
under w hose supervision future publications of the Parent 
'l'heosophical Society will be issued. 

'rhese aod other pl'actica.l questions occupied t,11C mem
bel's during the day: in the evening interesting discnssions 
were carried on; small groups were to be seen on every 
!'ide talking eagerly on subjects spiritual, philosophical, 
and practical. 

Nothing more picturesque or interesting could well he 
imngined, than the large hall or Council-room at the Head
quarters, thronged with members, their faces all lighted 
np with interest and earnest thought. We only wished 
tbat many of our European members could have been 
with us, to take their part, and let the thoughts of the 
East and West unite in a common stream. Surely the 
new era of brotherly love so long worked for, so long 
hoped for, is at last dawning, in this nucleus of the The
osophical Society. On the 28th of December, a large ana 
crowded public meeting was held in the pandal, the 
speeches of the different delegates were warmly and 
ellthusiasticAlly received, especial greetings being given 
to Madame B1avatsky. 

Two days after, another pn blic meeting was held at 
Patcheappa's Hall, which was filled to overflowing with 
'1'heosophists anel non-Theosophists; the difIel'E~llt speak
ers were well and warmly received. '1'he various delegates 
particularly impressed upon tbe ~u~ience the points that: 
Theosophy was not a new reitglOn, but a system of 
philosophy; also that the. movement i.s much wide: than 
is at present supposed by Its ariversal'les and that It rests 
upon its own basis, which cannot be moved by auy 
personal attacks on the Founders. 

Col. Olcott brought the proceedings to a close with a 
most able and earnest speech, in which he gave an out
line of the Society's work, PfLSt and future, its aims and 
ideals, for the spiritual alid moral welfare of India. Thus 
terminated the public proceedings· of the Ninth Anni-
versary. . 

'l'he following day, the delegates met for the last tIme 
in the pandal, and many were the regrets that the time 
for parting had, at last, arrived;' in a short and pat,he
tic speech, Colonel Olcott declared the Convention for 
the ninth year ended and matiy eyes were dim at the 
thought of parting and yet they parted hopefully, for 
the meeting had been one calculated to give confidence 
to many who had come with anxious hearts, wondering 
" what the morrow would bring forth." We cannot de
precate too eamesHy the misconceptions that now arise in 
about Theosophy, and that it is considered asantagonistic 
to real Ohristianity, more than to any other form of 
religion. We repeat f1gain, Tbeosophy is not a theological 
creed, but rather a system, which tries to find the under
lying basis of truth in all religions, and all philosophies. 
And surely the harmony of the world would be infinitely 
greater, if we could prove that, under all exoteric reli
gious forms, the esoteric truths are the same; that the 
eternal principles of J.1ove, J ustice,and Trutb, set forth 
to the Western world by Christ, are the same in substance, 
though not in form, as. those proclaimed to the Eastern 
world by Buddba, by Zoroasterl by Confilcius1 and many 
other Divine teachers. . -
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Surely we arrive at an infinitely wider ideal for 1m
manity, if we find that in all these religions, all these 
Philosophies, man bad" to work out his own Salvation" 
by developing the" Pi vine" in his ~wn nature, by put
ting down that which is of the earth earthy, and replac
jug it wit,h the spiritual life. 

Had Clll'ist been the only Saviour1 sent to the world, 
then such a, gl'Owth of materialism in the west coupled 
with the fact that Christianity hail not spread to any 
exteut iu the l<~ast, woultl prove his life of unselfishness 
had been an entire failure-but if we remember that in 
the fulness of time teaclters always bave come out frolU 
the Divine' Wisdom,' t.hen surely we lUay reasonably 
hope for other tt'achel's, to dQvelope the spirituul life in 
118, which is so sadly dying out; and this help will, we 
believe, come tilrough 'l'~eosophy; not a new teaching 
but a renewed system of thought based on scientific 
spil'ituality; 1\ system which gathers together the good, 
true and pure in each. religion; and finding the same 
undel'lying basis gttthel's all together into one great liar
mony, !lUd says' Scio' instead of' Credo.' This is the 
WOl'k of Theo:;ophy, it holds every religion equal, and 
respects all religious opinions. 
Iu fact the "Society i:l an Algebraical equation, in which 

