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Gogygspondgnge.

AN INTERESTING QUESTION,

Sir,—1I should like to draw the attention of some of our learned
brothers to a subject that seems to me well worthy of elucidation in
your columns. The influence of different modes of disposing of the dead
upon the post-mortem processes. '

A man dies, and let us suppose :—

(a) That the body is left in the open air, but protected from beasts
and birds of prey.

(b) That the body is exposed to the elements, as before, but unpro-
tected from beasts and birds.

(¢) That itis buried in the ground, io a simple wooden coffin,

(d) That it is buried as before, but in a metallic coffin, air-tight.

(¢) That it is cremated, and the ashes preserved. »

(f) That it is buried in the open sea.

(¢) That it is embalmed and tha mummy preserved.

Now the question is : What in each of these cases is the influence of
the method employed to dispose of the dead upon the disintegration of
the body, upon the dissociation of the astral body, and upon the evolu-
tion of the other elements that compose the human body ?

: Yours, &e.
D. A C,r T s

[We shall be very glad to hear from auvy reader who wishes to throw
light on this interesting subject.—FEd.]

PUBLICATION WORK.

Sir,~With reference to the letter from Professor Max Miiller which
appears in the T'heosophist for December, I beg to state that the printing
of the Rig Veda with Sayana’s Commentary has not been given up, and that
the first Ashtak is now ready for sale.

I did receive a friendly note from Prof. Max Miiller some months ago,
advising me to give up the printing of the Rig Veda with Bashya, but I
was unable to act up to his advice, since the work had by that time been put
in the printer’s hands and much expense incurred on account of it.

Yours fraternally,
ToorarRAM TATYA,

17, TAMARIND LANE,} Manager, Theosophical Publication Fund, Bombay.
6th Dec. 1888. :

v

ANTHROPOLOGY AND ETHNOLOGY,

Sir,—I shall feel much obliged if you or any of your readers will
kindly let me know through the medium of your esteemed Magazine
the uames of Sanskrit books, which treat of Anthropology and Ethno-
logy. o f

: , Yours, &c. STUDENT.

[The writer of the above, Mr. Raj Coomar Roy, F. T. S., will be
glad to correspond with any Brother on the subjects mentioned. His
address is, Jamalpar, Mongbyr, Bengal. —Ed. ]
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THERE IS NO RELIGION HIGHER THAN TRUTH.

[Family motto of the Maharajahs of Benares.]

« 1S DENUNCIATION A DUTY?”

‘ )‘ T B reproduce here lengthy extracts from a powerful article by

Madame Blavatsky in Lucifer for December, as many of
our Indian readers do not see that Magazine, and the article, like
all that falls from that writer’s pen, 1s, of course, worthy of the
most serious attention of all Theosophists.

The Article was called forth by the objections made to one of seve-
ral clauses of a ¢ Pledge” which has been laid before such Fellows
of the Society as wish to make Theosophy a real factor in their
lives, and think that they will be strengthened in whatever good
resolves they may make, by banding together to pledge themselves
to, or, at least, in the presence of one another, instead of trusting
wholly to their own secret resolutions and their allegiance to their
“ Higher Selves.” This “ Pledge” was explained and defended in

an article called “The Meaning of a Pledge,” in the September

Lucifer, and the correspendence which that article has caused to
flow in from all quarters of the globe, from outsiders as well as
from members of the Seciety, is understood to have been the
immediate cause of Madame Blavatsky’s vigorous reply to ques-
tioners and critics alike.

The article has two mottoes, a Buddhist precept, and a Christian
aphorism, which are :—

“ Condemn no man in his absence; and when forced to reprove, do so to
his face, but gently, and in words full of charity and comFassion. For the
human heart is like the Kusuli plant : it opens its cup to the sweet morning
dew, and closes it before a heary shower of rain.”—Buppiist Preceer,

