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Higgins received and entertained them most cordially. The visitors went
round the whole institution, visiting each class, and hearing the children
read and talking to them. They seemed delighted with all they saw.
Later on after afternoon tea, Lord and Lady Meath joined the Sangamitta
girls in their games, and taught them new English ones, which the children
were eager o learn.  The visitors then dined with Mrs. Higgins and her
girls and the party broke up for the day. Mrs. Higgins, Mr. de Abrew,
Mr. Khan and Dr. English accompanied Mrs. Cooper-Oakley to her steamer
to sec her off that night. The visitors made very encouraging remarks in
the “ Visitors’ Book” of the Institution, and Lord and Lady Meath made a
contribution to the “ Sangamitta Building Fund” hefore they left the insti-
tation.

Before this reaches you, most of you may have heard aboub that * ill-
fated” steamer, the Niemen, which was wrecked off the coast of Ceylon on
her last trip from Calcutta. She had on board our General Secretary,
Bertram Keightley. He and his fellow-passengers were brought to Colombo
from the scene of the wreck by the S. S. Lady Havelock. The General
Secretary has lost all his belongings, including the most valuable of them,
his manuscript notes of his studies in India, and some letters from H. P. B.,
which he prized most dearly. He remained in Colombo nearly a week, and
sailed by the S. S. Melbourne on the 6th instanst to Euvope. During his stay
here, he visited the Sangamitta Girls’ School, addressed a meeting of Theoso-
phists and the general public. Held T. S. Meetings and gave some very
valuable instruction tothe workers. Although “ship-wrecked,” weary and
exhausted, the General Secretary busied himself with T. S. work in Co-
lombo. Much of his time, however, was taken in attending the “Inquiry”
held by the Receiver of Wrecks and Agent of the Messageries Maritimes.

We have had some other visitors at the Sangamitta Girls’ School. They
were passengers from Australia going to Europe. We were very gratified

to hear from them that Theosopby was making headway in the Australian
Colonies.

Agropos of the wreck of the Niemen, may I be permitted to say that
the steamer had on board the printed copies of Mrs. Higgins’s Annual
Report of the Sangamitta Girls’ School. They have also been lost in the
wreck. If secured in the salvage operations, all papers, &c., will be sent to
the Head Office of the Messageries Muritimes at Marseilles.

A couple of days ago, the School Inspector of the Public Instruction
Department, paid an official visit to the Sangamitta Girls’ School, with
Mr. Buultjens, our School Manager. "They seemed to be quite satisfied with
the work of the Institution and complimented Mrs. Higgins.

All that can be done is being done here to raise the * Sangamitta Build-
ing Fund.” Mrs. Higgins will gratefully receive any contributions in aid of
this Fund, which is very much needed for the immediate possession of our
own grounds. The present house is quise full, and it cannot accommodate many
more who are seeking admissions. Will some generous Theosophist come
forward to help Mrs. Higgins out of this difficulty. Our General Secretary,
Mvr. Bertram Keightley, who has personally seen the situation of the building
and our needs, will, I hope, be able to explain to friends in Europe the im.
mediate necessity for securing a house and ground for the Sangamitta Girls’
School.
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strong language, and call me some of the pet names that are apt to provoke
the homicidal impulse ; but if T prepared to tear up my unlucky composi-
tion, she would snatch it from me and lay it by for subsequent use
elsewhere, after a bit of trimming, and 1 would try again. Her own
manuscript was often a sight tobehold; cut and patched, re-cutandre-past-
ed, until if one held a page of it to the light, it would be seen to consist
of, perhaps, six, or eight, orten slipscut from other pages, pasted together.
and the text joined by interlined words or sentences. She became so
dexterous in this work that she used often to humorously vaunt her
skill to friends who might be present. Our books of reference some-
times suffered in the process, for her pasting was frequently done on
their open pages, and volumes are not wanting in the Adyar Head-
quarters’ and London libravies which bear the marks to this day.
From the date of her first appearance in the Daily Graplic, in 1874,
throughout her American caveer, she was hesieged by visitors—about
whom more in due season—and if among them there chanced to be any
who had some special knowledge of any particular thing cognate to her
field of work, she invariably drew him out, and, if possible, got him to
write down hix views or reminiscences for insertion in her book.
Among examples of this sovt are Mr. O’Sullivan’s account of a magical
séance in Paris, Mr. Rawson's interesting sketch of the secret initiations
of the Lebanon Druses, Dr. Alexander Wilder’s numerous notes and text
paragraphs in the Introduction and throughout both volumes, and others
which add so much to the value and interest of the work. 1 have known
a Jewish Rabbi pass hours and whole days and evenings in her company,
discussing the Kabballa, and have heard him say to her that, although he
had studied the secret science of his religion for thirty years, she had
taught him things he had not even dreamed of, and thrown a clear
light upon passages which not even his best teachers had understood.
Whence did she get this knowledge ? That she had it, was unmistakable :
whence did she get it ? Not from her governesses in Russia; not from
any source known to her family or most intimate friends ; not on the
steamships or railways she had been launting in her world-rambles
gince her fifteenth year:; not in any college or university, for she never
matriculated at either; not in the huge libraries of the world. To judge
trom her conversation and habits before she took up this monster litera-
ry task, she had not learnt it at all, whether from one source or another ;
but when she needed it she had it, and in her better moments of inspi-
ration—if the term be admissible—she astonished the most erudite by
hier learning quite as much as she dazzled all present by her eloquence
and delighted them by her wit and humorous raillery.

One might fancy, upon seeing the numerous guotations in “Isis Un-
veiled” that she had written it in an alcove of the British Museum or of
the Astor Library in New York. The fact is, however, that our whole
working library scarcely comprised one hundred books of reference. Now
and again single volumes would be brought her by Mr. Sotheran, Mr.
Marble or other friends and, latterly, she borrowed a few of Mr. Bouton.
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Of some books she made great use, for example, King's “ Gnostics ;"
Jennings’ “ Rosicrucians ;” Dunlop’s “Sod” and * Spirit History of
Man”; Moor’s “Hindu Pantheon”: Des Mousseaux’s furious attacks
on Magic, Mesmerism, Spivitnalism, cte., all of which he denounced as of
the Devil ; Eliphas Lévi’s various works ; Jacolliot’s twenty-sevenvolumes ;
Max Miiller's, Huxley’s, Tyndall’s, Herbert Spencer’s works and those of
many other authors of greater or less repute: yet not to exceed the hundred,
I'should say. Then what books did she consult, and what library had she
access to ? Paltry liars have said it was M. de Palm’s MSS. ; not knowing
the truth nor what meaner thing they could invent: but I have shown
above what a pitiful falsehood that is. Then, Mr. W. H. Bur asked
Dr. Wilder in an open letter to the 7vuth-seeker whether the rumour was
true that Ze had written “Isis” for H. P. B.; to which our beloved old
friend would truthfully reply that it was a false rumour, and that he had
done as much for H. P. B. as T have above stated, had given her much
excellent advice, and had, for a consideration, prepared the very copious
Index of some fifty pages, from advanced plate-proofs sent him for the
purpose. That is all. And equally baseless is the tale that T wrote the book
and she touched it up : it was quite the other way about. I corrected
every page of her manuscript several times, and every page of the proofs ;
wrote many paragraphs for her, often merely embodying her ideas that
she could not then (mind, this was some fifteen years before her death and
anterior to almost her whole career as a writer of English literature)
frame to her liking in English; helped her to find out quotations, and
did other purely auxiliary work: the book is hers alone, so far as personali-
ties on this plane of manifestation are concerned, and she must take all the
praise and the blame that it deserves. She made the epoch with her
‘book, and, in making it, made me —her pupil and auxiliary—as fit as I may
be found to be to do the Theosophical work I have been at during these
past seventeen years. Then, wherce did H. P. B. draw the materials
which compose “ Isis,” and which cannot be traced to accessible literary
sources of quotation ? From the Astral Light, and, by her soul-senses, from
her Teachers—the * Brothers,” « Adepts,” ““ Sages,” “ Masters,” as they
have been variously called. How do I know it ? By working two years
with her on “ Isis” and by many more years on other literary work.

To watch her at work was a rare and never-to-be-forgotten experi-
ence. We sat at opposite sides of one big table usually, and I could see her
.every movement. Her pen would be flying over the page, when she would
suddenly stop, look out into space with the vacant eye of the clairvoyant
seer, shorten her vision as though to look at something held invisibly in
the air before her, and begin copying what she saw on her paper. The
quotation finished, her eyes would resume their natural expression, and
she would go on writing until again stopped by a similar interruption.
I remember well two instances when I, also, was able to see and even
handle books from whose astral duplicates she had copied quotations
into her Manuscript, and which she was obliged to ‘ materialize” for me,
o refer to when reading the proofs, as I refused to pass the pages for the
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“ strike-off” unless my doubts as to the accuracy of her copy were satis-
fied.  One of these was a French work on Physiology and Psychology,
the other, also by a French author, upon some hranch of Neurology.
The first was in two volumes, bound in half calf, the other in pamphlet
wrapper. It was when we were living at 302 West 47th Street —the once-
famous “ Lamasery”, and the executive head-quarters of the Theosophical

" Society. I said: “1 cannot pass this quotation, for I am sure it cannot

read as you have it.” She said: “O don’t bother: it’s right; let it
pass.” I refused, until finally she said: “ Well, keep still a minute and
Il try to get it.” The far-away look came into her eyes and present! y
she pointed to a far corner of the room, to a corner dtagére on which
were kept some curios, and in a hollow voice said * There!” and then
came to herself again. ““ There, there ; go look for it over there!” I went.
and found the two volumes wanted, which, to my knowledge, had not heen
in the house until that very moment. I compared the text with H.P.B's
quotation, showedher thatI wasrightin my suspicions as to the error, made
the proof correction and then, at her request, returned the two volumes
to the place on the étagére from which T had taken them. I resumed
my seat and work, and when, after awhile, T looked again in that direc-
tion, the books had disappeared ! After my telling this (absolutely truc)
story, ignorant sceptics are free to deubt my sanity : I hope it may do
them good. The same thing happened in the case of the apport of the
other book, but this one remained, and is in our possession at the present
time.

The ‘ copy’ turned oft by H. P. B. presented the most marked dis-
semblances at different times. While the hand-writing bore one peculiar
character throughout, so that one familiar with her writing would
always be able to detect any given page as H. P. B.’s, yet, when exa-
mined carefully, one discovered at least three or four variations of the
one style, and each of these persistent for pages together, when it would
give place to some other of the caligraphic variants. That is to say, there
would not often—never, as I now remember—be more than two of the
styles on the same page, and even two only when the style which had
been running through the work of, perhaps, a whole evening or half an
evening, would suddenly give place to one of the other styles which
would, in its turn, run through the rest of an evening, or the next whole
cvening, or the morning’s * copy’. One of these H. P. B. hand-writings
was very small, but plain ; one bold and free ; another plain, of medium
size and very legible ; and one seratchy and hard to vead, with its quecr,
foreign-shaped a’s and x’s and ¢’s. There was also the greatest possible
difference in the English of these various styles. Sometimes I wonld
have to make several corrections in each line, while at others, I could
pass many pages with scarcely a fault of idiom or spelling to correct.
Most perfect of all were the manuscripts which were written for her
“while she was sleeping. The beginning of the chapter on the civilisa-
tion of Ancient Egypt (Vol, L, Chap. xiv) is an illustration. We had
stopped work the evening before at about 2 a. . as usual, both too
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tired to stop for our usual smoke and chat before parting : she almost
fell asleep in her chair, while I wag bidding her good-night, so I huy-
ried off to my apartment. The next morning, when I came down after
my breakfast, she showed me a pile of at least thirty or forty pages of
beautiful]y written H. P, B, manuseript which, she said, she had had
written for hey by——well, a Master, whose name, thank Heaven ! has

hever yet been degraded like some others. It was perfect in every *

respect, and went to the printers without revision. Now it was a curious
fact that each change in the H. P, B manuscript would be pre-
ceded, either by her leaving the room for o moment or two, or by her
going off into the trance o abstracted state, when her lifeless eyes
would be looking beyond me into space, as it were, and returning to the
normal waking state almost immediately. And there would also be a
distinet change of personality, or rather personal peculiarities in gait,
vocal expression, vivacity of manner, and, above all, in temper. The
reader of her “ Caves and J ungles of Hindustan” remembers how the
whirling pythoness would rush out from time to time and return under
the control, as alleged, of a different goddess P Tt wag just like that—
bar the sorcery and the vertiginous dancing—with H. p. 3. . she would
leave the room one person and anon return to it another. Not another
s to visible change of physical body, but another as to tricks of motion,
speech, and manners ; with different mental brightness, different views
of things, different command of English orthography, idiom and gram-
mar, and diﬁ'erent—vcry, very different command over her temper ;
which, at its sunniest, was almost angelic, at itg worst, almost deviligh.
Sometimes my most stupid Ineapacity to frame in writing the ideas she
wished me to put, would be passed over with benevolent patience, at
others, for, perhaps, the slightest of errors, she would seem ready to ex-
plode with rage and annihilate me on the spot ! These accesses of vio-
lence were, no doubt, at times, explicable by her state of health, and hence
(uite normal ; but this theory would not, in the least, suffice to account for
some of her tantrams. Sinnett admirably describes her in a private letter
as & mystic combination of a goddess and a Tartar, and in noticing her be-
haviour in these different moods, says ¥ : « She certainly had none of
the superficial attributes one might have expected in a spiritual teacher ;
and how she could, at the same time, be philosophel' enough to have
given up the world for the sake of spiritual advancement, and yet be
tapable of going into frenzies of passion about trivial annoyances, was
a profound mystery to us for a long while, ete.” Her ever-beloved aunt,
Mmne. N, A, F,, who loved her, and whom she loved ‘passionutely to her
dying day, wrote My. Sinnett that her strange eXcitability of tempera-
ment, still one of her most marked characteristics, wag already mani-
fest in her earliest youth, Even then she way liable to ungovernable
fits of passion, and showed g deep-rooted disposition to rebel against
every kind of authority or control... .., “The slightest contradiction’
brought on an outburst of passion, often a fit of couvulsions.” She has
* “ Incidents in the Life of Madame Blavatsky,” p, 224,
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herself described in a family letter (Op. cit. p. 205) her psychical ex-
perience while writing her book :—

“ When I wrote ‘ Isis® I wrote it so easily, Ph&t it was cg;am]ye;ul)
labour, but a real pleasure. Whg Shlt:llld I bde Srmlseldcqfl(l)l;vlll.;i:e eas;;le;pon
f ld to write, I sit down and obey, an fel Q. . o
:;Irlnf:;t anything—metaphysics, psychology, philosophy, a,n](f:lill:i; rﬁgft,li(::ls:
zoology, natural sciences, or what not. 1 never put] m‘yt’selk . ];;ut stion :
¢ Can [ write on this subject P °. .. or ‘am T equal to t 1ek as T ime
ply sit down and write. Why ? Because somebody who knows rarole e
me. My Master, and occasionally others whom I knew 01; my pravels Jears
ago. Please donot imagine I have lost my senses. I uwle § elver ; wz’ite
b:fore now about them ...and I tell you candidly, thablfv; ;e;hem L urite
upon a subject I knowlittle or nothing of, I' address myse Lot w;ite Lone
of them inspires me, 4. e., he r;]low;:it me'J l1;0t sm;ls)]);ecésrgmv; z; o

scripts, and even printed matter that pass ! ' ] e
dml?:;::;c:fﬁ:hapicess Iphave never been unconscious one single instant,

She once wrote her noble sister Vera about the same subject—
the manner of her \Vl'it;ng —