~o long as the sign=o£ equality is not omitted, elleh 
membel' is allowed to substitute quantities of his own, 
which better accord with the exigencies of his native 
land, with the idiosyncracies of his people, 01' even with 
Lis own. Having no accepted creed the Society is very 
ready to give and take; to leal'n and teach, by practical 
experimentation, as oppg~ed to mere passive and credulous 
acceptance of enforced dogma," We cannot let ourwords on 
thisN inthAnni vel'sary pa,sswithout raising a protest against 
the untheosophical spirit of sectarianism, We who teach 
Brotherly unity must act up to the spirit of our words 
ant! the reason of such an anniversary so full of confi
dence, eamest resolution and hope, will be lost i11l1eed, if 
dlll'ing this coming year we do not strive, however im
perfectly, to act up to t)le spil'it of our meeting, If feel
ing is not put into action it becomes mere sentimentality: 
therefore we must be active and earnest in our private 
and public life, and if this spirit pervades the work of 
the bl'anches in the Efist and in the West during their 
review, !'lll'ely our tenth meeting shall be one, to exceed 
if possible our gre!j.test hopes ill its accounts of work 
Joue, but besides this practical work, we must not forget 
above all things that in ward growth, in knowledge, and 
iucreased spirituality are the aims to be kept ever before 
lUI. 

For thus, and thus only can we help our fellowmen 
by making olll'st'lves, noblel' and truer, and then Ollr 

pl'actic"1 daily life must inevitably take a highm' tone 
hoUi the spirit in which we act will pervade the work, 
and thus we shall benefit humanity, and the rrheosophi
cal Society will be wOl'king for that. 

" One far off divine event, 
To which the whole creation moves," 

I, II. 

THE PRESIDENT'S 'roUR. 

Colonel Olcott and 1I1r. Leadhealel' ha.ve arrived at Rangoon, 
where they were received with hononrs by the BUl'lnese Bud. 
dhist eldel's alld the trustees of I.he Shway Dai~on Pagoda, as 
also hy the Tamil community, Colonel Olcott lectured ill t,he 
Hiudu temple to a erowded audience on the 25t,}' ultimo, Ee 
i~ IIlso to gh'e a lecture at the golden pagado, 'l'ho King has 
invited hilll to go to Mandalay, 1111\1 he ha~ ~een the I'0YI11 high 
pl'ie8t in Hangooll, Burmese 'and H iudu lrrullcues (U'e in course 
of formatioll, and the tour is proving 11 complete Bueeess, 

@lll[ ~4lU ~1[1l1lqh~5. 

Professor Coues of the Smithsonian Institution, U. S. A" 
notifies the fOl'mation. at Wa~hillgton, of a Branch 'I', S" under 
the name of the Gnuslic 'l'heo8lJ1Jhical Society, 'rhe Professor 
bad recently been to EUI'ope,·wltere hornet the .two Fonnders, 
nnd tho el!tablil!hlDeD~ of the Braucb,is olle of the ~'esult2 of tilut 
visit. 

Mr. Stanley B, Sexton, F. T. S., reports that 1.11'. Elliot B. 
Page, the President of the Amerioan Board of Control, visited 
Chieago in November last and has issued the Vharter for the 
formation of a Brauch T. S. in that place. 

THE GYAN MARGA THEOSOPHICAL SOOIETY. 

(FATEIIGARU,) 

B,\bu Hari Har Oatterjee, President of the Ohohan Theosophical 
Society, Oawnpore, reports the formation by him of a Branch 
'rheosophioal Society at Fatehgarh in N. W. P. 

'rIlE JAMALPUR THEOSOPHICAL SOCIETY. 