*Judge not, that ye be not judged.”=CHRISTIAN APLORIS.
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After a few words of introduction the writer proceeds :—

i i ic above
“ What is then this ferrible pledge, go cai'ryt )o_ut which scems to be
i s :—
he strength of the average mortal ? Simply ) x6
i ‘I PLEI?GE MYSELF NEVER TO LISTEN WITHOUT PROTEST T\?D;;:Is:; 1(1).“;1::‘8"
SPOKEN OF A BROTHER THEOSOPHIST, AND TO ABSTAIN r}tf)ml 'C(t)A witfxout gt
“‘I'o practice this golden rule seems quite easy. i\ ((11 13.::(1 rithout prove
to evil said of any one is an action which has been despi
remotest days of Paganism. .
y ‘ To hear an open slander is a curse,
But not to find an answer is a worse, |
i i i rked by Juvenal,
says Ovid. For one thing, perhaps, as pointedly rema ¥y
because :— . .
‘ Slander, that worst of poisons, ever finds
An easy entrance to ignoble minds’ . . . .

— in antiquity, few liked to pass for such—minds. .
gnl(zl]?acb, tge d?lty of defendin% a fellow-man stung by a poisonous Lﬁz?s%“ig
during his absence, and to abstain, in general, ¢ from conderning t?be o
the very life and soul of practical theosophy, for suc‘h pctwnl . fns LA
maiden who conducts one 1nto the narrow Path of the hl;_‘;hcr. ife, 8 Hope
which leads to the goal we all crave to attain. ]ét[grcy’r, b!]al:xt{) z,rgn, L ope
are the three goddesses who preside over that ‘life.” To ‘abs min front
condenming our fellow beings is the tacit assertion o:i the presgnpe Jous o
the three divine Sisters; to condemn on "hearsay shows t ‘e}}‘r e ht;
‘Listen not to a tale-bearer or slanderer,’ says .Socrate? X or, 55 he
discovereth of the secrets of others, so he will thine in turn. (ir is s
cult to avoid slander-mongers. Where there is no demand, supply iﬂrs ey
soon cease. ‘ When people refrain from evil-hearing, then evil spef; {eoneqelf
refrain from evil-talﬁing,’ says a proverb. To condemn is to glorify nose t
over the man one condemns. Pharisees of every religion have bgen cot?he A
ly doing it since the evolution of intolerant religions. Shall wclaJ o Ig?;he e{hi-
“ We may be told, perhaps, that we ourselves are the first to ;‘eu e uhis
cal law we are upholding, That our theosophical periodicals are o
* denunciations,’ and Lucifer lowers his torch to throw light on everg ex:l : to
the best of his ability. We reply—this is quite another thing. We enot nee
indignantly systems and organisations, evils, social, and rellge;‘llo.ulsi cant
above all: we abstain from denouncing persons. The latter are the c.f utier o
their century, the victims of their environment and of the Spirit o W e . iﬁm.
To condemn and dishonour a man instead of Elbymg and tl:ymgftg ]gkp him,
because being born in a community of lepers he 1s a leper hlmsell, 1: ldp ars-
ing a room because it is dark, instead of quietly hghm’)g a cundle to 1::3 orse
the gloom. *Ill deeds are doubled with an evil word;’ nor cana gener: il
be avoided or removed by doing evil oneself and choosing a scape-gozh or
the atonement of the sins of a whole community. Hence, we denounci;a fed
communities not their units; we point out the rottenness of (})lml' a&)rzs o
civilisation, indicate the ptferr;icious S{lstems of education which lead to it,
the fatal effects of these on the masses.
an:‘izht(;:e theosophist must be a cosmopolitan in his heart, He must er;ll’pri';cg
mankind, the whole of humanity in his philanthropic feelings. It wd. ighe!
and far nobler to be one of those wholove their fellow men, without xst.ntl%i
tion of race, creed, caste or colour, than to be merely a good patriot, or ti i
less, a partizan. To mete one measure for all is holier and more dlvmle;1 :Jin
to 'h’elp one’s country inits private ambitions, agrandlze{ne?t, ftrxfe or bloody
wars in the name of GREEDINESS and SELFISHNESS. ‘Severe dﬁnuﬂi
ciation is a duty to truth’ It is, on condition, however, that one fs oul
denounce and fight against the roof of evil and not expend one’s I;ry ‘)‘5;
knocking down the irresponsible blossoms of its plant. The wise horltl’,}cu m:'lls
uproots the parasitic herbs, and will hardly lose time in using hlS gm‘l Stl'.
shears to cut off the heads of the poisonous weeds. If a t cosop lx{a
happens to be a public officer, a judge or magistrate, a barrister or ev ([:l 1
preacher, it is then, of course, his duty to his country, his conscie 2
and those who put their trust in him, to ‘denonnce severely everyt cz).sce:)-
‘ treachery, falsehood and rascality’ even in private life; but—nota ben