“You may disbelieve me, but I tell you that in s:a),'ilx)lg t:h.itsl II szp?];sl;;}t
i t with writing ¢ Isis,” but with Isis he .
the truth; I am solely occupied, no ¢ by | ois horsell.
ive i i g hantment, a life of visions and sig
I live in a kind of permanent enc ; yipne and sights with
g senses! I sit and watch th
es, and no trance whatever to de’celve my t
:[')'5)1(131 1;c‘)y:ldess constantly. And as she displays befcl)lre me t}tle sec;eitnrll:;z'm;iig
y 1 il becoming with every hour th
of her long lost secrets, and the vei vory hour thinner and
: g -adually falls off before my eyes, I'hold my
ey e B For several years, in order not to forget what
I have learned elsewhere, I have been made to have permaneutt!;; | befor: ;I:‘y;
( y ight and day, the images of the pas
all that I need to sce. Thus, nig he : ie pz
zzgi I‘n‘u'shalled before my inner eye. Slowly, and gliding s1§:anftly IIL: 1ma§f§
: X i ter centuries appear before me......
1 hanted panorama, centuries af turic . pefor
:1[0 an f:::ie to corﬁ]ect these epochs with certain historical ey F:‘Iltb, and I k(;ww .
tlmnelcan be no mistake. Races and nations, countries and cities, emerge dur- - .
er a . X ;
inl r some former century, then fade out and disappear dur ing some ?ther one,‘
tl-{; orecise date of which I am then told by...... Hoary antiquity gives rool:n
t ‘ I gstorical periods ; myths are explained by real events an'd personages w ;)
]0 le really existed; and every important, and oft.en ummp.ortant fa;ex;t;
er r;vg;ution a new leaf turned in the book of hfe.of natlons—‘:l ) dl e
?Tci yient course and subsequeut natural results—remains phot(;gra;]}? 1;.( i
. fnind as thongh impressed in indelible colours...... When l.tk in *ond
::gtch my thougﬁts, they appear to me as t,ho.ug};l they We}:::osv r:a hose
i i i hapes and colours, in the game
little bits of wood of various s 1 gnown as th
i d try to make them X
-téte : 1 pick them up one by one, and ¢ .
:ia;s: t:kino oxll)e, then putting it aside until .I find its rgatch, and ﬁ;mlly
l’ll ¥ "Llwu,;s comes out in the end something geometrlca];y c‘orrec";(.,....
t}:e‘ric;inlv/ refuse point-blank to attribute it to my f)'wn knowle lge io(:'n :wl tf;g]/i .
for I coufd never arrive alone at either such premises or‘ con’(': 1’1(8) cw 207
ycc))t;l seriously I am helped. And he who helps me is my Guru.” {Op. cit. 2

She tells her aunt that during her Master’s absence onvsome other

occupation,—
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« . . . .
o mOII'IeIa.wlakens in rlne, hig substitute in knowledge...At such times it is
¢ I who write, but my inner Eg ‘ L
) 0, my ‘ luminous-self,” who think
v ! IS »» who thinks and
b for me. Onl.y see...you who know me. When was I ever so learned
write such things? Whence was all this knowledge

. "fa;{en !1t.e1:ally, as it readf, this explanation is hardly satisfactory ;
or, 1f the disjointed thought-bits of her psychical casse-tite always fitted
lt;ile_;l:er 80 ljs }il:o ;(lllal.i(efher puzzle-map strictly geometrical t?l‘en her
I 'y work shou e free from errors, and e m dals v ’ ,
into an orderly scheme of logical and literar?elségzzicl;lls lNu:eflcl)g::h:]
say, the opposite is the case; and that, even as “ Isis Unv.eiled” cal ‘ 1(1)'
t?ne press of Trow, after Bouton had spent above $ 600 f'or the ':f}'o
tions anc% alterations that she had made in galley, page and electI:ol;ef -
lproofs,* it was, and tothis day is, without a definite literary plan Vo{)ua .
T pl:ot:esses to be confined to questions of Science, Volume II(to‘those “:)‘;
. Religion, yet there are many portions in each volume that belono i;’l the
other; and Miss Kislingbury, who sketched out the Table of Cconte ts
of Vol. IT on the evening when T was sketching out that of Vol. I, cnaj

testify to the difficulty we had in tracin
s the feat y i
of our respective Volumes. ¢ e ol plan for each

Ther}, ag.ain, when the publisher peremptorily refused to put an
‘more capital into the venture, we had prepared almost enou I;l acid'y
tional MS. to make a third volume, and this was ruthlessly dgeetro eti
before we .left America; H. P. B. not dreaming that she shoulhd e)\r' :
want to utilize it in India, and the T'heosophist, * Secret Doctrine” a:cll
her other subsequent literary productions, not being even thought of

g .

How often she and T mingled our 1
g egrets that all that val b1
had been so thoughtlessly wasted ! ot veluable material

We had ‘pegged away’ at the book for several months and had
turned ou.t 870-0dd pages of manuscript when, one evening sht; put lr:(
the qu.estlon whether, to oblige...... (our ‘ Paramagury’), T w’nuld }mnq :
to begin all over again! I well remember the shock it ’ave me t f}; 'enk
that all those weeks of hard labor, of psychical thuider-storo / ml
hea.d-spl.itting archeological conundrums, were to count—as I 1:11 ]lln]:)] ."'“1‘
puppy ignorance, i.magined—for nothing, However, a.s; r;ly lob\rre ]:(i
reverence .and gratitude to this Master, and all the Masters, for gi "'n(
me the pm.vilege of sharing in their work was without ]imit; I cotn3 “ntg
fe(l and at it we went again.  Well for me, was it, that I did, ; £ ‘1?"""
;ng p:oved I;ly steadfastness of purpose and m); loyalty to, I-;)I’P”g-

8ot ample spiritual rveward. Princi rer i T
maltifarious illustrations given in the c‘v?:;s 01? e;:yc:?cillalz?into(:nf;::’
* He writes me, May 17th, 1877, “ the alterationghave already cost $ 280'8m;

at that rate, by the time the b,

, ook appears it will be | i i

at ‘ . handicapped w
_ expense that each copy of the first 1000 will cost a great dé;l:l‘em(::':z“izlirrfh\vzegll;f;}:
e 7 egin with., T'he g i
f‘n) rl:) :1): :,}::lauﬁmrzt&vlolume alone (w1t-1} stereotyping) ac,’mounts fsol$l 1?‘30583'85 :m]npto}?_l-
TW peotame, %}]et; mllnd you, without paper, press work or bind'in,,g ’ Yo,u;':('tr ‘1 l'S
R p]at;as we; :;;éy s(]]lled ]?-1]3 Z;la.ke entdlesi corrections in the t_y"pcs but (‘I:‘O“I;

h , ad them cut to trans ’ in

new things that occurred to her or that she had comep:gfo;]s] (;:(\) l(llle:";z;cdrh?g (@ Insert
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I was helped to make experiments for myself, was made to know
and to profit by acquaintance with various Adepts, and, gene-
rally, to fit myself—so far as my ingrained stubbornness and
practical worldly self-sufficiency would permit—for the then un-
suspected future of public work that has since become a matter of
history. People have often thought it very strange, in fact incompre-
hensible that, of all those who have helped in this Theosophical
movement, often at the heaviest self-sacrifice, I should have been
the only one so favoured with personal experiences of and with the
Mahdtmas that the fact of their existence is a matter of as actual know-
ledge as the existence of my own relatives or intimate friends. T can-
not account for it myself. I know what I know, but not why many
of my colleagues do not know as much. As it stands, many people have
told me that they pin their faith in the Mahdtmas upon my unchanging
and unimpeached personal testimony, which supplements the state-
ments of H. P. B. Probably I was so blessed because I had to
launch the ship ¢« Theosophy’ with H. P. B. for H. P. B’s Masters, and
to steer it through many maclstroms and cyclones, when nothing short
of actual knowledge of the sound basis of our movement would have
enabled me to stick to my post so long as two planks of the composite ship
should cling together. That it was a proof of the workings of Karma,
is to me undeniable ; and I have always believed that, after I am dead
and gone, other witnesses will come forward to testify to these things.
For instance, Damodar may, by that time, be fit to come hack from Tibet
and resume the Indian work; or some competent teacher may make
his appearance and give us the fresh nourishment we need, instead of
rechanffés of the cold-baked meats left by H. P. B. on her table.
We shall get what we deserve, never fear.

Let us next attempt to analyze the mental state of H. P. B. while
writing her book, and see if any known hypothesis will give us the cluc
to those marked differences in personality, hand-writing and mentality
above mentioned. The task is one of so delicate and complicated «
nature that. I doubt if such a psychical problem, save Shakespeare’s,
has ever been presented before ; and I think that, after reading what T
have to say, my fellow-students in Theosophy and Occult Science will
concur in this opinion. I have elsewhere publicly declared that even
the close intimacy of all those years of collaboration did not enable
me to say that I really know who H. P. B. was, nor what was the exact
measure of her powers. But I can say very confidently that nobody
in the Society knew her so well, as she was between the years 1874 and
1885, both as a public character and a private individual. I am qnuite

ure her family will endorse this statement if asked.

H. S. OLCOTT.
(To be Continued.)
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THE HERMETIC PHILOSOPHY : THE ESOTERIC KEY
OF EAST AND WEST.

Parr IT—TaE First HerMurIc PrincieLe.

AT the very commencement of the Smaragdine Table, stands a maxim
which may well be regarded as the root of the whole Hermetic
System. Variously translated by different writers, and sometimes
adorned with certain florid verbiage foreign to the original simplicity

~and directness of the Hermetic writings, the meaning may be thus set
down, probably, without controversy “That which is below is as that
Wh_ic.h is above. As in the Macrocosm, so in the Microcosm.” This great
maxim, we may take to be one of the Esoteric keys of East and West,

. masu.mch as.it seems to be as fully recognized as representing a clear and
cer.tam prixllciple in the philosophy of the Himalayas, of China, and of

- . Thibet, as it is in the Schools which trace their origin from Ancient

Egypt. The interpretation, however, as we shall see, presents some

differences showing how the two main lines of Occult Philosophy must

have diverged at a very early period.

In seeking to compare two great systems, a common symbol is of
very great value, and such symbol we find in the sacred Lotus, the Holy
Flower of the Nile. There is no doubt that the Lotus originally, and
primarily, symbolized the Sun. Thus, in a text at Denderah we find
“The Sun, which was from the beginning, rises like a hawk from the
midst of its lotus bud. When the doors of its leaves open in sapphire-
coloured brilliancy, it has divided the night from the day” (Brugsch.
Religion und Mythologie der alten (Egypten). Tt would be superfluous
to quote the numberless other texts to the same effect, which may be
found in the pages of Brugsch, of Emmanuel de Rougé, of Pierret, Mavi-

.ette, and Maspero. Kven the most cursory examination of the hierogly-
phics, even a novice’s reading of the Book of the Dead is sufficient to
establish this, and indeed the very nature of the flower makes it a most
appropriate symbol. Rooted in the mud of the Nile, and stretching up
its long slender stem to meet and greet the great luminary it expands
on the surface, the child of water and of fire into & disk which repre-
sents the Sun disk reflected in the waters of the Holy River, which are
the reflections of the Celestial Ocean,—the visible sky, as this again is
‘the reflection of the waters of creation.

In India we find the same symbolism, for the lotus is the emblem
of all the Brahmanic Gods, and all these are connected with the Sun,
every one has the lotus pedestal, though this is best known through
the statues of Buddha. But the Egyptian symbology goes fur-
ther—the Sun's rays, striking on the moist mud of the Holy River,
impart life and vital energy, the lotus flower dies, but the soil
wherein it grew, re-vitalized, sends up another flower, a fresh
manifestation of life, drawn forth by the action of spirit upon matter, of
- the solar warmth on the moist earth, therefore the lotus stood to the
old Egyptians for a symbol of the resurrection. As above so below

.--u-r-m- -
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The Sun died in the West in the evening, the Sun was re-born upon the
carth in the morning, the lotus flower his symbol died, and the Sun,
the god of the lotus, raised another lotus flower from the warm mud.
So then must man, after dying like the setting Sun or the fading lotus
flower, be raised again.

This we know was the Bgyptian belief, and in the “Book of the
Dead” we find it very fully exemplified, and hence the Egyptians from
the very earliest ages exercised the greatest care in the preservation of
their dead.

Nor was this all for the symbol thus typifying the Solar rencwal
of vitality, both of the Sun in the heavens and the soul of man, must
needs also typify the remewal of physical life on the earth, and hence
it became also a phallic symbol, typical of physical generation. This
sense also was known in India, where the use of the lotus emblem in
the Lingam-Yoni worship has been exhaustively treated in such books
as Moor’s Hindu Pantheon, Inman’s Ancient Pagan and Modern Christ-
ian Symbolism, and Birdwood's Industrial Arts of India.

The absence of anything in the East analogous to the Ritual of
the dead is significant, and the different modes of disposal of the dead
serves to throw a strong light on this difference. The body, which, in
Egypt was preserved with the most scrupulous care and rendered in-
destructible by spices and ointments, in the East was cremated, com-
mitted to the sacred Ganges, or, as among the Parsees, to the birds of the
air. Matter was evil, the descent of the soul into matter was a curse
to be got rid of as soon as possible, the body a prison house, and rein-
carnation a misery. Matter therefore was something which it was the
soul’s mission to get rid of with all convenient speed. The meaning of
this doctrine is too fully expounded in the Buddhist Scriptures, and in
Theosophical works to need any elucidation here. For the ancient
Egyptian, however, so far as we can guage his mental attitude, the
Sun to which he looked as a vevelation of the supreme, entered, by
his rays and his heat into matter, purging and purifying it. Matter was
only evil, because of separateness and darkness, original matter was one
with spirit and both perfectly good. The Sun purging and purifying
brought the lotus flower from the Nile mud, thus transmuting the dark
and separate into his own image. This, then, was the function of the
soul of man, the emanating spark of the Divine, to transmute and purify
the matter with which it was linked, 7. e, his body. Hence the
body was not an evil thing to be destroyed as soon as done with,
like a plague-infected garment, the like whereof we trust never to
don again, but to be religiously preserved, emblem in any case of a
belief that the soul, having done something to purge and purify will, at
the same time, again set about the process, starting with a body so much
the better as she has succeeded, and not only this, but a standing memorial
of the amount of success achieved, as a loving parent may keep a child’s
first copy book,
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Such to the Egyptian were the Sun’s gifts and functions, shown
clearly by the worship rendered by Khuen-arten at Tel-el-amarna to
the Solar disk, and by the hieroglyphics showing each ray terminating
in a human hand, pouring down blessing on the earth.

As certain doubts have been cast upon the antiquity of the “Book of
the Dead” as a Hermetic work, and even on its authenticity, it may be
useful here to mention that throughout the work we find repeated men-
tion of “The Book” and “ The Book of Sheth,” "and in the vignette to
Chapter 94 is a representation of the deceased offering to Sheth the very
Hermetic book alluded to; a careful study of the recently-discovered
“ Papyrus of Ani,” written about the commencement of the 19th dynasty
circa 1,400 B. C., and now issued in fac-simile by the Trustees of the
British Museum, will give a very fair idea of the Hermetic ideas of that
date, which may profitably be compared with the Qabalah and the other
. authorities mentioned in the first paper of this series.

Far older than this, however, is this venerable Scri pture, for one of
its chapters (the 64th) was found written on a plate of metal, inscribed
in blue, (the colour of the sky, be it observed) in the reign of Men-kau-ra
(or Mycerinus) circa B. C. 3733—3566, and on the coffins of Queen Men-
to-hapt and King Se-ba-kaa of the 11th dynasty. :

In a continuous stream from that time to the Christian era, we can
trace this great Seripture varying in deed, growing corrupt, almost inde-
cipherable at last, but still recognizably the same. Though in the 17th
‘dynasty (B. C. 2466), no less than ten different versions of the same
doctrines are to be found, yet their common origin is apparent, and the
Lotus and Sun symbology is everywhere predominant.