The second anniversary of this Branch was celebrated on 14th 
Decemqllr last, The following Brothers attended as· Delegates 
from the neighbourillg Bl'l1llches :-Babu Shankar Nath Pandit, 
Bhowanipol'e; Dr. Khh'oda Prasad Chatterjee, Darjeelillg; Bllbll 
Deno Nl1uth Hoy, Calcutta; Babu DeliO Nath Ganguly and Babu 
Sreeuautb Goswami, Berbampore ; and Pandit Nityanand Misra. 
Babu 'l'ara Podo Ghosal, Babu Upendra Nauth Bose Sllrbadhi
cary and Babu Bbugobut Lilli Misra, Bhagalpur. 

Ther~ were several addresses by the Delegates and by the 
Members of the local Branch. The proceedings were througboull 
enthusiastic and the celebration wall a great success. 

At 0. meeting of the Bl'Ilnch on the 17th of December, the 
following office. bearers were elected for tht! current year :-

BADU Ru{ CUUNDRA CHATTERJEE, President; BADU 'l'ROYLUCKO 
NAUTII Ro·y, Vice·P·l'esident; BAllU KALLY BHOOSUN Roy, Secl'etary 
and rl'-l'eIL8W'cl'; IhllU B.AJ VOO~1All Roy, Joint Secl·etary; BAIJUS 
lIARr NAUTII BUUTTACIIARH~E, DAlll!:NDltA NAUTII UllATTERJEE, 
AND NILMONEY BANEHH;E, Councillors. 

THE PRAYAG PSYOHIC THEOSOPHICAL SOOIETY. 

(ALLAUAIJAD ). 

'l'he following are the officers for the year boginning from 
Novcmber 1884 :-

BAIlU OPltAKAS OHANDEIl MUKEUJEE, Pl'esident; M R, H. C. 
NIlILE'f AND BAIlU HUlDEO PRASAD, Vice'Pj'9sidents; BAHU BENf 
MAIlIIAIl Roy, Secj·etar!! ; BAllu IhIlDEO PIlASAD, 1'j'easuj'er (and 
Vice·l'l'esident); BAIlU RAMESSUR PRASAIl, Lib,·aj'ian, In addition 
to tbe above, Councillors-BAlIu ABiNASU CHANDER BANERJEg. 
BIlOJENDIW N ATII BAli EltJEE, BUOLO N ATU CnATTEltJEE, HAlliPADA, 
MUK~ltJEE, 

THE AYODHYA THEOSOPHICAL SOCIETY. 

At an ordinary meeting of the Branch, the following office. 
bearers were elected for the current year 1884·85 :-

BAllU RASIK T.JAL BANERJI. Pl·csidcnt; BAllU JOKJIOO RAM, Vice. 
Pl'esident; 13AIIU BIPIN B, BANEIlJI, Secj'etary and Tl'easUl·er. 

Fyw/md, 8th Dec, 188t, BIPIN B. BANEIlJI, 

Sec,'efaJ'Y· 

THE ROHILCUND 'l'HEOSOPHIOAL SOCIETY. 

At"' meeting of thiA Branch held on the 7th December 1884,. the 
followiug office· hearers were duly elected for the year 1884·85:-

H.AJA. MADHAVA HAO YINAYEK PrsI!wA., Plltl'On; Ru PYARr 
l;.\L, President; p, OIlEIlA LAL, B, A" Vice·Pl'csi£lcni; BAllU 
GYANENDIlA. N, CUAKllAvARTr, Sel:J'et"j'Y; r, BIIUOWAN DAS, .Asst. 
SCCI'etlll'Y; M, IhLllt;1l SAUAI, 1'reasu1'<l)'; B, (JilANDltA 8EKHAlt, 
Lib?'al'ian; 1\1. DUUl\UM NAllYANj Council/oj'. 

GYANENDIlA C II AKItA VAIlRTI, Secreim'y, 

THE 'l'ODABE'l'TA THEOSOPilICAL SOOIETY. 