i
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only if he is appealed to, and called to exercise his legal authority, not other-
wise, This is neither speaking evil’ nor ‘condemning,’ but truly working
for humanity, seeking to preserve society, which is a portion of it, from be.
ing imposed upon, and protecting the property of the citizens entrusted to
their care as public officers, from being recklessly taken away.

* Many are the men and women, good, charitable, self-sacrificing and trust-
worthy in every other respect, and who aceept unhesitatingly every other clause
of the *Pledge, who feel uneasy aud almost tremble before this special
article. But why ? The answer ig easy ; simply becauss all fear an uncon-
scious (to them), almost unavoidable pERIURY.

* The moral of the fable and its conclusion are suggestive. Itis a direct
blow in the face of Christian education and our civilized modern society in
all its circles and in every Christian land. So deep has this moral cancer—
the habit of speaking uncharitably of our neighbour and brother at every
opportunity—eaten into the heart of all the classes of Society, from the lowest
to the very highest, that it has led the best of its members to feel diffident of
their tongues.” They dare not trust themselves to abstain from condemning—
others—from mere force of habit. This is quite an ominous ‘sign of the
times.’

¢ Indeced, most of us, of whatever nationality, are born and brought up in a
thick atmosphere of gossip, uncharitable criticism and wholesale condemna-
tion. Our education in this direction begins in the nursery, where the head
nurse hates the governesses, the latter hates the mistress, and the servants,
regardless of the presence of ‘ baby’ and the children, grumble incessantly
against the masters, find fault with each other, and pass impudent remarks on

every visitor, The same training follows us in the class room, whether at
home or at a public school. It reaches its apex of ethical development during
the years of our education and practical religious instruction. &e are soaked
through and through with the conviction that, though ourselves born in sin
and total depravity, our religion is the only one to save us from eternal
damnation, while the rest of mankind is predestined from the depths of
-eternity to inextinguishable hell-fires. We are taught that slander of every
other people’s gods and religion is a sign of reverence for our own idols, and
is a meritorious action, The * Lord God,” himself, the * personal Absolute,’
is impressed upon our young plastic minds as ever backbiting and con-

demning those he created, as cursing the stiff-necked Jew and tempting the
Gentile.

“ For years the minds of young Protestants are periodically enriched with
the choicest curses from the Commination Service in their prayer books—or
the ‘denouncing of God’s anger and judgments against sinners, besides
eternal condemnation for most creatures; and from his birth the young
Roman Catholic constantly hears threats of curse and excommunication b
his Church. Itisin the Bible and Church of England prayer books that
boys and girls of all classes learn of the existence of vices, the mention of
which, in the works of Zola, falls under the ban of law as immoral and
depraving, but to the cnumeration and the cursing of which in the churches,
voung and old are made to say, ‘ Amen’ after the minister of the meek and
wumble Jesus. The latter says, Swear not, curse not, condemn not, but, love
your encmies, bless them that curse you, do good to them that hate and
porsecute you” But the canon of the church and the clergyman tell them ;

ot at all, Thero are crimes and vices * for which ye affirm with your own
mouths the curse of God to be due. (Vide ¢ Commination Service.’)
What wonder that later in life, Christians piously try to emulate ‘ God’
and the priest, since their ears are still ringing with * Cursed be he that
removeth his neighbour’s landmark,” and, ‘ Cursed be he, who does this,?
that ov the other, even ‘he that putteth his trust in man’(!), and with
*God’s’ judgment and condemnations. They judge and condemn right and
left, indulging in wholesalo slander and ¢ comminating’ on their own account,
Do they forget that in the last curse—the anathema against adulterers and
drunkards, idolaters and extortionists—* the UNMERCIFUL and SLANDERERg®
aro included ? And that by having joined in the solemn * Amen’ after this
last Christian thunderbolt, fhey have affirmed ‘ with their oun mouths the curse
of God lo be due’ on their own ‘sinful heads ?
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After comparing the physical martyrdom of the Roman Arena,
with themoral and social martyrdom inflicted in the world at present,
—greatly to the advantage of the latter in respect to its superior