A favourite theory of the writers on comparative religions and the
growth of religion has always been that the ultimate origin of all religion
was to be found in natural myths, and was in fact merely a highly poetic
method of stating certain facts about the weather. An enormous amount
of learning hds been expended on this theory, identifying the great gods
of every Pantheon with the powers of Nature—the sun, the rain, the wind
the drifting cloud and the like, and tracing in their recorded histories
the story of a thunderstorm, or of the dawn of day, and the sun drying up
the dew-drops or similar phenomena. All this theory the Hermetic Phi-
losophy rejects. Nevertheless, the mass of learning alluded to is of great
value in helping the Hermetist to understand correspondences. ‘“ As
above, so below,” and it was precisely because certain sequences of cvents
took place, and, indeed, are for ever taking place among those intelli-
gences who, under the command of, and as emanations from, the Divine,
created the Kosmos, that the same sequences must follow, according to the
great Hermetic law in the starry spaces, in the mundane weather pheno-
mena, and other earthly events ; alsoin the life and the body of man, and
in everything which exists from the highest to the lowest, from the arch-
angel to the atom. The Hermetist, therefore, expects to find the mytho-
logy of every great religion exemplified in the weather-phenomena and
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in the processes of life and death and generation ; were this not so,
the great Hermetic law would be falsified and the whole philosophy
would be wrong ; but the Hermetist can no more ascribe the origin of
religions to weather-myths or phallic symbols than he can ascribe the
birth of the Sunto the duck-pond tliat veflects his rays.

As the lotus was the flower of the Sun, Osiris was the God of the
Sun, as Typhon was of darkness, shadow and storm, the god of the eclipse.
In the old Egyptian hieroglyphics, we have Osiris symbolized by a
throne and an eye, having the hieroglyphic form of “o0s” and * jri"
(Osiri) also the Hebrew word is a permutation of the words signifying
seed and the boat, as well as the sun, and all forming the same enumera-
tion of the famous 666 about which much nonsense has been written,
Osiris was worshipped in the earliest times in Egypt, and we find his
name on the hieroglyphics of the 4th dynasty (B. C. 3733—3566). But
during the occupation of the Hyksos, Typhon reigned instead, but after
their expulsion he was driven out, and his name obliterated from the
monuments.  Osiris raised to life again, became the guide of the dead,
their judge, and the mediator between God and man. Even so the sun,
emblem in the sky of Osiris, passes at the autumnal equimox to decreased
power, cold and darkness, returning at the vernal equimox to enlighten
and re-vitalize the world; even so again in the evening he passes out of
sight to be re-born to the earth in the morning, and his flower, the lotus,
closes in the evening, to open her white bud again to greet him in the
morning. So is the alternation of sleeping and waking in man, so is the
alternation of his very heart-beats. In every phenomena of the visible
world, we may exclaim with the ancient Egyptian * Osiris has been slain
by the great dragon Apop,” and again * Osiris has risen again to life—
Osiris has been raised from the dead.” Whether we take it to be the
conquest of good over evil, of light over darkness, of life over death, on
any plane, spiritual, mental, psychic or physical, the same great mythos
gives the key and exemplifies the maxim, “As above, so below.”

The Hermetic Philosophy must also reject as being, not in-
deed an untrue, but a partial and incomplete explanation, the theory
of those who would affirm that the mythical stories were merely
symbolic and could have no physical reality “ As above so be-
low.” Whatever is a spiritual truth must have a physical and visible
presentment. And this means not that Osiris and Isis and Set and
Typhon ever had human or quasi-human forms, for the very way in
which their story is told, shows that what was intended was the
presentment of the one great Kosmic mytlios in its astral presentment,
when it originated and caused earthy and material veflections of it; but
that the story must, at some time or other, some definite point of space
and time, have a visible and physical presentment wherein all the se-
quences of the mythos are correctly manifested.

- The dual nature of the astral potency kuown s Osiris—the poten-
cy whose reflection was the physical sun—seems to have been a puzzle to



398 The Theosophist. [April

- strangers.  When Zenophanes, the Greck philosopher, visited Egypt
(B. C. 566—524), he heard the mournful wail of the Maneros, or Gony
of Seve

) ‘ Oh, hapless Isis ! Osiris is ho more.”

sung through the streets, and enquired “ How is this ? if he be a man,

why should you worship him ? if a God, you need not talk of his suf-

ferings.” Yet, herein, the old Hermetist saw clearly the synthesis, the
reconciler of the spiritual and the physical, of God and man.
~ In a hymn to Osiris of the 18th dynasty (B.C. 1700—1400),
is written “ His praise is sung as he walks the heavens, and overthrows
the impure on earth. He judges the world according to his will. His
name becomes hallowed, his inimitable laws are respected, evil flies
away, and thereis peace and plenty upon earth. Justiceis then es-
tablished and iniquity purged away.”
M. Maspero finds the great Osirian myths in all its details as early
as the First Dynasty (B, C. 4400—4133). The clearest accounts of it
are given by M. Lafébure in “ Les Yeux d’ Horus et Osiris.”

-At present, immemorial as is the civilisation and the philosophy of
India, nothing like the antiquity of the Osirian myth can be proved to
the satisfaction of scholars. We get unluckily into a realm of wild
statement unsupported by tangible evidence, and met generally by
blank incredulity. In Egypt, however, the chronology, though far from
perfect, is in a far more satisfactory state, and its variations are within
fairly well ascertained limits.

There is, however, a point which should not be passed over though
it has been hardly ever noticed by Egyptologists, and that is the connec-
tion of the lotus flower with the well-known volute of Ionic architecture,
the spiral curve of the stem, giving the spiral symbol, often occurs on
the heiroglyphics, and in these forms there is a tendency in the flower to
become degenerate and fall into a mere conventional representation of
its three sepals. The same form precisely appears in ancient Greek art, the
volute growing more marked and becoming doubled, the flower smaller
and more conventional, till the true Ionic capital is evolved. An im-
portant piece of evidence is this, showing the connection of ancient Egypt
with Greece and with Asia Minor, and throwing fresh light on the
theories of Flinders Petrie deriving Egyptian civilisation originally from
Europe of the date of the great lions of Myern®. In this connection also,
the curious may find some light in the history of the Swastica as given
by Dr. Sikliemamn in ¢ Troas.” Meantime we may note an important
piece of symbolism in the spiral or voluted stem of the lotus, common
both to the East and West, for the whole course of the soul’s progress is
said to be on a spiral, and the paths of the plancts are spirals, so also
the stem through which the lotus flower draws its nourishment coiled
in a spiral volute denotes the spiral course of the vital stream, and of
the first manifested life. This spiral course is indicated in Eastern occul-
tism also.
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So far as we have gone then, the greatest difference between the
two schools is that whose material expression is manifested in the dis-
posal of the dead, the religious care shown in the preservation of the
body by the Egyptians, the equally religious care to destroy the body
by the Orientals ; and it is quite reasonable to suppose that these indi-
cate the natural instincts of souls at different states of development. Tt
is unnecessary even to speculate which is the higher or more advanced ;
even to-day we see that the average Kastern, and the Western to whom
oriental ideas and modes of thought come naturally, looks forward to
cremation as the most proper,and in every way,desirable mode of disposing
of his body after death ; while the average Western, without special
training of his instincts, regards cremation with something akin to hor-
ror. It is reasonable to suppose that some reality lies behind this well
nigh universal feeling, and that what may after death be a most welcome
relief to one, would to another be the most awful torment. Such indeed is
an occult teaching to which, however, I must not do more than allude.
The most ancient Egyptians believed in the resurrection of the body—
and their belief is indicated in the primitive Mastabas, origin and precur-
sor of the pyramid—but we are not therefore to assume that either they
or the succeeding Hermetists believed that the very molecules which
compose the body at death will again be used to clothe the same spirit in
a similarly fashioned body. A grain of common-sense solves the ques-
tion. Let us suppose a Master or a Seer should say to a man to-day—
“ In seven years you will be in India, or in Thibet” the man queries
“ Inmy dreams—is the astral—or in my body?” and the Seer answers
“ In your body.” Would any sane man object “ But in seven years there
will not be one molecule of my body remaining.” He knows and every
one knows that notwithstanding this he will, in seven years’ time have
a body, which will clothe his spirit (assuming he is still alive) that it
will be properly called Ais body—and identified as the same which he
now inhabits. 1In this sense the old Hermetic Philosophy believed in
the resurrection of the body.

J. M. Bropte-InnEs.
(To be Continued.)

REINCARNATION IN EARNEST.
' DESIRE to place before the readers of the Theosophist the following
facts which occurred in a respectable family, well known to myself,
For obvious reasons I abstain from mentioning anything further than
the main facts of the case, for discussion, as any light thrown on the
singular occurrence would prove both interesting and instructive to the
majority of readers.

I begin by introducing Mr. B.—as a gentleman of position and
undoubted veracity, well educated and, above all, a free-thinker. He
has been living with his wife and children for the last three years in a
neat bungalow in —, with a little garden in the compound, and a well to
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one side. Mrs. B, a lady of 38, of good physique, first showed some
signs of hysteria in 1881, affected evidently by coming in frequent con-
tact with a lady-friend, who was for a long time a sufferer from the
disease, but who was subsequently cured under proper medical treat-
ment. Afterwards Mrs. B, had occasional slight convulsive attacks
- which lasted anly a few minutes, and no further trouble was noticeable.

Time rolled on, and in August 1890, Mvs. B. gave birth to a son,
who, when six months old, had an attack of convulsions, the first of itg
kipd. The fits, however, recurred, and in course of time became fre-
quent, but yielded readily to medical treatment.

A relative of Mr. B., who visited the family during one of these
attacks, spoke in very high terms of Dr. J., who had obtained degrees
in the Medical Colleges of Kurope and had made nervous complaints
his special study ; whereupon Mr. B. was  induced to place the child
under his treatment. On the morning of 15th of June 1891, this doctor
was sent for, and after careful examination, prescribed the medicine,
and said that the child might get fever the next day, of which no notice
need be taken. Sure enough, the fever appeared the following day, and
* the temperature went up so high that the Doctor looked anxious and
alarmed, and ordered another mixture for the fever, with instiue.
tions to finish the whole during the day, which instructions were carried
out faithfully. Bat the fever continued unabated.

At one o’clock on the morning of the 17th, the little one was found
to be pulseless and gasping for breath; the Doctor was immediately
sent for, who came and said that the child would collapse ; and express-
ed at the same time his surprise that, notwithstanding the repeated
administration of the certain drug he prescribed, the temperature
would not fall. He said that nothing further could be done in the
case and left. The family doctor was now ushered in, who expressed
his opinion that the boy was over-dosed, and that the drug had done
its worst, which it was now too late to mend. The poor little thing
breathed his last at 10 a. . on the 17th of June 1891 precisely, and
the funeral procession marched out at 4 r. m. This sad occurrence ren-
dered the entire household gloomy, but the blow was exceptionally
severe for the mother.,

Two days after, that is to say, on the 19th, Miss B., a girl of 18,
saw her deceased brother in a dream, exhorting her to tell her mother
not to take to heart the loss she had sustained, for he (the deceased)
would re-appear before her positively one year later. In the morning the
girl communicated to her eldest sister what she had seen, and the latter
in her turn narrated the dream to her father. Mr. B., hearing this,
was 80 struck, that he, partly out of loye for the child, and partly out of
curiosity, noted down the date and hour with other particulars of this
remarkable dream, for reference in the event of its being ever realised.
The subject was, however, kept secret from Mrs. B, up to the last.

‘A couple of months after,—in August 1891—Mrs. B. was down with
fever, and was-exceedingly restless till midnight. As the clock struck

£
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twelve, a scream escaped her lips and she fell back.ward on t]hfal bed-l:
her eyes rolled wildly and shot flashes of fire, as it were—while cor
ing fit.
ulsive movements marked the coming \
;eight and in this condition, tossing about for a couple of minutes, she

assed into a trance. . :
I;ently began talking as if in discourse with some one. The fol
ly, beg
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The fever reached its
Soon after she grew calm, and, opening her eyes

lowing dialogue then ensued in her natural voice, but .iu. style and-tone
sufficiently loud and distinct to render the whole intelligible.

Who are you ? (in excitement).

T am a spirit of the well (in subdued tone).

You are a female spirit—are you not ?

Yes—I am. ‘

Why do you annoy and harrass me like that ? o
Why have you left the place uncleaned, and ceased to embellish it

the embankment of the well in the compound, and the adjacent grm;nd‘)
&vith chalk ? * Why don’t you burn the incense as usual and present offer-

1 ?
ings on new-moon days .
Because I lost my child and am in mourning, I have stopped the

chalk. Restore to me my child. Bring it now.

You will get it, but not now. Not now. .

.Why not ? Bring it now. Immediately ! (eJ;(cxtedly). '

Why do you pass by the side of the well, during the period yo(\il arc:
unwell ? You should not do so. You must keep the spot clea.lf :}111 pul [
on the chalk as usunal. You must, on the new:moon day, povel. ] e I:vit~
with a net-work of flowers, burn incense and light the place with a batt:

(hghgere she stopped and fell again into a swoon as before ; the uncon(i
scious state lasted for a couple of minutes, and she recovered ; opene

her eyes gently again, looked composed but exhausted, and passed the

rest of the night undisturbed. In the morning, improvement set in, the

fever gradually abated and, under medical treatment, she was restored to
health in a couple of days more.

Mr. B. felt much impressed by what he saw and he.ard. Tl}ie
symptoms were those of a delirium, but tlfe sta,r:tlmg exll?l*tatlons o!f t te
alleged female spirit, in connection with his c}omestlc and. prlvg. ei
matters, were based on facts which he could not ignore ; and, in or e1f
to prevent any further trouble, he ordered forthwith .the resumption o
the usual practice of keeping the spot clean,. &c., (which was really neg-
lected all this time, owing to the sad event in the house).

When tranquillity was thus restored, the subject was gently broach-
ed to Mrs. B., to ascertain if she felt or remen}bered any event of thz;t
remarkable night, but she seemed to know nothing except that she felt

i i door, or the

! i ngst natives of decorating the !;hrelh-old gf a s

t: ;n%:loji(? ;a]c;‘zl:::e uw#;?hgornamental figures druwn with guick-limé and ct‘)llored
;2;«]9“ by means of the fingers or perforated tin moulds filled with such powders.