(OOTACA~!UND), 

At 1\ meet.ir,g of t.he Brltllell held Oil thc 30th of November lagt, 
Major· General n, It. MOItGAN was elected .President, aud Mr, '1'. 
Goi'AL 81NG1I, Secretary, for tho current year, 

THE RAJSHAYA HARMONY 'l'HEOSOPIIICAL SOCIETY. 

(BUULUU 11.) 

The first Annivorsary of the Uajsl\;l . .\;, Harmony Theosophic;al 
Society was celehl'l1~ed 011 the 14th Ilceelllber 188,t at tltt! pre
mises of :ij,abu,llarQ4~ r~'a;:la~a B\I~I;II lJ', 'l'.. S'13!1bUS ~U.Dl Oh"Dd .. r 
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:BaislI.k, F.,'l'. S.~ ahd Jogandro'Natb' Uhakravar'ti,'F; T. 'S.,Tend 
papers ori Mesmerism and Universal Bl'othethood; respectively; 
Alms were distrihuted to the poor on the occlLsioll. " 

The following officers were elected for tho CUl'I'ent year ;
BABUCALI PnoslJNNo MOOKERJEE, l"'c8ident; 
BAllU llAllODA PllASAD BASU, l'icc,P,'esident; 
BAIIu SUI.lSCUANDAR' Roy; 8ecy. and l.','easurcr. 

AMERICAN BOAHD OF CON'l'IWfJ' 
THE CHICAGO 'l'HEOSOPHICAIJ SOCIETY. 

Under tho provi~ions of Spllcial Order of M,ty lath, 1884, I 
},lave issued a Provisional Charter to Stanley B. Sexton, William 
P. Phelon, Mira M. Phelon and Ja~oh Bonggren, all of Chicago, 
Illinois, for the fOI'mlltion of a BniDcli to be known as "'l'he 
Chica,go TheosopTiical Society." 
. On 'l'bursday, November 27th, I initiated all the abovenamed 
per/IOn,s in the city of Chicago, and organized tho Bralleb. Mr. 
Stanley B. Sexton, a Fellow of the Society sinee 1879, was 
Presidentl ',and Mel'S Mira 111. Phelon, Secretary, after 
whicb the Rules of the Parent Society were temporarily 
adopted. 

I am mOAt favorably impressed with each and every member of 
thisnew Branch, and, believing that good will result from the 
action, respecLfully ask that a Charter be issued to the above 
namedpersonB alld that the Chica.go TheosophIcal Society be added 
to tho list of Branches in good standing. . 
.I also promised MI'. Sexton to ILBk tbat YOIl would kindly have 

B!Jnt him a Diploma ~uch as 11re now: issued from Head-Quarterl<, 
the one he nolV holds being the Provisional certificate issued 
from New York. 

Fraternally yonrs, 
ELLIOTT B. PAGE, 

l'1·esdt., Am. B. C. 

THE TRICHINOPOLY 'rHEOSOPHICAL SOCIETY. 
I have the honor to report thlit ata meeting of 0111' Branch, 

lJeld this morning, the following office-bearers were elected for 
"he current year;-

L. KRISIINAIYANGAR, President. 

N. SWAMINADAIYAR, 1 V' 1" 'l,t 
.S. KmsllNAMA (JIlAlllAR, n. A,., 5 tee- ?esu e I. 
A. SRINIVASAIYANGAR, Sec"etm'Y' 
A. C. CllIDAMn!ltA lIiUDALIAR, ~I'1-eaSU1·C?·. 

.'1'. PATTAllIIIRAAl PILLAr, "I 
T. M. ADlNAItAYANA CUETTIAR, n. A., I 
D. J\IUNISAWMI NAIIlU, . 
RAMANJu\.U NAIIlU, 'rCouncillors. 
NAltASDlIIALU NAIIlU, J 
NARAYANASAWMI NAlDU, 
M UTTU KItiSliN AIY ,1.11., 

A. SRINIVASAIYANGAR, 
Secl-alary. 

ADHI BHARTIC NHRATRI BRANCH THEOSO· 
PHICAL SOCIETY'S OFFICE. 