heartlessness and more refined cruelty,—the vrriter proceeds :—

“ Addison had not words of contempt sufficiently strong to rebuke this
Society gossip of the worldly Cains of both sexes.

‘ How frequently,’ he exclaims, ‘is the honesty and integrity of a man
disposed of by a smile or a shrug ? How many good and generous actions
have been sunk into oblivion by a distrustful look, or stamped with the im-
putation of proceeding from bad motives, by a mysterious and seasonable
whisper. Look bow large a portion of chastity is sent out of the
world by distant hints—nodded away, and cruelly winked into suspicion by
the envy of those who are past all temptation of it themselves. How often
does the reputation of a helpless creature bleed by a report—which the party
who is at the Eains to propagate it beholds with much pity and fellow-feeling
—that she is heartily sorry for it—hopes in God it is not true !’

“ From Addison we pass to Sterne’s treatment of the same subject. He
seems to continue this picture by saying :

¢ So fruitful isslander in variety of expedients to satiate as well as to dis-
guise itself, that if those smoother weapons cut so sore, what shall we say
of open and unblushing scandal, subjected to no caution, tied down tono
restraints ? If the one like an arrow shot in the dark, does, nevertheless, so
much secret mischief, this, like pestilence, which rages at noonday, sweeps
all before it, levelling without distinction the good and the bad ; a thousand
fall beside it, and ten thousand on its right hand ; they fall, so rent and torn
in this tender part of them, so unmercifully butchered, as sometimes never to
rpcovde!; either the wounds or the anguish of heart which they have occa-
sioned.

‘ Such are the results of slander, and from the standpoint of Karma, many
such cases amount to more than murder in hot blood.”

The article concludes with an appeal to ‘ working Theoso-
phists” :— °

“ Who of these will undertake to maintain that clause 3is not a funda-

mental principle of the code of ethics which ought to guide every theosophist
aspiring to become one in reality ? For such a large body of men and women,
composed of the most heterogeneous nationalities, characters, creeds and
ways of thinking, furnishing for this very reason such easy pretexts for dis-
putes and strife, ought not this clause to become part and parcel of the obli-
gation of each member—working or ornamental—who joins the Theosophical
movement P We think so, and leave it to the future consideration of the
representatives of the General Council, who meet at the next anniversary at
Adyar. In a Society with pretensions to an exalted system of ethics—the
essence of all previous ethical codes—which confesses openly its aspirations
to emulate and put to shame by its practical example and ways of living the
followers of every religion, such a pledge constitutes the sine qud non of the
success of that Society. In a gathering where ‘near the noisome nettle
blooms the rose,’ and where fierce thorns are more plentiful than swect
blossoms, a pledge of such a natureis the sole salvation. No Ethics as a
science of mutual duties—whether social, religious or philosophical—from man
to man, can be called complete or consistent unless such a rule is enforced.
Not only this, but if we would not have our Society become de facto and de
Jjure a gigantic sham parading under its banner of ‘ Universal Brotherhood’
—we ought to follow every time the breaking of this law of laws, by the ex-
pulsion of the slanderer. No honest man, still less a theosophist, can disregard
these lines of Horace : —