3
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a sense ion i
b onse oil"I opg:essxon in the chest. She, however, added that, at times
such a fit came on, she saw ’
. s saw the form of 1
of Hindu denominati | i i i B ooking:
in the lob ation, and clad in a crimson “ gapq.” with an ear-ri
in the lobe o i i o1 er
o the e oli;f?ne ear, and that she mvariably appearved in the verf
same dress. ter this event i i iri
hiis » Private inquiries were made |
else saw or met with imi o the, ey one
any similar phenomen
ma, when one of the sep
who was sleeping on i ’ ol said ther
S a verandah in the directj f
g 1e direction of the well. gai
o> ; ' well, said that
hor y btefme the above occurrence, he felt one night some one leap on
.' ) » 3, 7 7 i N
. tuleas , who threatened suffocation if the well in question wa t
b proas s ras no
pt clean, and that the figure, so faras the gloom of the pl i
appeared to be that of a female A si ']tJ lecl tion e e
. similar declarati :

appeure . ; aration was made b
; v s.ervant, who added that taking it to be a dream the f( inod
rom saying anything on the subject. Y rehaied

- Il} October 1891, Mrs. B. was again with c¢hild
f;)l;:i €1.1101:;‘e'nts faded away from the memory of aII;I’C(::I]cil'xilizi t;tecofl(:ll:('}-
of ¢ Ou,f: o ;l:e was‘ up, but no sign yet of the new comer, Mr };e
as out sz " sizu;sslg;, whence he returned home on the mornino. 01:'
B had net o \ m}d was greeted by his wife ag usual. ih's
o o aﬂ;e‘s ightest idea of the progress she had made, but 'lt;
e et hxnoon, tl}e labour pains began, and precisely -at 4 ;11
oo :'oec f:v'z b‘n't.h to a boy, the \’ery' image of his late brother
(@ the permieto d:piz:?:l)n];s sllfgeit'lt(:xemselves in the above case ——
: “yet by the child monad towards ve-bipth
Z?n:i :aﬂllglr at‘ the stated period, and (b) the determinatione ;)1111 :::em ?11:
o :} 1er to recover Ler offspring. There are, however fl‘
'};‘he bs y 1f3 way w?nch need elucidation. Let us examine the ﬁtst’ y 'le;r
- toofl’e f:vxdent]y Tnﬂuenced by the peculiarity of the mothey- waf Zmb.
Joat o O:v-(l);ils bexcxtemen?, .bu.t the cause of his prematm‘e’dc %1';u~-
ﬁ_(fn thp d si tyl’ e due to me.ilcious treatment, as mioht be 1ﬁ‘f 'lf“;
fror e doctor’s own declaration. The medical gentle?na»n no deulf(
e c:;rillx;}l;?hi;; :10 ltns best to C(.)lltl'Ol the fever by desperate 7meansm;) tt,
roS i beforeo st azl'd the action of the drug. Cut off from the w’orllc]]
ooty ot 1as du}l{le, t.hrough accident, and Possessing suﬁicient;
e Beoth Vit w}n armic, the monad must have awaited jts time i
» Whence it was en rapport with o

the mental plane. its younger sister on

as well as mentally, The physical bod

l‘:;ll;:ll_(y;icla(i, ‘i]'or the ti.me beinyg, and thz :sgz::?su:]xz;zncefi;:; :)'?tl']e"

“th‘;ct.ed 1(:1 , pa.s,se‘d. mnto the astral plane. Here, prol;abl_y she vs;]e

" tenden;ry]:)rflptlhcbsTl'llzof her lost boy and, reading in the u:stml lig;::

o v e'cn fnonad, sh.e talked of itg restoration. In ex.
on ot her soliloquy in connection witl the alleged spirit from :lfc

v
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well, Ican only say that the phenomenon might be regarded as the
effect of thonught images impinged on the brain. Any particular idea,
impressed on the mind during the waking state, is apt to revive under
conditions favourable to its development, and the creative faculty of the
mind is not slow to clothe such an idea with form, which could be per-
ceived as a vision. But the remarkable part of the story is the punc-
tuality with which the young actor re-appeared on the stage of exist-
ence—exactly 365 days and six hours (1892 being the leap year) after
the time of his exit from life. He re-entered the premises at 4 -
in the afternoon, the very hour when his last remains were conveyed
out to their resting place, in the previous year. It may bea coincidence
for anght we know, but the singular announcement in the dream gives
some color to it, which draws our attention. How such precision in
reference to time could be explained, I am unable to say. To the
statements of the domestics I attach no importance ; they might be un-
reliable-—mere hearsay. Nor do I believe in the spirit of the well assert-
ing herself as such; for nymphs are not likely to appear clad in a crimson
“sari” like Hindu women. Flights of fancy ave at times truly mar-

vellous.
D. W.

SRI SANKARA'CHA'RYA"”S SWA'TMA'NIRU'PANAM.

or
(THE DgescriprioN or ONE's OWN A'TMA’).

[Iam indebted to my revered and gifted father, Nellore Pappu Ramaswamiah -
Garu, Pensioned Magistrate Moonshi, Clarke Narasia’s House, Siddicutta, Banga-
lore, for the instruction which enables me to make translations of Srv Sankarachar-

ya’s works. B.P.N.] »
1. T prostrate myself before the Guru’s feet, which have destroyed
the Dwaita—the doctrine of Duality—the insurmountable ~barrier for
the Mumuicshus—the seekers of salvation, and whose dust—the dust of
which feet—destroys the devil-like Agndna—ignorance.
2. T prostrate myself before the kind and doubt-dispelling Guru's
feet, which enable one to realize by experience the meaning of the word

Tat-Brahm. '

3. The Gwru began by sublime sentences to teach the Sishya—
disciple—who is scalded by the wild-fire of Sansira—earth-bound life,
and who is also furnished with all the means (of escape).

4. (A'twd) is self-existing. Does anybody doubt this fact ? (None.)
Even if a doubt were to arise anent this fact, then that doubting thing
is yourself. (For, the doubting faculty is theVigndna-Swaripa Brahm.)

. He
who knows the non-cxistence—Ndsti—or absence, is also Brakm. He
who knows that “I am Drakm” is by himself Brahm. This Brahm

knows himself.

5. He who knows that “Iam not” is the eternal Brahm.
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. 6. To sa,y. that “ thou art Brahm, and, therefore, I am not Bralim"
1s a mere d'elu?mn. This ignorance is the cause of difference. And all
kinds of miseries are the fountain of this difference.
4 7." But he whcf analyses and enquires into the nature of the five
- koshas—sheaths—will not be bothered by the five kinds of miseries.

;I‘h]orefore the wise man should ever enquire into the nature of the five
coshas.

o 8. Of tlhe five koshas——Amz.amuya, Prinamaya, Manémaya, Vigndna-
~maya and A‘nandamaya—he who skilfully merges every kosha, in the
next Precedlrllg one, e. g¢., Anwndamaya in Vigminamaya, Vigndna-
- maya in Mandmaya, Manémaya in Prdnamaya, and Pranamaya in Anna-
maya, will be able to see A'tmd,
9 Be.ca,us.e the body, Annamaya kosha, had no existence before birth,
r}or would it exist after death; therefore it is not A'tmd : but it is as
. lifeless and powerless as a vessel.

o ]p. Since Prdinmnaya kosha, is formed of Viyu—breath or air, and
since it so closely clings to the body and is subject to hunger and thirst
how can it be A’tmd ? ° ’

dl:il i[anémiya kosha, which, with itself, identifies the body, and re-
gards the house, &c., as ‘ mine,’ and which is guided by 1 ¢ ¥
—this kosha cannot be A’tmd. ¢ v love und hatred

- 12. N or. is'Buddln‘, the reflection of Chit known as Vigndna, A’'tmd :
‘whxch Buddhi disappears by itself in sleep, and pervades the whole bod
in the waking condition. v

13. Ahank«im. which desires to enjoy the happiness experienced in
- sleep—how can this Adhankdra, known by the name of A'nandamaya
~ kosha, become A'tmd ? Y

14. '!‘hat A'nanda, which shines through all the bodies (Sthiila and
Sulkshma) is A’tmd which exists in all beings. This A'nanda is the very
Sat both in the beginning and in the end, is changeless, and is unaffect-
ed by the three periods of time—present, past, and future.

A 15. :E‘Tothing is perceived beyond the five Koshas— Annamaya, §e.
‘Yet there is nothing wrong in saying that there ig something which
knows these koshas. (This something is A'tmd.)

16: While he recognises himself in everything, there j i

else to be known by him. THIng, Here 1n nothing
. Z'He who is. the very form of Bodh—intelligence or consciousness,
existing at all times past, present and future—can never be absent,

17. This A'tmd knows the whole universe, but he is not known by
it. Is the Sun who illumines the whole world, illumined (in turn by
anything) ?

:!.8. “That"”, ¢ this”, “like that”, “like this”, “of this measure-
ment” and * of that measurement”—all these are not Brahm. Tat alone

is to be regarded as Brahm. Else, he would become subs i6
. subject t
and - would not be actually seen. ’ ! © oneations
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19. While everything known as this” and “that” is perishing,
(Tat=Brahm) who is * not-this” is unaffected, and, existing at all times,
is tatvam, and has no non-visibility. :

20. Though Brahm who is described (by the Sruti) as possessing
these characteristics—* Truth or Eternity, Wisdom or Knowledge, Infinity,
and Brahm'’ (Vide Taittiriye Upanishad, A’nandavalli, Chapter 11, Anuvdlka
1, 1) is unknowable, yet he cannot be invisible inasmuch as he is self-
shining.

21. When he is veiled by the five koshas, he is regarded as Jiva
and I'swara. When the veil is removed, he shines in his true splendour.

22, Is it not very common to say that there is nothing whatever
when the whole visible world is destroyed ¥ The Vedas say that this
nothingness is Braha.

23. Those (that are ignorant of the true nature of the five koshas)
cannot, by their study of the sublime sentences—such as T'atvamast, §c.,
know A'tmd directly, but only by inference as an invisible thing, though
all the while he (4'tmd) is shining everywherein his true and visible
form. ,

24. But he who realises the meanings of the sublime sayings by
investigating the true nature of things, will, with the grace of the Guru,
in no time, actually see 4'tmd.

25. By predicating the functions of body Indriyds, (. e., senses and
orgaus), &c., in A'tmd, and seeing no difference between the two (i.e.,
such functions and A'tmd), the recognition of agency, &c., in self, is the
exoteric meaning of the word Tvam.

26. That which is a mere witness of body, Egoism, Indriyas, &c.,
and which shines being distinct from them all,—that intelligence is the
esoteric meaning of the word Tvam.

27. That force which is inculcated by the expressions of the Upani-
shads, which is the cause of the world, and which possesses the qualities
like Omniscience, &c., is the exoteric meaning of the word T'at.

28. That force which is free from all conditions, which is outside
the pale of the world, which is perfectly pure, non-dual, and eternal,
and which is cognisable only by "experience, is the esoteric meaning of
the word Tat.

29. The qualities and the words possessing such qualities—in brief,
adjectives, and nouns qualified by those adjectives—are called Samdnd-
dhikarana. The consistent relation between the meanings of words
is called Lakshya and Lakshyakatva.

30. The application in only one sense of the words, which have
several and different (or contrary) meanings, is called Samdnddhikarana
by the Likshanikas (i.e., rhetoricians).

31. “DPresence” and “ Absence”, * Unity” and * Duality”—there
can be no contradiction between these terms. (In elucidating the all-
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filling unity in diversi
abse;i:n;:ygzl ldwers:tyj the perception {rather, the assertion) of the
such contradiction i y ‘
figure of vhoreeiy n s to be regarded as Lakshana (e, a
32. Whi » :
the o Of?;i;lle t?ne tr ue and real meaning cannot be grasped without
iopd of nor;.mnﬁon with a se(fond thing, the interpretation of a thing
10 Jgnoring 1ts real meaning is called Lakshan ) y
shetorta) a, (i.e., a figure of
33. rsaki i
. Oth:“he fO.I sak‘mg of all the exoteric meaning, and the acceptance
of the » or implied or esoteric meaning, in conjunction with the ex
i, iszrz: éi the ﬁg;;re called Jalza,llakshana,, e. ¢., (there is) a
nges. ere (t.e., in elucidatin ani ‘
. i . g the meann
sublime expressions as Tatvam, §ec.,) this figure is not accepm’:ﬁe o sl

34. !
ik fo',:?:kzil;ceflfance of the other (or implied or esoteric) meaning
riihont & h. g the external or exoteric sense is the figure called the
ljakallaks a.na, e.g., the redness runs. Here (i.e., in tlo
words as Asi, §c.), this figure also is not acceptai)i; 1 e of such

35. e .
. :mc Th:t{;msakmg .of one portion of the exoteric sense and the
th&tpv ;ryt; quo:le f)tl;il: 1sB tllle figure called Jahadajahallakshana, e g
Son 15 this Brahman; rather, that Je i i hman,

RS ) 5 y t s this ¥
(In explaining the unity of Brahm) this figure is :),ccept.'«nbh;lg Praliman.

36. This expression “ H. i '

. ' ! e or that is this Brahman” how

tab:;fhes the identity between the once-seen and now see,nS ](;:‘:1 s
: - "anmag

on the sole ground of their characteristics as Brahmans in spite 01;1 :lr::

past and present collocations and
: other ne > iti
name, parentage, age, rank, &c., &c., &c.) Fesny conditions (sueh as

N thi7: S.u.x::.l:?rly, the expression ‘‘ Tatwamasi " forsaking the absence
o vis;g}?'il ility of the rflea,ning of the word Tat, and the presence or
the vist ,I ; ;:y]l:?tf :ft.etmezmlcx;g :l)f the word Tram, and such other things,
: 1ts standard or criterion, cogentl i iden.
tity (between T'at and Tvam) by the word Asigen 7 explsins the  jdon.

thus iﬁculfa]zdv';da:hﬁeachmg the identity between self and the meaning
Y this one sublime sentence (4. :
presence (of Brakm and the absence of sorl,‘i‘(rli e., Tatwamasi), show the

the EII319. . :tt lsfal;eady quite patent that the obligatory rules have found
the ¢ ap:i)u 0't the T/jedas and of the practice of the world. How can
pport be gained by such sublime sentences as Tatwamasi, dc. 7

40. It is not their obli
/ gatory nature that originates sucl
:inddpra:}fwe" but, on tlfe contrary, it is the knowledge of th: :;;‘;PI’;’”
th:; s( ; at 1ts the chief source of support and practice). Peo i de(;
th g ?:h ::,:}:l 10ns—some W'lth the belief or hope of becoming aiin ;
mi ;n o e hope of having a son ; and with such other beliefs. - ¢
. ough A'tmd is now and again most potently pointed out by

 the texts of the Srutis which ai :
a .
. Guru,_none can see A'tmd. m at “Flty » yet without the grace of the
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42. While a man who has given up doing things for certain ends,
and who has purified his mind by the prescribed observances, himself
attains Gndnam (3. e., knowledge), then what is the use of a Guru ?
Thus you should not argue.

43. (For) without the aid of a benevolent Guri, the observances

alone cannot secure knowledge. This fact is also borne out by the

Sruti which says that ¢ He who has a Guru will know (the truth).”

- 44 Is the unquestionable authority of the Vedas due to their im-
memorial existence or to their divine origin ? Isit because of one’s
own intelligence or of some other authority that A4’tmd cannot be per-
ceived (without the aid and authority of the Vedas) ?

45. That sublime sentence which is an axiomatic truth, and therefore
does not require any extraneous authority to prove its truth, and which
is sought as an authority by all the Vedas and is the standard of the
Vedasin enabling (the student) to understand and grasp the unseen
Lokas of Brahma, §c.

46. He who desires to know well the knowledge which reveals
the standard of measurement is no wiser than one who desires to burn
to ashes or destroy a blaze of fire with fuel.

47. The Vedas have no origin. They are illumined by God—the
self-refulgent A'tmd. The learned, having seen the splendour of the
Vedas and their brilliancy, have declared them as an authority.

48. Just as no means has been observed which serves the same
purpose as the eyes in seeing the shape and form of things, so also no
means is known, which serves the same purpose as the Vedas in reveal-
ing the occult trath and super-sensuous world.

49. Some insignificant person has said that the true and exact
meaning of the Vedas is the Tantras (i.e., outward actions). The distinc-
tions of “ this” and ¢ that” serve only the ends of discussion, and can
never be regarded as real.

50. Of the two parts of the Vedas (viz., Sanhita=Karmakdinda, relat-
ing to rites and ceremonies ; and Upanishad = Gndnaldnda, relating to
the divine or esoteric knowledge ; in brief, Secret Doctrine) the former
proves the Draita—Duality ; and the latter, the Advaita—the Unity.

B. P. NarasiMiag, F. T. S.

(To be Continued.)

INSTRUCTIONS OF A SPIRITUAL MASTER TO HIS PUPIL.

Y boy, as the Sun of each Solar system is an integral part of the
Suns which give light to this boundless Brahmanda (Universe), so

every spiritual soul is a part and parcel of that supreme soul which is
called the Infinite Brahma. When it dwells in the body as a Monarch
of the corporeal region, made up of the five Bhuts (elements), it is called
the Jivatmi, and the all-pervading divine light, which incessantly shines
upon it is called the Paramitmi. The Jivitm4 which is confined in
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the body, an earthly frame of the five elements, may be justly compared
to the Moon, and the Paramitmai, which is perfectly free and uncon-
ditioned, to the Sun. As the Moon by degrees becomes laminous in parts
by receiving the rays of the Sun till it turns into a full moon, so the
Jivitmd becomes enlightened by the light of the Paramitmi
till it is completely illumined. On the other hand, as in the dark side of
the Moon the rays of the Sun gradually recede from it till at last it
becomes quite dark; so when the divine light of the Paramitma
gradually ceases to shine upon the Jivitma, until there ensues
a total cessation, the Jivitmi becomes transformed to pure Jiva,
that is, to a simple animal. Here pause and ponder. The Moon
has the capacity to attract the light of the Sun; likewise the spiritual
soul of man possesses the capacity to receive the pure divine rays of
the Lord who is the Light of lights. The Moon though it attracts and
receives light from the Sun, yet can never become the Sun itself.
In the same manner, the Jivitm4, through the light of the Param-
dtmd, can attain its highest state of perfection, and Mukti (freedom) ;
but can never identify itself with Paramitmi. This perfection is the
goal of all aspirants after Mukti.
D. N. GaxguwL

———

TRUE WELSH GHOST-STORIES.
No IV.