IN pursuance of Rule 12 of our Society, which provides for the 
annual election of members, a meeting was held on the 6th 
D'ecember 1884, in whieh tho followilig office-bearers and Coun· 
cillors were appointed for the year] 885:-

llAnu NOIlIN KltlSlINA BANlmJEE, 1'1'esident; DINA NATU GAN
GOOLY, Secretm'Y; RAJ KRISHNA BANERJEE, Assistant Secretm'Y; 
SRI NATll GOSHAMI, TreasnreJ' antl Accowlfant; KESUUII CUUNIlUA. 
]lllUTTACIIAllYA, Libmria.n; I:!ATIOWlIY MOOKEI\JEE, ItAJENDRA 
NATII GANGOOLY, Councillol's. 

During the IIbsence of tlte President, Babu Dina Nath Gan
~<ioly will· act as President, Habu Raj Krishna Banerjee liS 

Senretnl'Y, and Bnbu Rajelldra Nath Gangooly liS Asst. Secl·et,lIry. 
'l'he21st & 22nd of January have been fixed fot· the celebration 

of ' the anniversary of our Branch Theosophical Society, and it is 
expected that several delegntes from dili'erent brancheli \vill be 
present on tLe occasion. The particulars of tho anniversary will 
be reported in due course. 

DINA NATH GANGOOLY, 
President, pl'O tem. 

THE GOOTY THEOSOPHICAL SOCIETY. 
The following officers were elected for the yenr 1885:-
M. n.. Ry., 'i'. RamacbalJdra Rau Garu, II. A., B, L., President. 
_ ". J. Sreenivas Rau Garu, ... ............ Vice-l're8ident. 

,. B. P. Nllrasimmiab, Garu, D. A "Seoretary q- Treasurer. 

THE THEOSOPHICAL HOMmOPATHIC 
CHARITABLE DISPENSARY. 

Mr. Tulmram Tatya, F. T. S., Dombay, requests us to no
knowledge with thanks the following donations to the 'fund of 

, the Cha,·itable lIolnooopathic Dispensary of the Bombay Branch;-
':Mr. Janakinath Ghosal, F. '1" S.,.................. Es. 10 0 0 
An F.1.\ S .. t ........... , ........... ; .................... ,.. n t>O 0 9 

. We beg'to Mkllowledge with thanks the receipt of the follow
ing books presented to ~he Theosophical Society's Library by MI'
W. '1'. Brown, B. L., 1<'. '1'. S.:- " 

Morality, by J. Platt; Life, by J, Platt; 'l'he roeticnl Works of 
Tbomas 1I100re; The Poeticl11 Works or 'l'bomns Hood, 2 V 01-
urnes; Benjltmin Franklin; "Doer of Good"-A Hiogruphy; 
'Works of Shakespeare, (The ExcelsiOl' Ed iLion ) ; Scotland, by 
William Beattie; M. D.,,2 Volumes; Syria, The Holy Land, Asia 
Minor, &c., by John Came; Thackeray's NovelH, 23 Volumes; 
Milton's Poelioal Works j The Boy makes the 1\lan, by W. H. 
Dnvenport Adams; Wordsworth's Poems,2 Vollll1les; Scott's 
Poet,ical \'Vorks; Bums' Poetical Works; Call1phell'8 Poetical 
'Works; Stlldent's lIIoral Philosophy, by William Flemiug ; Ca
meos from 1~llgli8h History; Longfellow's Poetical WorkM ; Cow
per's Poetical Works;' Goldsmith's Works. 

TRANSLATIONS OF THEOSOPHICAL PUBLICATIONS 
Rai Kishen Lall, ,R A., late President of the (JhohoD 

(Cawnpore) 'rheosophical Society, writes to llS froln Jalesar
Town (Aligal'b Dt), wbere he has now been tl'llTlsferred as the 
lIIunsiff, that he ImH translated into Urdll the Eli.'!:;,· of Life and 
has writt,en and compiled" A Short Treatise on 1101ll(J}opathy in 
tbe Urdu LIIIlgunge"in two pInts. He hnH further compiled 
a "Handbook of '1'beosophy"in Urdu, conLainillg the following 
chapters ;-(1) Introdnction, (2) Tbeosophy, (a), TheosophICal 
Society, (4) Constit.ution of Man, (5) The JJnwof Karm8, (6) 
Kamaloka, Swargnloka, .1IiritYlllokl1, (7) Mahatmas Ilnd Che!ris. 