¢ He that shall rail against his absent friends,
Or hears them scandalised, and not defends ;
Sports with their fame and speaks whate’er he can,
And only to be thought a witty man;
Tells tales, and brings his friend in disestcem ;
That man’s a ENAVE—be sure beware of him.””
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. Ably as the foregoing article deals with the very difficult ques-
tion at issue, it is written from too high a moral attitude to be of
much practical utility to any but those into whose Theosophy
whether consciously or unconsciously to themselves, there hag
a‘lrea.dy entered a strong dash of the spirit of the true Chela
Gossip and slander, there is no use in denying it, form together
one of the great pleasures of life. Man, especially woman, is
essentially a gossiping animal; and it is a universal experie,nce
that gossip and slander are inseparable. That is the reason wh
in Buddhistic morality  Idle Talk” is accounted an actual sin. No
one would indulge in idle talk were it not that the little al;nost
Imperceptible and unavoidable exaggerations of ordinary lz;ngua ©
create innuendoes and hints and breed surmises and suspiciongs
which are to the bare statements of insipid trivialities what salt is
to veal. Moreovey, man is by nature an opinion forming animal
He cannot help it. At any cost he must have opinions on all
kinds of subjects, and when he is unable to come at them at first
hand, he accepts them at second, from priest, professor or para-
grapher—who seldom quite know what they are talking about. Man
1salso, by a law of his existence, a fault-finding animal, That he is
so 1s incident to his power of discrimination between good and evil
?,nd to.lps Innate love of the former; and that he should be, as he;
18, a critic much more prone to blame than to praise, is p:arha s
mainly due to the fact that there is so much more in the WOI‘%)d
:ha;:l is Yor(til.ly of blame, than there is of praise-worthy, and also
p(;ai sl:d‘au ible desire to make everything better worthy of being
] Granting, as every one must, that the author 1
]ustl‘ﬁed in her Denunciation of denunciations, howe::eI:hgegiflf)tlz
of Theosophical morality to be applied to practices that would
really seem to be no more than lamentable but natural and
unavoidable incidents of man’s present very imperfect stage of
development ? How can poor, weak, gossiping, opinion-forming
fault-finding animals like the average men and women that com.
pose the much beloved “ humanity” of to-day, how can they manage
to avoid slandering each other? This simple and fundamengul
question does not seem ever to have been satisfactorily answered
One hunts in vain through the piles and piles of moral exhortation
of churches and schools for some specific that will cure that moral
leprosy. The nearest one gets to anything definite is the infor-
mation, common to them all, that men get rid of their evil tenden-
cies only by trying to do so. This sounds very like a platitude
but it covers an all-important truth ; namely, that the will is the;
great power for good. If one wishes strongly and steadily the
result is sure to follow by-and-bye. The strong wish is the motor
that acts when men petition. It acts upon an inner plane whether
the person moved be a mortal or a “God,” constrainin
'hm} to perform the act thus willed or twished “in prayerg
This power of will .can be turned in upon oneself, and then it
bec?,mes 3 species of self-mesmerism, an action of that “ better
self” whose existence is so universally acknowledged in the
metaphysics of poetry, but which is none the less a fact. We have
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it on the authority of the Bhagavad Gita that the man who fixes his
mind on virtue will become virtuous, even though he be at present
sunk in sin. The thought comes first, then the wish, then the
firm determination which moulds the desires, and makes that thing
loathed, which but a little while ago was loved.

This, however, is not an instantaneous process. Sudden con-

“versions are not lasting, because no miraculous influx of spiritual

power accompanies a sudden change of heart. That the spirit may
be truly willing while the flesh is weak, is the universal experience
of mankind. What is wanted is perseverance and patience,
patience with one’s self as well as with others, patience on the part
of the willing spirit, (willing, in both senses of the word) towards
the weakness of the flesh ; not, indeed, mdulgence, nor the making
of plausible excuses for one’s own shortcomings, but a care not to
lay upon the lower self burdens that would overtax its strength,
and cause it to break down, and thus leave in the heart an opening
for reaction. Now, the clause in the “Pledge,” to which so many
people seem to object, says very distinctly that the person taking
that pledge will never do the things prohibited ; instead of saying
that he or she will endeavour to avoid them; No one can do better
than his best; and no one’s “best” is better than an attempt,
therefore under the circumstances, this clause is precisely equivalent
to promising to do a thing whether one is able to do it or
not; and this singularity of the clause is a much more likely
explanation of the hesitation to take the pledge exhibited by so
many, than the moral depravity with which the writer seems to
debit them; for it can hardly be supposed that the situation is
entirely new to them, nor that they have felt the beauty”of godli-
ness for the first time when they set eyes on the “ Pledge.” On the
contrary, it may logically be concluded that they long have wished
to cease from evil and do good, and that it is previous experience
of the weakness of the ‘“flesh” which makes the willing spirit