IT was well known to his friends that the Welsh (Baptist) preacher,
Rev. Christmas Evans, received an exceedingly small salary —not
more than $150 per annum—yet his wants were

always supplied. He
was wont to receive monetary supplies from some source unknown to

the people, for which the following story will account. Mus, Collins, of
Cincinnati, 0., some thirty years ago related that Mr. Evans
ing a night at her father's house (Deacon Owens) at A
Wales, and that during the evening chat the talk,
school Welshmen,—turned on ghosts,

congruities of such phantasmal appearan
they correspond with people’s pre-
if true, there must, in certain cas
of clothes, tools, and things. My
that he ought to hush. But the

was spend-
berystwith,
—as usual among old-
Her father ridiculed the in-
ces, assuming the position that
conceived notions of them ; and that,
es, be ghosts, not only of persons, but
. Evans mildly suggested occasionally
t he oug Deacon continued that they were all
subjective illusions, that he had never seen a ghest, nor anybody else
who ever had,—-—ouly somebody, who had known somebody else, . who
had heard of something or other, ete.

“There, give up now ;

you have said enongh of what ou know
nothing about.” ¢ Y

“ But,” queried Deacon Owens,
sort yourself ?”

“I have, or T would not bid you hush.”

‘“have you seen anything of the
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L
At the sceptic’s earnest solicitation (who was really feagvc_a; :1‘:
hear such stories, else he would not luiwe had a drop o
blood in his veins), the guest gave full particulars.
A SancriMONIOUS SPOOK.

When a young man, he and a younger minister, while onda. p(ll'ea'ch-
i i tain moor and wandered aim-
ing tour, lost their way on a high {noun . 1 :
;:sgs] till night overtook them. Dismounting for fear .of gettmdg tl‘lelt‘
1131.-933’9 into ;ID bog, they made their way until, espying a light ahead, t‘:;ay
d re‘w near. The place proved to be an ancient palace, once a castles
inviti i ded :
The owner, inviting them in, ad ' -
“ We have a large company of guests here to-night, and every 1'i‘)¢l)m
will be occupied, save an apartment, which is S?d' to be] lhfaunt.e;ll;3 ; m]ll;
if y e to sleep there. 1t is well furmshed,
son are welcome to, if you care to sleey : "
)l’(;;] send a troop of servants up to light the fire, since mnone of them will
o there alone.” . .
! 1zlfter a sumptuous supper, Evans asked if there were any objection
to his reading a chapter of the Bible and a_prayer.
| « Not at all : we were just through with it when yon came, but
rer it again.”
would be glad to have you go over 1 "
Then the young preacher felt at home. Had they ad'opt(:‘:d a :(i:;)nci;
method of every one present reading an entire chapterhm slucc: pon 1
would have been daylight before getting through, sm.d t e;, eg e1oic;ed woud
. Evans and his companion v
have had no show. My, his O O ror. b
: ‘i t some misgivings from ]
haunted chamber, not withou who
appropriated the side of the bed nearest the WZ]L hEvaEanefll}oz :he
¥ , lean conscience and exhaust :
rofound slamber, born of a c and b
Sr‘unp but the younger conld not sleep from t}u?kl?hg of tharfti}]xlzszhuc]{
epod 'ing and a while, the mea -
eped from under the covering once ' , 1
{:i)g? that Evans was between himself and its prol.)al;le adpplloach. glzf;;
itchi "’ h a sheet was over his head, he saw -
the * witching hour,” thoug . v ther
i i ering out, beheld an age y
vas o light in the room, and upon pe 'g
:h-essed Ei%rn antique costume, with a candle in her hand. He chuckled.
no more.
« Evans—wake up ! here she comes; wake up, man
A grunt was the only response. The lady moved to t.he. wla.ll.l‘ nea:irA
to where the watcher lay, which made him the more frantic in his nu :
es, till at last the sleeper was arouse | |
= « Well,” said Evans calmly, “in the name of God, who are you and
b

'U

hat seek you ?” ' )
" The la.{iy turned and with a sweet smile said :

“Yea. i’ the name of God—that name hath no terror for me.”
’ 3
Then she deliberately unlocked a little door in the wall and drew
g . two goblets.
from a cupboard a bottle and . -
“ This, brethren, is pure wine, old and good. M'thinks before pro

ceeding both, belike, had hetter have a quaff. .
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.

“By God’s blessing on it,” said Evans, ““ I think I will.”
“ Without which I would ye not drink.”

“ This is a new species of ghost,” thought Evans, and his partner,
after smacking his lips over the best liquor that ever fell into the hands
- of the clergy, became so interested to know the sequel that, even were
he a necromancer, he would not have caused her to disappear. After
returning the wine to the cupboard she proceeded to relate that she and
her husband had owned the estate and lived in this castle ; that they
were Puritans,and because of a difference with the community in religious
opinion, had to do what Roger Williams and other dissenters were com-
pelled later by the Puritans to do (flee for life from the face of man
and take up abode in the haunts of wild beasts) ; that, being unable to
take along all their coin and plate, they had concluded to secrete them in
a vault back of that cupboard, expecting to retmin when independent ex-
" pression of religious belief could be accompanied with bodily safety—a
rare state of affairs in Christian lands all down the centuries.

“Unhallowed persecution ceased not till we, attached so to our new
home in the wilderness, craved not the disquiet o’ a return hither. Our
heirs by descent abide still i’ this house, and have not been aweaned
from the true pathway their ancestors have trodden. They be now in
straits, but behind here”, tapping the wall, “ig an abundance, forsooth,
and to spare. Yea, for many long years sought T to commune with
those still encumbered with the flesh, alack, to no avail. Now Ien-
trust you, sir,” designating Evans, “to make know
wishes, taking what portion ye see fit for
trouble this place.”

n to them my

He promised, but declined to take any for himself.
in obsolete English on his giving also that part of the message to the
heirs, and inquired in what manner they wished her to withdraw.
Spooks seem to have a choice in methods of retiring, tl
which, perhaps, is just to cease being present.,

She insisted

¢ easiest of

“As you came, if you please,” responded the faint-hearted next to
the wall.

Thereupon she opened the door, bade them g fervid farewell, ho.
ping to meet them soon, pointed npward, and passed out. This yelj.
gious courtesy was doubtless a “slip of the tongue,” through force of
habit, for, had the ghost not wholly forgotten incarnated human nature,
she should have known that such a wish would not have had a fervent

echo in the hearts of even rising young clergymen.

Subsequent scrutiny disclosed the little door and on the shelf g
_couple of goblets and that m

mason, who had been called in contain-
, a

ing an immense quantity of ancient coin, plated ware, and jewelry, The
overjoyed host pressed a liberal share on Mr, Evans, but he firmly re-

A stone-

yourself : and ne’er more will 1 -
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fused. But ever and anon he received five, ten,. or twen.t.y pounds fronm
that family, so that he never lacked for the comforts of life.

In striking contrast to the foregoing, is the case of one who sought,
unbidden, concealed treasure from its post-mortem owner.

Haunren TrREASURE. .

Mr. Isaac Morgan, an uncle of the writer's, wa.s a private in outl'
late war. At one time, when his regiment was bivouacked, he and
several comrades learned from some contrabands that there was n
box buried in an adjoining forest, and that nobody had SElccei?ed 1:
digging it up. Hence it had been dubbed by negr’c’) creduht‘?f | raunt-
ed treasurc!”  Not believing in such “ ba.]derdaslf, ‘the s'oldlers volun-
teered, if they were shown the way, to unearth it in spite of .al'l tlltm
* witches ahd hobgoblins of ‘coon’ folk-lore.” But they bad difticulty
in getting the way shown. ‘ |

* Kaint git dis heah chicken ober dar, honey. L?ts er puslson.s
tried to get it, but dey couldn’t. Suffin goes ¢ plunk !’ den yer doan
know whar you be, nohow.”

Not anticipating that any bugaboo or ﬂibbertigib'l)et c?u.ld m(])p‘
the .place with them, the soldiers at last ‘succeeded in br]bm‘g t 1:
negroes one night to show them the spot, vSure enough, a.fter. d]ggm‘ij
awhile they came to a small box. Meanwhile ifhe da.l'kles, llOt\‘\.’lthStiLll(‘-
ing they had taken along a goodly number o.t rabbit-feet, 1'et1redf to a
respectful distance. Highly elated, the so]dlers” procuredt some fence-
rails and began prying away. Their “ He ho-ay” ended with a whoo];
of surprise as a mysterious power flung them backward. A horse co'ul(
uot have overtaken the negroes in their frantic flight, but the soldl.ers
possessed true “ grit,” and after picking themselves up and ?ountn}g
noses, they went at it again. Their effort, nevertheless, was nipped in
the bud, for alarge ferocious dog (hypnotized, perhaps, by the outre
tombe miser) rushed at them and caused a general stampede.

That, we will be told, wasa case of “collective hallucination.”
And here is another one. '

A GrixvING GuEst.

Twenty years ago there was an exceptionally rough, ' “devil-may-
care’ lot of men comprising alogging camp twenty-five n.ul'es nf)rth of
Black River Falls, Wis., and to the credit of Wales be it said that
there were only two or three of her sons in the gang. The. loggers
bunked together in a big log cabin. Long logs on th'e out31de. held
down the slabs that coustituted the roofing, nails not being .used.m the
construction of their shanty. A camp-fire was kept burning in the
centre of the room, and there was a hole in the centre of the 1.-oof for the
accommodation of the smoke. One night, whi¥e engaged. in reckless
gambling, they saw a stranger standing near, without having heard the
door open. He was a well-dressed man, of gentlemanly appearance, n
rare sight those days in the pineries. None ctf t.lxe ch.oppers had seezll
him before, nevertheless, to be sociable, they invited him to take a han
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in the game. The invitation brought no response, nor would he pay
attention to any inquiries. This caused some cursing, and a bully start-
ed with clenched fists toward the stranger. The guest merely grinned
but he was such an accomplished grinner that the raised arm of the
pugilist dropped limp at his side, and every logger felt a fluttering
about the heart. The original smile had become a hideous, menacing
glare. The stranger’s face transformed into a fiend’s, livid with malice,
great fangs growing from his teeth. About this time the loggenrs,
thoughts reverted to religion, and after considerable fumbling around,
they produced a Bible and a couple of dilapidated hymn-books. Their
new variations of Watts were too much for the one of flexible features,
so he rose in the air high above the discords. As his feet disappeared
through the smoke hole, all the logs on the roof rolled off with a resound-
ing crash that made the men think the judgment-day had arrived in
the night-time. The wood-choppers had the conceit (so prevalent in
Christian lands) of supposing that the originator of all evil, the arch-
fiend, who contends with such remarkable success against the Infinite
Maker of universe and man, had spent so much time with them—in this
case endeavouring to scare them into being good.

At about the same time an adjoining camp was disturbed by noc-

* turnal visitations. Two choppers shortly before this had been killed

by falling trees. Mr, E.——, of North Bend, Wis,, testifies that two
nights after the death of the second one he was awakened by a noise at
the door nearest their co-operative shanty, A slight push would have
opened it, instead, the door-knob was rattled for a long time. Soon the
horses in an adjoining stable made a terrific racket, as if endeavouring to
break loose. This was at midnight, when in the large cabin all the
loggers were aroused by the shrieks of one of the men, who, quiver-
ing in every fibre, was pointing towards a corner.

“ Shoot it, for God’s sake shoot it! There it goes—see it P—right
inter the fire and back again,” he shrieked.

He described a huge, unclean beast, resembling a dog, but with
liorns, and producing a sensation of horror by its gyrations. The other
sleepers, after coming to their senses, were too late to sce it, but soon
discovered that the sight had turned their comrade into a raving
madman.

Other psychic senses than clairvoyance will tell the naturc of a
spectre. If it has a misty, offensive odouyr, it is an evil thing :—Always
beware of the “smell-bad spook”. The voice of a good spirit sounds
bell-like or as if wafted from an wolian harp ; an astral corpse’s voice
seems as if echoing from a barrel. The following instance is a case in
point.

’ Money Oprainep Unper Farse PrETENCES.

My brother wrote me the following :—
* One night last April [1890] a spook came and stood by my bedside.
.my hair feeling a tendency to elevate itself. Finally I asked what he
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wanted. He replied in a hollow voice that seemed to come through a
tube from afar :

“¢ My name is William Conners. and I died in this house twenty-
seven years ago, when I was twenty-three years old.’

“Then he drifted through the wall and went to a corner of an ad-
joining room to show where he had died. When he returned, I made him
skip. The following day I had told Arthur, and he went and asked the
landlady if any one had died in the house many years ago. She replied :

“‘Yes, a young man by the name of William Conners died here
nearly thirty years ago. His bed stood in that corner’, pointing to the
same place the spook had shown.”

I have learned that this house (H—street, New York City) has
been considered haunted by others since that time. They heard dishes
rattled around during the night, and moved out on that account.

“ Mamma, there is a man in that room,” said one of the childven,
running to the landlady.

She went in, but although the room had no other exit, no one was
there. Then a Catholic priest was called in to sprinkle water around.
Little good his “holy water” will do, since he is unable to even see the
cause of the mischief. Poor shade, he is wandering still in purgatory,
although the priests have been paid for getting him out. This looks
like obtaining money under false pretences, although if the faithful ave
thoroughly satistied with the spiritual goods delivered no one else ought
to complain.

Joun M. Pryse, F. T. S.
New York Ciry.
(o be Concluded.)