As there is lln earnest enqniry for Urdu books from Hyderabnd 
(Deccan), lIiuttrn, Gornkhpur, Aligarh Ilnd 'Barcilly, OUI' 
broth~r hopes tlmt the above books, when published, will to a 
limited exteut meet the wlmt that is now felt. 

'I'he following books will sbortly be issued IInder the auspices 
of the Bombay Branch Theosophical Soriety;-

Shankya Knrika (otherwise called Ner~8hiwar Snnkya Theoso
phy) by Kopiln Mahnmulli. With the Bhashytl by UOlldapnda in 
oricrinal Sallscrit 'J'ext, with their ]~nglish transl8tions alld also 
Co~mentnries in IDnglish by H. H. Wilson. The pdce of the 
book is Us. 3 to subscriberR, exclusive of postage alluas 6. 

A Compendium embracillg Palling Yoga SatraA otherwise call"r1 
Seshwara Snnkhya Philosophy. SllllkllrachnrYIL'" two 'l'reat.ist:s 
on Rajl1 Yoga oalled AparoxIlIlubhut,i, und VakynRndba in origi
lIal SanHcrit Texts and Hhashas and their English transllltiOIl". 
Also Elixir of Life, and Dr_ Paull's English 'L'rerltise on Yog,\ 
ThiioflOphy with apjJendix contailling extracts from ancient IIrid 
modern works of different nations on the pmctices of Yoga, &c. 
Pl'ire Its. a per copy, exclusive of allnaR (j for postuge. 

An English tmnslat.ion of Bhag~at Gita by IlL Wilkinson. 
Compared with the original Sallscrit Text nnd revised witb Ull 

interesting Philosophical introdllction expoullding the esoteric 
meaning of iho doctrines IIlld explanatory noteR. 

Priee He. 1 per ('opY, exclusive of postage IInnns 2. 
Intelldillg 8ubsel'ibers lire reqnested to ~eJld in their names 

with the amount of theil' subscl'iptious to the Manager, Theoso
phical Jourunl. 

OB1TUARY. 
Wit.h deer regret we have to record the death of Mr. 

H. G. Atkiuf011, F. G. S.,-which occnrred on the 28th De
cember ut, BOlllogne (Fmnce) .. Mr, Atkinson had been /10 great 
friend of 1\1 iss lIIartineau lind was well known in litel'llry 
circles. A few contrihutions from his pen have appeared ill 
the Theosophi8t. When l\[8dame Blavlltsky was in Europe 
Illst Yl'ltr, she visited Mr. Atkinson at Bonlogne arid had 
a long and illtel'esting interview with him_ 

A bold thinker, !lnd an earnest worker in the calise of 
truth, evor ready to defend his opinions Rlld do wbat lay in 
his pOlVer t.o promulgate them, his death will be deplored by 
~ lal'ge circle of iriends and 8dmirers. . 

LARGE GROUPS OF 'I'HE MEMBERS OF THE 
'l'HE OSOPHICAL SOCIETY. 

Comprising Portraits of Delegates from all parts of the world 
assllmbled 20th Dec. 1884. 

No. I.-Evening group. near the house. 
.. 2.-Morning grollp, in front of the large panda1. 

3.-Groups of the Founders and their principal associates, 
Also 

No. t\ .• -A view of the Theosophists' HOII~o-
.. 5.-View of the Adyar river, looking towards the sea, 

from the honse. 
Price Rs. ~ unmounted. 

and 
No. 6.-AN EXTRA SIZE of ~he evening ifOUP, 15 x 12 

inches. ' 
l'rice Ra. 3·8 unmounted, 