_shrink in this case from deliberately setting a trap to catch itself.

is only by dint of painful failures that success is ever achieved.
Bylgfifli?lg);hg child lezrm)rns to walk ; but it is doubtful if the child
would ever learn to walk were falling down a pleasant experience ;
and to cause the giving way to weakness and temptation to be a
painful thing is half the battle won for virtue. Thisa pledge
undoubtedly can accomplish, for to break so solemn a compact is
a proof of weakness and a shameful thing; but in order that this
shame may be experienced, it is necessary that the self-imposed
task should not be above one’s power ; fqr if it be, self ﬁnfis excuses
for self, and a little breach is made in good resolution which
quickly widens till it lets in the whole host of the enemy. A pledge
which does not take into account the tendency to fail, and which
makes no provision for “ trying again,” may do very well for real
Chelaship, wherein the aspirant accepts failure without chance of
recovery during this incarnation, as a condition incident to ln.;
ambitious attempt to raise himself above the ordinary level of
humanity ; but in the case of the drawing-room Theosophist, 01‘
even of the boudoir Chela,to make the pledge so severe a testof mora
courage and self-abnegation scems alnost as unnecessary and as
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dangerous as it would be to load with ball cartridge in order to
fire a salute.

The question still remains, however, how the aspirant may gain
strength to stand and walk without falling. 1t would seem that
the only real safeguard lies in being able to feel thatall this mortal
life is vanity, a fleeting shadow, a Maya. It ison the instability
of all earthly things and their intrinsic worthlessness, that reli-
gion has always relied to raise men’s mind to higher things, and
that is also the burden of the song Theosophical. But the Pessi-
mist sings his little ditty to the same tune, and assuredly the
words of no two songs are more unlike than those of the Pessi-
mist and the Theosophist! The fact is that the worthlessness of
material things, which forms the whole of the philosophy of the
Pessimist, and all the science of the Theologian, is but the prelude
to Theosophy ; for this latter opens up a view of other states of
being, of other interests, and of other aims, in comparison with
which the little affairs of our present terrestrial lives seem of
microscopic importance. It may be necessary for religions to
abuse and belittle this mortal life in order to heighten the colours
in the pictures painted by preachers of their heavenly cloudland,
but the Theosophist should have no need to adopt any such strata-
gem.  All nature is lovely and full of the Divine. The great
All is not ““divided against itself.” If the Theosophist knows of
something still nearer to absolute Divinity than material nature,
he is not obliged to hate the one in order to love the other. N ow,
the very moment it is perceived that men need not be condemned
because they are not perfect,—that man, in fact, is not exactly fit-
ted by nature and circumstances to be a perfect being just yet,—
an immense load of painful responsibility is lifted from the mind.
When people further come to understand that no amount of blam-
ing, and denouncing, and vilifying of their neighbours can by any
possibility turn them into angels, toleration makes its appearance,
and men begin to ask whether, after all, it is possible for the
world at present to be very different to what it actually is; and
whether poor, stupid, ignorant, narrow-minded, toiling, hungry
humanity is not rather to be pitied for its many short-comings
than blamed for them. To any one who comes to sce things in
this light, pride of heart is impossible. He knows that he is one
of the crowd of half-developed beings now struggling with heavy
throes to become ‘“ human.”

He feels that to imagine himself, as coppared with ideal man,
perceptibly a higher creature than his neighbours would be
a self-evident and absurd delusion. He becomes permeated and
warmed through by the thought that there exists between himself
and his fellow men a Free Masonary of folly, weakness and stupi-
dity, which relieves him of the dreadful necessity of having to hate
his neighbour for not being perfect, as well as of having to advertise
his own hypocritical professions of sanctity. This growing feeling
of equality in their natural predisposition to selfishness and all the
other vices, and budding consciousness of a community of aspiration
to better feelings and worthier modes of life, is, after all, one of best
earncsts for the ultimate realization of the sentiment of Universal





























































