MA'DHAVA'CHA'RI.
MA’DHA VA'CHA'RI, brother of Sayanichdri, a Commentator on the

Vedas, was a poor and illiterate Brahmin, residing somewhere
about Benares. He desired to be very rich, and learned at the same
time. He went to the Forest, determined to pray for and obtain the
good-will of Lakshmi and Sarasvati, the goddesses of wealth and learn-
ing, respectively. He was striving hard, and with the greatest difficulty
was keeping his body and soul together. One day, he met a Kshatriya,
by the name of ¢ Bhuk,” who, on account of his poverty, was obliged to
serve the ruler of the place as his cow-herd, and was wandering with
his cattle about the forest in search of pasture. Bhuk pitied the poor
and wretched condition of Mddhavichidri, and offered to give him every
day enough of milk for him to live upon. Madhavichdri objected on
the ground that the king might be displeased ; but consented, however ,to
Bhuk’s proposal on his assuring him that the king had plenty of cattle,
and would not mind the paltry offering. True to his promise, Bhuk
gave him milk every day and became closely attached to Madha-
vichiri who was always praying with unceasing devotion. A long time
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clapsed when the two goddesses appeared in their ethereal and beautiful
forms to Bhuk, who was close by Madhavichéri, but they were invisible
to the latter, and told Bhuk to advise Mddhavichari that he could not
obtain his desired object in his present life. Midhavichari, very much
dejected, but not despairing, continued to pray for the goddesses, A
.long time elapsed, but with no result, At last, out of rage and despair
ni not being able to gain his object in spite of his fervent devotion,
he tore asunder his holy thread, and became a Sanyasi. Scarce did Madha-
vdchdri became a Sanyasi, when the two goddesses presented themselves
to him, and begged him to accept them as his attendants. MAdhavichir;
readily accepted Sarasvati. But being a Sanyasi was obliged to reject
Lakshmi, He, however, directed her to be with Bhuk who was his
faithful adherent, and owing to whose kindness he was enabled to live
and pray for the goddesses i and Mddhavichdri became the most learned
_ man of his age. Bhuk meanwhile was pursuing his accustomed avocation,
In those days, when the Emperor of Hastinapura (supposed to be the
modern Delhi) died without issue, the practice was to adorn the state
elephant, and give the animal a pot of water and a garland, and the
_ Person on whom the elephant should empty the water pot and put the
- garland, would be recognized and installed as the Emperor. The
Emperor died leaving no issue, and the usual ceremony was observed.
Although the forest where Blhuk was tending his cattle was very far
- from Hastinapura, the elephant passed several Kings and Princes
without noticing any of them, traversed several countries and, at last,
coming to the forest, found Bhuk sound asleep under a shady tree from
the effects of the mid-day sun. A splendid retinue and cavalcade were
following the elephant at a respectful distance. The elephant stopped
in frout of the sleeping Bhuk, and emptied the pot over his head.
Bhuk was startled and got up in confusion. The elephant put the
garland over Bhuk'’s head, lifted him up to the howdah, and carried him
“to Hastinapura, where he was right royally installed as the Emperor.
' To the surprise and astonishment of all, Bhuk governed the country
wisely and well. After several years, Midhavichari took it into his
head to go and see his former friend and benefactor Bhuk, and find how
‘he, in his exalted condition of life, would receive him. The Emperor
Bhuk gave him a most cordial reception. Their old associations reviving,
they spent their time most happily. One day, the Emperor Bhuk entreat-
ed Midbavichiri to confer the highest boon on the country by his pro-
ducing the greatest literary work for all time to come. Midhavachari
. thought over the matter and resolved to write a commentary on the
_ Yedas. Thus the commentary on the Vedas was the result of his learn-
Ing and labor, and it was the combined effort of the highest learning
. and the greatest wealth.
K. Perrazv, F.T.S.
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MODERN INDIAN MAGIC AND MAGICIANS.
Tur Bopiva Bajikar.

ITH reference to Professor H. Kellar’s avticle published in the
January number of the North American Review, regarding chi.t.a-
tion, I can testify to having witnessed the same, the only difference being
in the posture of the body which was supported by the pointsof the swords.
I have seen the phenomenon thrice—at Berhampur, Goberdanga and Di-
najpur. The performers of these marvels belong to a caste of, probably
aboriginal, hill people called Bodiya Bajikar. Asto their numbers, I can-
not speak ; but we see them wandering in parties of four or five, includ-
ing both sexes. They shelter themselves in wretched leaf huts, not much
bigger than dog-kennels, and worse than the worst that a decent Furo-
pean dog wonld condescend to occupy, save in the direst straits. They.
come to a neighbourhood, pitch their camp, stop a few days, weeks or
months, and then move on, and the same band seldom re-appears in the
same place. Formerly, before these days of super-enlightenment and
B. A-ism, when nature had a chance to teach her lessons and education
had not extinguished spirituality, they were fairly well remunerated, but
now their living is become so precarious that they seem to have dropped
hypnotism and spiritual phenomena, and betaken themselves to other
ways of livelihood. At any rate, they are seldom seen. They speak a
bastard Bengali in these parts, but the party I saw at Dinajpur, talked
Hindustani. Personally, I am unable to explain the method of training
by which their powers are developed, but am convinced that it is that
known as Knmhook Yoga, by which the state of Laglima, or excessive
lightness, is attained. TLaghima is—as every student of Patanjali knows
—the second one enumerated of the eight siddhis alleged to be poten-
tial in man, and may be carried toa point where the Yogi's body becomes
“as light as tula” (a cotton-flock). I have read in our theosophical
hooks that this excessive lightness or levity of body is a symptom of one
phase of hysteria. but T doubt if our modern scientists are yet able to
tell us what hysteria really is. Be that as it may, I have seen the
following :— )

At each of the three places above-mentioned, the performance took
place in the open air, on premises selected by the patrons, not by the
Bajikar : at Goberdanga it was in the compound of the local Zemindar,
Babu Sarata Prosonno Mukerji ; at Berhampur in the open street, and
at Dinajpur in a field between the Collector’s Kutchery and the railway
station. Tn each case six swords were fixed in the ground, points up-
ward, leaning towards a common centre, and forming a sort of cone.
There were two performers, the wustad (mesmeriser ?) and the salkret
(subject), a boy of 14 to 16 years of age : he was naked, save as to the
small langouta, or breech-cloth. The nstad made a speech extolling the
wonder he was about to produce and said that the boy would actually
risk his life for onr amusement, and asked us to be liberal in bakshish.
He then recited some mantrams, his right hand resting upon the hoy’s
head, and after some minutes of this, stroked nis back with some oil
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upon which he had previously breathed, and which he had infused with
the power of his mantrams—as I now comprehend. The boy stood
erect during the process, but I do not remember that hig eyes closed.
The man finally lifted him in one piece, s0 to say, that is as stiff as a
board, and laid him on the points of the swords on which he rested at a
spot somewhat Jower than the shoulder-blades: a seventh sword-point
supported his calves, crossed over each other. The cataleptic subject
was left lying on this spiky couch some ten or fifteen minutes, after
which a cloth was thrown over him and the swords, and, still rigid, he
was gently lifted off and laid upon the ground. The cloth was removed,
oil was rubbed over his whole body, the us’fad made long passes from
head to feet, repeated mantrams, and at last the boy’s suppleness of
body returned ; he got up, joined the ustad in salaams to the bystanders,
and gathered their harvest of pice. The details of the three tamfshas
were substantially identical and one description serves for all,
Parieam Banerawe, F. T, S,
Pakur, March 1893.
[ can testify to having witnessed the same performance as men-
tioned by Babu Pativam Banerjee, with this difference, that the per-
formerin this case was a female, and the body was in the Padmdsan
posture, supported by the points of four or five swords and a stick held
fast by the performer with her right hand. The swords were all taken
away one after anotlier, and the body of the female was found to keep
itself up in the air, with the aid of the stick only. As the event happened
some thirty years back, I do not well remember to have observed whether
the stick was stuck into the ground or not, and whether there was any
horizontal bar, projecting from the stick, on which the body might
have rvested. Even if there were any horvizontal bar, so far 1 remember
very well that the stick was a thin piece of bamboo, and it was not
certainly so strong that it conld support a body weighing at least one
maund and a half, without being broken, or bent down at least. Doubt-
less the body must have been made lighter by some power of the per-
former, otherwise it conld not have been supported by so feeble a post.

LaumonuN Gosvamr.

From personal experience, I fully attest what is stated above.

Ravam Srres Cianvra Panpay.
JOHN BraHMIN,

In January 1876, I went to see a native, living in Howrah, a
place opposite Calcutta, and across the river Hooghly. This man was
commonly called *“John Brahmin”, and was said to possess occult
powers of a very high order. To satisfy my curiosity, T paid him a
visit, wishing to test his knowledge as regarding myself. On my enter-
ing his presence, he bade me sit down, and, after a short time, said ; “Men-
tion the name of a flower.” I replied, “ Rose’ ; after the lapse of a minute
or two, he fully satistied me as to very many incidents of my past life, of
which he could possibly know nothing—such as occurrences of childhood.
“Now,” said he, “T will give you a test as regards the future of which
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you know nothing—four months fromT] (?att;, eyf;lquv:;ltledta}:fe ::) ];):ti
iourney on the water for a situation.” is he r :
;:’1(2::': i):l my pocket-book as a great faVO}lr. T did so to plefx:e }un%:ttu};i\il(;gsl
I smiled at the idea of my going a long journey over w'atel or a stl 7 1,
being employed at the time, with no intention (ff leaving my post. .
As time went on, other circumstances entirely crowded out' (:l n
Brahmin” from my thoughts. But exactly four months t’c: t.he 1 fryBay
1 was seated on the poop of the good shi;? “ Zl[erc/:.ant'man 11‘1 the | gy
of Bengal, bound for Natal; South Afnca. While in a b li)vzlzs 111 _y
there I received a most forcible impression to. lo.ok at my pocke - oot )
therein I found that ¢ John Brahmin’s” prediction was quite correct to
very day. .
n On m::mioning the above circumstances c?nnectc?d with “ Jbol;E
Brahmin” to my friend H. R. Simpson, (from E[Ildl'&) while we were ,0 '
in Natal, he said, “ T know the man well, and will give you a greatier plOf)
of his power, which came under my own pel‘S?ll.al know’}edfge. t was'm
charge of a lot of * brasses” belonging to t'he # journals” o a i (;;miloﬁ
these were missing. I immediately set off to “ John Brahmin.” He
me “I know for what you have come”; be'then brou‘g‘fht an ea,rthenipot
about a foot and a half in diameter, filled with water. * Now look well on
the water, and do not speak, but write down thta names of the fu‘ce:
you recognize as they appear on the water.” I did 80, e‘md to my glead
astonishment, I recognized all, and each fact?, as they distinctly appearef
on the surface of the water, numbering thirty c?olles and la.scar‘f:',.a,ll o
whom were working under me. * John Brahmin” then said, . if yon
look under the heap of rubbish, indicating tl.le spot, near theu'"huts,
you will find the brasses ; they have had no time to remove them, »
On the strength of this, I gave the men in charge, and .found' all th’e
“ brasses” at the spot indicated. The men confessing their guilt were
sentenced to six months’ imprisonment. -
On my return to India last year, I went to see “ J 4:')]111 B}'athm,t
again, but was informed by hisson that he was dead—his son is a .ou

19 years old. C. W. BUrTON-JONES.

VAIRAVANA'THA PILLAY.

The following experience of mine will, I thin].(, add some value t'o
the already-existing testimonies about magicians in India .and th'eu’
powers. There lived in a village known as Veeravanallore, in the Tin-
nevelly District, to which I belong, one man who ‘went .by the na.‘me of
Vairavanitha Pillay, and as his village was within a dlst.,a,nce of 3 or 4
miles from mine, I had, and have relations there. 1 was in a position
to meet him often and witness his powers, which were very wonderful
and attractive. Once he asked the andience what if: was that they
expected of him, when one of them said that he wanted milk, and an(‘)th'er,
music. The magician immediately kicked against the wall, exclaiming
“ Now Hanumin obey me” and instantly a stream of milk began to pour

5
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out, and s'imu]timeously with it, nice Hindn music with all the necessary
accompaniments began to fill the hall. The former lasted for three or
four seconds, while the latter for abont 20 minutes.

On another occasion, this magician got a finger ring from a person,
and twisting it in betel leaf, asked the owmer of the ring to chew and
swallow, which he did. When the thing was thus supposed to have
gone down the throat, the magician looked intently upwards for a few
secondfl, and then put his hand in the ear of a hoy and drew out the
same ring. I have seen in his presence, big stones falling down mui
whistling through space. But the most important part of his performance
was detecting thefts. He would give to each present a small bit ot;
blank palm leaf and appear to others as if muttering some mantrams
Then one of these bits will begin to whirl round and round Wib]'l tr(;-.
m?ndous force, and the person who had it will be pointed out as th‘e
thief. While I am inclined to believe that many of his phenomena were;
performed by Jéila, I must say that some others were done by elo;
m.ent&ls. This magician was so famous in the District that even now
his memory is too vivid to be forgotten.

Pr'ra’MBARA AIYER.

There is a family in the same District known as Pitimbara Aiyer’s
The ancestor of this family was so powerful a magician that the Mah:li-.
rdjah of Travancore, as a mark of his appreciation, gave him and his
descendants a perpetual grant amounting to some hundred rupees every
year. Even now they cultivate the vidy4 and in 1882, performed some feats
before the late T. Subba Row in Triplicane. T have seen them riding fo;*
a few feet in a palanquin without any carriers, and performing many other
wonderful feats. Their merits are recognised so much, th;t almost all
the Districts on the Southern and the Western sides of the Madras
Presidency honor them occasionally with valuable presents. Once I
asked my father, if these people, who were then performing the feats
would get for me half a dozen tender cocoanuts; and no sooner did I e;l(-’
press my desire, than at once the magician began to address his element-
al in a sort of vulgar style and, within a few seconds, a dozen cocoanuts
rolled at my feet. A friend of mine, Mr. R. Sivarama Aiyer, . ., told
me the following occurrence :—It seems one Mr. K. R. Gm’usw;mier
B. A., B. L., and himself were sitting at the roadside in their native place’
when they saw one of these magicians passing by that way, and as they.
knew one another, being inhabitants of the same village, they began to
talk about magic. The magician asked what the other two gentlemen
wanted ; and they said they wanted good scented attar. The magician
simply rubbed his hands twice or thrice over their chests and hands,
and they found good oily attar, giving out agreeable fragrance. They
went home and had to apply soap to remove the oil. This case, I think,
was actnally done by the assistance of elementals. '

P. R. VENKATARAMA AIYAR.
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Hassay Kuax,

Many years ago, 1 had, in Vol. I, p.117, and Vol. I11, pp. 199-200
of The Theosophist, velated a few instances I had personally witnessed of
the truly marvellous powers of the famous Hassan Khan, a sorcerer from
Hyderabad, who is well known to the readers of the journal. I then
promised our beloved President-Founder to follow up my narrative
by others, descriptive of other phenomena., which my acquaintance with
the man and his frequent visits at my house afforded me ample
opportunity of beholding. This promise, which I had entirely over-
looked for years passed, 1 now hasten to redeem, in the conviction that
the occurrences I am about to navrate will not be lacking in interest to
the general reader and especially to students of Occultism.

L

One day, when we had a few friends over at our place, Hassan Khan,
who was in the habit of calling at all hours, unexpectedly made his ap-
pearance. We were all but too glad of his visit, as it presented to some
of the guests who had heard a great deal about him a chance of persou-
ally testing for themselves the reality of his magic powers. In course
of conversation, which grew warm on the subject of the Occult, I sug-
gested to Hassan Khan that an exhibition of one or two instances of
Occult phenomena would suffice to silence all argument, and dispel
scepticism. He agreed with me, and expressed his willingness to satisfy

the natural curiosity of those present.

Accordingly, Hassan Khan asked a gentleman if he had a gold
watch—a valuable one, with which he was not prepared to part without
a struggle! On being answered in the affirmative, the owner was re-
quested to place the watch on the floor. Hassan Khan looked about for
something heavy, and discovering the lower portion of a stone grinding-
mill, such as is used by the natives of India in making flour, lying in a
corner of the compound, he desired it to be brought. He then asked
another of the guests to lifi the stome, and carrying it to where
the watch was lying, hold it raised several feet from the ground,
right above the watch. This done, Hassan Khan called aloud, * Now
drop the stone” ; and in an instant the stone fell with a crash, and
smashed the watch, glass, works and all, into a thousand fragment-s!
It needs no words to depict the state of mind of the owner of the
watch, which could have been more easily imagined than described:
his consternation at what secmed to all his irreparable loss, and his
feclings at Hassan Khan's utter sany froid during the whole course
of the proceedings, werc but too visible on his countenance. To still
further harrow his feelings, after all this, Hassan Khan entered into
general conversation; and, for more thanan hour, appeared oblivious
of the practical joke. as the event proved it to be, which he had played
on the sceptic, who had become quite moody, and could no more join in
the conversation than fly. Hassan Khan, then, as if suddenly rousing
himself, turned to the watch-proprietor, saying, “ Well, I forgot all about
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your watch—would you he very vexed with me, if 1 failed to reproduce
it ¥ Let me see whether Hazrat (his attendant spirit) is handy and can

* put the pieces together.” Tn a few minutes, he again called to the gentle-
man and said that the watch had been restored, and would be found on
the side table in one of the rooms which he pointed out. Indeed, the
watch was found in the place indicated, whole and entire, and in perfect
working order, to the great joy and relief of the owner, to whom it was
made over with many thanks for his part in the exhibition.

Lam well aware that similar watch-tricks form the staple of a
conjuror’s performance, but 1 am sure that under the test condition
that the watch never passed into Hassan Khan’s hands—no number
of Maskelynes or Houdins could rival the brilliancy of this exhibition.

Had the idea struck me earlier of redeeming my promise of years
ago, I might have, in this paper, given a few more instances of my per-
sonal experience ; but not to delay its despatch, so as to be in time
for the April issue of this journal, T am compelled to stop here. T hope
to continue my narrative in another number.,

1I.

The means by which the above phenomenon was produced was dis-
cussed with great vehemence, and one of the guests, a lady, who was an
orthodox religionist, pronounced it to be the result of diabolical agency.
To prove her point, she challenged Hassan Khan to give another exhi-
bition ; she was sure he could never succeed, as she would stop it by
her prayers. Hassan Khan, on being informed, laughed most heartily.
He agreed, at the request of the other guests, to produce a second pheno-
menon, and proposed to the lady that the test should take the form of a
wager. He said that if the lady held in her hand a sum of money, say
five rupees, he was prepared to make the coin disappear despite all the
prayers she might utter to neutralise the power of the devils, and that,
if he succeeded, the money should be his; else he was prepared to pay
any forfeit. This proposal having been assented to, he desired the
lady to secure the rupees in a corner of her handkerchief, which she
should hold in her hand, with a firm grasp. She did so, and kept
muttering prayers all the time. Hassan Khan would now and again
laughingly enquire whether she was sure the money was in her hand,
and request her to tighten her hold to prevent it being slipped away
It being lunch time, and the table laid in the dining room adjoining,
Hassan Khan perceived some cakes in a plate, and asked for one. He
took the cake and, breaking it up in his hand, told the guests that he
was going to substitute it for the money in the lady’s hand. He desired
the lady to keep a tight hold and re-double her prayers, as the critical
time was at hand, and Hazrat was about to take charge of the coin on
his behalf. The lady did hold on most vigorously with both hands and
prayed hard the while, when Hassan Khan touched her hand, and
calling out one, two, three, asked her to undo the handkerchief, As the

handkerchief was being unfolded, it was clearly perceptible that the
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butter from the cake had come through the folds ; and the knot with
which the rupees had been fastened having been opened, it was found
that the coin, which had disappeared, had indeed been replaced by the
cake. This phenomenon caused no little amazement among the specta-
tors, to the utter discomfiture of the lady on whose countenance was
pourtrayed her bewilderment at the inefficacy of her prayer and with
it the complete failure of her satanic theory.
111

The following is another phenomenon produced the same day.
Hassan Khan asked me “ Have you a handkerchief that you could
easily recognise ¥ On my answering in the affirmative, and at the
same time showing my handkerchief, he said: * To make doubly sure
of its identity, please write something on it, so that there may be no
possibility of mistake as to your hand-writing.” I thereupon wrote
thereon the names of all the spectators. He next asked me to order
a lighted candle to be brought. This done, he requested that 1 should
hold the handkerchief at the end of a stick over the flame of the candle.
I did so, and all present saw the handkerchief reduced to ashes. .]t
may be observed that up to this Hassan Khan had nothing to do with
the handkerchief, nor did he even touch it. The ashes of the handker-
chief were subsequently mixed by Hassan Khan in a glass of water, and
the mixture thrown away,

Conversation then grew general: the guests were all anxious as
to the issue. After about ten minutes or so, Hassan Khan remarked
aloud that Hazrat was weaving the handkerchief which would be ready
shortly. Indeed, after the lapse of a few minutes more, Hassan Khan
desired the hat of one of the visitors which lay on a chair to be lifted,
and, behold, there was the handkerchief in the same condition and with
the identical writing upon it! The incredulity and wonderment of the
witnesses of the phenomenon may well be imagined at the vestoration
of an article that had actually been destroyed.

C. P. Hocaw, F. T. S.
(To be Continued.)

KARATOYA.

HE word Karatoya is a compound word. The two words—ar (hand)
and toya (water), compounded into one, mean therefore ¢ water of the
hand.” This naturally gives rise to the question: Water of whose hand ?
Water of Shiva's haud. In this connection a story is current to the
effect that in giving away his fair three-eyed daughter, Parvati, in mar-
riage to Shiva, the water poured in the scoop of the palm of his hand by
the Lord of Mountains—Himalaya, in accordance with the marriage cere-
mony in vogue, oozed down and fell in drops on the earth. It welled
and overflowed its bank, and, at last, grew into a river, which is supposed
to be the quondam Brahmaputra. Hence it is n sacred river like the
Ganges, the Jumna, the N erbudda, the Krishna, the Cauvery, and the
Godavery; with this difference that all of these rivers are too well
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known, while little or nothing is known of the Karatoya. Noris it so
much visited as the others are. The only pilgrims that enable them-
selves to attend its annual festival ave those chiefly hailing from Kast
Bengal. 1In this paper [ shall endeavour to throw some light on it, with
a view that the outside public, specially the Hindu public, may know

something more of a viver, which is none the less connected with their

mythology than any one of those mentioned above. It was at one time
believed that the Karatoya was, by itself, a viver of considerable size and
sanctity, ranking in this latter respect with the Ganges, if not a step
higher. In Vanden Brouck’s Map of Bengal, published about 1660, it is
marked as such :—By process of gradual up-silting and detrition, it has
dwarfed to its present size, thus forming a component part of what is
called the Attrai tributary system of the Brahmaputra, with which it
was once identified. It has now becomé shallow, shallower than any
of the adjacent rivers. But the sanctity has not been tampered with,
It is one of the characteristics of the Hindu minds that whenever and
wherever the question of excellence is discussed, they have given it a
divine origin or so happily blended it with g thing divine that the
degeneracy and distance of ages fail to extricate truth from the narra-
tives, What are the biographies of the puissant geniuses of India ?
They are at best (at least the major portion of the anecdotes and
incidents concernihg them) but a tissue of incredible fables, which
are more or less connected with divinity. It is none the less so with
the physical features, rivers and mountains, of their much-beloved
country. For the deliverance of human kind at large, and the royal
descendants of King Sagar from the bondage of sin, Bhagirath succeeded
by a course of uninterrupted yoga and tapasya to fetch mother Ganga (the
Ganges) down from her celestial mansion—from the sacredest spot
assigned to her on the crown of the head among the clotted hair of her
spouse the Lord of the Trident,—and preceded her blowing a conch on
the way to the Bay of Bengal. A similar story, as has been touched
upon above, obtains of - the Karatoya. Be the object of veneration
what it may, these things make us pretty certain of the veneration
in which it is held. And why ? Because of the benefit that would accrue
to us in some way or other, should we undertake to visit it. Besides,
the influence of the solar system on the body at a particular place or
under peculiar circumstances in a given period at a specified hour can-
not be under-rated. The above is a scientific truth. It cannot be
gain-said, though not easy to understand and still less to act upon.
1t is therefore that the populace would not, without great ditficulty,
be convinced of it. This is why the Shdstras speak highly of the
mediate good that lies in store for them in the next world, with which
the religious-minded Hindus are more concerned than the immedi-
ate ove, which lies bid, in their acts of obedience to the injunctions
laid down. And this is why @ dip into the sacred water of the Kara-
toya' would bring on the bather mukti, and an easy passage to the
Vishnuloka. -
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The Karatoya flows from north to south through the heart of the
District of Bogra, in Bengal. Tt has a meandering course. The chief
attraction of the river is centred on Mahastan on its western bank. Tt
is a remarkable place of great antiquity. It contains ruins of ancient
Hindu grandeur in the form of a great mound of earth, intermixed with
old bricks. There are, besides, shrines, holy wells, and embankments,
with all of which the name of Bhim, one of the five Pandavis, is
associated. To the Mahomedan public Mahastan is not less inter-
esting, as it has a mosque, which must have been built in later times,
and the ruins of a Mahomedan fort. Dr. Hunter opines that “a con-
siderable city existed near Mahastan.” There is here a grand fair held
every year during the cold season. Of this place, and of the rounte t.hc
pilgrims from Calcutta would take, the followiny account is given, with

which I conclude this paper :—-

It is said that the middle of the region, watered by the Ganges, the
Mahinanda and the Karatoya on the one hand, and bounded by Kamrup
on the other, is Bdrendra, which was the original residence of a class
of Bengal Brahmins called Bdrendra, bearing as they do, the patrony-
mics Moitra, Sanyal, Lahiri, and so forth. In it, Mahastan is the princi-
pal and most remarkable place. It is supposed that the exile Bhim
passed some time here, as most of the ruins alluded to above are
still known by his name, Matsyadésh, in which the Hercules of
the Pandab Brothers had resided, was nothing more or less than the
district of Bogra. After him, twelve kings of the Pal dynasty migrated
here. While out visiting the sacred places, Parashuram, who is acere-
dited or rather cursed as the exterminator of the Kshatriya caste, t(?ok
a fancy to Mahastan. He settled there, and thus laid the foundation
of his mighty absolute monarchy. A fakir, in the person of Sultan Haz-
rat Anylia, begged of him as much land as a leathern ‘seat would cover,
to pray on. It is said the area of it went on extending and extending
till it grew into dimensions, which, becoming a matter of great coneern
to the powerful Hindu potentate, was not granted. Nor was this all.
Shorn of the figurative expression—the matter stands thus:—Pray-
er exercised so great an influence even on the Kafir King, that he
was not only mightily afraid of the unwelcome mendicant intrud-
er, but tried his best to turn him out. The fakir, on the Cf)lltl'ﬂ-
ry, prospered and grew in powers, A battle becsyme .inev1table,
and fight they did. The King had his army ; the fakir, his number
of chelas (followers). Parashuram, who, according to some was immor-
tal, was defeated and killed. He had a good-natured daughter of
prepossessing appearance by name Shiladebi. The Mahomedan conquer-
or asked her for her hand. This she refused. She killed him by
plunging a dagger into his heart and put an end to h(.:r own life too,
by throwing herself into the Karatoya. This story furnishes butan ad-
ditional proof that beatitude is only derivable from the company ofa
houri, whereas the idea of chastity in a Hindu lady rises superior to all
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sorts of temptation. A flight of steps still marks the Spot, whence
Shiladebi took her fatal jump into the river, There arve, at Mahastan,
ruins of an ancient Mahomedan fort, which are said to be ‘ those of the
one built by the fakir-conqueror.”  Five miles north of it isa Village
called Chandi, which is supposed to be the Champak Nagar of the
Padma Puran, where lived Chand Soudagar, (merchant), the prince of
the Bengali merchants, who had a fleet of his own, and sailed to Ceylon
at a much later period than those of the Mahabhirat and Ramayin,
when the Hindus led a sea-faring life.

Mahastan and the Karatoya are reached from Calcutta in one
day’s journey by land from Sultanpore or Newabganj Station on the
Northern Bengal State Railway.  Pallz and other comfortable convey-
ances are available. Sfm'ting from Sealdah, the Calcutta terminus of
the Eastern Bengal State Railway, an intending visitor has to cross the
Padma at Kushtea, and book for the station on the N, B. S. named
above,

Nakur Cuanvra Bisvas.

THE STORY OF SIKHIDWAJA.
(Continued Srom p. 359.)

THE King then said :—¢ Through my intelligence I enquired into the

origin of “I” in divers ways. As this world is non-intelligent, it is
not “ L neither is this body of offal, nor the organs, nor the contem-
plating Manas, nor Buddhi, nor the injurious A’hankara creating
Kgoism.” Here Kumba-Muni interposed and asked him, if the «71°
were not all these, what else was it ?

To which the King thus replied:—Tam of the nature of that
stainless Absolute consciousness which, having evolved everything,
preserves and destroys it. I cannot find out the cause of this « I
which is of the nature of Gnina. T have not been able to divine the
means which removes A’hankara the seed of the painsgiving mind. M y
mind misgives me when I find that A’hankiy clings to me howsoever
much I thrust it aside.’

Kumba-Muni said :—* Qh King, no effects can ensue without a cause,
Search within to find out the cause of A’hankira ever
you, and tell me what oceurs in Your mind.’

The King replied :—* The cause of the stainful A'hankarg ig Bodha
(knowledge). How does Bodha get absord here within me ? T droop

only when Bodha arises i visible objects. How then am T to avoid
these visibles P’

present before

Kumba-Muni said :— ¢ you tell me the ¢

anse of knowledge, 1
shall then throw light upon it.’

The King said :—« Through the existence of such illusory objects

as
the body, &c., kunowledge is induced ; but

if they cease to exist, then no
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knowledge can arise. Then the seed of Manas, viz., Ahankaric ideation,
will consequently be absorbed.’

Kumba-Muni questioned him thus :—*If the body, and other ?b'
jects of sense, do really exist, then knowledge exists ; but as the bodies,
&c. do not really exist, what then is the basis of knowledge ?’

The King, in reply, said :—* But tell me first, A’chirya, how this
visible body, which palpably enjoys the effec!:s of all’ka.rma.s performed
by the hands and other organs, can be non-existent ? .

Kumba-Muni answered :—* As this body, arising throug!l ka?mas,
is not itself the Cause, therefore the effect of intelligence is 1tsAe1f non-
existent. That intelligence is itself illusory. Hence A’hankira and
other effects which arise through the excessive delusion {of knowledge), -
are also non-existent. Hence also all objects which are not of the nature
of the cause are illusory, like the conception of a serpent in a rope.

Then the King asked :—¢ There were the many creations of Brahma.,
who is the primeval one in the universe. How then can you say that
Brahma is not the cause of the Universe ?’

Kumba-Muni replied :—* Prior to (every fresh) creation Parabrahm
alone shines as Sat, which is the non-dual and the quiescent. As That
alone is without a second, the Supreme Brahma cannot be the Cause.’

The King asked :—‘ Then is not Parabrahm the cause of Brahma ?’

And Kumba-Muni replied :—* Parabrahm is that which is emancipa-
tion itself, the imperishable, the immeasurable, the quiescent, the infma-
culate, the birthless and deathless, without pain, without distir'lctlons,
having no period, the beginningless and endless, without existence,
the non-dual and the ineffable One beyond the reach of thought.
How can Parabrahm which is unthinkable be the Cause ? How
can it be the actor or enjoyer ? Therefore this universe is mnot
in the least created by any one, nor is it self-created. Ihe Su-
preme Sankalpa of that Absolute consciousness is Brahma, Nought
else is but the one true Gnina. All the created objects out of that
Gnina are said to be no other than the form of that Gnéna. All.
here are Brahm itself devoid of re-births. Therefore, it is neither .an
actor nor enjoyer. Having thus convinced yourself of the one R?ajht.y,
if you destroy the Agndna (ignorance) within your heart, then it ‘will
cease to have any resurrection. Through no other path than the des-
truction of these excessive Karmas can the delusion, which has become
inus a certainty, vanish. If the Agnéna in us fades away grfzdua:ll)-r,
then the conception of the certainty attributed to the universe will dimi.
nish and the Brahmic state will be attained. Such a mind ﬂ’n‘O}lgh
the all-pervading Gndna, viz., the primeval god, Paramitmi, m'to
which it is absorbed, will ever be evolving fresh creations (through ,11';3
Sankalpa). That which is named Brahma throug.h A"tmétaiiva i8
none other than the quiescent (or passive) aspect of this universe.”

Here the king said :—* All that you have taught me is quite reason-

able. As prior to creation there isno creator, there ¢sreally no Universe.
. G
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Hence there really does not exist the (objective) vision of all things.
Through your clear elucidation I have well understood and have become
of the nature of my auspicious Self. Hence, T do.not cognize all external
objects as really existent. 1 have worshipped my (real) Self. Through
the knowledge derived from the perception of many substances, I have
come to perceive them to be unreal. Through this Gndna, I have become
the quiescent without thought and the plenum like the A'kisa’.
Then Kumba-Muni, able to confer A’tmi (Self) upon the king [canse
him to cognise it), said :—¢The true discrimination of space, time, the
spacious quarters, mental actions and the rest, is only to understand the
Universe in its differentiated aspects. Though these distinctions have
been existing in you from a remote past, yet they will perish [in you] in
a short time. The quiescent and indestructible Brahm will alone be [as
you will presently cognize].”

Instantaneously, the king attained Gndna, and shone with it. Thus
was he released from the fold of dire Mdyd. Then through the grace
of the Muni, who was pleased to dispel the delusion from his mind, he
was absorbed into the Brihmic state. Being freed from the aec-
tions of his mind, sight and speech, he, in one moment, became the
plenum in Brahmic state. After he had been for two ghatikas [48
minutes] in that state of N idithydsana [meditation], he awakened,
and the Supreme Muni said :—* Have you enjoyed to the full, free from
all pains, the Elysian bliss of Brahmic seat, which is ever the bene-
ficent, the stainless, the pure, the soft, the seat of all Nirvakalpas [non-
fancies] and the fulness of all wealth. Have you been illumined with
A'tmagnéna ? Have you been freed from all delusions? Have you known
that fit to be known ? Have you seen that fit to be seen ?’

To these questions the King made reply :— Oh Lord, through your
grace I have been able to cognize that seat of Brahm which remains
after all else is over, which confers the divine wealth of bliss, and which
is the grandest and the most transcendental of all. Oh, I have been
able to acquire the otherwise unattainable heavenly nectar of great
bliss, and move in the company of those great souls of powerful Brahma-
gnédna through the blessing of association with your grace. How was
it not possible for me, your humble servant, to attain this immeasurable
supreme nectar before ¥’ :

Kumba-Muni said :—* It is only when there is quiescence in the mind
anda loathing bitterness in it towards all enjoyments, and when the power-
ful Indryas (organs) are turned inwards and the Agnina of the
mind is destroyed, that all the noble words of the wise guru will infiltrate
and spread in the mind of the disciple like the scarlet water of the forest
impinging on a perfectly white cloth. Otherwise such words will drop
down like the impurities of the body or the fruits of a tree. The mere
doubt arising in one’s mind of the existence of duality or non-duality in
this world betrays Agnina ; the removal constitutes Gnina. It (Gnéna)
alone is our highest goal. Through illumination you have attained
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Moksha (emancipation.) You have levelled down your mind. May you
be alone as the great Mouni * after having acquired Divine wealth and
given up all the stains of the world. To which the King questioned :—
¢ Are not the actions of Jivanmuktas (men of embodied salvation) per-
formed through the mind ¥ How can things go on without the actions
of the mind ? Please inform me on these points.’

Kumba-Muni replied :—* The mind is no other than the I/'cisam%s
generating many rebirths. Ifone knows his own self, then there. i8
no such fear of rebirths. In those that have cognized their Self with-
out any obstacles, the pure Vdsanas with which they' perform Km*n.ms
will not entail upon them rebirths. Such a mind is called Sa.tww ;
but a mind withont Gnédna is generally termed the Manas. A mind of
Gnéna is Satwa itself, while persons without Gnina will act in the
path dictated by their minds. The stainless and wise will a]wa’ys
follow the Satwic path. Having given up all that tends to the attain-
ment of Swarga (Devachanic bliss and Moksha), may you become t'hat
self-light which shines equally in all. This is your re:al nature. ?Vlth-
out lldnkel'ing after paltry terrestrial things, and causing your mind to
fluctuate thereby, may you be immovable as arock. Those who have
no (lower) mind drive away rebirths to a great distance'from them.
In this spacious earth, no pains will affect t.hem. A fnmd becon.les
a prey to fear through its fluctuation. Having comml.ngled motion
and non-motion into one, and destroyed fluctuation (of mind), may you
be one with Gnéna.’

The King then said: —How is this identification to be brought about?
How are Motion and non-Motion to be commingled into one ? And how
am I to reach that state ? Kumba-Muni continued :—¢Like thtf wut;ers
of an ocean, all the Universes are nothing but the non-dua.l Clur'lmatr.a
(Absolute consciousness.) When this Chinmdtra draws unto itself intelli-

gence, then there is a fluctuation caused, like the wide waters moved. by
great waves, But the ignorant without true Nishta (self-contemplatlou)
regard the Supreme Principle, going 'by the sevgral names of SIV:}, (tlle
auspicious one), Chinmdtra, Satya (Truth) 'aud Brahm, as the un'lvels.e
itself, A slight motion in this Chitta (consciousness) generates this 1’1m-
verse. Lf this visible universe of objects is truly cognized as the Gnina-
-bliss, then it will die. But when its real nature is not powerfully grasl?ed,
then the visibles ave seen as real, as the (misconception f)f a) snake in a
rope. Should the pure mind concentrate itsclf .fqr some :clme‘(s’tcady and
pure as the moon) through (a study of) the visible Gnaua Slmsfiras: the
association with the wise and an uninterrupted pructic.c (of lfledltfmtlon').
then in such persons developing Gndna. a diving ViSl?]l w1‘]l avise, iu
which there will be a direct cognition (of the One Reality). Thus have 1

#* Mouni—Ilit : one who is silent. Construing thus Iit:,era]]y eome Yogis iutln;
dia preserve taciturnity of epeech. The author explains this word in auother par ;)u
this book to mean one who is free from the longings of the w.orld though moving
with them ; hence silent to the desires of the world, and not in speech.



428 The Theosophist, [April

described to you the truths relating to the origin and destruction of the
Universe. Having with true bliss brought these into practice and me-
ditated upon them, may you, without fail, and according to your free
will, attune all your actions of daily life to the attainment of the Brahmic
seat. I shall now go to Swarga-loka the gem of all Lokas (worlds).
This is the most ‘opportune time for it. If I do not appear before my
father Nirada upon his descent from Satyaloka into Déva (or Swar)
loka, he will be mightily displeased with me. A loving disciple should
never incur the displeasure of his Supreme A’chdrya. Oh king, having
done away with all differentiation arising through delusion, may you
be in the Divine vision (of Nirvikalpa Samadhi).” And with the words
“Igo away,” the Muni disappeared on the instant. Thereafter, the
king thus thought within himself—: Marvellously strange is it that this
. incomparable state was in myself unobserved by me—a state like unto
_the crystal waters of g fountain, cool, pure and quiescent. It has ena-
bled me to attain quiescence in the Absolute Sat.’ Then the king entered
the Samadhi state without any pains or fluctuation, without any mobility,
with a true mouna (silence) and Nirvikalpa—immoveable as a stone,
tree or forest, without any desires.

Meanwhile Kumba-Muni resumed his soft tendril-like form of Chuds-

laiand journeying through the A’kds, reached her chamber in the palace.
There she began to rule over her subjects, and protect them as she was
wont to do. Thus she passed three years. After which, she went again in
the guise of Kumba-Muni to the' forest where her husband was, and
beheld him as immoveable as a pillar in Nirvikalpa Samdidhi. Then,
in order to acquaint him with his arrival, she made a leonine roar, which
even did not wake him up from his trance. Though she tossed him
up and down, no impression was made on him in the least, in spite
of his body falling down. Then she thought thus—‘Tt is certain the
Supreme King of the form of Kumba has merged into the Seat of
Brahm. Oh this is really wondrous. If, after concentrating my mind
on his (subtle) body, I should find any residue of Satwa typifying
the seed of intelligence in his heart, T shall join my husband and
live with him happily. Otherwise, I shall have to renounce this my pre-
sent female form, (and myself also) attain the Supreme Seat of Brahm,
so that I may not render myself again liable to rebirths,’ Having come
to. this sure determination, she concentrated her mind and cognized
through her (spiritual) touch and eyes a residue of unsoiled Satwa in
the King’s heart, denoting the intelligence yet animating that body.

N. NARAYAN Swamr IvEr.

(T'o be Continued.)
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TRACES OF H. P. B. .

: . V. Edge and I metin t}le. train between
N glingi(:fnafg:j::utfs 31’\’Iij0‘17'-Ger:3mI C. Murriay (l'fatnl'fz;i), 1‘::';(:07)32;

1 ‘ , o chyr Municipality, w
Hoa Iflfmllg;i, n:‘:,;;htl:m;lrlln(l)ifag;:ezfo;tozlfe foot of the Dm’jee]ing
g:li- BI}[I; wa: th(;n a ba.ptain, command'i?g the Seibundy j:fxpszzsl'l’ ;
Mlin;a;‘s. She was trying to get into Tibet vid N.epa‘ul C:’ ;ﬂM o book
d to do it, she wished to cross the Rungit river. pt. d ol —
o to } i 1 by the guard that a European lady had passe A
A ;llnftez and brought her back. She was very angry, bu .
v 'he we{]l at ed with (’?aptain and Mrs. Murray for about a 'mor; 1
vfz:;l ﬁid?ni(?e[; plan defeated, she left, and Capt. M. hem,;-d (,),.fe her as far
:s Di’na-jpors. She was then apparently about 30 yef;:.s 00:: i;l _—
The above facts were so interesting that 1 wrotei t emrtiﬁcate o i

way carriage and got General Murray to append his ce \
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lows :(—

“The above memo is correct. (Signed) C Mureav,

Major General.”

5. 0. and S. V. Edge.
" pr'elT(:lce ()eil;l-{l;. (f‘r)eneral Murray’s story substan’tially C?nﬁrms
It];lnmj':i;ve of one of her attempts to ente.r Tibet, which ];\]Ir
H'. . S' on Paze 66 of his * Incidents in the life of 1.\Iadafne a
Smnett”gwlfs e he aD proximately fixes the date of her arrival m.Indla,
:at:ky"t wtl:: an ofp1853." She had come out here in company WII;,I.l a{n
13 (.1u1 ° tleman, whom she had met in Gern3ar:y. and a. ml(]u
‘]:J léglhi: ”gvillllom she’ came across “ at Copan, il.l Mexico (Copatn is Oxl(:l;] y
i Clet, 1 America) with the design of making the attempd }g ” g
o 'en o disagreements, the little party broke up, an - P. B.
O"ng o sm?ceb w:v(zlgf of Nepaul. Her plan failed, chiefly s'he believed,
e B o %iiion of the British Resident then in  Nepaul.
t]:rouflh ﬂ‘]‘ew‘:elr)}:o‘down to Southern India, and then on to Java and
he then d -
Singapore, returning thence to Englfmd. omething to do indinetly
The British resident probably did have some g;; e e
ith her detention, for strict orders had bee.n given to apts ,
.Wlth. 'er mm’ld of that Frontier District, to pern.nt no European
lt][l mﬂ;:atr}{ecloirlr:ngit, as they would be almost sure of being murdered by
0 CrOSS
i ibes in that country. ’
e v;lldoti:n:;)ra,ce of another of her Tibetan attempts from 1111. %Ix;dixl
. living at Bareilly (?) while on one of my I.\Tort ndia '
gent'lema’n T%le first time H. P. B. came to that station after owm
Oﬂi?uﬂ t'oml's.dia this gentleman recognized her as the Em'o!)ean lady,
e mb . l,liS guest many years before, when she was going north-
W::dh:odtr;e:nd enter Tibet vid Kashmir, They ha;l 21;1\101‘1‘ plia;a;ie(;l;:t
! i i friends whom ink w
al;?eu: :};11(: :;::ll;s;va: i;l:)zl,;;7 ;‘:’::;’;;:n have their replies in due time. For
w
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my part, I shall not be at all surprised to get from time to time the
evu}encc to corroborate all her, hitherto unsupported, narratives of her
various attempts to penetrate the “ Land of Snow.”

FamiLy WarnixnGs.

. All H. P. B’s personal acquaintance are aware of the devoted affec-
tion she always expressed for her aunt, Mdme. N. A: F. of Odessa : an
attac-hment far stronger than any she ever felt for either of her associ-
ates in the T. S. They will hardly be surprised, then, to read the following
%ettef‘ to myself from her sister, Mdme. de Jelihovsky, replying to my
inquiry as to the truth of the rumour that the stone of a cc:l'ta?n ring
wh.lch H. P. B. had given Mdme. N, A. F. some vears before, had mysn-
‘teriously changed its colour at or Just before H. P. B's death. Mdme. de
J. writes :— . '

: St. PETERSBURG, 14—26¢h January, 1893,

“‘ She (H. P. B.) gave my aunt a ring, which had this strange property
that it became quite black two or three wecks before my sister's-last illness’
and after her death came back to its original colour. Here is what my 'wnl;
wrote me about it: ‘[ had a warning, but at first I did not understm;d it
You know the ring she sent me from Indin? A plain, large ring with an.
tmgate;' the stone is oval, flat, of a light yellowish colour, quite transparent,
and Wltl:l a minute sprig of moss embedded in the middle of the crystal. '"It’
wasa..s1mple moss-agate which she hought out here. H. S. 0] I h:lw-vc
worn 16 some twelve years, and its colour never changed—it was always
clear as glass. But since about a month (the date of this letter was 4-16th.
M.ay 1891) I perceived that it was darkening, and had lost its brilliancy.
Finally it became black as coal, so that the sprig of moss could no more be
seen. Icould not imagine how a quartz stone like this could darken. 1
washed and cleaned and rubbed it, but to no effect. The stone remained
black until Helen’s death, when it gradually cleared, and after some days
returned to its natural transparency.’ ”’

' I have permission to publish the foregoing extracts. While we were
in New York, H. P. B. possessed and used to wear a silver Rosicrucian
Jewel, set with garnets in the cross and the legs of the compasses, and
with larger-sized, white, crystals in the arc connecting the two limbs.
Th('.‘, jewel had belonged to an Adept, who had given it her in Tibet—I
believe, as a talisman. The white crystals in question were in such
a mysterious. auric relation with herself, that they would change
colour when she was ill, and change back again upon her recovery. I
have seen them turn of a dirty brown, an emerald green, and even black.
What was strangest of all was, that they would not all become discolor-
ed at a time, but only some. Upon coming to India, she laid the jewel
away in a box, and after we moved to Madras, T got her to give it over
into my possession so that I might watch for changes. Some of the
crystals were then bright green, and the others dirty white. T kept
the jewel several years, but no changes occurring, I, fearing it might be
stolen, took it with me to London in 1888, and gave it to H. P. B. at
Lansdowne Road. Babula can testify to having packed it in my box.
The jewel remained in H.P. B.’s possession until her death, and
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was seen by members of the London Head-quarters family, who are my
informants. It has now disappeared, perhaps was taken in the con-
fusion after her decease.

Before H. P. B.’s decease, there were many mysterious warnings in

- the Odessa family mansion. T quote further from the aunt’s letter to

Mdme. de. J.

“ On Kaster Monday(1891,and forty-one days by our Calendar before
H. P. B.’s death—H. S. 0.) we heard in the very middle of the dining-
table, a knock so loud that every one was startled. She was alive then;
but all those subsequent days we heard strange sounds, as of the break-
ing of glass and snappings and blows in the furniture, night and day.
When I received Countess Wachtmeister’s letter that things were going
worse, she (Helen) was no more, but we were not aware of her death. I
was busy reading it in the drawing-room to my sister (Mdme. Witte) who,
after listening to my reading, said “I am sure she will recover.” At
the same moment there was a crash; we jumped to our feet in affright
and ran to look what had happened, for the noise, which came from one
corner of the room, was as if the wall had crumbled into pieces. Then
we thought, perhaps, the dining-table with all the glasses and porcelain
on it were smashed. Not at all: all was in order and unharmed. After
T received Vera's letter and your telegram, all noises ceased.”

Before the family messages had reached Odessa, however, and
two days after H. P. B's death, the aged sisters, Mdme N, A. F. and
Mdme. Witte, were in their large drawing-room as usunal in the evenings,
trying to read but really thinking intently about their distant dear
Niece. Suddenly, Mdme. Witte, gazing fixedly into the same dark and
distant corner of the room, whispered : ““ I see her! There she is!” She
described the wraith as clad in white<ns1:XMLFault xmlns:ns1="http://cxf.apache.org/bindings/xformat"><ns1:faultstring xmlns:ns1="http://cxf.apache.org/bindings/xformat">java.lang.OutOfMemoryError: Java heap space</ns1:faultstring></ns1:XMLFault>